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The Morocco BERBERS. 







By J. E. Bupcerr Mraky. 


ee ‘PROBABLY no nation has played a more important, yet withal 
unseen, part in the European historical drama than that fe 
little known people the Berbers, of North Africa. A hardy race, 
x & otae in mountain strongholds, they have preferred tie 
Il-top breezes to all the soft allurements of the 
age de they remain there, masters. ee intact the nies 
ie along the whole southern coast of the Mediterranean, many a £ 
= nation have they seen rise and fall, many ‘a:on6 Bes Tait hale 
: Ke sank their coastline, but none has penetrated far their cherished — 
home. Egypti Pheenicians, Grecians, Romans, and lastly, iy 
_ Arabians, all who have come in contact with them, have been — 
- the better for it. Powerless to conquer those warrior tribes, the — ra 
have each one in their turn gained from the infusion _ 
of their busy blood, and have returned from Africa with — ar 
pat force. The settlers on those fertile plains were +g 
the mountain wolf, a beast they could never tame. So Say 
rolled by, and. centuries, bat the Berbers changed not . 
are little to-day that they were not in the days o Joguaes as 
ce “might almost go back to the Ptclemies—save i. 
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point. They have all embraced Islim. What every invader 
from the north had failed to do, one earnest hungry band. of 
desert wanderers did. Their Arabian cousins had an influence 
which no outsider could obtain, and by at once assimilating with 
> their conquered converts, reaped new life and vigour to push on 
a, the cause. Then was it that the crescent progressed, but it was 
Pies not till nearly three hundred years after Mchemmed had fled from 
“Mekkah, that the Morocco Berbers had all accepted [shim. By 
the time that they were ready to swarm over into Spain, the Musli- 
ween were no longer a handful of nomad adventurers, they were # ; 
horde of sturdy hill-men, the Arab and the Berber blended in -| 
the Moor, with the latter element predominating. These were 
the people who over-ran Spain, and whose northward march was 
the terror ef Europe, among whom science flourished and. art. 
reigned supreme. Hod it not been for this potent factor the 
Peninsula had never known the Moor. 

The greater part of the Atlas mountains, and tight away 
across North Africa, that ‘back-ground belt of snow-capped 
mountains, is the Berbers’ dwelling place, and though many of 

‘the hill tribes are of mixed origin, so thavit is to-day sometimes 
‘extremely difficult to assert off-hand the nationality of this one 
or that: by their language, by their customs, they are linked 
together as ome race; 50 utterly distinct from their neighbours 

. there is uo confounding the vast majority of tribes, Yet what 
< do we know about them? Just next to nothing! Let me 

‘therefore attempt in a few words to epitomize the leading 

features of that section which dwells in Morocco. 

In all my dealings with this people, extending over a period 

ef some nine years, I have found them a fine, open mace, 
extremely suspicious of foreigners, but ever ready to become 

goed friends when they have proved the stranger to be true. T 

consider them in every way superior to the Arabs, in physique 
and in moral character. | 

--*. >From the first the conquering Easterns inter-married with 

aoe them, accepting those who “resigned themselves ” as: brothers, 
and appropriating the women of those who did not. Those 

~~ nomad Arabs who still dwell on the plains are not descended 

from. the original invaders, but from immigrants of several 

Hog centuries later. a 
‘The Berbers pay but little respect to the authority of the 

Sultan, whose chief power and influence is religious, for on them 

pee rene: ion of atias sits lightly. Ranks 

_ Eyery summer the Sultan undertakes an expedition against 

them for the extension of his rule, or the collection of tithes. 

United, these wiry mountaineers could easily overcome him, but 

‘their intéer-tribal rivalry has ever been their weakness. This 
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alone enabled the wanderers from Asia to master them one ye 
._. one, and it is the experience gained by the Moorish government 
of to-day, in pitting one against another, which gives it so” 
_ much success in employing the same tactics towards European — 


Race. 
As yet no decision has been arrived at as to the family to 
which the Berbers and their language belong. Some hold 
to be Hamitic, but I am inclined to believe that while certain 
portions, notably towards the south-west, have largely inter- ~~ 
mingled with, and become modified by, the sons of Ham, they 
are themselves of another stock, Why should they have no ~ 
Aryan blood? There may be something after all in the well 
worn theory that these people were descended, in part, at all 

events, from the tribes expelled from Palestine by Joshua. 
The name by which these Berbers know themselves, Amazeergh, - 
and in some places Amashek (language Tha Tamashek), gives 
colour to the supposition, based on traditions of old writers, thai 
their forefather was Meshech, the son of Japheth. The name 
Philistine (Pilistin) is recorded by several original authors.ag 
used in different districts, both as denoting Jews and Berbers. 
Some Berber tribes are doubtless partially of Jewish blood, | 
There is a strong supposition that the mysterious Iberians of © 
the Peninsula were of this stock, and I am inclined to believe, 
from internal evidence, a theory which at first struck me as bx 
. very far fetched, that they were closely allied to the “little 
_. black Celts,” the genuine Celts being a tall, red-haired people. 

Tf so, they were ancestors to a portion of the population of the 
weatern parts. of Cornwall, Wales, Ireland, and Scotland, to say 
nothing of Biseay and Finisterre, and the builders of those rmda 
stone monuments which exist as well in Barbary a3 in Britain, 
Dr. Brenton makes ont the old Etruscans to have been Berbers. ~ 
_ Whoever in Europe may or mey not have claimed kindred with 
>. them, the fact remains, as stated by Latham, that the Berbers, 

: or more strictly speaking, the Amazeergh, occupy yet the largest 
area of any race im Africa. 


ww 





___ Though the Berber tongue has a strong affinity to the Semitic 
' in the constraction, both of words and sentences, and especially: 
_. _. tits verbs," its vocabulary is so entirely different that it cam 
_*¥ Do Stans, in the notes to hia translation of the Berber historian, Thm Khale 

» doon, points out the following features of similarity to the Semitic class: ite trie 
| itera peas, the coyenigy fd the: ony. me formation of derited verbs, the’ 
genders esccond third persons, the pronominal aifixes, the aoristic style 

ase | of tense, the whole and broken plurals, aaa the construction of - phrase, 
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hardly belong there. It has heen suggested with some show of 


‘reason that the present form is an older and less perfect lan- 


guage, moulded grammatically on the Arab model, 

The vast number of Arabic words which have ‘been incorpo- 
rated into the modern Berber, by some writers estimated as 
a third, which I do not think excessive—have all been more or 
less modified to bring them into harmony with the original 
rhythm, but I believe that from one dialect or another, all the 
real Berber words might be collected. This task would, how- 
ever, be a useless, though interesting one, as in no part would 
all of it be intelligible. The proportion of negro words im use 
towards the south, though large, is not so great as that of Arabic 
in the north. Some have imagined that the ancient Punic 
bore some relation to this tongue, but this has been disproved, 
though it is almost certain that Jugurtha and his people spoke 
it, and it must have been well known to the Carthagim 
M. de Rochemonteix has pointed out that the same pronominal 
roots, the same methods of inflecting them and the substantives, 
and of forming derivatives, existed in the ancient Egyptian, as 
is met with in the Berber of to-day. ‘There is a strong belief 
thet the Guanchos of the Canaries were Berbers, and evidence 
‘of at least an intimate connection is afforded by the similarity 
of many of their words and grammatical forms, as shown by a 
study of the language of Teneriffe. It is indeed strange that a 
language spoken so near at hand by such a numerous mee, 


_ oceupying so extensive a territory, should still be practically 


unknown to our scholars. Several authors of note have from 
time to time occupied-themselves with it, mostly treading on 
one another's heels, instead of faring afield. Among those who 


“have done real service, mention must not be omitted of Prof. 


¥. W. Newman (publications on it from 1856 to 1887) and 
Venture de Paradis, who have studied at great disadvantages, of 
Delaporte and Hanoteau, with their Algerian Berber grammars, 
Brosselard and René Basset with their dictionaries, nor De 
Slane with his able translations. Prof. Basset has been at work 
on the subject for some fifteen years, and has produced a com-— 


parative vocabulary of several dialects, and a collection of fables 


n those of no less than twenty-three tribes, A few years 
M. Louis Rinn issued a pains-proving work, in which he makes 
the Berber language and character parent to Greek, Latin,: 
French and family! My own feeling about his work, however, 
“is that it is more ingenious by far than conclusive. ‘\ 


 wherens it differs from it in the dative of the third sonal pronoun, and in 
Gicbiliantion of the provominal affixes, It dite emeckally 
ions, and Tor 





Been. Seine great difficulty with Berber is that it is a language — 


Tateralure. 


“without a literature, only one or two dialects possessing any 


writings at all, these being chiefly of small account, and in © 


adapted Arabic characters. Traces of an ancient alphabet are 


to be found in some districts of southern Algeria, and these have ‘ 


been collated, showing that there were thirty-two letters. In 
addition to the twenty-eight of Arabic, it boasts tsheem, ¢y 


jain } (like the Persian) shad, - and gaf, ee The Tooareg 
possesses no fin, ¢. It is full of the gutturals, ghain = and 


+ 


Doubtless a careful search among the female ornaments 
would discover something akin to this character in Morocco, 
As a rule the women speak less Arabic than the men, and 
among the Tooaregs, more of them, it is said, read than men. 
The writings discovered have usually been but inscriptions of 
various sorts. 


The many dialects into which the language has in process of 


time become subdivided are attributable to this lack of a 
literary standard. The difference is indeed so great between 


distant parts, as to have led many to suppose that they were” 
different tongues, It may yet be proved that some are as distinet 


as Spanish and Italian. St. Augustine, however, 


‘their fundamental unity, for he wrote (“De Civitate,” xvi, 6), 


“In Barbary, Africa, we know many people with one tongue.” 


‘Such comparisons as I have been able to make between the — 


styles used in Morocco have satisfied me that they are essentially a 


one. The only dialect I have attempted to learn is that of the | 
_ province of Reef, but I can lay claim to no deep acquaintance 
with even that. To give an idea of its sound, I quote the ~ 


Lord's prayer in Reefian Berber. 
‘Bébith-nakh wunnl dhi ‘ijuathin, -édhectawaknddas -inim innish, addins 
Abd-na flladhl fi ca-samawat, leeatakaddas “jam-ik, leedti 


fr-hakamth' innish, ateeri ir-tAardir innish mommish goojinne’ Aamlé 
malakoot-ak,” Hitakun mashetot-&k kama Tl ed-sama’ 


Kths-the-moorth : Sghrom idhnfAntrizimin ooksha-nath étdhé; -thagifer- 


el ard: kaubra-ni kafifa-ne fiti-na elyim; waaghir 


‘Ghanaké ‘dhanoob innaté mammish -yitnaghfer nishshin “thantar ie-mndni- 
~~ and dhunoobsa-ni = kama naghiir noion didin lil-mud’mi- 


been: in-nakh; wa-ra-Fisidif — dh{‘tajrib, -lakin sinjmanakh izg-Tbris';— 


been flai-nd; wa litadéAil-nd fi tajritat, Inkin najji-nd min cah-sbirreer; 


ik ir-murk. d hir-koowith d hir-majd- ghor daicr. Amen, — 


- fin el-mulk wa cl-koowat’ wa cl-majd ila el-dbad. Ameen. 
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Tw the above specimen the Arnbic version ns pronounced in Morocco is placed 
under the Reefian, word for word. To simplify comparison, hyphens are used to 
separate words from particles, though not 0 separated in writing, to make it more 
distinct. A point (*) before or after o portion of a word, shows that that portion 
is corrupted Arabic. This has not been done in the ease of particles.’ 


This is from the translation now being fe snc for the Bible 
Society by Mr. Mackintosh of Tangier. The only other volume 
of any importance in either of the Morocco dialects of which I 
am aware, is the Toowihhid (the Unity of God), a very rare 
and hichly prized treatise believed to be the oldest African work 
in existence, except in Egyptian or A:thiopic—written by an 
eatly Moorish Sultan, Ben Toomert the Mehdi, also the author 
of a work called “ Morsheedah,”"—to convince the Berbers of the 


truth of his creed, in which he was successful. 


This volume still exists in rare copies. It is divided mto 


" sections, chapters and verses, for facility of study, and was held 


in greater reverence, if possible, than the Kor‘in itself, among 
the Berbers, who think a great deal of it to this day. As the 
Masmoodah tribe, the first to support this Mehdi, could not 
speak Arabic, Ben Toomert counted the words in the first chapter 
of the Kor‘in—which is an excellent prayer used in all Moham- 


‘medan devotions—and calling as many men, seated them in 


row and named each one with a word. Then, each pronouncing 
his name in order, they repeated the chapter. ees 


* When Arabic is spoken of as the language of Morocco, it is — 


seldom realised how small a proportion of its inhabitants use it 
naturally. Berberis the real language of Moroceo, Arabie that of 
its creed and government. Some centuries ago a Mowahadi Sultan 
(Almohade) rental the officials of the great Karueein mosque 


at Fez because they could not speak Berber as well as Arabic. 


The word Berber itself, from which we have formed the word 
Barbary, isof very doubtful origin. Equivalents, denoting indis- 
tinct eounds, seem to exist in Latin, Greek and Arabic, while it 


is not probably a genuine Berber word. It serves, nevertheless, 


as a convenient and widely accepted name for the whole race, 


which is known to the people themselves by a different title in 


each district. Only certain portions acknowledge the name of 


_ Berber, pi. Beriber. 


Physique. 
As might well be expected of such a race of mountaineers, 


the physique of the Berbers is splendid, and among them are to 


- © A poculinrity of the Reef dialect is the change of the Arabie “1” to ae 


will have been observed in this quotation, = fact which lends rt to th 
‘theory that the word Reefian or Reef is identical with Lybian Po Aer 3 
and “£" being of course interchangeable, vid‘ v." I have no opinion to olfer 


: 
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be seen a good proportion of fine-featured men. They are of: a 

“fair height, often tall, strong and wiry, capable of sustaining 

- exertion. They are well-knit, spare in flesh, and thongh aga) *> °) 
nation fair of skin, often tanned by the sun. Those who inhabit 

the Soos province—the Slooh—are as a rule shorter by far than) 

those of the north, and those of the Trea and the anti-Atlas.~ 

—the Driwis—whose mingled origin has before been alluded 

to, ate considerably darker, more thickly set, and shorter, though 

none the less jovial—perhaps even more so—and certainly no _~ 

whit less enduring than their brethren of colder regions. The = 

darker families are known a3 Harateen (s. Hartini), Some of 

their countenances are most striking, being of very pronounced 

5 


% 


_e 


- type, keen eyes, jovial mouth and white teeth. Their brain- ad 
power, to judge from the outward appearance of their craniums, 
‘should be in no way deficient, and I do not fancy that the thick- 
ness of their skulls in any way equals that of the negrves,though 

I believe I have seen lads of this race also play at “ billy-zoat,* > 
and butt at one another's pates with an astounding crash. 
Following the custom of the country, all the males shave. 
their heads, except one tribe only that I know of, the Ida-0o- 
Bilal, believed to be of Arab origin; but many tribes leave @ 
pateh on one side to grow into a pig-tail, the exact reason for _ a 
which I have never been able to ascertain, though in this they ~ ~~ 


would seem to. maintain an ancient Egyptian custom, Judging 

- from ancient sculptures of that country. Other tribesare known 

- _ by-a tuft called a “sheaf” on either temple, but it is noteworthy © 
that in this case the hair is always ene. The Oodiii, the — 
hereditary body-guard of the sultans, follow this custom, but 
. they bear few traces of the Berber now beyond their splendid _ 
physique. Perhaps it is intermarriage with negroes which | 
accounts for the “woolliness.” Debauchery being less common 
among the Berbers than among the town dwellers, they have — 


a better chance, and succeed in living longer. Their callonsness 
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- to extremes of heat and cold is astounding, and their powers of 
endurance noteworthy. They have in some districts been noted 
for their acrobats as far as history extends. Herodotus speaks 
of them, and the Egyptian monuments are said also to record 
their visits from the West in those days. Of recent years 
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this people, but. there are other points which should not pass“ 
unnoticed. Like hardy mountaineers all the world over, the — 
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yer Berbers are essentially an independent and a warlike x “¢ 2 
One of the greatest insults to be offered to one of them is to say ; 
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- “Your father died in his bed.” In some districts the coward 
is paraded in a Jew’s cap till he has retrieved his character by 
some brave deed. The petty warfare which is incessant among 
_ them, renders their tenure of life very uncertain, and there is 
_ _ @ Saying that the Arab fears hunger and is starved ; the towns- 
man fears death from too fast living, and kills himself thereby, 
____ while the Berber fears murder and is assassinated. Two gun- 
shots are a common summons to an armed affray, where every- 
se one goes armed, ready to defend or to attack as occasion offers. 
__. The quiet plain-dwellers have a wholesome dread of these high- 
landers, and nothing could be more comical than the awe of one 
* of our servants at the sight of an Aberdonian, after having 
_ been duly instructed that he belonged to one of the Berber clans : 
of Great Britain ! 
Leo Africanus says of them, quaintly translated by Pory, 
“No people under heaven are more addicted unto courtesie than 
this nation. Mindful they have always been of injuries, but 
most forgetful of benefits. . . . The greater part of these 
ate are neither Mohammedans, Jews, nor Christians, and 
y shall you find so much as a sparke of pietie in any of 
them.” They certainly display untamed cupidity, and are 
delightfully ignorant of tru ess and honesty to a degree 
most truly Oriental. 
In most other points almost every tribe differs from its neigh- 
bour. For instance, one will be found extremely religious, with 
saints, shrines, and teachers in abundance, and next to it will 
bea tribe in which Islim is a mere form and even the rite of 
___ ¢iteumcision is but scantily practised. In one spot the grossest 
'_ ignorance prevails, while hard by is a tribe of which many 
"_~+—«-wWomen even can read. I remember the mother of one Berber 
_ _ Kaid (Governor), who not only spoke Arabic as fluently as her 
~ own tongue, but also read it with ease, and could discourse 
most intelligently. One general custom, or rather absence of 
2S it, is to allow the women to go unveiled, except where more 
3. Arabicised, while on the borders of the desert the men wear 
_ Veils as a protection from the sand and glare, A pall of gross 
‘Superstition, however, casts its gloom over all alike, 


aT Government. 
_ _ The methods of self-rule followed by the Berber tribes vary 
_ considerably. In some cases the governing body is a gathering 
i e of — senongege of the various sections, veritable little 
_ _ Tepublics, as near the democratic ideal as possible. The more 


 @riginal custom, however, seems to have been to entrust ; 
‘power to a chief called an amghar, of a hereditary stock. 
_____ are feudal lords who, as a rule, realise that the less they oppress 
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‘their people the more secure their position will be. There is 


still a third style, in which the assembly nominates a sort of 
governor. It ia strange that so vast and so distinct a people — 
should own no leader round whose standard to rally in the face of 


acommon foe. It would seem as though, rightly or wrongly, the 


, -euree of Ishmaiil had descended upon them. Among themselves 


there is always warfare. No traveller is safe from pillage unless 


accompanied by a member of the tribe through which he may be 


ing, of sufficient importance to protect him from injury, for 


Laws, &. . 
Asa Mohammedan nation, the Berbers are nominally ruled 
by the Koran, but it is only natural that a number of ancient 


fear of retribution, 


usages belonging to an earlier faith should have ‘survived - 


‘among such a conservative folk. Genuine Berber civil laws, 
called inserf, are, like the customs, entirely traditional, and are 
upheld by an assembly called the iufeliz, .A verbal summona 


before witnesses on the part of the plaintiff is all that is meces- 
sary to secure a trial. The defendant may refuse to ap 

before any particular judge whom he may deem to be partial, or 

he may demand a fresh trial by another judge if dissatisfied — 


ge cound to offer rewards in the case of theft, and houses ma 
searched, but if in vain, compensation has to be paid, whic 
is prohibitive of extension of the practice. Their punishments 
are not as a rule severe, though much suffering is often inflicted 
by the great people of a tribe by the imprisonment of offenders: 


"or enemies in underground granaries unfit for a human being to 
live in. The bastinado is also employed, but not so much as — 


droves of steeds and oxen which have been sent out to graze, a 
Another fertile source of quarrels is the right to the use of — 
-__ streams for irrigation purposes. BIS 
> eZ rs: 
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further East. ‘Criminals are subject to the lex telionis, of which 
the vendetta is a natural consequence ; this continues till either 


with the first, but bribery is alone successful in practice. Criers 
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put an end to by some superior civil or religious authority, or: 4 bs. 


by the practical extermination or expatriation of one side, 
Capital punishment is rare, with the exception of cases in 
which the culprit is handed over to the avenger of blood to do 
what he will with him. The blood feuds which result from the 


‘operation of this law are among the chief sources of the con- ~ 
tinual fighting among the tribes, though often it is a simple — 


raid or highway robbery which gives rise to a quarrel in which 


' eventually some thousands become involved. Plunder of | 
passers-by is looked upon as quite a respectable method of 


subsistence, and excursions are often made to the lowlands or 
to the outskirts of some city for this purpose, or to carry off the — 








wee . Social Customs. | Ae 


— <The hospitality of these: people, if not so profuse as that 
/. attributed te the Arabs, is suificiently extensive when fear or 
_- Prejudice is removed. Were it not for their lack of a staple 
_ government, and the tempting ease with which crime of all 
- sorts may be committed among them, even the present system 

of escorts would doubtless be unnecessary. Travellers: must 

always pay “zetit” to be provided with “ mezrag,” or protec- 

tion, the Jatter word meaning literally a lanee;as the sendin 
with them of a chief's weapon used to be their guarantee. 

Space will not permit of my going into the methods a 
_ .for the protection of the weak by the strong, or the offering up 
_ of a sacrifice to secure such protection, the fact being attested 
— by a notarial document, and the subsequent payment of tribute ;_ 

Suffice it to say that the contidence reposed is rarely abused. 

In some districts all the visitors make for the mosque, whence 
_. the chief sends any number up to: ten who may come’ on the 
| same day to be the guests of a certain resident. Each “ house- 
_ holder” takes his turn, which alone counts, not the number — 

_ entertained. tant . 
= Monogamy is far more common than polygamy, and there is _ 
less vice than in the towns, even though a good deal of drunken- 
ness has to be included-in some parts. Syphilis, the national 

_ ‘lisease of Moroeco, is said-to be unknown across the Atlas, 
_ and to be cured by going there. The marriage customs. are 
‘peculiar, in one case the women being practically sold on the 
_- tmarket once a year. The ladies promenade unveiled, and the 
_ intending suitor, when fancying one of them, goes with her to 


- seek her father or other guardian to ask’ her in marr The 

+ only engagement entered into is to bring her back tothe same 
Place on a market day if tired of her, that she may better her =. 
let. This is sworn to in a saint's shrine, and tha presentofa 


it © pee slippers or some garment to the father seals the bargain. 
| Certain tribes expect no more virtue among the fair sex than 
- ‘-Smong the men. Several are noted for their beautiful women, 
__ and others for their love of ornaments, usually silver bracelets, 
) anklets, brooches, and amber, bead or coral necklets. Thavealso, 
«Seen Stone bracelets, ype a 
> When a ‘marriage is celebrated in more orthodox style, itis = 
“hie faade the occasion of a great deal of innocent rejoicing, anda 
._ Targe quantity of powder is “made to speak.” The spears with 
\ Which, in a more primitive condition, these people were wont to : 
_ arm themselves, and in exercises with which the Ambs taught 
Bits . Po eroicioncy, have been replaced by long-barrelled flint = 
a x Sek guns of native manufacture, often beautifully ornamented 
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gallop on horseback, in much the same way as the earlier spears 
were manipulated in their day. The bride is borne under coven,” 
in state to the bridegroom's dwelling after certain jollifications 


have been indulged in, and this is a signal for great exhibitions ‘ 


ot this powder-play, performed, however, among the Berbers 
yery much on foot. When the bride is a widow but little fusa 
js made, if any. Intermarringe between the tribes is not so— 3 
common as it might be, owing to their constant jealousies. The 
same bars of relationship obtain, of course, as throughont the =~ 
Mohammedan world. Circumcision is often postponed till the - 

age of twelve or thirteen, and the operation is performed with @ ~~ 
pair-of scissors in the shrine of some saint. No kindred rite is_ Sy 


inflicted on the females, whv have very much more liberty tham 
on the plains, tae 
Festivals, Nei 


The Berber festivals are mainly those of Islim, thongh a few ae ‘ 
traces of their predecessors are observable. Of these the most ~~ 


noteworthy is midsummer, or St. John’s day, still celebrated in~_ 


‘a special manner, and styled“ el anserah.” It is worthy of note” wee 


that the old style European calendar is maintained among them, — 
and it wonld be very interesting to know whence they obtained adie 
it! Some opine that once, as a nation, they were Christians, but” ~ es 
this [believe to be quite 1 mistake. The influence of the various ~~ 
bishoprics established along the North African coast was never; ) 
very far-reaching, and in many cases they were little more than ~~ 
nominal. ‘The special estimation in which the Virgin Mary is ~ 
held in some parts, and certain ceremonies maintained here and © 
there, are often adduced as proofs of a former profession Of — — ~ 
Christianity, but I am inclined to doubt the whole thing. Space — 


Will not permit of any description of these relics, of whatever ~ 
they may be, which differ so in various parts of the country, and | 


I have not yet had the opportunity to give either them orthe 
folk-lore of the people the attention which they deserve. Doe lene 


Dress, , 

The dress varies as much in different localities as anything — 
else. Far in the interior it is almost entirely of wool,needles — 
and thread being unknown. A piece of oblong white blanket ~~~ 
or dark blue cotton with a longitudinal slit in the centre for | 
the head—like the Mexican “poncho”—is thrown over thee — 4? 


a 2 eat 1 at ' 
AA curious enstom for recording time has been noted among thyut, the at *Y 

~ standard measure being the time a certain basin with a hole in it takes to fills ” eae OW 
sink, | , a] “ot 4 bb 
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fi: = ‘shouldas; simply knotted at the lower corners round the waist, 
over whieh a skirt cloth is tied on the left hip. The women. 
__~ often secure the former in their places by massive silver brooches 
o _ of a peculiar pattern on the shoulder, and wear a waist cord, 
Cotton of cheaper European manufacture is steadily finding its 
Ey: - way to supersede these more primitive garments. Brooches of 
fom " precisely the same peculiar pattern are found in parts of Ireland 
ae ‘and Seotland. I have seen them in Dublin Museum. 
A toga-like arrangement of a light blanket serves as overall, 
___ with another small piece of flannel or dark blue cotton or eamel- 
hair cord twisted round the shaven crown. The most distine- 
tive garment, however, is the khaneef, a thick, black, goat-hair 
wee. waterproof hooded cloak, with no arm-holes. Across the back 


~~ is a striking yellow embroidered assegai-shaped the 
ay variations in which denote, I believe, different clans. ndals are 
worn towards the desert, but only by cavaliers. No “CF 
tion of the Berber wardrobe will serve for two ric ariel so 1 had 


2a 4 best: intrude no further. 


Manufactures. 


‘Cooking utensils, saddlery, arms, musical instruments, and 
other articles of native manufacture, if rude in some parts, In 
others have attained what may be considered a high state of 
perfection, with due regard to their resources, In their decora- 
tive art considerable talent is displayed, and in the more remote 
_ districts, where Arab influence is less felt, the affinity of design 
and colour to those of Central Africa is very marked. This is 
* especially the case with the black and blue-green leather work. 


Oriental productions, however, everything is extremely rude. 

ir It is a striking fact that far away on the other side of the 
great Atlas is to be found a decorative taste in building, which 

1a quite remarkable among a people usually setting so little store 

by the beauty or otherwise of their dwellings. Ornamentation 





_ asked how far these people we call Barbarians are accountable 
for the prosperity of the arts under Moorish rule in Spain. 
_ While the Arab or Moor of the plains is content to dwell in the 
‘7 _ meanest of huts, or a tent, and the strongholds of the Governors 
are of rough rammed earth, outside a shapeless mass worn by 





with projecting eaves to their flat roofs, and the citadels which 


Apearing quite an imposing appearance. In some districts 


To the south-west the comparative proximity to Guinea makes — 
itself felt in the same way. As compared with more refined 


_ is to be seen upon every hand, and instinctively the question is 


the wind and rain, these Berbers dwell in. comfortable hone . 
dot the Atlas are crenellated’ like some medieval fortress, 
e-towers are observable on every hand, which in time of war 
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serve as forts. The people dwell in homes as various as their 
dress, It is believed that, like the Arabs, they were originally 9 

nomads, and many live still in huts which they are nothing loth = 

to quit and rebuild elsewhere. Sallust's comparison of their = =~ 
thatched homesteads to the upturned keels of boats is well =~ 
known, but is not a vety good one. Sometimes theyare oblomg 
with square ends, but they are sometimes round like bee-hives, 
and peinted on the plains. On ascending the northern slopesof 
the Atlas this class of dwellings entirely disappears, and is re- 
placed by the erections of stone and mud, roofed with sticks 
spread over with trodden earth, already alluded to. For pro-  ~ 
tection, as the villages are seldom walled unless of some size, ~~ 
all the doors of a group are turned to the centre, and the 
walls are windowless, One district I know of is peculiar in — ee 
having its dwellings-each in the centre of its owner's plot-of ~ a 


‘~ q 


Built mosques are infrequent, though saints’. shrines are ies 
common enough—sometimes the only white-washed structures © 


to be met with—and often an ordinary hut or room has todo 
duty for both school and church. For ovens they build a sort 


am 


r 


ef dome with a hole in the top, which is first. well-heated by ae 
lighting a fire in it, and the bread is put in while it is still hot. v5 


Adjoining almost every village, or not far from it is another one, ie 
oceupied solely by Jews. These live as slaves to their respective 
Berber protectors, and are subjected to all sorts of indignities. 
These they lose no opportunity of repaying with the proportion 

of interest they endeavour to obtain for their Joans of cash, by — 


their superior subtlety and cunuing. SCH 
ot mus 

| Food. fe he 

‘The food of these people is of the simplest, and very nearly + 


vegetarian, Barley porridge—iseedah—eaten with oil or butter, 

is esteemed a great delicacy, and as the national dish, takes the 
place of the excellent granulated maccaroni—kesksoo—of the. |, 
; plains. Meat is the portion only of great men, except on — ma? 
market days or festive occasions. Agriculture is much ~ 
neglected. Fruits and vegetables become exceedingly scarce in 
the country. Towards the desert dates area staple article of cs 
-_- diet, and walnuts are plentiful in the mountains, Asa specimen 
of the daily round of meals I may give one: on waking a bowl — = 
of vegetable broth, at eleven o'clock a dip in the family dish OES 
___ porridge, at sunset a similar share of Sa Eee, made, perchance, 
as I have tasted it, of barley with fresh broad beans or turnips — 


: es onthe top, .A favourite breakfast for those who have cows is fs 
5 sour milk and dates. Making a virtue of necessity, it seems to 
ate cs a 
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me that most of these dirty people like their milk sour; Honey 
is much used, but the wax chiefly wasted. Salt is found in 
abundance in certain regions, while further south it becomes 
extremely valuable. Soap—alwuys soft—is unknown far inland, 
cm@ders and herbs replacing it, though where it is made—solely 
by the Jews—it has a good sale. In many parts even cows are 
scarce, as well as horses, &c. Those steeds still found there, as 
well us the mules, are very small and wonderfully agile. Had 
not they possessid the latter quality, I doubt whether I would 
be here to-day, for sometimes in those roadless mountain wastes 
one has to ride as the Moors say, “liver in mouth.” The sheep, 
too, are small, and many of them black. The men use the black 
wool, and the women the white in some districts. 

Several of the tribes are very fond of smoking, using pipe 
bowls of hard black wood from the Soodan, or hollow bones. 
Their tobacco is sold by the leaf. Snuffing is more common, the 
preparation employed consisting of equal parts of pounded 
tobacco, walnut shells, and wood ashes. Ido not think that 
hemp is so much patronized further south as it is on the 
northern plains. Intoxicating drinks—usually thick syrups— 
are prepared from cates, figs and raisins, but inebriety is not 
general anywhere. ; 

_ So much have I ventured to set down about the Berbers, not 
because I desire to pose as an authority, but to attract the 
attention of capable scholars to this interesting people, HadTa 
less ingrained fancy for restricting myself to either what I knew 
from personal observation, or on the best of authority, I could 
have no doubt made my paper much more entertaining. I am 
glad to say that of late years several Berber and other North 
African historians have been translated from the Arabice—snch 
as that of Ibn Khaldoon by the Baron de Slane—and that 
several scientists, most of them French, have been paying con- 
siderable attention to this nation, of which we yet know so 
little. 


Feprvary 151a, 1894. 
Prof. A. Macauister, F.RS., President, in the Chair. 


The Minutes of the last meeting were read and signed. 
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The Laxcuacgs of Burrisn New Gurvea. By Smpyey H. Ray. 


[WITH MAF. PLATE 1.] 


l.—Jntroduction. 


Ix. the investigation of problems concerning Oveanic anthro- 
pology the nature.and relations of the New Guinea languages 
ought to occupy an important place. It is in the neighbourhood. 
of that island that the chief types of the Oceanic races—Malay, 
Papuan, Melanesian, Australian—mect, and it is there that we 
may most conveniently study the connection of the various 
sections of the races with each other. In New Guinea the 
relationship of the Australians to the other peoples of Oceania 
may most satisfactorily be investicnted, and there only does it 
seem possible to obtain data which may be of use in determining 
the existence or non-existence of an-earlier race in Melanesia or 
Polynesia than that now found. 

Yet nothing is more perplexing or more indefinite than the 
present state of New Guinea anthropology. Hardly any two 
accounts of the physical characteristies of the people agrea, the 
nomenclature of the races is uncertain, and travellers’ descriptions 
of customs and habits are extremely vague. Recent advances, 
however, in our knowledge of British New Guinea have rendered 
it possible to use the languages as a basis of classification, and 
in this paper I propose to discuss the position of the New 
Guinea Seciece: with regard to one another and also with 

“regard to those of other portions of Oceania! ‘The conclusions 
arrived at-may not be found decisive by every anthropologist, 
but in future investigations they must necessarily form an 
important factor and ought not to be overlooked, 

An endeavour will be here made to prove by linguistic 
evidence alone that the southern shores af British New Guinea, 
with the adjacent islands, form the meeting place of tribes 
speaking two widely different types of language, one of which 
is aboriginal and the other intrusive. 

To distinguish the languages it will be convenient to use in 
a somewhat restricted sense the terms Melanesian and Papuan. 
These are not new to Oceanic Philology, but have been so loosely 
applied as to have become misleadin g, and hence require detinition, 
They are here used in the most literal and Special sense, and the 
term Melanesian is limited to the inhabitants and languages of 


"The relationship of the Torres Straits languages (Miriam, Saibai, and 
Deudai) which are usually included among the New Guinea languages, hare 
been fully diseussed by Prof. Haddon and myself in our “Study of the Lan- 
~eigogee viv chad icimestl part 1, “ Proceedings of Ror. Irish Academy," 3rd ser, 
Mu Oo, 
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the great ivend chain which extends from the eastern extremity 
of New Gaines to New Caledonia. With a similar limitation 
the term Papuan is used to name the darker and more Srizly- 
haired natives of the mainland of New Guinea If this dis- 
tinction be borne in mind, the designation of any 

ken in New Guinea as Melanesian will at once mark it as 
akin to the island tongues, and of intrusive origin, whilst the 
description of any language as Papuan will show that its nearest 
allies are among the languages characteristic of the true aborigines 
of New Guinea. 

The languages here called Melanesian are not found in New 
Guinea further west than Cape Possession, and even on the 
south-eastern shores appear only in detached settlements which 
rarely extend far into the interior, unless along a river bank. 
In native tradition the tribes using these lariguages are said to 
have come across the sea at some remote period and to have 
occupied the villages and plantations on the coast. The name 
given by one section of these tribes to themselves is “ Motu,” a 
word which is commonly used in the Melanesian and Polynesian 
dialects for “ island.”? 

The speech of these intruders is in every essential a branch of 
the same linguistic family as that found in the southern porti 
of the Solomon Group, in Banks’ Islands, Fiji, and the New 
Hebrides. In relation to one another the various dialects are 
homogeneous, and a)l apparently belong to the same stock. T 
have the same grammatical structure as the languages of the 
islands, and have similar variations in phonology. Their yora- 
bularies are full of the same common vy. ords, 
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The Papuan languages of British New Guinea are spoken 


west of Cape Possession, on the islands of Torres Straits in a 
few districts on the south-eastern shores, and in the inland 
districts so far as they have yet been explored. They present in 
nearly every respect the widest possible contrast to the M i 

Instead of the comparatively simple forms of the Melanesian 
grammar we have elaborate expressions built up after the 
Australian manner by suffixes. Entirely strange features of 
grammar are found, and there is hardly any agreement between 


“The inhabitants of the inland rill are probably the aborigines 
have been driven back to the hills by ths Sober 3568 able Secapying sea 
saettgege on the coast.” Rev. J. Chalmers, “Work and Adventure in New 
sored pd In another place Mr, Chalmers notices the native contention 

that the Koitapu (or Koita, Sy ram are the real owners of the soil, whilst the 
sea belongs to the conquering ( elanesian) Motu. 

pig Memon, Tongan, Marquesan motu, islet, Hawaiian moku, Efate rauna 
motu, &e, 

* Since the languages of these islands show decided Australian affinities, it 
would be, perhaps, better to describe them as Papwo-Austratian, In this 
notice, howerer, they are classed with the Papuan tongues. 
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one language and another in vocabulary or constructive particles. 
The appearance is presented of various linguistic stoc The 
tribes speaking these tongues are represented as different in 
customs, frizzly-haired, and darker than the invaders from across 
the sea. There seems little doubt but that theyare the true abori- 
gines of New Guinea. Unfortunately, the difficulty of understand- 
ing the structure of the languages, and their diversity in vocabu- 
lary, have militated against the acquisition of accurate knowledge, 
but quite enough has been ascertained to show their complete 
separation from the Melanesian both in structure and vocabulary, 

Besides these two types—Melanesian arid Papuan—there aré 
to be found at the Eastern end of the Possession, in the Louis- 
jade Archipelago, other languages which are remarkably 
different from the Melunesian languages generally and yet have 


in many cases Melanesian words and grammatical forms. - 


Though imperfectly known, it seems possible to regard these as 


- languages belonging to originally Papuan stocks, upon which 


have been grafted in course of time words and idioms from the 


Melanesian tongues. Their Papuan origin will aceount for _ 


their diversity, and the Melanesian element, which is cammon 
to all, will account for partial agreements and show the amount 
of contact with the inland languages. If this supposition be 
correct we may expect languages of a similar character in the 
Northern Solomon Islands, and such are indeed found. The 
anguages of Alu’ (Treasury Island), Buka (Bougainville Island), 
New ia,* and Savo‘ show that there are in parts of the 
Solomon Telands some forms of speech which differ more or less 
from the typical Melanesian and probably contain some Papuan 
élements. For these mixed languages is proposed and here used 
the term Melano- Papuan. 


I. Classification. 

Tn the following table the known languages of British New 
Guinea are arranged, as far as their mutual connection will allow, 
in geographical order commencing from the West. No languages 
are inserted in the table unless actual specimens have been 
examined, and in all cases the district where spoken and the 
authority for the specimen is stated. 


5 Vo gepmat fl by Dr. H. B. Guppy in “ The Solomon Islands and their 
” n, 1887, p. 181. 

* Vocabularies by H. Zoller, “ Untereuchungen aber 24 sprachen aus dem 
Schutzgebiet der Neuguinea Compagnie,” Petermann’s Mitteilungen, 36 Band, 
1800, ¥. p. 127; and by C. M. Woodford, “A Naturalist among the Head 
Hunters.” London, 1890, p. 225. 

* Vocabularies by Rev. Dr. Codrington, “The Melanesian re 
Oxford, 1885, p. 30; and by C. M. Woodford, “ Naturalist among the 
Hunters,” p. 225. 

oca, 


bulary and Grammar by Rev. Dr. Codrington, “ Melanesian Lan- 


guages,” p. 39 and p. 559. 
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IL. A comparison af the Melanesian and Papuan Languages of 
. fritish New Guinea, : 

In comparing the Melanesian and Papuan languages of British 
New Guinea it is necessary to note that only one grammar has 
been published, that of the Motu of Port Moresby. Texts have 
been printed in several of the other languages (Maiva, Hula, 
Keapara, Kerepunu, Suau, Saibai, Miriam, and Motumotn), and 
so0tne sentences are in most cases given with the vocabularies mm 
the Annual Reports. In what follows the Motu grammar of 
the Rev. W.G, Lawes is used as the standard of comparison, but 
notes and illustrations from the vocabularies and texts are com- 
bined with it. The examples of Miriam, Daudai, and Saibat 
grammar are from the MS. notes of Professor A. C. Haddon 
and the writer! For examples of the typical Melanesian 
reference is made to the Rev. Dr. Codrington's work on “The 
Melanesian Janguages.” 

To exhibit the agreement of the Melanesian languages of New 
Guinea with those of the islands, and also the difference between 
the two types, it will be sufficient here to offer a few remarks on 
Phonology, Pronouns, Adjectives, and Verbal particles. 


<3 8) 


1. Phonology—The phonology of the Melanesian languages of —~ 


New Guinea is very similar to that of the Solomon Islands, and 
the character of the sound-changes are exactly described by Dr. 
Codrington when speaking of the island languages, he says: 


“Sounds which differ one from the other correspond one to the ~ 


other in different languages; and, interesting as the phonetic 
changes are, it is apparently impossible to show a law prevailing 
between one language und another. The reason for this 
ey is that the various languages and dialects have been 

rought irregularly into their present seats, not in successive 
and considerable migrations from one quarter or another, but by 


chance and petty movements of people whose language, though 


belonging to one family, was already much broken up and 
diverstied.* To take only one example from the New Guinea 
languages, we find that generally the Kerepunu and Aroma g is 


dropped in Motu, ey. Kerepunu aigo, Aroma gaigo, neck, Kere- 


punu, Aroma gent, his, Kerepunu /eyi, Aroma rei, crass, become 
oo, ena, retin Motu. But in Motu bagu forehead, digw bathe, 
gado speech, Kerepnnu bau, rigu, gro, Aroma pagu, rilbu, karo, 
we find the guttural retained in each languaye. Moreover in 
the possessive pronoun “ mine" we find the omission and reten- 
tion in the same word, Motu egu, Kerepunu greg, Aroma gehu. 

? A grammar 
" Bt of the Languages of Torres Straits." Grammars ‘and vocabularies ‘of 
the Salbai Daudai (or Kiwai) will appear in part 2. 

a2 Melanesian in Languages," BP: zu. 


and vocabulary of the Miriam will be found in part 1 of the 
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| A fact worthy of notice is ‘the loss in New Guinea of the = 
‘guttarals ny as in sing, and ng as in finger. These do not 
"__- Secur in any of the languages of the mainland i Mekeo, 
_- - where however ng seems to be a change from r. omission, 
/ ~~ of ng is compensated for by the lengthening of the vowel or Py. 
>) ‘Substitution of g orm. Thus the common Melanesian words : 
5 fangi wind, tangi cry, appear in New Guinea as lai, agi, and tai, Me 
Ait, agi, tani? Ya 
| __ The compound consonant called the Melanesian is found in 
~ New Guinea, but seems never to have its full cont Aye. It is 
~ not found in the Western Melanesian tongues Kabadi and 
_Maiva, but is elsewhere re nted by bw, pi, kw, and gw. In 
ep gs it often ized as mbw and ngw, 
a 3 . 
=? as 
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; Pronowns.—The Melanesian Pronouns of New Guinea are 
follows. 


aT. @ 
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We | We 
(inclusive) exclusive), | You. 
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sai 
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. | agar Ieee eran | 
. | Mekeo oe ta =. naika *) lai - awmi .. tomo, 
< _ Maiva we ta ** aika ** ai | oui *- ia. 
Laval ; = 
Kale... ~ ia o+| ita - +) OF - ta. 
~ Kabedi .. _ isada ., +» wide ..| jada, 
_ -Dours ne ta o+| Mawai .. Novi .. isia, 
Motu oe ia. | ita oe! e+, mei idia. 
© Huls ts OLDIE SETS oo| oad ila. 
2s f  ‘Bula’a ee ta ** iq * - ouna * ila, 
aif - Keapara ey ta «-/| ta - - ome ** la, 
_ Kerepunu .. ‘a ja : : ila. 
Aroma ‘a : : oo) mame ira, 
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 ) A-comparison of these with the Melanesian forms given in 
Dr. Codrington’s work show a large amount of ag eement, 
especially with the languages of the Solomon Islands, e.g. :—_ Ra 
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A few of the New Guinea forms require notice, especially the — 
_ plural first person exclusive, and third person. In the ormer 

__ of these there is a remarkable absence of any form of nwo, mami 
ram, which is commonly found in the islands; neither do the 
__+ New Guinea words in this person show any resemblance to the 
exceptions found in Melanesia. In the third person the lan- 7 5 
guages of the central districts alone have the common Ja or. ee 


* ss 


with the prefix #. The others have a form of isi or sia, ~~ me 
‘This does not appear in the Melanesian lists as a | SeSen 


een but it is found as a'demonstrative and-is the Solome A: 
Wango esi, Vanua Lava es, Sesake se. The Motu idia by a. 
substitution of d for s is the same as isi. r 


47 
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Melano-Papuan languages only partly agree with the ak a 
S L | TN s ee 


ee OF these the Misima agrees with the New Guinea Melane_ 


~ f: 


_ ‘sian, whilst the Nada forms and some of the Murua show “5 = = 
iia he pronouns usual as possessive suffixes gu, m, na, &e. Agee 
2: ae Papuan pronouns do not agree with the Mel: nes) "a 


> 
eles show a great variety of forms with very doubtful 


~ _ -Spondences 
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It is, however, in expressing the idea of possession that 
_ tadical difference between the Melanesian and Papuan * 
of New Guinea is most clearly seen. The former follow the 
common Melanesian rule, and suffix a pronoun to the names 
> of parts of the body, relationships, and a few other. words. _ 
os ‘These suffixed pronouns are identical with those used in the 
a. islands, and the Melano-Papnan languages show the same 
tees. “2. )207) og? | mae ergs! 
ie Nala .. e+} @ ..) mm... na ..| te wai.) mai | dal 
Do) Mabedi | wna (f)| ma..i ns 5.) — mat.) mut | dae 
ee o- | ou «| mo" ,.) wa .| da -| mat 4.) mel | dia 
Mee 6 ei) tls 
vas 43 er o>} gu : mu. ua | en pl Pa a, te 
se es ee es ee 
ae --| gu — | > cal ~The 
Yate : es — Pek yi 
OR Faia bet Bee lg to get 
— Awaiama ..| « Ct a ) nal. _ ear i cose ne 
ee andl ; ra yy sighed é da oo] MS ..) oa, di. 
cia | ge ..|'wes.) we ) di ze mi, oi, 4 
hei...) gn .. PS Boe soba — Jee | ae 
ee, aie Ro) eee 
e. 1. we 
AL - ’ ‘ 
‘ i. “ "2 ee 
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~ Tn the use of these pronouns, the New Guinea Melanesians 
have adopted a peculiar idiom from the Papuans, and use the” 
ordinary form of the personal pronoun before the name of the 
object possessed, ey. :-— 

Kew Guinea, j Melanesian Islands." 

Sinaugolo .. aeaiaa-gu. | EspirituSanto,Tangoa.. ¢ise-ge, my mother. 
Mekeo -- Giima-ma, | Pentecost Is, Arsg. .. Jima-mo, thy hand. 
Motu.. -» ‘a fome-xa.| Solomon Is, Florida .. fama-na, his father. 


That the New Guinea use is probably borrowed from the 
eg may be seen by comparison with the Koiari and — 
olta. 


Keoiari, ada, hand. Koita, omo, head. 


My hand .. a. 9 'tsgaa-bero, My bead sos «. fi-oonacfa oe 
Thy hand .. ». ai-ada-kera, Thy head 5 +. @i-omo-fe. 
His hand = .. »» ¢he-ada-kero. His head * «s 9 @e-oimo-He. 


For the general possessive stflixes Avro and te of the Koiari 
and Koita, the Melanesians have substituted the proper per- 


sonal suffixes, but the personal pronoun is prefixed as in the 


Papuan. The Koiari di-ada-kero is literally translated, I-hand- 
of, the Motu /en-nimea-gu, I-hand-my? 

When not used with names of parts of the body and relation= 
ships the pronouns are suffixed to certain nouns indicating the 
nature of the thing possessed, or the degree in which it is related 
tothe possessor. In the Melanesian languages of New Guinea two 
of these nouns are found. One is used only with property pos- 
sessed, the other with food. The former is always ge, ke, or & 
and corresponds to the Fiji ne, Florida ai. The second form, 
used with food is ga, ta, or a, and is identical with the noun 
used in the same, sense thronghout Melanesia,* 

The Melano-Papuan Innguages of the Louisiades appear to 


follow the same rule as the ‘Melanesian bat the alg Se are nob 


very clear, In Nada, however, my banana is fogu bula maila, 
in Murua ag ewsi eq, and my mat in Kiriwina is ramoi ¢ yu. In 


these bude, tou, and eyu, seem to show possessive nouns, in the 


two latter with suffix.‘ 


* These three examples chosen from very different parts of Melanesin show 
how cloeelythe New Guinea Melanesian languages may be compared. with those 
of the islands, and form a strong argument in favour of & common origin. 

® There is, however, a postibility of the pronoun used by a native before — 
vg foun by way of explanation to one ignorant of the nguage, ij 2, in spenkiing | 

@ foreigner, he will oe me, my dood, or me, my donors, In urder to omens 
see the person possessin 
Bet Sedvingtan, > Selatan Languages,” p. 128, 


ae 


asi, Hebrides is often used as a possessive word, “ Melanesia 4.2 
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Pr cases by miffed hia 
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4 ’ > 
yes 
i ig 
. ++| Sma ++ | oe, real 
a2 oo» | Biro ++ | ve-toraks .. | os | eeenmen a em. 
s+ es| Gabu-ia .. | oum-kali .. Be Bee tae, 
++ te) pabueiero, «,| eaw-araki .. ml eee, er 
] _ “aa 
Le 


The full declension of the pronoun (and the noun) by means 


a 
iM - 

oe” >. 
Poh 


{ suffixed particles is certainly found in the Saibai. Kiwaj ie 
Miriam. It has probably not been expected in the oun Pana ave 
Noeabularies and therefore does not appear in the examples 

siven. As it exists in those better known it probably exists in Pea : 

# In the singular number the Saibai, Miriam, and Kiwai cases 


Ss 


. 
*~ 
:s 


‘are found as follows -— Pa 
>), ear . 
en 0 
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iy 
* | 
oe 








are = Mhere is no Faction by suffixed particles in any Melaneai 

4 munuce, unless the Savo of Solomon Islands, a langn: 
pt cc attr in mnny erecta stu sch b 
 theane asan exception. This language has in the posses 
appearance of a suffix :— 


























‘ oa cea rite ae oe, | He .. oe 

a ¥ = __- * no-Tiad, Hi er os 

4 M ne 2 | te Thine os Bane, q His on Co 
Sale 


rz # ‘These should be compared with the Motumotu. 


y ay i ae Then .. 7 He - - 
cae oa a prea Thr ee * His - om 


ee Seah ataeciative onns in the Manas A 
i eieinon ‘are the sania as in the island denguaaee, Who? 
some form of Set (dai, rei, lai, eai, kui, tot), and 
form of Sava? (dake, raha, raga, sake, kava, tara). 
th n languages these pronouns have (as far as t 
ant forms. Tn Saileu, Miriam, and rae t 
sar declined by suffixes as nouns, 

3. Adjectives —The vocabularies give few examples of 


ive constructions in the Papuan languages, but in aes ci 


t Melanesian Languages,” p. 561.~ 
2“ Melanesian Languages,” p, 133, 
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ae Miriam, and Motumotn, the adjective precedes the noun. In 


- 


“the Melanesian tongues, both of New Guinea and the islands, 
the adjective follows. The adjectival termination ga, COMMON 
in the Solomon Is., Banks Is., and New Hebrides, as ge, qi, ‘a, a, 
fa is found in the Motu, Bula’a, and Sinaugolo, as ka ; av-ka, 
hard (au, wood) ; pou-ka, rotten (pou, to ferment). The adjec- 
tival pretix ma is also found in Motu. 

_, the word equivalent to the English “alone,” “by one’s self,” 

“48 in the Motu, Keapara, and Kerepunu, as in the island 
2 suages,a noun used with suffixed pronouns (my, thy, his 

_ fone). 

Compare the following examples from ell parts of Melanesia. 


; | 








Aurora Iz, Malekula, 
Motu. | Muewo. Pangkumn, Efale, 
u = 
wibo-7u . F fabu-k  .. os jombo-g ne ! fuma-ow, 
siho-mm. . .+| fobwemgea.. ee! jonnbo-m ta fnaid-mm, 
ribo, . ..| tobene .. +» | jombo-n +.| fm, 





Keapare and Solomon Is., Solomon Is, | Espiritu Santo 
RKerepunu, Florida. Isabel, | Tangoa, 
gereha-qu «+| dege-ge .. <t hege-gm -+|. Fase kn. 
gereho-una as| S05 oe ae | hege-mt -s| ee-on, 
gerela-wa - | hege-ma .. oo | Regte-grnce ar | daree- sat, 


SSS... 


In the vocabularies the Aroma Aereka-na, Kabadi sipo-na, 
Maiva <ipo-na, with the suffix of third person, show that those 
ditlects follow the same use. 

4. Verbal Forms.—The verb in the Melanesian languages of 
British New Guinea presents a close analozy to that of the 

islands. A verb is distinctly pointed ont as such by a particle, 
varying (as in the Solomon Is.) with each person and number. 
This particle has no temporal force and the exact time requires 
(definition by an adverb. 
The simple forms found in New Guinea are the following :-— 
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Singular, Plural. 
| ' 
| 1 
I. | 2 | 3 | Guctusive). (exclusive) 2: 3 
Eb = : 
Mekeo aa) & Bal a ae) a —r~-] | ta 2 ia My ee 
Maiva mit os| BO ue) ee 7 | — — j« 
Nala ory 5 brs = | ba * be on rs | bat oe ha | he, 
Motu. oa) Bat O «at! @ as fa oa | 2 on | @ oe) By 
B 1. oa) @ « . ao «asl @ zie Pos ae] 2 «| = ie, 
EK sa) @ re o © sel} ex «=| a, 7a oo) @o «| oe 
Kerepunu --| — | — |¢ 1 =. | _ — |ge 
woo] @ gos| & aa] & ee | — } wa a. ga oo ae 
Sartha se] ye ..| Eu ..| ge ..| fo «| = bea.) at. 
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There is a general azreement in the forms of the particles, but 
with the exception of the Motu, they have not been thoroughly 
understood and require further and closer study. 

The transitive suffixes, so characteristic of the island languages 
have not been noticed in the Motu grammar, but their existence 
is apparent in the vocabulary. Transitive verbs have the endings, — 
a, 1, ba, bei, nai, lai, rai, tai, which in form and use seem to 
represent the Melanesian transitive suffixes’ Examples are: 
royen, to store in a roge (storehouse); guguba, to hold tightly, 

pubaia, to break it by holding tightly (guqu, to clasp) ; aleia, 
to kill him (alala, war); fou, to return, low laia, to return it; 
dhedinaraia, to confess it, expose it; ahegaganaia, to cause him 
to stumble, pipideia, to wipe it out with the foretinger. 

In New Guinea personal pronouns are sulfixed to the verbs 
as in the Solomon Islands and New Hebrides. 

causative prefix is cha, vw, ha,ceba,he. (The vaka, va of 
the island languages) Keapara voha-ripa, Motu Aa-diba ia, 
Kerepunu vea-riba, Bula'a va-dipa, Aroma veba-riba, Kabadt 
ve-isa-ra-ise, Suan fe-ata, to teach, cause to know (diha, riba, 
dipa, isa, ata, to know), 


1 “Tai or ri with the suffix of the person added to the verb denotes the 
instrumental ‘ with’ or objective ‘at."" “Sometimes it means‘ of." (Lawes" 
“Motu Grammar,” p. 11). The examples given ore Dobea Awrilaia rane; 
ia wie fo low Koilaigh ; wmui law birikirilaige, which would be literally “ clothing 
wash-with-it water; he coconut-one me deccive-by-me; you me laugh-at-me.” 
The suffixes foi and rai (in Kerepunu /azi, regi) are bere very like the 
Melanesinn (oki, roti, which serve to determine the action of the verb upon its 
a Another example given is doaw, to speak, forelaia, to speak of or about 
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aes vi 
~The reciprocal prefix is hc, or ce (the island rei). Motu he 
eet, Keapara re-arawa, Kerepunu re-arave, Arotna be-ga ae 
+ to marry, to be husband and wife (adara, arava, &c.) to 
ore another. : 
| The Papuan verb cannot be diseussed, as nothing is known of 
» its details beyond the fact of its possessing very complicated os 
ce oe similar to those of the Australian languages. In the 9 


Ag.” ; 


Torres Straits languages which have been discussed elsewhere 

by Professor Haddon and the writer, it appears that relations of ae 
place are indivated by the verbal forms. . <i} aie 
| _~ The agreements of the Melanesian languages of New Guinea 
> with those of the islands need not be diseussed in further detail tay 
= here. They can be found in every section of the Grammar, and Ta 
enough has been brought forward to justify the classification 

anade in the former part of this paper. The argument sustained 

| by the grammar can be strengthened by an examination of 

> vocabularies and for this purpose a short list of New Guinea 

) —» words is appended for comparison with the list in Dr. Codrington’s 

» * Melanesian Languages‘ * and with my own vocabularies from 

> the New Hebrides* 

> A comparison shows: 

| 1. That the commonest words in the New Guinea languages: 
which are here called Melanesian are also the commonest + 
words in the island languages :—Bird, mann ; blood; Sie 
rare; bone, swrior teri; butterfly, debe; ear, talingat: sn 
father, tema ; hand, ima, mime ; house, ruma, RUIN 2. pee 
leaf, rau ; louse, hutie ; man, te, tan ; moon, bale, velar 
mother, sina, ina; nose, ist, udu; star, risin; sun, 
alo, sine ; tongue, mea, mala; tree, kai: water, wei, B e 
es - hei, ranu; woman, ravine. 2 
— 2. That. spparent exceptions and compounds are ‘also a3 
ae Melanesian -—ororovo for bird is, in the islands, ws = 
well as in New Guinea, a verb, to fly. Nowerai for 
moon in Eastern New Guinea is a werowerom 
Malanta. The Sariba ta-moni, man, is probably the | 
Efate New Hebrides ¢e-moli, the ordinary man, nota _ 
fa-mate, dead man or ghost, New Guinea fau-mate, - 
That in a few cases where a Melanesian word appears in 
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os,” 1843. Eni. 

hy e words illustrate a common sound-change between the New Guinea Wale: 

and island languages. By the loss of ag and J, fafiaga and ewla become fate, or Pret -' 
. The island « usually becomes din New Guinea, =i, 
ety 
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a Papuan list it is always in the same form as in the 
nearest Melanesian tongue, and hence is probably a 
loan word. In many cases its insertion may be due 
to the Melanesian medium through which the vocahu- 
lary was obtained. 

Examples are seen in the Domara and Mairu words for 
bird, blood, butterfly, hand, star, and sun, man, ravix, 
bebe, ima, visive, nine. With the exception of the two 
last these agree with the neighbouring Aroma dinlect. 
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Visiu and nina may be dune to the interpreters — 


knowledve of Motu, now almost a Lingua Franca on 
the south-eastern shores of New Guinea! 


4, The Melanesian numerals of New Guinea fully illustrate 77 . 
the chapter on Numeration in Dr. Codrington’s work? ~ es, 


The root forms for the numerals from two to five are: _ 


rua, koi or tot for tolu, cast or vai for vati, ima for Mme. 


or nima, Higher numbers than five are expressed by 
aldition, or bya prefixed form of the word teura, 
which may be compared with the Banks’ Island ture, 
a corresponding one, a fellow, so that fawra-tor for 
“six” literally means the “corresponding three,” ic, 
on another hand. 


The numeral for one is in some dialects sega, the sku. 


of the islands, with a prefix ke as in the New Hebrides. 


In other cases the word given is apparently an ordinal, — 


“first one,” as in Kabadi La-pea, in Efate New Hebrides, 

pee, first; Motu, éa-mona, Bauks’ Islands, moai, first. 

The Papuan numeration is on the level of the Australian, 

and rarely goes beyond two. When higher numerals 

are found they are either translations of Melanesian 
expressions, or loan words. 

I do not propose to make any remarks this evening upon the 

customs of the New Guinea races, So far as I have been able 

to examime the very meagre accounts which we possess of the 


Habits and customs of the people, they appear to confirm the 


distinctions which, based only upon the langnage, I have 


endeavoured te set before you. On some other occasion I hope 


_ to bring forward some evidence with regard to customs which 


will show that the Motu and allied tribes, as well as the 


‘Melanesians of South and East Capes, are connected with the 


a: 


island populations, though constant intercourse between Papuans 


and Melanesians for many generations have no doubt resulted 


in 4 partial assimilation. 


U neha will creep into vocabularies by this means is seen in Macgregor’ 


pp. 220-251, 


oeabulary" (Report on New Guinea, 1890), where the Motu danas 
_ boc is given for ‘ night‘ instead of the native term dwo, 
2 Melanesian ” 


i 


Byes 


24 


al 
dé vil 


wr, 


aot) 


"a. 
— 
t 


wy, AP ere Oe 
Shh a hier 


~ 4 
ie ah 


“+ 
ie 


32 Swpyey H. Ray.—The Languages of 


_In conclusion, two other matters may be briefly referred. to. 
One relates to the place whence the Melanesian immigrants into 
New Guinea originally came, and the other to the direction in 
which the migrations of the Oceanic and Polynesian races have 
taken place. 

With regard to the place of origin of the Melanesian population 


of New Guinea, it does not seem possible to ascertain the exact 


ere from which it has come, There is at first sight much 
lissimilarity between the languages west and east, between the 
Motu and Kerepunu on the one side, and the Suau of South 


Cape on the other, Though this dissimilarity disappears on 


closer examination it may be stated that the language of Suan 
appears very similar to those of San Cristoval in the Solomon 
Islands, which lies almost due east of South Cape. The Motu 
and Kerepunu agree more with the languages of the Efate 
district in the Central New Hebrides. 

In reference to the direction of Oceanic migrations the resulta 
here set forth are instructive. If the Melanesians, and by 
inference the Polynesians, were immigrants into the island 
Tegion the stream of immigration flowed north of New Guinea 
and not vid Torres Straits. Melanesians, like those of the 
ee have not occupied the western shores of the Papuan 
aulf, 

The classification of New Guinea races proposed here may 
hereafter require modification, especially with regard to the very 
imperfectly understood Papuan tongues, which may perhaps be 
found mure closely connected with the Australian than is now 
apparent. Their complicated structure is against the cultivation 
of any of them as a means of communication with the natives, 
Their difference, and the limited area they occupy, act in the 


‘same direction. The ontlook for the student is not promisi 


as most of the mission work among the tribes is that of native 
teachers, Polynesians or Melanesians, whose native idioms are so 
very different to the Papuan, that the translations made by them 
ean hardly be depended upon. 

Tt is doubtful whether any accurate scientific data will be 
forthcoming unless an investigation is made similar to that 
undertaken by the British Association in North-West Canada, 
Science owes much to the labour and care of Sir William 

or in obtaining information upon the languages and 
customs of New Guinea natives, but there is still a large amount 
of information required. This will necessitate patient and 
laborious investigation. 

In the Appendix, consonants are sounded as in English, the vowels as in 


n. For comparison, the equivalents are given in: Nwfsr, Dutch New 
Guines, Jobim, German New Guinea, and in Buta, Ale, and £ae, Solomon. 
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Avpexsmix—Comrarative Vocanutary or New Guivea Dravects. 
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| 6. 7. &. 10. 
Father, |Hand,orm.) House. Louse. 
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47. Manukolio | madara. . ecere | aeke .+|4taraw ,. | won, 
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=4. Kiriwina --|fawecaw ..| dabukwona | ina as| koboau .. | afwam, 

24. Murua «| gamaga, | wikeni, ina «| koabyeu, | atu, 
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The TrpeTAN Hovse-Demoy. 
By Surgeon-Major L. A. Wappet, F.LS., F.R.G.S. oer 


Tne Tibetan house-demon is anthropomorphic, with a piggish ~ 
head and flowing robes. He is called“ the Inside-God” (Tibetan 
Nang-lha), and is a genius loct of the class called by the ~~ 
Tibetans the “ Earth-masters ” (s¢-dag). no 

As he is of a roving disposition, occupying different parts ~~ 
of the house at different seasons, his presence is a constant source 
of anxiety to the householders; for no objects may invade or 
océupy the place where he has taken up his position, nor may 
it be swept or in any way disturbed without incurring his deadly ~ 
wrath. us it happens that an unsophisticated visitor on — 
entering a Tibetan house and spying a nice vacant place near ~~ 
at hand places there his hat; only, however, to have it instantly —__ 
snatched up by his host in holy horror with the hurried explanas 
tion that the god is at present occupying that spot. 

It is some satisfaction, however, to find that all the house-gods 
of the land regulate their movements in the same definite and 
known order. Thus :— 


In the 1st and 2nd months the god occupies the centre of 
the house and is then called “the gel-thung house- ~ 


In the 3rd and 4th months he stands in the door-way 
and is called “the door-god of the horse and yak.” 

In the 5th month he stands under the eaves and is called 
“ yangas-pa.” ic 

In the 6th month he stands at the south-west corner of the | 
house. 

In the 7th and Sth months he stands under the eaves. 

In the 9th and 10th months he stands in the fire-tripod or 


grate. ; 
In the 11th and 12th months he stands at the kitchen® 
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ea: hearth where a em is reserved for him. He is then 
=. called “the kitchen-god.” 


—— - - 
. . His movements thus bear a certain relation to the season, as 













2 

» coldest. 

’ . Formerly his movements were somewhat different, According — 

) ‘to the ancient style he used to circulate much more extensively 

_ and frequently, as follows :-— : 

(a In the Ist month he dwelt on the roof for the first half of ~ 

Be s.- the month, and on the floor for the latter half. To - 
ee repair the roof at such a time entails the death of the 
= head of the family. 

. In the 2nd month he dwelt at the top of the stair. During 
this month the stair cannot be mended, else one of the 
family will surely die. 

In the 3rd month he dwelt in the granary, during which 
month no alterations may be made, else all the grain 
will be bewitched and spoiled. 

In the 4th month he dwelt in the doorway. Then the 
doorway cannot be mended or the absent member of 
the family will die. 

In the 5th month he dwelt in the hand-corn-mill and in the 
water-mill, Then one cannot mend these or all luck 


ee 
"he is outside in the hottest weather and at the fire in the 
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departs. 

In the 6th month he dwelt in any foxes’ holes or rats’ 
holes near the house. Then one cannot interfere with 
these holes otherwise a child will die. 

In the 7th month he dwelt on the roof, The one cannot 
repair it or the husband will die. 

In the 8th month he dwelt in the wall-foundation. Then 

- no one can repair it or a child will die. 
In the 9th month he dwelt up the chimney, Then no one 
_ Tust repair it or the house will pass to a new owner. 

In the 10th month he dwelt in the beams or standard- 

va Then one cannot repair these or the house will 


collapse. 

In the 1ith month he dwelt underneath the fire-place. 
Then one cannot repair it otherwise the housewife will 
die of hiccup or vomiting. 

In the 12th month he dwelt inthe stable. Then noone can 
repair or disturb it otherwise the cattle will die or be 
lost. 

The other E nbsieee ite entailed by his presence and the 
_ penalties for disturbing him are these: In the Ist and 2nd 
months, when the god is in the middle of the house, the 








— 


Journal of the Anthropologiwal Institute Vol XXIV 





= By 


i 





PAI LORI EI fej LG: 
ee iG. Sh 
; ¢ 

*e 


& 
SE Ee Sa 
NC OG 
SKCGs 
NoN\a7 
Sy: 





rei 
MON 
ae 


=. 
A 
ry é 
* 


HAN AIS 5 = 
vey ee a 





ie / iS 


=~ 
ar 


> 


© 
, 
aon? 105 


2 
- 


WAC 


al 
LAS», 
a) wh 
LY 


7, 
. 
G ee 


Fug. 7. 


: — 
+‘. nt 
os Sao ynok 


LIQ), 


Se APLAR EES 
OVE 
ae Ale a 

Sone, aS 
ams oa 
sf sf) 

SAS 

- ee, 
ae ak 

Pt hayy tIe 

a 
he ee 
selec a 


















Pig 
Der 
r 

i 












%, 





Y ‘ 
Ss ie, 

a th ‘ | ¥. . 
PAN ee RIES 
/, % \ea : pe 22 F/ a ae 

oa \ Le aa 
‘af md 2 . SATS 


by 





y 





a Woe 

OS 
2 oN 

UA 


— * hg ae . 
reat . 


fis — ; y + ai 
‘Seed itt Ee Wisnein: See Ancient Indian Charms, su ae : 
fire-grate must not be placed there, but removed to a corner of 
the room, and no dead body must be deposited there. While — ay 
he is at the door, no bride or bridegroom may come or go, nor 
any corpse, Should, however, there be no other way of ingress 





~ 


or.egress, such as by a window or otherwise, and there be Ji 
necessity for the passage of a bride, brid m, OF corpse, & gs 
the i of a horse and a yak must be made with wheaten 


flour, and on each of those images is planted some skin and hairof 
each of the animals represented. Tea and beer are then offered — a 
to the god, whois invited to sit upon the images thus provided for 
him. The door is then unhinged and carried outside, the g 
bride, bridegroom, or corpse passes and the door is restored to its 4 , ; 
oy 
When he is at the kitchen fire no part of the hearth can 
be removed or mended, and no corpse may be placed there, nor 
must any marriage then take place. And should any visitor eH 
arrive he must be screened off from the fire-place by a blanket, i 
and the “chhés-mge-khri” scripture read. ; 
When he is in the verandah he gives very little trouble. BS 
Only at such a time no one may whitewash or repair the outside" 
of the house. eS . 
Also as a precautionary measure once every year, and at extra 
times, whenever any suspicion arises say god may have been 
ted or is offended, it is necessary to get Lima-priests to 
Pen” him by doing “ The Water Sacrifice for the Eight 1g r 
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Some ANcteNT InDIAN CHarms, from the TipeTan. 
By L. A. WADDELL. 


[PLATE 11.) 
Masy interesting survivals of archaic Indian customs, have 
been preserved by the Limas in their ritual based on Indian — 
ces and their Tibetan translations of Indian Buddhist — 
One such booklet on Talismans and Amulets is entitled 
“The Assembly of Limas’ Hearts.” It is in the hands of most | 
_Lima-physicians, and contains many ancient Indian charms based 
on sympathetic magic, and probably survivals of Vedic times, — 
when as Bergaigne has shown,' sympathetic magic entered largely bye 
into the ritual, [ here translate a few of these as a contrl- — 
bution to the subject of priestly magic. * & 
The special charm consists of a monogram or mystic letter 
se Vija or “seed”) as the germ of a spell or nontre 
+ “La Religion Védique.” 
ss BS 
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> "This letter is in the old Indian Negeri character of about the 


fourth or fifth century *.D., and is inscribed in cabalistic fashion 
with the special materials as preseribed in the manual. In 
those instances where the letters are imperfectly formed and my 
‘reading therefore doubtful I have prefixed interrogative marks. 


Charm against Weapon- Wounds (Fig. 2)—With the blood 

| of a wounded man draw (the writing medium is not 
noted) the monogram D*.qj and wrap in a piece of red 
cloth and. tie with string and wear round neck on an 
unexposed part of breast mext the skin and never 
remove it. 

Charm against Leprosy—On a piece of the bark of the 
poisonous laurel write with a mixture of the blood of 
the individual and the ulcerous discharge and urine 
of a leper the monogram (?CHCH) and wrap up and 
tie, &e. ; 

Charm for Clawing Animals (ie, tigers, cate, bears (Fig. 
3).—On a miniature knife write with a mixture of 
myrobalans and musk-water the monogram (?ZAH) 
and wrap up and tie, &e. (Here the knife seems to 
represent the animal's claw.) 

For Dog-bite—With the blood of a leopard write HRI and 
wrap within a piece of leopard skin and wear, &c. 
(The leopard preys on dogs.) 

For Poison.—With blood of a peacock write (?GRA) with 

' the moustache of a hare and fold up with the feathers 
of an eagle or vulture and enclose in the stomach 
of a monkey and tie, &e. (This seems directed to 
harmless digestion.) 

For Domestic Bickering (Fig, 4)—Write the monogram 
(7 RE) and bind by a thread made of the mixed hairs 
of a dog, goat, and sheep and enclose in a mouse-skin 
and tie, &e, (This seems to represent union of 
domestic elements. 

For External Quarrels—With the blood of a bearded goat 
write (?TAMGI) and wrap in a piece of horse's hide 
and enclose in an otter's skin. 

For Small-por.—With the juice of the Som  tree—(this 

may be the classic Some, but the Tibetan translator 

notes that it is a gine-tree) write (?OM) and sprinkle 
over it some pulverized bone of a man who has died 

from small-pox, and tie, &e. 

Cholera (or “the vomiting, purging, and cramps,” 

(Fig. 5) )—With the dung of a black horse, and black’ 

sulphur, and musk-water, write the. monogram (? ZA) 


For 

















Indian Charms, from the Tibetan. 
and fold in a piece of snake-skin and tie, &c. (The 


dung ts the purging, the horse the galloping te ? 
course, the black colour the deadly nature, and the snake 


the virulence of the disease.) ; 
For Slander and Scandal—With earth taken from the 97 
traveller's halting eS (Sarai)-fire, or if not procurable, 77 

- with some of the menses of a courtesan write the ~ 
monogram (? ZOMA) and tie, &c. (Travellers’ firesand 
courtesans are regarded as special centres for gossip 7 
and scandal.) oe 
To Cleanse from Perjury—Write (?SA) and fold up with ~ : 
the ear of a hare, the tongue of a hyena and the ~~ 
ear of a sow, and wrap in a piece of the robe of an 7 
aa corpse and wear it below the waist or in the 7 

oe. 4 
For Bad Dreams (Fig. 6)—With the tears or urine of a 7 
n of second sight, write the monogram 
and bind up in a piece of the wearer's own cloth 
with one of his eyelashes and the parcel through | 
the hands of persons of nine different castes or clans 'Z 
and tie, &ec. ) =z 
For Nagas.—On a piece of birch-bark with a pare of musk > 
and sweet marsh-flay and incense write S and wrap im 
a frog’s skin and tie, kc. (Note the use of water-plant ~~) 
and frog's-skin in relation to deities of water—the > 
Nigas—and confer my paper on “ Frog-Worship among 7 
the Newars” in “ Indian Antiquary,” 1893.) * 
For Bad Omens—With the blood of an owl write the 7 
monogram (?7AMRA) and bind it with a monkey's —— 
hair in a piece of fox-skin and tie, &c. : 
For Lightning and Hail—With human menstrual blood 
write (?GA or CHA) and bind it in a piece of the ~ 


skirt of a widow. . 
For Fever—With cold camphor and musk-water write 
(? LO) and tie, &c. : 


’ For the Yaksha Goblins—On a piece of red cloth write the) 
monogram (?TI) and wrap up with filings of the five 
precious things and a small dough image of your — 
enemy and wear it. (The Yaksha genii are associated 
with wealth as well as injury.) Ay toe 

For Bad Planetz—With the ashes of a cremated human 
corpse of a person who had died on an unlucky day (6. 
Sunday or Saturday) made inte paste with water, write — 5 

the monogram (?) and place it on a small sheet of copper =~ 

‘hy, ; which has been perforated in nine spots and wrap up 

. with a small penile image and wear. (The nine 
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a perforations resent the nine planets of Hindu 
am Astronomy. This charm is yery commonly worn in 
a. the T. province of Tibet.) 
> For Theft—With the blood of a thief or a black dog write 
a the monogram (? LI) and wrap inside a mouse-skin 
= and tie to a post in the house. (The charm seems 
a a on the principle of setting a thief to catch a 
a t 
a oD - For Foul Smells—On a piece of white cloth, with a paste of 
Rus, the six spices, write the monogram SAM and fold up 
a. and bind on the crown of the head. Then the kings 
zit of the ten directions will assist at causing the disa 
rir pearance of the smells. (The principle seems to 
a purity and sweetness as a remedy for f ) 
ae For Fire-side Cooking Smells 0; were fo the Minepote 
ss (Fig. 7)—With the blood of a hybrid bull-calf write 
ea the monogram one 3 cow) and fold it up in a piece 
a _ With reference to this last a it is noteworth f in 
— Western Aryan Myth, Hera the mother of Vulcan, t One 
___ hearth-god is in her form of Io represented by a cow. 
Tek Marcu 137TH, 1894. 
oe . Dr. E. B. Tyo, FRS., Vice-President, in the Chair. 


_ __ The Minutes of the last Meeting were read and signed. 
Tt _ ‘The election of Mr. J. J. Arkiyson, of Thio, New Caledonia, 
oe owas announced. 
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© On Fusr Iurenests of «@ Prone TyPe from old (pre- 
pis a ge) hill-gravels in Berkshire. By O, A. Sunvbsoxe, 
a ‘. iy [riste m1.] 

»_Is the rude implements, or alleged implements, found at high 
ged levels on the chalk downs of Kent; it is claimed that we ge 
tg 4 stage beyond the paleolithic in the history of man in 
| ~—s country. In the present paper it is intended to give the result 
> Of the investigation of some high-level deposits in Berkshire. 


y a a 

> eas, 5 Fide Prof. Prestwich, “ On the Primitive Characters of the Flint Implements 
ae of the Chalk Plateau of Kent." “Journ, Anthrop. Inst.," vol. xxi, p. 246, 
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The deposits in question consist of gravel, having a thickness 
of from 5 to 10 feet, which covers the summit of an elo 


near Aldershot, at a general level of about 400 feet above 

_. the mean sea-level. It forms the highest ground between the 
rivers Wey and Blackwater. Similar gravel is found at a 
slightly lower level on the west side of the Blackwater River, 


forming Yateley Common and Hartford Bridge Flats; also at ~ 


the top of isolated hills, as at Finchampstead This 


Ridges. 
extensive deposit is composed of the “ Southern drift” of Philips* 


+, Se ee, er 
bs a bad patie a wa 
- ie! | mito ae 


_ Type from old (pre-glacial) hill-gravels in Berkshire, 45 a ok: 


plateau stretching from Easthampstead, Berks, to Ash Common, — 
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and Prestwich? ;—that is to say, with very rare exceptions, it 
contains no materials of extraneous or “northern” origin, 


The gravel is chiefly flint: a small proportion of fragments of — 


chert, &c., connects it with the denudation of the Weald coun’ 
lying to the south. It is more or less distinctly stratifi 


The flint material consists largely of entire nodules of very 
moderate size, and is usually stained internally of a brown — 


colour. Much of it is impure and cherty. 


The result of a careful examination of this gravel is here = 
given, So far as present observation has gone, the common —— 


t of highly-finished lithic implements found in the 


ys of the Somme, es, &c., does not occur here; the 
forms found being extremely rude and primitive. They may 


be referred to three general types :— 
1. Large implements with rounded butt. 
2. Grooved or hollowed ace arg 
3. Fragments of flint worked at the point only. 
1. The first type is represented at t by one specimen 
only. It was obtained from a gravel-pit on Finchampstead 


Ridges, near Wellington-College Station, at about 320 feetabove 
sea-level, and is a massive pointed tool resembling in shape the 
ruder forms from the valley-gravels and the “ nodule tools” of — 
Kent’s Cavern. It is slightly but distinctly worked. It seems 
impossible to resist the conclusion that the chipping has been — 
intentional. But the rudeness of form is unquestionable, (See | 


Fig. 1.) 


2. The hollowed scrapers are here the most numerously ie 


resented class of implement. 


have in a previous communication® alluded to the frequency — 


of the occurrence of such forms in the valley gravels. Here © 


the scrapers are made out of any conveniently-shaped piece 
of flint, and not from flakes struck off for the purpose, and 


1 “ Geology of Oxford and the Valley of the Thames,” 
2 “ Quart. Journ. Geol. Soc.,” vol. xlvi, p. 155. 
3 “Journ. Anthrop. Inst.,” Nov. 1854, p. 196. 
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O. A. SuRupsote.—On Flint Inrplements of a Primitive 
t, therefore, an earlier form of the type. We appear 
> to have in these implements a primitive and very persistent 
_ type, having its origin in the use of any chance flat fragment 
_ of ahard substance for scraping some substance not so hard, 
% ' as wood or bone ; a type, indeed, which has come down to our 
> Own times in the occasional use of fragments of glass for 
_ _-seraping wood, but which may have come into use at the very 
- dawn of man’s intelligence, and may have been perhaps not 
altogether beyond the mental power of animals inferior to 
' man. By continued scraping on a cylindrical object, the 
otal but more brittle eetataans would gradually acquire a 
ollow. 
_ It seems clear that, at least in palewolithic times, the hollow 
‘Was sometimes intentionally produced. 
2 Figs. 2 and 3 are examples of these scrapers. 
bs ' Fig. 3 might pass as a palwolithic form, but for the fact 
A that the back is rough and unworked. Many of the flat ovoid 
' implements from Amiens and other places have a similar 
' groove or hollow in one edge. Fig. 5 is a scraper having the 
> s eonrex side cut so that it may more conveniently fit the hand. 
The concave side is abraded as if by use. 
' 8. The third type is represented by nodules or pieces of 
> flint of moderate size and elongated form which have been 
simply whittled at one end to produce a point. This is so 
; natural that we may well regard such forms as being essentially 
7, primitive, although it is a form which survived the primitive 
' stage. It may, indeed, be suggested that’ such abrasions or 
’ fractures are the result of chance and not of intention. But 
natural agencies do not, as a rule, produce the smooth ripple- 
marked fractures shown in Fig. 4, nor do accidental abrasions 
| usually tend to produce a point. It isa matter of common 
" observation how frequently flint implements have the point 
 @ither broken off or worn down. Nor is there any reason in 
the nature-of things why one end only of a nodule should 
be chipped. It appears, therefore, to the writer that these 
’_simstruments, although only slightly worked, exhibit marks of 
_ intentional chipping. ; 
_ * Taking the series as a whole it indicates a decidedly rndi- 
- mentary stage in the art of flint-working. 
ut the gravel under observation none of the large 
artificial flakes, which are so common in the valley-gravels, 
_  kave been found; nor are any of the instruments so from 
flakes: One very small flake only was observed. The idea is 
ted that the people who used these implements were not 
adepts at working flint, but made search for fragments likely to 
answer their purpose, and modified these only so far as was 
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absolutely necessary. Of course it is conceivable that more 
highly finished implements may exist in the gravel, but so far, 


after several years’ search, none such have come under the” 


notice of the writer. It therefore seems highly probable 
that these implements are the work of an older race than 
that which is associated with the pleistocene gravels. 

One or two possible objections may be anticipated, It may 
naturally be asked whether the implements are of the same 
age (as implements) as the gravel of the plateau, or whether 
they may not be surface “finds.” To this it may be sufficient 
to say that they were taken by the writer from gravel freshly 
fallen from the face of the pits or from the heaps of screened 
gravel in the pits, and that their mineral condition is such as 
to indicate that they have been buried in the gravel, and haye 
formed a part of it. Or, again, it may be suggested that 
such forms may result naturally from stones rolling over or 
rubbing against other stones in a torrent-bed or on a sea-shore, 
A sunfise objection was once urged against all paleolithic 
implements. It is not unreasonable, therefore, to expect that 
forms so rude as those from the Berkshire plateau will have 
to pass through some ordeal before their genuineness is 
generally recognised. They are not elegant; and even ex- 
perienced investigators will sometimes reserve their enthusiasm 
for specimens which are “large” or “ perfect” or “ beautifully 
worked.” But,on the other hand, there is a strong @ prions 
probability that ruder forms than the palolithic implements 
exist somewhere. If not such as these, what forms are we to 
look for as specimens of man’s earliest handiwork? And we 


know that stones may be thus chipped by artificial means; but. 


we do not know that similar forms may be produced by 
natural agencies. So far, no similarly-chipped stones appear to 
have been found in breccias or pebble-beds of palmozoic or 
secondary age; nor am I aware of any examples that can. be 
shown to be the result of recent fluviatile or beach action.’ 
T have examined ballast dredged from the present bed of the 
Thames, but have failed to find therein any evidence of stones 
wearing into the form of implements. A hollowed scraper 
was observed on a heap of river-ballast, but its mineral con- 
dition clearly showed that it had been derived from a hill- 
gravel. The ordinary effect of water-action is to round-off 
angles and irregularities. It is just conceivable that two stones 
might be wedged in a torrent-bed in such a position as that 
they might groove each other at the edge, but, if such an 
occurrence be possible, it must be unusual even in mountain 


! For an instance of the erosion of stones in a weir by means of pebbles and 
current-action, see “ Quart. Journ, Geol. Soc.," vol. xlvii, p. 63. 
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: “aa regions; and there is nothing in the past physical condition 

- of this district to suggest any such extraordinary action, and 
certainly not to the extent indicated! It seems, therefore, 

__ Teasonable to conclude that the specimens referred to are of 
* 


artificial origin. Doubt may be possible in regard to one 
Specimen here or there, but, when the series is regarded as a 
+a whole, the evidence is very strong that it represents some of 
<7 the earliest forms of human workmanship. 

_ Jt is obvious that ordinary paleolithic implements are a 
long way from being primitive in character. They indicate 
Y considerable skill, an eye for form, and the acceptance of 


_ __ eertain conventional types. Rude as man must have been in 
_ | palolithic times, there must have been a time when he was 


' well have preserved the record, 

re With regard to the geological age of the gravel, as it rests 

_ upon beds of Upper Bagshot age it must be newer than 

am those beds, Beyond this its precise horizon has to be inferred 

“a from its position and other considerations. It is generally, 

par but not universally, regarded as flaviatile; on which supposition 

Pa. it would be the work of a stream which for a long time has 
ceased to exist, since its bed now occupies the summit of a 

fy hill-range, and on the sites of the former hills are now river- 2, 
valleys. Professor Prestwich is disposed to regard this gravel ; 
“to correspond broadly in time with the Chillesford, Forest = 


Bed, and Westleton Shingle.” 
. teghi appears to have occupied a considerable portion (perhaps 
a gravel, as far as the writer knows, has been questioned by no 


One. 

The gravel of Finchampstead Ridges is about 80 feet lower — 
in level than that of the main plateau. It may be somewhat 
ater im age, but it has the same composition, and the whole 
. forms one series. There is, also, no material difference in the 

types of the implements, Figs. 1 and 5 from Finchampstead 

Bes forms hich a present aac. not been found in other parts 

of the district, and they are certainly suggestive of the 

paleolithic type. But so also is Fig. 3 from the main plateau. 
It has been stated that the implements—if we may conclude 
them to be such—form a part of the gravel of the plateau. 

They cannot, therefore, be later in origin than the date of the 


Set is open to question whether the Weald ever had the character of a moun- 


=” Soard Journ. Geol. Soc," rol. zlvi, p, 174. 
3 Thid., vol. xlvi, p. 563. 





According to Dr. Irving “the deposition of these plateau - 
he whole) of the Pliocene period.”* The preglacial date of the nih, 
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deposit of the gravel in its present position. But they ma te 
earlier. hud if we regard the ine eee as the ey may at 
present found enable us to form a comparison, such earlier date — 
may not appear improbable. Nevertheless, in of the — 
implements as primitive in character, it is not pretended that a — 
2: A condition than that indicated by them is not conceivable, — 


ane we: 


The question of the date of man’s origin is one of fact, — q 
which must be determined by evidence. In sugges Bs Zz 
Tertiary age for man, however, it may anticipate some obj > 
unconnected with the evidence, to remark, firstly, that wal a 
should naturally expect man to have a wide Tange in time, ~ 
as he has greater power of adapting himself to circumstances — 
than any other highly-organised animal; and secondly, that — 

Tertiary time is made sometimes to appear more remote than — 2 
it is by ignoring the fact that we are still living in it to-day, 
Those climatic and other changes which have occurred since 
the smoeee 3 of the Pliocene stage appear to us in exaggerated — 
perspective by reason of their nearness to us, but they have not — 


inaugurated any new period in geological history. a 

Desouirmos oF Prats. oe 

1.—Massive nodule of flint « trimmed, From Fincham a: 
fee eee a 

Fig. 2.—Hollowed scraper from Olddean Common, near Bagshot (400 ft.). a 


d 1 
Fig. 3, 34.—Flat scraping tool, grooved on one side. From Eusthampstead 
( 


400 ft.). , ae, 
Fig. 4—Flint nodule Foo itly worked at the amaller end. From Finchampstead 
Ridges (320 a 
Fig. 5, 54.—Seraper with bevelled rest for forefinger. From same place. “ig 


| The Bows of the ANCIENT AssYRIANS and Eoyprians. By | 


C. J. Loxeman, MLA. 
[PLATES x] “f 
As some may be present here to-night who did not hear, and_ 4 
have not read in the Journal, Mr. Balfour's valuable paper on s 
the composite bow, it may be as well to state briefly the main 
heads under which the different forms of bow are classified, — 
There are three principal methods of manufacturing the bow 4 
which are all that need be mentioned here, Bonet thee a  . 
endless sub-varieties. These are : 
(1) The simple wooden bow. S. 
(2) The horn bow. ~s 
(3) The composite bow. “yy 
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Of these three classes the first and the third are by far the 


= commonest, and while the composite bow, which is generally 


formed of wood, horn, and sinews of animals skilfully worked 
up together, is the typical weapon of Asia and Eastern Europe, 
the plain wooden bow is especially identified with Africa, 
Oceania, and Western Europe. While, however, the true 
composite bow is rarely, if ever, found in Africa, the simple bow 
is found side by side with the composite bow in many parts of 
Asia, especially among such mices as the Veddahs, the Ainus, 
and the hill tribes in India, who may be regarded as more or 
less aboriginal inhabitants. It is not necessary for the purpose 
of the present paper to go in more detail into the distribution 
of the forms of the bow. 

It appears that the bow was in use in all the lands bordering 
on the Mediterranean, in greater or less degree, from a very 
early date. It was, however, among the Assyrians and the 
Evyptians that it assumed its highest position as a military 
weapon. It is evident from the mural sculptures discovered by 
Sir A. H. Layard in the palaces at Nimroud and Kouyunjik, 
that archery was as important an arm in the Assyrian hosts as 
it was in the English armies in the Middle Ages. The mere 
fact that the king himself is generally represented in battle 
armed with the bow, sometimes even dismounted from his 
chariot, and shooting at his enemies on foot, shows that the 
weapon was held in the highest repute, So important was the 
archer considered, that we find him accompanied by a shield- 
bearer, whose business it was to ward off the arrows of the 
enemy. Sometimes the Assyrians fought im groups of three, 
consisting of an archer, a shield-bearer, and a swordsman, At 
other times we find one shield-bearer allotted to two archers. (PL 
1V.) Frequently the archers fought from chariots, and here, again, 
we find them protected by a shield-bearer. Horse-archers were 
sometimes employed, also in pairs, one horseman holding the reins 
and guiding both horses, while the other used his bow. (PL. V.) 

It would be not unnatural to suppose that, considering the 
large number of representations of archers and of bows that 
have come down to us, little difficulty would be found m 
recognising the structure of the bow used by the Assyrians. 
This, however, is very far from being the case, as the Assyrian 
bow, us also to some extent, the Egyptian bow, has been the 
cause of great perplexity in the minds of inquirers. It is evident 
that the Assyrian bow was an efficient and powerful one, not only 
from the fact that it was the principal weapon of war, but also 
because their kings and nobles appear to have relied on it largely 
in hunting even so formidable a beast as the lion. Plate VI shows 
Kine Asshur-na-zirval hunting. He has apparently slain one 
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lion, and is shooting at.another. Now it is evident that if the 


bow was a trustworthy weapon against lions, it must have been 
capable of delivering an arrow with great force. Yet, to judge 


by the sculptured representations, the bow was as ill-made a_ 


weapon as can be conceived. We must therefore conclude, 


either that the sculptures are inaceurute, or that the bow was of 
a construction somewhat different to any that we are accustomed 


to, and was capable of doing better work than its appearance 
would lead us to believe. The former alternative is the one 
which at first sight seems most probable, The Assyrian sculptors, 
though obviously artists of great skill, were unacquainted with 
many of the elements of drawing, and frequently made the sort 


of mistake which children make in their first efforta. For _ 
instance, they delight in showing in a picture more than the a 


eye can see at one view. In depicting an archer in profile, with 


his back towards the spectator, they cannot resist showing the 


drawing hand as well as the back of the bow hand, when it 
would in fact be hidden by the body of the archer. Again, 


_ the artists frequently show no appreciation of the relative sizes 


t~ 
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of objects. It might, therefore, be argued that if they make — 
such obvious mistakes about matters of which we are able to _ 


judge, why should not their re ntations of objects like bows 
equally faulty ? This would be an easy way of dismissing 


the question, but on the whole it does not seem the right view to 


t. 
“hs the first place, though the sculptures abound in instances 
of ignorance of perspective, yet they appear to be singularly 
accurate and exact in the representation of details. Secondly, 
if we are to assume that the representations of bows are ill-done, 
and drawn without any attempt at accurate delineation, it seems 
certain that they would vary considerably from each other, 
This, however, is not the case. Great numbers of representa- 
tions of bows have come down to us, executed at periods distant 
from each other by hundreds of years, yet the type of bow is 
remarkably constant. It is impossible to believe that this 


uniformity can be due to any other cause than the fact that the 


pictures were accurately drawn from the bows in common use 
throughout this period. 

Plate VIL represents King Asshur-na-zirpal with astrung bow 
in his left hand. At first sight this appears to be a bow con- 
sisting of a single wooden stave about 5 feet long, with 
almost every fault that a bow can possess. The curious a 
shape which it shows violates the first principle of the bowyer's 
erat, according to our ideas, namely, that a bow shall have a 
stiff, unbending centre of a foot or 18 inches, according to the 
length of the bow. This angular shape is very typical of 
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a iam bows, and is also frequently found in Egyptian art, 
” especially when Asiatic foes or mercenaries are depi 
"Frequently, however, the bows are represented not absolutely 
angular, but always bending freely from the centre, and this is 
"especially the case in the later sculptures of the time of Asshur- 
“hanipal. Bows with stiff centres occur in Egyptian art, but not, 
so far as | know, in Assyrian. Again, the bow appears to be 
of the same thickness all the way down, instead of gradually 
diminishing towards the ends. It is beyond all doubt that if 
this really represents, as it appears to do, a single-stave bow of 
wood, it isa bad bow. 
If we now refer to PL VI, representing the same monarch, 
Asshur-na-zirpal, lion-hunting, we see what is presumably the 
Sime bow, or a bow of the same kind, fully-drawn. This picture 
is as typical of the fully-drawn bow throughout the Assyrian 
sculptures as PL VIL is of the bow when merely strung. Thi 
bow, again, bends very badly, judged by the standard of English 
wooden bows, as it bends right through the hand. The curve is, 
however, such as might be expected from the shape of the bow 
as depicted when strung, without any rigid centre. The length 
of the arrow, which is fully drawn to the head, is, moreover, 30 
great when compared with the length of the bow that the two 
> __ ends are brought much closer together than would be possible 
> with any modern wooden bows without fracturing the bow. 
a The curve described seems, in fact, to be only practicable with 
aw bow made of a material far more elastic and less liableto 
fracture than any wood which, in modern times, at any rate, has 7 
been used for bow-making. It is possible that the Assyrians " 
knew of a wood which possessed the necessary qualities, which 
has long since disappeared or been forgotten, but it is im- — — 
bable. Indeed, no “self” bow, unless it were made of whale- = 
ate could be expected to bend in the fashion of these Assyrian oF 
bows. The only remaining alternative, if we are to acceptthe 
evidence of the sculptures, is to assume that the Assyrian bow pe 
was in fact a composite bow. The appearance of the bow when E 
 . strung affords little support to this theory, and, unfortunately, 
> the ruins of Nineveh have not produced a single example of the 
Assyrian bow by which the question might be definitely settled. 
Fortunately, in the dry climate of Egypt a weapon has survived 
which may, perhaps, throw some light on the subject. 
It will be remembered that the composite bow, is and has 
been from a remote period, essentially the weapon of Asia and 
of Eastern Europe; while in Africa the simple wooden arcus 
is the type of bow in general use. Consequently, it would be 
in accordance with what is generally known of the distribution 
of the bow, if the Assyrian bow should turn out to be com- 
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Sealer? the occurrence of the composite bow in ancient) zi a 


| simple wooden bows of the typical African character. PL VILE 


at all, but asa musical instrument. I called the attention of — 


which is known to be very perishable even in the dry climate of R < 


adding a stiffening of wood and overlaying the concave side 
_with elastic sinew. When the bow is strung the natoral ae 
| of the horns is reversed, so that the outer or convex curve, 
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Reyvt would require some explanation. A considerable number — 
ws have been found in the tombs of ancient Egypt which are 


from Rosellini’s Monuments represents a bow of this type being 
drawn. The stiff centre will be noted in comparison with the a 
arch of the Assyrian bow. It dates probably from B.c. 1600, 4 
or somewhat earlier, It was therefore with great surprise, in a ; 
the spring of 1893, that I observed in the Egyptian section of ~ 

the Royal Museum in Berlin what appeared to be undoubtedly ~ : 
a considerable fragment of a composite bow. The curator of — ‘i 
the department had not closely examined this piece, which came 7 
from a tomb at Thebes which is said by experts to be of the — ii. 
time of Rameses IL It had in fact been classified not as a bow ~ 


Dr. von Luschan, the head of the Berlin Ethnographical — 
Museum, to the bow, and he, recognising its importance, made 
a careful examination and dissection of it, and subsequently — 
published a brockwre on the subject, The diagrams are taken 
from drawings supplied to me by Dr. von Lusehan. (PI. X.) 
The bow 1s not perfect, one end being wanting, which has 
been restored by the dotted lines in the illustrations. The por- —~ 
tion preserved measures 1025 metres in length; the eomp ol ie 
bow as restored would measure 1°245 metres. It will be seen a 
that a deep groove runs the whole length of the bow, which ig 
enclosed on each side by wood, which Dr. von Luschan BAYS 
consists of three strips on each side, though in his drawing there 4 > 
appears to be only one strip on each side in the centre at B, and 
two strips at a. These are the only portions of the bow which — 
ea of wood, the most important part of the bow—probably its 
—being a hard, shiny, fibrous tissue of a pale yellow i ey 
sea of animal origin. Br. von Luschan considers that this ~~ 
substance consists of the sinews from some large beast, probably — 
cattle. The groove was in all probability filled with horn, 


In some places traces can be found of a covering of — 
leather and another, outer skin, probably of birch bark. Here — = 
we have a true composite bow similar im many respects to the 


modern Asiatic bow. a 


The groove in this bow is on the convex side, while the sinew 7 
back is on the concave side, as the bow now exists. The © 
universal practice in building composite bows is to follow the 
natural shape of the horns which form their basis, the maker 7 
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becomes the belly, or concave curve, in the weapon when ready 


v > for use. It appears that this usage was followed by the un- 
known bowyers who lived in the days of Rameses the Great. 


The main difference between this bow and a modern Turkish 
or Persian bow lies in the fact that in no part of the bow does 
there appear to be enough wood to render that part rigid. The 
backbone of the bow from end to end was horn and sinew; if, 
that is to say, we are right in conjecturing that the missing 
substance from the groove was horn. There is no stiff section 
in the centre of the bow, as is now customary, and there are no 
stiff ears at each end, turning on a natural hinge when the bow 
is strung. On the contrary, the bow would no doubt bend 
when drawn in one continuous curve throughout from end to 
end. Now this is precisely what those bows do in the Assyrian 


sculptures, which are represented as fully drawn, and baa 
GS 


cisely what the bow figured in the cut from Kosellini 
not do. If, as appears at any rate possible, this bow was 
an Asiatic bow, one difficulty as Feats then sculptures dis- 


appears. 

The difficulty of the ang form of the bow when strung 
but not drawn remains to considered, The structure of the 
bow of Rameses IT at once makes this easier to understand. 
The absence of a stiff centre would naturally cause the bow 
when strung to fall away rapidly from the middle. In the 
éxample under consideration the wood stretches from end to 
end, 50 that although there would be no straight centre, which 
we nowadays expect, yet there would not be an actual angle. 
It is, however, possible that in some cases the strips of wood 
did not actually join in the centre, in which case, when the 
pressure of the string was applied this curious angular shape 
would necessarily be produced. Should more bows of this 


- character be subsequently discovered this theory may be con- 


firmed, or it may be upset, but in the meantime it Is submitted 
tentatively as a possible explanation of this very curious 
weapon. 

Dr. von Luschan supposes that this was either a bow of one 


of the Asiatic mercenaries of Egypt, or of one of the captives 


taken in war. He conjectures that it may possibly be Hittite. 


~ Rameses If conquered the Hittites or Khita, so that this conjec- 


ture is not improbable; and it is to some extent confirmed by a 
battle scene between Seti, the father of Rameses II, and the 
Hittites, engraved in Sir J. Gardner Wilkinson's work on the 


ancient Egyptians. In this picture the Hittites are armed with 


a short angular bow very similar to the Assyrian bow. How- 
ever this muy be, the likeness of the bow of Rameses IT to the 
Assyrian bows aud its undoubtedly composite nature seem to 





= 


leave little room for doubt that the bows of the Assyrian seulp- ~ 


Divisir. BB 


tures are also composite. The fact that angular bows are put in — ar 


the hands of Asiatics in representations of the wars of Seti and 
Rameses disposes of the theory that this curious form arose in 
the mistake of a drang 


on the sculptures at Nimroud. 


No doubt the ordinary bow in use among the ancient Egyp- 77 


taman employed hundreds of years later i 
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tians was the single-stave wooden bow, of which several ~~ . 


examples have been found in the tombs. These bows do nob 


appear to have been very ridin and possibly they were not 
war bows, but were used for sl 
quadrupeds. Bows of unmistakably composite form are occa- 


sionally represented in the sculptures, and the fact that one Be 
composite bow has been discovered in an Egyptian tomb affords 7 
fair ground for believing that bows of this character were also 


in use, and were probably introduced by the Asiatic mercenaries, 
who were employed by Egypt. The Sharu, who are identi- 


fied by Birch with the Syrians, supplied the Eeyptians with 


bows in the reign of Thothmes III, which seems to show 


that they were not content with the indigenous African wooden — 


bows. 


PL. IX represents a hunting scene. It is taken from a oreen 


ooting birds and the smaller d 
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stone plaque in the British Museum from Tel-el-Amarna which 


Dr. Wallis Budge believes to have been sent to Amenophis IIT — i 


(pc. 1450) as a gift from one of his Mesopotamian insfolk. 


The bows bear a considerable resemblance to modern oriental . 
composite bows, far more so, indeed, than the bows of the 
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Assyrian sculptures. Wooden bows are however found in — os 


Africa curiously resembling the form of these bows, one of which 


is figured in Dr. Ratzel’s monograph on African bows. It is : 


possible that this form of composite bow may have been 
copied in wood by Nilotic tribes and handed down to the present 
day. 


Disovasion. 


Mr.H. Batrove: I have listened with great interest to Mr. Long- 
man's paper, which bas been se well illustrated. For purposes of 
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discussion it is well to consider the curious angular bow apart ae 
from the more usual form of bow, represented in the Assyriam 


seulptares, which has a more or leas steady curve from end to end, 
Regarding the angular bow, I must confess that I am not 


convinced by Mr. Longman’s interpretation, Can it be said that — ie 
rrian bas- 7 


any of the bows represented as fally drawn in the 


Bee 


Lad 


reliefs can be fairly regarded as representing this angular bow in 
the drawn state? I have neverseen an bow represented asdrawn, 
having a similar angle at the centre, it is impossible to suppose — oa 
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that the angle, which is represented as about 135° in the merely 


‘strung state of the bow, would dicappear under increased tension ; 


~ it. would rather become less obtuse and therefore more marked. 
" Then again, conld a bow with an angular “ grip ™ be held in the 
~ band with any effect when drawn? The shooting would surely be 


execrable, as the grip of the bow hand would necessarily be of the 


| feeblest description, Now, as regards the structure of an angular 


bow: It scems impossible that these could have been “self” bows, of 


wood alone, unless the bows were cut from the sey rs of a branch 


with the stem, or with a larger branch, and in this case there would 


Bi he the unsatisfactory result of a different grain and density in the 


two arms of the bow, though the angle might be accounted for. I 
do not think that any satisfactory join could be made for two halves 
of a bow meeting at an angle in the centre. Nor do I believe that 
@ satisfactory bow of composite structure could be made in angular 


shape. I do not regard Mr. Longman’s suggested, and, as he poimted 


ont, merely tentative, explanation of the shape as possible, as, 


| supposing that the two halves of the wooden portion of the bow 


did not qnite meet at the centre, an excessive strain would be 
thrown upon the sinew backing at the angle, which would be more 
than it could stand. Moreover, in all the composite bows whose 
structure I have examined, the wood invariably runs right through 


the centre of the bow without a break, and therefore analogy is 


| opposed to any such central separation of the parts of the wooden 


“no way an actual variety of bow, thoug 
Re being some symbolic significance in the shape occurs to one. 


&ructure, 
The numerous errors observable in the Assyrian representations 


are, I think, significant. The figures facing towards our left, 
pe sie arm on the right shoulder, and a right arm on the 
left 5 


oulder; the upper part of the bow string often passing 


behind the head of the archer, and even of his companion also, 


while the lower part is seen in front of the body, passing to the 
hand which draws the string, and which is in fall view, and many 


| other curious mistakes showing the difficulties under which the artist 


laboored. These, in conjunction with the difficulty of conceivi 

a rational bow of angular shape, go far towards proving that the 

angular bow is what I may call a stereotyped artist's error, and in 
i the possibility of there 


Turning to the non-angular Assyrian bows I readily agree with 
Mr. Longman in regarding these as probably of composite structure. 


__ The interesting find of a composite bow in Egypt goes a long way 


towards proving this. Their locality, too, so close to the region 
where in later times the composite bow reached its highest state 


of perfection, is in favour of this supposition. So, too, their some- 


what short length, and their frequent use on horseback, and also 


| the fact of a bow case, very similar to those of modern composite 
> bows of Asia, being represented in the Assyrian sculptures. The 


later forms of bow, especially in the times of Assurbanipal and 
Sennacherib, closely resemble the Median and early Persian bows, 
inany of which show a marked “Cupid's bow” shape, so closely 
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“LA. Wanpet.—Note on Poisoned Arrows of the Akas. 57 7 
associated with a composite structure, Tam inclined to regard the 
Assyrian bow as a composite bow of an early type, a transition 
form of simple construction somewhat resembling that of the bows 





of wood or horn, backed with a layer of sinews, which are obtained 

- from California and some tribes of North-West America (Ossages, 

- Modoes, &c.). I have elsewhere pointed ont that these latter bows 

_ probably represent a survival of an early phase in the development 

> of the higher forms of composite bows. Many of thesewhen drawn ~ 

would exhibit a carve very similar to that of the Assyrian bows. 

' It would be a matter of great interest if it could be proved that in 

if the Assyrian bows we have the parent form of the later Asiatic 

_ composite bows of elaborate structure. In concluding these remarks, 

_* Jet me add that the Institute is much indebted to Mr. Longman 

_ for his paper; it is interesting to have the opinion of a practical 

archer of such repute, and I hope that he will see his way to con- 

ducting actual experiments in order to shed farther light upon the 

- nature of the early forms of archer’s bow. Experiments with bows 

made in angular shape would be very interesting, and I shall be 

’ only too pleased to admit the erroneousness of my views in the 

matter, when bows of this form are proved experimentally to be — 
efficient for shooting purposes. f 

ie Note on the Porsonep Arrows of the AKAs. 

7 


ay? By L. A. Wanpett, M.B., F.LS., &. 
anf (ecars xr.] 
Tur Akas are one of the so-called Lohitic tribes of the Asam 

Valley, occupying independent hill-territory to the north of the 
- Brahmaputra. : 

- They poison their arrows for warfare as well as for large 

i _ game, and. such arrows proved deadly to moat of the Sepoys 
wounded by them in the expedition sent against the tribe some 
years ago. Several of the arrows were sent to me for examina- 
tion, while I was acting as Professor of Chemistry at Calcutta 
some years ago. From its physiological effects the poison was 
evidently aconite, and the roots from which the poison was 
alleged to have been derived undoubtedly belonged to a species 
of Aconitum. 

The arrow-heads are mostly made of bambu, but a few are of 
iron. The shafts are usually of bambu. Some of the heads 
are made up of pieces dove-tailed and tied together with cane 
in such a way that dragging on the arrow when it has reached 
__ its quarry only pulls out the stem, and the barbs separate more 
_ deeply into the wound. The surface of the heads are scored so 
_ as to form valvular crevices for the poisonous extract which is 

over them. 
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Two Fuxerat Urns from Loocnoo. By Basm, Hat 
CHAMBERLAIN 


_ Tue Loochooans—closely allied to the Japanese by race and 

language, closely bie to China by the ties of education— 
respect their ancestors to a degree surpassed by no other 
Oriental people. It were scarcely too much to say that in 
Loochoo, if the living dwell in hovels, the dead dwell in 
palaces, so imposing are the vaults, of which each family, even 
the very poorest, possesses one. The roofs of these burial- 
vaults may be seen from a considerable distance at sea, on 
account of the dazzlingly white plaster that distinguishes them 
from the surrounding vegetation. On the oceasion of a death, 
the corpse is conveyed to the family vault in solemn procession, 
a Buddhist priest leading the way, hired mourners following 
with bitter wails, aud the kinsmen of the dead bringing up the 
rear. The religious rites duly concluded, the body is ieft shut 
up for two years. Then, when decomposition is far advanced, 
the family again assemble for the purpose of washing the bones 
and depositing them in their final resting-place, an earthenware 
urn, Which, being filled in this manner, is lifted on to one of 
the numerous shelves that run round the interior of the vault. 
The name of the dead, and the date are inscribed in Chinese 
characters on the front of the urn in a space left free for that 


The specimens of Loochooan funeral urns in the Pitt Rivers 
Museum, Oxford, illustrate the kinds used respectively by the rich 
and bythe poor. The prices are $1.20, or at 2s. 9d. to the silver 
dollar, about 3s. 4d. of Euglish money for the former; 30 cents, 
say is. for the latter. Both come from the hamlet of Tsuboya 
(Tsibuya, in local Loochooan pronunciation), a suburb of Nafa, 
the chief port of Loochoo, whence all the southern portion of 
the island at least is supplied. I was informed that the urns 
used to hold the bones of kings cost $25; but these I was not 
able to see. It will be noticed that the plan of the more 
elaborate of the two urns is that of a temple; furthermore that 
Buddhist influence manifests itself in the lotus flower adorning 
the front, and in the demons’ heads planted at every available 
corner, their function being to ward off—as on homeopathic 
principles—all malign influences. The fish at the top corners 
are a favourite ornament in yep as well asin Loochoo. The 
poorer sort of urn similarly shows Buddhist influence in the 


ir: _ lotuses scratched on its surface. This, and the presence of the 
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Urns from Loochoo, 59 = 
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priest at the funeral, are instances of the ceremonial survival of —~ 
institutions otherwise gone out of mode; for Buddhism is — 
practically extinct in Loochoo as a religion and rule of life. — 
_ Confucianism killed it. ‘a 
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5 For further details I may be permitted to refer to a paper 

_ which I am preparing for the Asiatic Society of Japan, and 
__ which will contain the result of a month’s sojourn in Great 

-  Loochoo during the spring of the present year, and of the — 
x aay of all the principal Japanese works bearing on the 
subject. hi 
x Loochoo may by some, who know it only as a cluster of tiny — 

- dots on the map of the Pacific, be supposed to be as barbarous 
as most of the archipelagos scattered over the ocean. So faris 
this from being the case that the Loochooans are one of the — 
most civilised peoples of the world, possessing an ancient ~~ 
history, a system of farming which would put European 
_ agriculturists to shame, and a skill in diplomacy which, till a I 
independence from the 


few years ago, preserved the national 
encroachments both of China and of Japan. Since 1874, — 
however, they have become subjects of the Ja Empire, 
: though still preserving their own language and most of their — 
ancestral customs, melee tae the disposal of the dead in 
_ faneral urns as here descri It is asserted by some thatat 
a very early date the Loochooans practised water burial, but that 
this custom was gradually abandoned because the streams were — 
polluted thereby. Of this statement however, 1 was unable to 
obtain any confirmation. ‘= 
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Note on Mr. W. G. Aston’s “Japanese Onomatopes, and 
_ the Origin of Language.” (J.AJ. xxiii, p. 382.) By 


as 


i 


tO Hype Ciaree. AS 
| Beroxe accepting the most learned dissertations of Mr. W. G. ae 
) Aston, recording his minute knowledge of the old and new de.tane che 
| se language, in regard to the origin of speech, there are sev rie 
' things to be taken into account. One is that anthropologically we 
| gesture precedes speech, and that speech is not necessary to con- M0 
| Stitute « sufficient language or converse among men. ae 
> __This is sufficiently shown by what anthrepologists know of be | 
— North American Indians, and from the valuable mass of records ie 


| 45 to the gesture and sign languages of America, now being com- 
> piled at Washington by Col. Garrett Mallory. 3 
- veryone is apt to jump to the conclusion that language began ii 

> with speech, for we believe it to be so natural to us. Some have . 
> one the length of stating that there cen be no intelligence with- 
_ out speech, nor apart from it, and that animals have not the same ‘ 
|. kind of intelligence as men. It is, however, questionable whether an Pe , 
_  nglish baby has properly a natural disposition for speech, or a, 


Ne 


_ whether he may not even be in the condition of Mr. Aston’s : 
‘primitive man, using cries and calls freely, but not speech. Babies Rt 
/ generally use gesture freely for a time, as they do cries, and will P| 
€ontinae to do so, while sadereausieog speech, or even occasionally oe ei 


using it This condition sometimes remains ontil five or six years - 
_ old, so that children, hearing well, have been mistaken for deaf | 


> mutes. In one ease a girl had to be sent to a lipreading school Mt 
© before she could be got to spenk freely. es 
_ On erroneous assumptions, theories of speech are applied to $- 
© animals,as in the case of the gorilla. There is no evidence that *. 
_ any gorilla ever used articulate speech. Many animals, however, ~ ye 
_ 488e cries in conditions such as are described by Mr. Aston, iy 
ag Animals understand signs, as is known to animal trainers, and ne 
minute powers of observation enable an animal to understand signs =a 
_ almost imperceptible to us. Observation shows that animals nse 2 
- signs of various kinds and even sounds, I have observed the same 7} 
sign used by a dog, a cat, and an Australian parrakect. ¥ 
_ A friend bought a dog at Cambridge. After a time he found ts 
out that, if in passing a butcher's shop he looked at a piece of Ve, 


meat, the dog would slyly hang behind, and bring home the bit of 
| meat. To make sure he tried the doz several times, and found it | ” 
| wWasso. Asacompanion of this kind was too dangerous, thedog wag a 
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sold. It was supposed the dog had been trained at Oxford, and 
afterwards brought to Cambridge for sale. The dog was taught to 
keep clear of his master and to understand which was the piece of ~ 
P meat looked at. ' 
ft With regard to the sufficiency of gesture, more clearly even than 
with Indians who can speak, can it be observed with the mutes of —_ 
the Seraglio at Constantinople whose tongues are cut out, and who — 
can make no articulate sound. They have among themselves avery 
copious language. One curious thing I found with these ancient —~ 
practitioners of sign language was that they had discovered lip- 
reading. Sometimes when they could not make one understand ~ 
the individual designated ag would make his name, Mehemed, or _ 
whatever it might be, with their lips, but I was not a practitioner 
in lip reading, and did not always comprehend. v 
The language of the mates is most likely the same as that which ~ 
was used by the pantomimes of ancient Rome, from whom it has — 
descended. By a modern scholar no attention is paid to the pro- 
gramme of Terence or Plautas spoken by the pantomime, for he 
cannot understand how a pantomime could express the name of a 
city for instance. My friends the mutes were reputed to have si 
for every city in the Turkish empire, and 1 saw that they had £ 
signs for every public man. The audience in Rome knew the lan- _ 
guage of the pantomimes as many people in Constantinople now do 
that of the mutes. = 
The extent to which gesture language has prevailed even in — 
Europe is little obse It has been practised even in these’ — 
alate by the monastic orders. A very valuable paper on this — 
subject will be found in the “ Transactions” of the Royal Irish 
logical Society for last year. The use of gesture is a tradi- — 
tion of the Benedictine Order, and the paper to which I refer 
relates to a monastery near Dublin, the ruins of which still remain. 
The Trappists and other silent orders have, in signs, an alleviation 
which is little known. The signe, very elaborate, have little relation _ 
to natural gestare e grammar of which can sometimes 
be understood by avimals. Indeed this grammar is so different | 
from that of the philologist that it is a barrier to him in under- ~ 
_ standing the real conditions of the origin of language. 
Professor Graham Bell told us in his memorable discourse at 
‘the Anthropological Institute that the Indians and the deaf mutes — 
at Washington could converse and understand. He had conversed — 
with a French deaf mute at Paris, so easy is the system to one who — 
knows anything of gestare language. [t has been a great loss that we 
aN made no record of that discourse, for it was felt we could not pre- a 
<7 serve the illustrations, on which much of the value depended. ‘3 
a4 Gesture language in some cases holds a position as a common 
language among tribes speaking varions dialects. Its great deficiency — 
is at night in the / : s 
.) A main point in the subject dealt with by Mr. Aston rests on an ~ 
observation made by Alfred Rassell Wallace, and which containg — 
the germ of the whole matter of the origin of speech. This I 
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named in‘ Nuture” the Wallace formula, and was in hopes it would 
thereby attract greater attention. 

Wallace observed that in many Australian languages the words 
for month and lips are Lalials, for teeth are Dental, and for the 
nose are Nasals, 

Now this is so far trne, and very true, that it goes farther and 
applies to hundreds of languages, and what is to be noted, even to 
us in English, so that it is very easy to remember the law. 

Mr. Aston and his fellow inquirers have to deal with this fact, 
and to account for the origin of speech language on this basis, It 
also aceords with the phenomena of gesture language, and of primi- 
tive symbology. Still farther it accords with the evidence of 
characters: 

TE anyone will take the ancient Chinese characters where 
are round, the Shwo-wren for example, he will, as I have pointed 
out, find much evidence. He will find rounds for round objects and 
labial sounds. In other ancient characters he will find classed 
together mouth, eye, ear, sun (day eye), moon (night eye), ene: 
&e. Objects periodically or casually opening and shutting are 
assimilated, 

How this was worked ont and connected with the organs has 
been sufficiently shown by me in“ Nature,” and since then the results 
obtained in a wide field of observation have bronght further con- 
firmation. 

Mr. Aston is quite right in treating onomatopc@ia os later and 

subsidiary and not primary, 





Shamanism in Siberia and Russia, being the second 
part of “Shamanstvo,” by Professor V. M. Mixnar.ovseu, of 
Moscow, Vice-President of the Ethnographical Section of the 
Imperial poner. of Natural History, Anthropology, and 
Ethnography.’ Translated by Orivez Warpuor (Part I). 


Shamanism in Russia at the present day.—Hitherto the word 
shamaniem has been used in a narrow and strictly defined sense, 
geographically and ethnographically. The term has been applied 
especially to certain phenomena in the life and philosophy of our 
foreign fellow-subjects, in particular the inhabitants of Siberia, 


and therefore, when we enter upon ® wider consideration of the 


question, and consider shamanism as a phenomenon characteristic 
of many peoples, scattered throughout many parts of the world, 


"we must begin by examining it in the region where it was first 





observed and studied, ie., among the Asintic and European tribes 


of Russia. Since it is our intention to regard this phenomenon 


from the point of view of universal ethnogra hy, we shall not 
give an exhaustive account of all the facts collected by Russian 
enquirers, but shall limit our investigations to those data sufficient 


\ Professor Mikhailovakii's essay forme the twelfth Vol, of the Proceecli 
of the Ethnographical Section, and was published in 1892 i 
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to furnish materials for a characterisation of shamanism in 


Russia in order to compare it with similar institutions in other 


lands. 


Shamanism among the Siberian peoples is at the present time ~~ 


in a moribund condition; it must die out with those beliefs among 
which alone such phenomena can arise and flourish. Buddhism 
on the one hand, and Mohammedanism on the other, not to mention 
Christianity, are rapidly destroying the old ideas of the tribes 
among whom the shamans ertormned, Especially has the more 
ancient Black Faith peel from the Yellow Faith preached by 
the lamas. But the shamans, with their dark mysterious rites, 


have made o good struggle for life, and are still frequently found 
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among the native Christians and Mohammedans. The mullahs — 


and Inmas have even been obliged to become shamans to a great 
extent, Many Siberian tribes who are nominally Christians 
believe in the shamans, and have recourse to them. The Yakuts, 
for instance, when called upon by the government to give informa- 


tion about their customary law, in the third decade of the present 


century, insisted on excluding shamanism from the question of 
any particular profession of religion. They said, “ Shamanism is 
not the faith or religion of the Yakuts, but an independent set of 
actions which take place in certain definite cases.” And they 
endeavour to explain and justify the attachment of Christian 
Yakuts to their shanians.' 

The names applied to Shamans by the various Siberian tribes— 
Shamans, though of a degenerate type, sre to be met with throngh- 
oot the whole of Siberia, and they are known by various names. 
The word shaman is only found among the Tunguses, Buryate, 
and Yakuts. It is only among the Tunguses that this is the 
native name; the Buryats, like the Mongols, also call their shamans 
ii, and the female shamans ddégén or utygan.2? Among the Yakuts, 
a shaman is called oyun, a female shaman udagan.. The Altaians 
use the term Aam, and call the shaman’s dealings with spirits 
kamlanie, i.c., kam-ing. The Samoyeds called their shamans tadibei.* 
Despite the different names, the performances of the shamans are 
the same among all these peoples, though all acknowledge that the 
modern shamans are less powerful than the ancient. __ 

The first Shamans and their origin.—There are some curious tales 
about the first shamans and the origin of shamanism. Mr. 


-Shaslikov has copied down among the Buryats of Balagan a long 


legend about the cause of the deterioration of the shamans. The 
first shaman, Khara-Gyrgen, had unlimited power, and God, 
desiring to prove him, took the soul of a certain rich maiden, and 
she fell iJ. The shaman flew through the sky on his tambourine, 
seeking the soul, and saw it in a bottle on God's table. To keep 
the soul from flying out, God corked up the bottle with one of the 

? Samokvasor : “Sbornik obychnago prava sibirakikh inorodtser," 215-219. 
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"fingers of his right hand. ‘The canning shaman changed himself 


- into o yellow spider, and bit God on the right cheek, so that, 
irritated by the pain, he clapped his right hand to his face, and let 
the soul out of the bottle. Enraged at this, God limited Khara- 


Gyrgen's power, and thenceforth shamans have been gutting worse ‘ . 


and worse.’ The legend which we summarize is intersting for 
the glimpse it gives of the coarse ideas of an earlier period, under- 
lying the modern mask of monotheism. The god referred to is 
bat one of the spirits of the animistic epoch. The Buryats also 
have the following story about the appearance of shamans ras 
men:—In the beginning there were only the spirits (fengri 

of the west, and the evil spirits of the east. western fengris 


i created men, who were at first happy, but afterwards, throngh the 


wickedness of the evil spirits, they began to fall sick and die. 
Then the good tengris decided to give a shaman. 

in the struggle with the evil spirits, so ae 

shaman. Men did not put faith in a mere bird, anc i 

did not understand its language; the eagle therefore prayed the 
western tengris either to allow the post of shaman to be given to 
Buryat, or to bestow human speech upon the eagle. By the will of 
the good spirits, the first shaman became the offspring of the eagle 
und a Buryat woman. The Yakut tradition is that the fir 
shaman was of extraordinary strength, and would notacknowledge 
the chief god of the Yakuts, for which reason the wrathful deity 
burned him up. All the body of this shaman consisted of crawling 
reptiles. One frog escaped from the fire, and from it issued the _ 
shaman demons, who still supply the Yakuts with famous shamans, 
male and female” The Tanguses of the Turukhan region, though 


the miraculous element is not wanting in their story, have a less i ) 


fantastic acconnt of the first shaman. According to their version, 


the first shaman was formed in consequence of his particular fitness . 


for this occupation, and by the aid of the devil. This shaman flew 
up the chimney of the yurta (hut) and came back accompanied by 
swans." The stories about ancient shamans, and the supernatural 
appearance of persons destined to enter into immediate intercourse 
with spirits and gods, arose, on the one hand, from the desire of the 
shamans to give a special sanction to their proceedings; on the 
other hand, they are due to the peculiar character of their doi 
which prodaced an exceedingly powerful impression on the minds 
and imaginations of uncivilised people, 

Forma of “ kamlanie” and exorcism among the Tunguses — 
the various performances of the shamans, the most characteristic 
of all is that which is now generally called kamlanie. ‘The presence 
of a shaman at a festival, as priest and sacrificer, is but of r) 
importance, and is not of the essence of shamanism. Scenes of 
kam-ing among the various foreign peoples in Russia have been 
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described in detail by ancient and modern travellers, especially 
Gmelin and Pallas. In Argunsk, Gmelin saw the juggling, as ho 
calls it, of a certain Tungus shaman. The kamlanie took placeat 
_ night, in the open air, by a fire. The spectators sat round the fire; 
the shaman stripped, and then put on his shaman costume of leather, 
hung with pieces of iron; on each of his shoulders was a toothed 
iron horn. But fyjs particular shaman had as yet received no 
tambourine from the demons, of which there are a vast number; 
each shaman has its own demons, and he that has most is considered 
the cleverest. The kamlenie consisted of rnnving round in the 
circle, and singing, in which he was supported by two assistants. 
Another Tungus shaman, seen by Gmelin, had a tambourine; he 
“made a speech in a drawling chant, and the Tungnses present 
chimed in. The langfage of the shaman’s utterances was unknown ; 
he then cried ont in the voices 4f various animals, and drove back 
spirits. The a did not say anything to him, but tormented 
him a great deal.! 


- 


Among the Yakuts—The description cf kamlanie by 0 Yakut ~ 


oyun is especially remarkable; this oywn seems to have made a 
great impression on Gmelin. The ceremony took place in a birch- 
bark yurfa, in front of which a fire was burning. When it was 
dark, a shaman, with long black hair, undressed in the yurta, and 
ES on a coat hung with iron; he left on his breeches, but changed 
his stockings for others which were embroidered, and are only 
worn by shamans during the kamlanie. He took his tambourine, 
sat down with his face to the south-west, and began to beat the 
tambourine and cry out. The spectators did not join in chorns. 
He sat thus for a while, grimacing, shouting, and beating the 
tambourine. Gmelin’s companions told him that the man was 
summoning the spirits. Suddenly the shaman leaped to his feet, 
the beating on the tambourine became faster, the shouts louder, 
his black hair was flying while he rushed about the yurfa. At last 
the shaman was overcome, and fell fainting. Then two chiefs 
seized him, for if the exorcist falls on the ground while he is 
delirious, misfortunes will happen to the whole people. After- 
wards, while a third chief was holding over his head a flint, and 
sharpening a knife onit, the shaman looked round for a moment, 
and again became delirious; whilst in this state, he often stopped, 
fixedly looked upwards, and Shea at the air with his hand. 
Then followed his oe and when all was over, and the 
shaman had doffed his dress, he declared that he remembered 
nothing* Klark describes the kamlanie of a Yakut shaman in 
terse but impressive language, and declares that the sound of 
the tambourine, the convulsive antics of the shaman, his fierce 
sereams, his wild stare in the dim hight, all strike terror into the 
hearts of semi-savage people, and powerfully affect their nerves.* 
1 Gmelin, ii, 4446, 193-195. 
? Gmelin, ii, 351-356, | 
“igen “Vilyuisk i ego okrug. Zapiski Sibirskago otdyela,” 1564, kn. vii, 
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Tn the “ Syevernyt Arkhiv” for 1822, there is a description of. the 
healing of a sick person by a Yakut shaman. There we find him 


playing another part; that of the leech, driving away evil spirits 
which possess the sick and cause illness. His ormance con- 








sisted of two parts; first of all he did not put on his dress, but = 
took a piece of tinder in his hantl, twisted into tufts some hairs 
from a horse's mane, then embraced the patient, and thus took is 

into himself the demons that caused the illness, found out what 
village they came from, and designated a sacrifice. When the — 
animal destined for sacrifice was brought, the second part of the : 
ceremony began; the shaman put on his: professional costume, went 

up to the beast, and conveyed inte it the demon that had entered 

him from the sick man. This process had a terrifying effect ee 

the animal; it seemed to be paralyzed. After the beast was killed, 
the head and flesh were eaten, and the skin and bones were hung ; 
on a tree! a 
Among the Samoyeds of Tomsk.—In Western Siberia also.among 
the Tomsk Samoyeds, the shaman alone has access to the dark = 
world of spirits ; according to Castren, he performs his functions i. 
a in a place specially prepared. He sits down in the middle ofthe rf) 
imoue room, on a bench or trunk, in which there must be nothingofa 
~__ dangerous nature, neither knife, nor bullet, nor needle; behind the zs 
__ shaman, and beside him, are ranged the numerous spectators; but 
ens nobody must sit in front of him. The shaman’'s face is turned to is 
ae the door, and he affects to see and hear nothing. Inhisrighthand = 
-_—__—ihe holds a stick, smooth on one side, and on the other, covered with | ~ 
hoe mysterious signs and figures; im his left hand are two arrows with — oye 
the points upwards ; on the point of each a little bell is fixed. The bo 
raiment of the conjurer has no distinctive character ; he generally ae 
Wons the clothes of the enquirer or patient.. The kamlanie begins 













with a song, summoning the spirits, and during this the shaman 
beats with the stick on the arrows, and the bells ring ont the 
measure, while the audience sit devoutly silent. As soon as the 
spirits begin to appear, the shaman stands up and begins to dance, 
accompanying the dance with very difficalt and ingenious move- 
ments of the body. Meanwhile the song and the sound of the bells 
goon without pause. The subject of the song is » conversation 
with the spirits, and it is sung with varying degrees of excitement. 
When the singing has become exceptionally enthusiastic, the 


apts all he wants to know, he declares the will of the gods, 
Yhen he is consulted about the future, be divines by means of the 
stick, which he throws down; if the side marked with signs is 
downwards, this foretells misfortune, if it is uppermost, good 
fortune. To convince their fellows of the reality of their inter. 
course with spirits, the shamans have recourse to the following 
plan: the ghost-seer sits down in the middle of a dry reindeer 
skin which is stretched on the floor, and has his hands and fect 
tied ; then the shutters are closed and the shaman summons the 


1“ Byevernyi Arkhiv,” 1892, 974-977. 


spectators also join init. After the shaman has learned from the ° 
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oP spirits subject to him. In the various corners of the dark yurta, — 8 


and even outside, different voices are heard, there is a sound of 


‘scratching and drumming in time on the dry skin, beats growl, — 


‘snakes hiss, squirrels jump. When the noise ceases, the unbound 
shaman goes out of the yurtc, and the andience are convinced that 
the whole performance has been the work of spirits. Farther to 
the north, the Samoyed shamans, to prove their mysterious. power, 

ask to be shot in the head." 

Among the Ostyaks—As early as the days of Peter the Great, 
Novitskii, in his description of the Ostyaks, near akin to the 
Samoyeds, portrayed picturesquely the manner in which an Ostyak 
shaman conjured. When the natives wish to make enquiries about 
matters affecting their daily wants, fishing, hunting, or the like, 
they lead the wonder-worker into o dark hut, and there bind him 
firmly; they themselves. sit down and play on reed pipes; the 
captive shouts ont necromantic words, invoking his ally, Satan. 
The performance always takes place by night, and, after some 
hours of invocation, a stormy and noisy spirit entera the haut. 
Then the spectators flee, and leave the wizard alone with the spirit. 
The spirit takes him, raises him up and lets him down again, and 


torments him in all kinds of ways. Some hours later, the demon 


makes his revelation to the shaman, and then leaves him; the 
shaman communicates the message to the enquirers.". Tretyakov 
has given the substance of some of the sacred songs of the shamans 
among the Ostyake and Yurak-Samoyeds. An Ostyak shaman 
sings that he is raising himself to heaven by means of a rope let 
down to him; he’ pushes aside the stars that block his way. In 
‘the sky, the shaman floats in a boat, and then sails down a stream 
to the earth, with such rapidity that the air blows through him. 
Afterwards, with the aid of winged devils, he descends below the 
earth, and asks the dark spirit ‘“ Ama,” or the shaman's mother, 
- foracloak. (At this moment the bystanders throw o cloak over 
| his shoulders.) Finally the shaman informs each of those who are 
present that his happiness ia secured, and tells the patient that the 
_ devil is cast out. Among the Tazovsky Ostyaks and Yuraks, the 
shaman sings of his journeyings, and tells bow he flies amid 
blossoming wild roses, and rises to the sky, where he sees on the 
fundra seven larches; there his grandsire formerly made his 
tambourine. Then the shaman enters an iron hut and falls asleep, 
surrounded by purple clouds. He comes down to earth on a river, 
and then adoring the heavenly deity the sun, the moon, the trees, 
the beast of carth—the ruler of the world, he prays for long hfe, 
- happiness, dc” . 
- . Among the Chukchis and Koryaks—Passing to the extreme side 


~~. er eal 


B=. of Siberia, on the Pacific coast, we find, among the tribes there, 
My ‘similar phenomena. Among the Chukehis, according to Litke, the 


ty 
at : Costin © Reiseberichte und Briefe," 1845-1549, 172-176. Bis 
| = Kratkoe opisanie o narodye ostyatekom," Grigoriya Novitskago, 1715g- 
D> Yea. L. Maiko, 1894, 48-40. aes 

3 ‘Tretyakov, 217-213, 
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‘shaman, in his kamlanie, began by retiring behind a curtain, then _ 


were heard groans, and gentle tappings, with a thin whalebone, on 


the tambourine; opening the curtain, he was seen swaying from - 


side to side, the shouts and drumming became louder, he threw off 
his coat, and stripped himself to the waist. The performance 
eoncluded with Jugglery. First of all, the shaman took a smooth 
stone, gave it to Litke to hold, then took it between his hands, 
rabbed one palm on the other, and the stone disappeared; it was 
found in a swelling near the elbow, and was cut out. The last 
trick of the shaman, before retreating behind the curtain, was to 
eut his tongue with a knife until blood flowed." The Koryak 
shamans, according to Krasheninnikov, had no special dress, and 
were only remarkable as healers of the sick and performers of 
tricks, e.g., they thrust a knife imto the stomach. In healing 
disenses they designated the kind of animal which ought to be 
sacrificed. In their kamlanie the tambourine played an important 
=t. 


Among the Kamechadals—Among the Kamchadals there were no 
special shamans, but their place was taken by women; these were 
chiefly old, and they cured discases by Westy bo charms. Their 
chief form of shamanism consisted of two old women sitting in the 
corner and ceaselessly whispering. One of them tied round her 
leg a garland of nettles ornamented with red wool, and shook her 
leg about. If the leg rose easily this was a good omen, but if it 
rose with difficulty misfortune would happen. But the kamlante 


did not terminate with this. The female shaman summoned the — 


devils with the words, “‘ gut! gut!" and gnashed her teeth, and 
when the devils appeared she met them with langhter and cries of 
“hoi! hoi!” Half an hour afterwards the devils departed, and 
when this happened the witch cried “ishki," ie.,no. Her assistants 
were all the time whispering and telling her not to be afraid, and 
to notice everything and not forget the response. Some, adds 
Krasheninuikov, say that in time of thunder and lightning the 


bilyukai, spirit, comes to the women shamans and enables them to 


give responses.” Although Krasheninnikov, in his account of 
shamanism among the Kamchadals, declares that this tribe 
consider all women, especially old ones, capable of kamlanie, yet 
sea the facts he aire ue (agi at scnaumr that it is only 
certain women, exceptiona who can call up its, ane 
become united with them, Asie : reap 
Among the Gilyaks.—The Gilyaks carefully conceal all informa- 
tion about their shamans, and it is therefore very interesting to find 
that a merchant named Ivanov has given a detailed account of 
them, published im the “ Sibirskii Vyestnik " for 1866. Mr. Ivanoy 
lived on the Amur river from 1855, managed a Gilyak school, an 
’ had close relations with the Gilyaks of the Amur and of Sakhalin. 
Island. A shaman, ont of friendship, allowed him to be present at 
? Erman : “ Archiv,” 1843, 459. 
* Krasheninnikor, ii, 158-159, 
* Krasheninnikor, ii, 81-82, 
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a kamlanie. At ten o'clock Mr. Ivanov reached the yurta. “ As 
soon as I entered,” says he, “he began to pot on his shaman 


-eostume, hung with heavy iron rattles, took in his hand a tam- 


bourine covered with fish skin, and beat upon it with a hair-brnsb. 
On his head he had long wood shavings, and to the sound of the 


‘tambourine he began dancing about the yurfa, and shouting in a 


wild voice, endeavouring to show the spectators that he possessed 
that inspiration which is the mark of his profession. Among his 
various gymnastic feats and tricks, he took in his right hand a 
knife and in his left hand an axe, and going over to the door, where 
there was no light, placed the knife against his stomach and struck 
with the axe on the handle of the knife until the blade of tho knife 
had penetrated his entrails, then turning to the spectators he showed 
them that the blade bad entered his stomach. All the bystanders 
went upto him tosee; one of them took hold of the handle and 
pulled it away from the blade ; the latter, according to the shaman, 
was left in his stomach, and thence he afterwards produced it.” 


Mr. Ivanov afterwards detected the shaman’s trick, and exposed 


him. 

Among the Mongole—Shamanism was especially developed near 
Baikal Lake and in the Altai Mountains. In these classic lands of 
the Black Faith, capable enquirers like Yadrintsev, Potanin, and 
Radloff have laboured. There, in the south of Siberia, we find not 
only examples of the productions of the shamanist mind excited by 
an inflamed imagination, but whole mystery plays in which the 


conjurers up of spirits are the actors, plays distinguished by a — 


strong dramatic element. Among the ancient Mongols, as early as 
the time of Chingis Khan and his immediate successors, the shamans 
were at the height of their power; they were priests, leeches, and 
hets. As priests they need not occupy us at present. For 

ing purposes, the ancient Mongolshamans employed the methods 
which are still used in Siberia. When the exorcist of the spirits 
guilty of causing the illness could not fall into a state of delirium, 
the spectators tried to excite him by clapping of hands, shouts and 
songs; this custom is called fogokha by the Mongols. As sooth- 
sayers, they cither foretold the future, or divined according to the 
flight of arrows, or by the shoulder-blade ; they burned the shoulder- 
blade of a sheep, and made responses to enquirers according to the 
cracks cansed by the fire.* 

Among the Buryats.—Among the Alarsk Buryats, the shaman, 
when called in to heal a sick person, makes a diagnosis, t.¢., he 
enquires into the cause of the illness, and decides what has 
happened to the patient's soul, whether it has lost itself, or has been 
stolen away and is languishing in the prison of the gloomy Erlik, 
ruler of the underground world. <A preliminary kamlanie decides 
this question. If the soul is near at hand, the shaman, by methods 
known to him alone, replaces it in the body, if the soul is faraway, 
he seeks it in every part of the world; in the deep woods, on the 

1“ Sibirskii Vyestnik,” 1866, No. 18. 
® Banzarov, 114-115. 
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_ steppes, at the bottom of the sea, and when he hasfoundit, restores 
' ittothe body. The soul frequently escapes from its pursuer; it = 
runs to a place where sheep have Salked. co that the shaman ~~ 
' eannot discover its traces, which are mixed with the footprints of 
the sheep, or it flees to the south-western spirits, where it is safe 
from the wiles of the shaman. If the soulis not to befonndany- 
-. where within the limits of our world, the shaman must seek it in ag 
the realm of Erlik, and perform the toilzome and expensivejourney = 
_. to the underground world, where heavy sacrifices have to be made, 
at the cost of the patient. Sometimes the shaman informs the “a 
patient that Erlik demands another soul in exchange for his, and 
asks who is his nearest friend. If the sick Buryat is nmotofFa ~~ 
magnanimous disposition, the shaman, with hisconsent,ensnaresthe = 
| _ soul of his friend when the latter is asleep. Thesoul turnmsimton 
» _ lark; the shaman in his kamlanie takes the form of a hawk, 
- eatches the soul, and hands it over to Erlik, who frees the soul of 
the sick man. The friend of the Buryat, who recovers, falls ill and 
dies. Bunt Erlik has only given a certain respite; the patient's life 
is prolonged for three, seven, or nine years.’ The famous Berlin 
ethnographer Bastian describes the kamlanie of a Buryat shaman, 
at which he was present. An old shaman, in the company of three 
of his pupils, who assisted him, by night, in a yurta half lightéd up 
by a fire, flong himself about, stamping wildly, and, while per- 
| forming his dance round, summoned the spirits in a monotonous 
chant with a rhythmic cadence.” When the shaman reached his 
pupils they fell down prostrate before him, and he touched their 
_ heads with two wands which he waved during his performance. ~__ 
- Bastian’s guide asked « question about a box thathad been lost on 
'  theroad. One of the pupils carefully laid 2 shovel on the coals, 
and filled it with thin splinters of wood, keeping up the fireso that — 
the whole surface of the shovel would be on fire at the same time; 
then he reverently carried over the shovel full of flaming chips to’ 
his master, who spat on it several times and eagerly noticed the 
crackling of the burning wood, at the same time groaning and 
twitching convulsively. Unfortunately the response was indefinite 
and obscure* Mr. Pozdnyeev gives, among his specimens of the 
- popular literature of the Mongol tribes, an interesting wizard song . 
_ of a Boryat shaman. It was sung, apparently, before a Burynat sep” 
' out for the chase, and reminds him of his duties towards the 
Russian Government. 
en 
epir int ath, 
Taking fh ae ptriag 
Bloom with blue blossoms," 
* Father heaven, O take! 
Thou must make a ramrod, 
Thos must kill the roebuck's mate, 


Thou must pay tribute to the Tsar, 
Thou must do carting for the Kuzaks,” 
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Bastian: “ Geographieche und ethnologische Bilder,” i, 404-405, 
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ha = @ Tree of the southern rock _ ; ‘ 
we read out from thy root ; ey 
7 king a blue colour, . 
ne Bloom with blue blosscms.” ; 
me “ Father beaven, O take!" &e. a 
re: Tree of the northern rock me 
Viles Spread out from thy branches, £ 
a Taking « blue colour !g 
. Bloom with bloe blossoms.” - i= 
oe 5 ~ Father heaven, O take!" &c.! . ‘a 
a Mr. Pozdnyeey has copied from Castren’s Buryat grammar” 7 
another specimen of a shamanist pee: lt differs from the fore- 7 
going in that it was uttered at pablic worship (kerek) and was not — 
called forth by a private accidental demand, It begins by refer-  ~ 
ing to various gods giving authority to the shaman’s invocation. ~ 
_ ‘Then it goes on as follows : “4 
e At this was present (here the name of a spirit invoked is given). 4 F 
? “ At the invoration hylp (a certain spirit), - 
= “ Be awe long life, 7 
va re invoke ity, ke 
“ie ‘We invoke a aang al thick, Be 
i We invoke life strong as iron, y. 
We invoke the effectiveness of sacrifice, a 
Entrance into o happy fate, _ me 
We invoke the driving away of infection, A 
The healing of sickness, , ‘ 
we Lee wealth in flocks, a 
¢ invoke a numerous eny.” 4 
} “ Make ready at one! "2 : 
Among the Allaians—In various corners of the Altai Mountains, ’ 
‘among the Turkish tribes, Teleuts, Altaians and Chernev Tatars, 7 
the kams, or shamans, tenaciously preserve all the traditions and © 
‘ceremonies connected with their calling. Mr. Potanin was fortunate —— 


enough to observe several cases of kamlanie, A very curiousinstance ~~ 
was that of a young shaman named Enchu, who lived in an ani on 
the river Talda, six versts from Angudai. His kamlante consisted 
of four parts: 1. Before the fire, sitting with the face towards it; © 
2. Standing with the back tothe tire; 3. A pause, during which the ~~ 
tam, leaning on the side of his tambourine, narrated all that the ~~ 
spirits had said or done; 4. Finally, he kee'’d with his back tothe 
fire, in front of the place where the tambourine always hangs, and —~ 
undressed himself. Enchu said he did not remember what had — 
happened to him while he was dancing with his back to the fire. a 
At that time he madly twisted his body without moving his feet; 
he squatted down, writhed and straightened himself ont again, as if — ~ 
imitating the movements of a snake. Owing to the rapid move- — 
ment of the upper part of his body, the twisted handkerchiefs sewed ~ 
5 on his dress spread ont and whirled in the air, forming exquisite ~ 
-___-wavelike lines. Meanwhile he beat the tambourine in various ways, 


} Pordnyecr, i, 280. - | * BPordnyeev, i, 250, 
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- and produced the most varied sounds. Sometimes Enchn held the 
- tambourine upside down, holding it horizontally, and struck it 
violently from underneath. Potanin's Angodai guides explained 
that the shaman was collecting spirits in the tambourine. When 
' the kam sat with his back to the fire he was much quieter; some- a 
times he interrupted his beating of the tambourine, conversed with : 
» somebody, langhed, thus indicating that he was in the company of ay 
the spirits. At one time Enchu sang slowly and pleasantly, while 
_ producing on the tambourine sounds similar to the trampling of 
horses’ feet the spectators explained that the shaman was riding 
with his guards. 

On the Elegesha, Potanin was present at the kamlante of an old 
female shaman in the aul of Uryankhai. The ywrfa (or hut) was | 
very close, Theshamanka’s husband helped in the preliminary part P 
of the ceremony: he gave her dress to her, dried the tambourine 3 
before the fire, threw juniper branches into the fire, &c. The dis- _ 
__ tinctive features of this performance, as compared with Enchu’s, were ' 
 aeliriom and spasms; throwing away her tambonrine, she began to 
drag herself towards those who were sitting in the yurta, showing 
her teeth, and stretching out her fingers to make them look like the 
claws of a beast; then she fell with a crash on the ground, and her 
| head almost strack the hearthstone. As she lay on the floor she 

twisted herself about, and tried to gnaw with her teeth the hot 
"stones around the hearth. Her busband held up her head, and 
_ mattered: “Stinkard!” According to the Altaians, the procedure 
__—s varies among the different kams.' 

A shaman’s journey to Fylik's realm.—But Erlik, the malicious 
ruler of the underground realm, always playa an important part, 
and Mr. Potanir has written down, from Father Chivalkov's account, 

_ a story giving a full and dramatic description of a kam's journey to 

__Erlik’s abode. The shaman begins his travels from the place where he 
is performing. He describes his entry. The road rans southward. 
The kam passes throngh the neighbouring districts, climbs over the 
Altai, and deseribes, in passing, the Chinese land with its red sand ; 
_ then he rides over a yellow steppe across which a magpie cannot 
| fiy. “With songs we shall traverse it!" cries the kam to his 

_ followers, and drawls out asong; the oes esi mount with him, 

_ and accompany him in song. After the yellow steppe comes a wan- 

‘coloured steppe, over which no raven has ever flown, and the kam 
again incites bis followers to make merry with song. Beyond 


| these two weary steppes is the iron mountain, 'Temir Shaikha, oa 
_ whose summit renches heaven; the kam tells his followers that ur 
concord is necessary for this dangerous ascent. Then the kam bay, 

| describes the difficult ascent of the mountain, pretends to climb, nT 

~ and when the top is reached breathes heavily. On the monntain he a3 
sees the bones of kams who have failed to reach the summit for eit 
want of power. “On the mountains men’s bones lic heaped up in or 
rows ; the mountains are piebald with the bones of horses.” Then, u | 


| leaving the mountains behind, he rides up toa hole which lead, 
t. * Potanin, ir, 60-02. 
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into the underground world, “ the jaws of the earth.” On entering 

he finds a sea, over which is stretched o hair. To give a visible 7 

representation of his passage over this dangerous bridge, theshaman ——~ 

totters from side to side, and seems sometimes to be on the point — 

_ of falling. At the bottom of the sea he views the bones of many 

fallen shamans, for a sinful soul cannot cross the hair bridge. — 

When he reaches the other shore, the kam meets several sinners 
j suffering punishments corresponding to their guilt, «.g., an eaves- 

7 dropper is fixed with his car against a pillar. Finally the shaman 

Z rides up to Erlik’s abode; heis met by dogs; at first the porter will ~ iv 

‘ not let the kom pass, but he is at length appeased with presents. — 

u Before the ceremony begins, pots of home-brewed beer, boiled beef, 

and skunk skins are prepared for this purpose. After receiving the 

_ gifts, the porter lets the traveller into the yurfa of Erlik. Here-- — 

d _ upon the fam goes up to the door of the ywrta in which the perform- 

- ance is taking place, and affects to believe that he is approaching ~ 
: Erlik, who is sitting at the other end of the yurfa; he bows, and | 
_ ___ puts his tambourine against his forehead, snying, ‘‘ Merga! mergu!”” 

and then tells whence and mu he has come. Then the kom cries 


out; this means that Erlik has noticed bim, and has cried ont 


a7 from anger at his coming. The alarmed kam runs back tothe 
| __ door, and then again approaches Erlik’s throne. He repeats this — 
-.  mancnvre three times, and then Erlik says, “Those that have — 
a feathers fly not hither, those that have bones walk not hither; 


thon black, ill-smelling beetle, whence comest thou?” Tho sage 
shaman explains who he is, and treats the lord of hell to wine; in 
doing this, he pretends to take wine from the pots, fills his tam- 
bourine, and presents it to Erlik-Khan. Then he represents the 
Khan drinking the wine, and hiccoughs in his stead. After elak- 
ing the Khan's thirst, he offers him an ox, which has been previously 
killed, and the use of a collection of fars and clothes taken from 
the chests and hung on a rope; touching these things with his 
hand, the sorcerer hands them over to the khan, and says, “ May 
this folu of varied shapes, which cannot be lifted by a horse, be for 
clothes on thy neck and body." But these things are left with the 
master of the house. As each thing is handed over, the tambourine 
is tapped. Erlik becomes drunk, and the kam mocks the drunken 
god. The propitions deity now gives his blessing to the suppliant, 
promises to multiply cattle, and even reveals what mare will bring 
forth a colt, and how it will be marked. The kam joyfully returns | 
liomeward, not on a horse, as before, but riding on a goose, and he ~ 4 
walks about the yurta on tiptoe, as if he were flying. He imitates 
the cry of a goose. The kamlanie comes to an end, the shaman | 
sits down, somebody takes the tambourine out of his hands, and 
hents on it thrice. The kam goes on beating his palm or his breast 
with his drum-stick, until it is taken away from him. After this ~ 
the kam rubs his eyes as if he were awaking. He is asked,“ What 
sort of ride had you? How did you get on?" Ard hereplies, “T ~ 
have had a successful journey! I was well received ! "' 


1 Potanin, iv, 64-68. 
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\ Ceremonies and Songs of an Alfaian Kam while Sacrificing to Bai- 
\ Yulgen.—The activity of the kem as a sacrificer, a conjurer up of 
_ spirits, and a soothsayer, is manifested most brilliantly m the 
* ceremonies attending o great sacrifice to the celestial deity, Bat- 
| Yulgen, who dwells on the golden mountain in the sixteenth heaven. 
All the songs and invocations were written down in the fifth decade 
_ of the present century, at the Altai mission, and were published by 
| the priest Verbitskii. Mr. Radloff made a translation, and gave a 
© fall account of this festival, which is kept from time to time by 
' every family. The festival takes place in the evenings of two or 
© three days. On the first evening begins the preparation for the 
| sacrifice. The kam selects a spot in a birch thicket in a little 
> . meadow, and there he places a new and ornamented yurta, Inthe 
> yurta they put a young birch with the foliage on it; the lower 
branches are lopped off close to the trank; on one of the topmost 
| branches a fing is hung. At the bottom of tho tree they cut on the 
» trunk, with an axe, nine steps (faply). Round the yurta a penfold 
‘ is made, as if for cattle; opposite the door of the yurta is the 
> entrance of the courtyard, and by the entrance is a birch stick with 
> a noose of horse-hair.. Then they choose a horse agreeable to the 
» deity, and the kam has it held by a special person chosen from 
_. among those present, and called Bask-tatkon kishi, ,¢., holder of the 
' head. The shaman takes a birch twig and waves it over the 
 horse’s back, thus driving the soul of the sacrificed animal to 


Ba Yulgen, at the same time the Bash-tutkan’s soul accompanies it. 
» ‘The assembling of spirits in the tambourine takes place with great 
| solemnity; the kam summons each spirit separately, and with a 


_ groan replies, “Here am I also, kom!" at the same time 
- moving the tambourine as if taking the spirit into it, When he 
) has assembled these assistants, the kam goes outside the ywrta, sits 
down on a scarecrow in the form of a goose, and moving both arms 
| rapidly like wings, he slowly sings in a Ioud voice: 
ian ; “ Below the white sky, 
3 Above the white cloud, 
~? Helow the bloe sky, 
“s Above the bloe cloud, 
¢ Mount, O bird, to the sky!" 


- To all the speeches of the shaman the goose replies by quaking, 
| “Ungai gak gak, ungai gak, kaigai gak gak, kaigni gok” The 
\ shaman himeelf, of course, does this imitation of the goose's voice. 
> On his feathered steed the kam pursues the soul, pura, of the 
sacrificed horse, and neighs like a horse; finally, with the aid of 
| the spectators, he drives it to the penfold, to the birch stick with 
\ the noose which represents the guardian of the animal's soul. The 
| kam neighs, kicks, and makes a noise as if the noose were catching 
- him by the threat, polls, ond sometimes throws down his tam- 
> bonurine as a sign that the horse has freed itself and run away. 
_ Finally, having recaptured the pura, he famigates it with juniper 
_ and discards the goose. Then the animal destined for sacrifice ig 
| brought, the kam blesses it, and, with the aid of some of the 
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‘bystanders, kills it ina most crnel manner. The bones and skin 7 
become the sacrifice, and the flesh is eaten up, with various 
ceremonies, the kam receiving the choicest portion. -. 
. “The most important part of the performance takes place on the 
- second day, after sunset; it is then that the kam must display all 
_ __ his power and all his dramatic art, A whole religious drama is 
-_ fe descriptive of the kem’s pilgrimage to Bai-Yulgen in 7 
* heayen. A fire burns in the jwrfa, the shaman feeds the lords of — 
\ the tambourine, t.«., the spirits, personifying the shamanistic power 
of his family, with the meat of the offering, and then sings : om 




















es 4 Accept this, O Kaira Khan ! 

- Masterof the tambourine with six bosses, - 
» Come to me amid the tinkling! A 
4 If Lery‘ Chokk!' bow thyself ! 72 
in lf LT ery-* Mé!" accept this!" . 
i With a similor invocation he addresses the master of the fire, ~) 


¥ representing the power of the family of the owner of the ywria, the 3 
organiser of the festival. Raisinga cup, the kam with his lips makes ~ 
- a noise as if invisible guests had assembled and were drinking, and | 
he euts up the meat into morsels and gives them to the spectators, 
Y, who greedily gulp them down, a8 representatives of the unseen 7 — 
spirits. Fumigating with juniper nine garments, hung on a rope 
; and decked with ribbons, which the master of the house offers to 
Yalgen, the kam sings : wiielh z 
ete “ Gifts which no horse can carry, 








5 Alis! Alas! Albis! 
rs Which no man ean lift, 
Ky Allis! Albis! Alaa! 
Garments with threefold collera, 
Turn them over three times anil look at them, 
Let them be resi for the racer, 


¥> Alis! 1 Ald i. 
* Prince Yulgen full of gladness! _ 
: Alas! Alis! ist" , ‘) 


When the kam has donned his shaman’s dress, and carefully 7 

fumigated his tambourine, he sits down on a bench, and, striking 
his tambourine, summons many spirits, primary and secondary; 

- wn behalf of each he answers “ Here am I, kam!" Towards the 7 

, end of this invocation the shaman addresses himself to Merkyut, — 

the bird of heaven : . 5 

4 Celestial birds, the five Merkyuts! >. 

You with mighty brazen claws, 

The claw of the moon is of copper, - 

And the beak of the moon is of ice; 

Mighty is the fapping of the broad wings, 

The long tail is like a fan, 

The left wing hides the moon, 

The right wing hides the sun; 

Thou, mother of nine eagles, 

Without straying thou fliest over Yaik, 

Thou art not wenried over Edil. 

Come to me ach ee righ 

Sporting, approach my right eye! 

Sh on pails L8 should 1 
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The shaman imitates the ery of this bird, and saya: “ Kagak, kak 
‘ xt kam, here Tam!" He then bows down his shoulders, as if 
crushed by the weight of a hage bird. As the number of the 

is spirits assembled increases, the kam beats more loudly on the tam- 

- bonrine, which becomes so heavy that he staggers under it. After 
having collected such powerful protectors and helpers, the shaman 
- walks several times round the birch placed in the ywrta, then 

kneels in front of the door, and asks the porter spirit to grant him 
> agnide, <A favourable answer being given, he noisily comes ont 
into the middle of the yurte, and sharply beats his tambourine; the 
upper part of his body is shaken with convulsive movements, and 

‘an unintelligible muttering is heard. Then, with a pecaliar 

> motion of his drum-stick, the shaman pretends to scrape from the 

back of the master of the house all that is unclean, and thus 
liberates the soul, which, according to the belief of the Altaians, is 
~~ inthe back, from the influence of the wicked Erlik. Then he 
- embraces the host, the hostess, their children and kinsfolk, in such 

a way that the tambourine toaches the breast of each, while the 
~ drem-stick is held behind their backs. The shaman thus, with the 

"aid of all the spirits collected. in the tambourine, purifies them 

from all ills and misfortunes that the hostile spirit could bring 

upon them. After this purification, the people return to their 
army and the shaman drives all the potential misfortunes out of 

_ doors. Then he puts his tambourine close to the host's ear, and 

with blows on this sacred instrument drives into him the spirit and 

_ power of his forefathers, thus Preparing him to receive and under- 

_ stand the succeeding prophecies of the shaman. Indicating in 

pantomime that he is investing the host, hostess and all the members 

' of the family with breast-plates and hats, the kam passes into a 

\ state of ecstasy ; he jumps, knocks against those who are present, 
and suddenly places himself on the first step cut ont of the birch 

trunk, at the same time raising the tambourine, thumping it with 

all his might, and shouting “gok, gok!" All the shaman’s move- 

"ments indicate that he is rising to the sky, Ina joyous ecstasy he 

runs round the fire and the birch, imitating the sonnd of thunder, 

> and then with convulsions he rons *P to a bench covered with 
- mborse-cloth. This represents the soul of the pura, the sacrificial 
~ horse; the kam mounts it and cries; 
a “T have mounted one step, 
Aikhai! sikhai! 
1 have attained one 2one, 
Shagarhata ! 

I rai Serbs to the top of the fapify (the birch atepa), 

in 
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T have risen to the full moon. 
Shagarbate f" 

_ ‘The shaman passes through one zone of heaven after another, and 

| orders the Bask-tutkan to crear In the third zone, the pura is 
tired ont, and, to rehere it, the kom calls the goose, which he 

_ mounts. But this temporary relict is of no avail; the shaman, on 
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behalf of the Bash-tuthan, makes a long speech in a tearful tone, ~~ 
telling of his exhaustion, and that of his steed. In the third space ~ 
of heaven there is a halt, and the shaman tells the audience of all 
he bas seen and heard in that zone; here it is that information is” 
given about approaching changes in the weather, impending 
sickness and epidemics, misfortunes that are to befall neighbours, 
sacrifices to be offered by the district, In foretelling rainy weather, ~ 
." for instance, the kam sings: _ 
3 “ Kare Shuriu with six staves, 
Drips on the low ground, 
Nothing with hoofs can protect itself, 
Nothing with claws can uphold itself.” 


The kam may also make similar prophecies in other regions of the 
sky, at his discretion. After the Bash-tutkan is rested, the journey © 
is continued ; before each heaven, the shaman mounts on the next — 
stepof the birch tree. To give variety to the performance, various 
episodes are introduced: tirst the karakush, a black bird in the 
service of the kam, is treated to a pipe of tobacco, then the karakush 
chases the cuckoo; during this, the shaman cvo-cooes, and imitates 
the report of the karakush’s gun ; in the third place, he waters the ~ 
pura horse, and imitates the sound of a horse drinking. In the — 
sixth sphere of heaven takes place the last episodical scene, and ~ 
this has a comic tinge. The shaman sends his servant Kuruldak 
to track and catch a hare that has hidden itself. For a time the — 
chase is unsuccessful, new perso are introdaced, and one of — 
them, Kereldei, mocks Kuruldak, who, however, at last succeeds in. ~ 
catching the hare. The fifth heaven is particularly interesting, — 
for there the kam carries on a Jong conversation with the mighty 
Yayuchi (supreme creator), who reveals to him many secrets of the 
future. Some of these things the shaman communicates aloud, 
others he mutters rapidly. ' a 
In the sixth heaven he bends before the moon, who dwells there, 
and in the seventh, before the sun. In a similar manner the kam 
makes his way to the eighth, ninth heaven, &c. The more powerful 
the kam is, the higher he mounts in the celestial regions ; there — 
are some, but few, who can soar to the tenth, eleventh, twelfth, — 
and even higher. When he has reached the summit of his power, 
the kam stops, drops his tambourine, and, gently beating with his 
drum-stick, invokes Yulgen in a humble prayer: 


* Lord to whom three ladders lead, 
Bai-Yulgen, owner of three flocks, 
_ The blue slope which has appeared, 
d The blue sky which shows itself, 
See ee ane Se Se OTe 

ue sky, 
Inaccessible white sky, 
ee er ey distant from water, 
Father Yalgen thrice exalted, 
Whom the edge of the moon's axe shuns, 
Who uses the hoof of the horse. 
Thon, Yulgen, hast created all men, 
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Who are stirring round about us, 

Thou, Yulgen, hast endowed us with all cattle, 

Let us not fall into sorrow! 

Grant that we may resist the evil one! 

Do not show us Kermes (the evil spirit that attends man) 
Give us not over into his hands! 

Thou who the starry sky 

Thousands and thousands of times hast turned, 
Condemn not my sins!” 


Fy ’ 7 e 


P From Yulgen the shaman learns whether the sacrifice is accepted 


or not, and receives the most authentic information concerning the 
weather, and the character of the coming harvest; he also finds 


out what sacrifices are expected by the deity. Onsuch an occasion 
_ the shaman designates the neighbour who is bound to faornish a 
- sacrifice, and even describes the colour and appearance of the 
animal; Mr. Radloff remarks that the kam is not wholly dis- 


interested in these cases. After his conversation with Yulgen, the 
ecstasy of the shaman reaches its highest point, and he falls down 
completely exhausted. Then the Bash-tutkan goes up to him, and 
takes the tambourine and drum-stick ont of his hands. The shaman 
is quite motionless and silent. After a short time, during which 


_ quiet reigns in the yurta, the shaman seems to awake, rubs his 
eyes, stretches himself, wrings out the perspiration from his shirt, 
and salutes all those present as if after a long absence. 


Sometimes the festival ends with this great ceremony, but more 


; frequently, especially among the wealthy, it lasts another day, 


which is spent in libations to the gods, and feasting, during which 
an enormous quantity of kumys and other strong drink is con- 


 sumed.' 


The account, given above in an abridged form, of the journeyings 


' and spirit-raising of an Altai shaman, is taken from Mr. off's 


detailed description, and is the most exhaustive and complete 


_ picture we have of the fantasy of the Siberian shamanists, and is 


consequently of great value for the comparative ethnographical 
study of our subject. 

The tambourine and drum-stick.—The shaman, as mediator in 
dealings with the spirit world, must, during his fanctions, bear 


_ outward signs to distinguish him more or less from other . 
_ people. The most important appurtenances of the profession are 


the tambourine and dram-stick, and the various parta of the 
shaman’s dress. The tambourine is met with amongst almost all 
the Siberian tribes who have shamans ; besides its power in calling 


> sp :, Sah it has the miraculous power of carrying the 


‘TE 


otanin dwells in detail on the shamans’ tambourines among 
the Altaians, and com them with the tambourines of the other 
Siberian peoples. All the tambourines seen by Mr. Potanin were 
circular; but, according to Mr. Yadrintsev, all those used among 
the Chernev Tatars are oval. The tambonrine consists of a 


Bor rim, of a palm in breadth, with skin stretched over it on one 
% 


1 Radloff: “ Aus Siberien,” ij, 20-50. 
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side; on the concave side of the tambourine two vertical cross 
pieces of wood and one horizontal iron cross piece are fixed. The ~ 
wooden cross piece is called by the Altaians bar, but other tribes — 
give it other names. The bar has the form of aspindle broadening — 
at the upper end (the broad part is shaped like a human head), at ~ 
the lower end it forms a fork, resembling legs.' On the upper part, 
eyes, a nose, mouth and chin are marked. The iron cross-piece is 
called krish (bow-string) among the Altuians; itisanironrodonwhich 
are iron rattles, called kungru in Altaian; the number of these 
rattles is greater or less according to the rank of the kam. Their ~ 
number co nds with that of the chalus, or spirits, subject to 
the shaman. ides the kungrus, there are small sword-shaped | 
trinkets fixed on the inner side of the tambourine, to the right and 
left of the head of the bar. On the outside of the hoop or rim are 
bosses about the size of a bean, aud sometimes smaller. On the 
how-string, under the beard of the bar, are fastened bands of narrow 
cloth, and these are called yalama. On the skin of the tambourine, ~ 
sometimes on both sides, sometimes on the inner side only, are 
drawings in red paint. Aecording to Mr, Yadrintsev’s description, ~ 
the tambourines of the Chernev and Kumandinsk Tatars differfrom 
those of the Altaians ; the vertical cross-piece has no representation 
of a human face, and is only a plain piece of wood. On the outer 
side of the tambourine of the Chernev Tatars thereare drawings of ~ 
animals and trees. A horizontal line erereice it into two unequal 
ts; the upper is the larger, and on it is figured a bow, the 
ae of iN ion en the horizontal belt. Within the bow are © 
two trees, and on each of them sits a karagush bird; to the left of — 
the trees are two circles, one light, the sun, the other dark, the — 
moon. Under the horizontal stripe are frogs, a lizard, and a snake ; 
3 on the cross stripe and the bow are stars.* A certain ham gave 
_  _Mr. Klements some curious explanations of the pictures on a tam- 
___ bourine. 
“- PAN (A) Lower part of the tambourine. 
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, 1) Bai-h (painted in white), literally “the rich birch.” 
= f Pisin Ue bass given to the birches at which the yearly _ 
. “sacrifices take place. : 
(2) Ulug-bai-kazyn (in white paint). Two trees that grow in 
a _ Ilkhan’s Sie (wi ; >. . 
(3 and 4) Ak- (white » Kara-baga (black frog), 
: servants of Ilkban. ie ee 8) 
(5) Chzhity-us, certain spirits with seven nests and seven 
feathers. ; 


(6) Chzhity-kyz (seven maidens), who let loose seven diseases 
against man. 
a (7) Ulgere; he is invoked in case of diseases of the teeth and — 
a. ears. , 

(8) Ot-imeze, signifying “ mother of fire.” 


! Figs, 6 and ¢ on p. 18, vol. ii of Radloff's “ Aus Siberien.” 
= Potanin, iv, 42-43. 


/ a * , ‘ ~~ 
ay ee, SP awe Se ol, ee eae 


80 Anthropological Miscellanea and New Books. 


(B) Upper part of the tambourine, 

(1) Solban-ir (translated by the kam as “ dawn”). 

(2) Kyun, the sun. é 

(3) Ike-karagus, two black birds; they fly on errands from the 
shaman to the devils. 

(4) Aba-tyus (bear's tyus, whatever that may mean). 

(5), Sugyznym-karagat, the horses of Ikhan. | 

(6) Kyzyl-kikh-khan. He is invoked when men set out for the 
c 


The remaining figures, painted with white colour, are the beasts 
chased by Lysyl-kikh-khan. : 

These pictorial representations on the tambourines have a peculiar 
interest for us; they are intimately connected with shamanist 
beliefs, and would throw light on the mysteries of shamanist 
necromancy, but, like all pictorial signs, these drawings need to be 
explained by persons intimately acquainted with the ideas and 
facts to which they refer. We have as yet but few materials of 
this kind, and must restrict ourselves to the vaguest conclusions, 
e.g., that the terrestrial and wee worlds are he hate on 
the tambourine, separated by a horizontal band. _Mr. Potanin 
notes such a division in the Ostyak tambourine of which he = 
a drawing in his book.? If we were in possession of more of these 
pictorial materials, and texts like that published by O. Verbitskii, 
light might be thrown on this important question, but so far, all 
explanations have been rather of the nature of guess-work. 
Among the Buryats, the tambourime has been almost supplanted by 
the bell, and Mr. Khangalov only saw a tambourine in the hands of 
one shaman, who was an inexperienced beginner. If we may judge 
from this specimen, the Buryat tambourine has the dimensions and 
shape of a sieve; horse-skin is stretched upon it, and fastened 
behind with small straps; there were no drawings on it, either 
inside or outside, but the surface was bespattered with some white 
substance. According to Khangalov, the tambourine among the 
Buryats has a symbolic meaning; it represents the horse which 
can convey the shaman whither he will. The Yakuts make their 
tambourines of a lengthened circular form, and cover them with 
cowhide. On the inner side are two iron cross-pieces, arranged 
crosswise, and forminga handle. The tambourine is hung with 
little bells and rattles; it serves the Yakut, like the Buryat 
shaman, as a horse on which he rides to the spirit realm. 

But it is not all shamans who attain the high honour of having 
a tambourine; frequently a long time passes during which the 
spirits will not allow this magic instrument to be Gmelin, 
for instance, says that many Buryat shamans are not permitted by 

1 Klementa: “NH lke obraz : innsinskikh inorodiser, 
Vos. Sib. Otd. I. G0. B. 7, 2, oe ee eon 

: heantie ps 4te 

vand Khangalor, 
: Peiparor, 65. 
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the demons to have a tambourine, and during their kamlanie use 
two long sticks, striking them crosswise against each other.’ 
Perhaps it is to this cause that we must attribute the fact that 
Mr. Khangalov saw no tambourines among the Buryat shamans, 
excepting in one instance. With the decline of shamanism, the 
number of persons able to make this sacred instrument, doly 
observing all the unknown ceremonies necessary, becomes smaller; 
the process cf kamlenie is simplified, and the will of the spirits is 
made the excuse. As regards the mallet with which the tam- 
bourine is beaten, it is sufficient to observe that this instrument is 
encased in skin of some sort, so that the sound may not be too 
sharp. Among the Altaians, for instance, the mallet is covered with 
the skin of a wild goat or a hare Among certain tribes, ¢.v., 
Buryats, Soiots, Kamandintses, Yakuts, they use for divining and 
for summoning spirits, » peculiar musical instrument giving out a 
feeble, jarring sound,’ Despite all these, the tambourine continues 
to occupy the first place among shamanist instruments. 

Shamanist dress and horse-sticks —The shamans put on a special 
dress only when they are engaged with the spirits; in private hfe 
they are not distinguished from other people by any outward 
signs. Shashkov cunsiders the foHowing list to comprise all those 
articles of dress which are common to all the Siberian tribes: 1. 
An outer cajffan ; some of them are made of cloth, others of beasts’ 
skins. They are hong with various rattles, rings, and representa- 
tions of mythical animals. 2. A mask; among the Samoyed 
fadibeis, its place is taken by a handkerchief with which the eyes 
are covered, 50 that the shaman may penetrate into the spirit- 
world by his inner sight. 3. A copper or iron breast-plate. 4. A 
hat, one of the chief attributes of the shaman.‘ Gmelin describes 
the costume of a ‘Tungnz shaman, and points ont that, in addition 
to the ordinary shaman’s dress, he also put on an apron hung 
with iron plates, bearing figures either sunk or in relief. His 
stockings were of leather, and trimmed with iron. He had no 

hat, for his old one had been burnt, and the deity will not 
_ give a new one, This shaman put on his dress over his 
shirt. The Yakut shamans adorn their fur coats with reprosenta- 
tions of a son with holes in it, and a half moon, thus indicating the 
twilight that reigns in the spirit land. The coats are hung with 
monstrous beasts, fishes, and birds, as a sign that there are 
monsters in the spirit world. Behind h: ian iron chain, which, 
in the opinion of some, shows the stre and endurance of the 
shaman’s power, while others think it is the steering gear for the 
journey to the spirit land, The iron plates serve as a protection 
ngainst the blows of malevolent spirits. The tufts sewed on the fur 
coat signify feathers." The travellers of the eighteenth century 


! Gmelin, iti, 26. ® Potanin, iv, 45. 
4 Agapitoy and Ehangalor, 43. 4 Shashkov, 86. 
* Ginelin, ii, 19%. 
* Pripozor, 65. Mr, Pripuzov’s dewription agrees in the main with that 
given by Mr. Shehukin in his * Poyeadka v Yokutek,” 1533, pp. 200-201.. 
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pee crest attention to the dress and accessories of the shamans. 
i s describes in detail the costume of a Buryat shamanka that 
. hesaw; she was accompanied by her husband and two Buryats, each 
with a magic tambourine. She held in her hands two sticks, ornn- 
~~ mented at the upper end with a representation of a horse's head, and 
hung with small bells, From her shoulders there hung down her 
back to the ground abont thirty snakes made of black and 
- white fur, sewed together in such a way that the snakes looked 
as if they were formed of black and white rings. One of the 
snakes was divided into three at the end, it is therefore called 
lyuwga, and is considered to be an indispensable ornament of 
every Buryat shamanka. Her hat was covered by an iron 
helmet, from which rose horns with three antlers, like the horns 

of a deer," 
mer Gmelin visited the yurfa of a much respected Buryat shamanka 
ag near Selenginsk. Her dress consisted of all the mgs she could 
hang round her; most of the rags were more than a yard long and 
~~ about 7 inches wide; almost every rag was adorned with em- 
- _ broidered images, and hung with silk strings and tassels, <A box 
AE which stood in the yurfa was full uf clouts, flinta and meteorites. 
+ All these things served for healing Porposes ; there was also a felt 
Freer. bag full of felt idols of various shapes” The shaman’s costume, 
-__ hanging in the ywrta, was, she declared, incomplete. These scanty 
descriptions of former travellers must be compared with the 
ot "scientific nyeen eee of modern ethnographers. In the exhans- 







~~ tive work of MM. Agapitov and os pe there is a systematic 
») > account of an ancient costume of the Buryat shamans, which is 
"hardly ever met with nowadays. 1. An indispensable part of a 
yal shaman’s belongings was afar cloak or orgoi, white for a white 
> shaman who dealt with good spirits, and blue for a black shaman, 


representative of evil spirits, The orgot is made of milk or 
cotton stuff, and does not differ in cut from an ordinary fur cloak; 
on it are sewed metallic figures of horses. birds, &c. Some cu 

representations of a certain animal, and an idol in a rhombic 
frame, which have been found, may, according to Agapitov and 
Khangalov, with plausibility be considered as belonging to the 
number of such adornments. 2. The hat among the shamans of 
the present day is of lynx skin, with a tuft of mbbons on the top; 
a peaked cap is even worn sometimes, but the tuft is indispensable. 
After a fifth ablution the shaman receives an iron bat’; it has the 
form ofa crown and consists of an iron hoop to which two half-hoops 
are fixed crosswise; on the top of one of them is fastened a small iron 
plate, with the two ends turned up to lock like two borns. Where 
the half hoops join the horizontal hoop there are fastened, in three 
places, three kholbokho, 1.¢., conical dants,and at the back of the 
hoop is a chain of four links united by small rings; on the end of the 
chain hang objects resembling a spoon and an awl. 3. Horse- 


1 Pallas, iii, 181-189, ' Sak kh. 
2 Fig. 3 in PL. I, Agapitov and Khangalov, ite ii 





4 a 


.. Shem hess ys 
et gas 


Lind 


ie 
AS tet 


+2 * 
ns . ’ 


“sn 


: Tia 
Sey 
















T . nr. Pied ee = air sia HM bee, os ¥ 7 
Anthropological Miscellanen and New Booka. 83° 


‘sticks are met with among all the Baikal Buryats ; among those of 
- Balagansk they do not exist. The shaman has two-horse-sticks; 
they are made either of wood oriron.' The iron sticks are acquired 
by the shaman, like the iron cap, only after the fifth ablation. —— 
The wooden sticks are prepared on the eve of the first dedication; © ~ 
they are cut out of a growing birch; an endeavour is made to 7 
perform the excision in such a way that the birch will not wither, — 
if the tree from which the stick is taken dies, it is considered an 
illomen for the shaman. <A birch is selected from among those 
that grow in the wood set apart for the burial of the shamans..— — 
The top of the stick is decorated with a horse's head; at some dis- — 
tance from the lower end a horse's knee is cut out, and the bottom 
has the form of a hoof. Some bells are fastened to the horse- _ 
sticks, and one uf them is larger than the others. These sacred ~ 
sticks are adorned with hollow kholboko cones, ribbons of four © 
eolours (blue, white, yellow, and red), skins of ermine, squirrel and 
skunk, and to make them still more like horses, small stirraps are 
hung on them. The iron sticks do not essentially differ from to» —— 
wooden ones. The Olkhonsk Buryat shamans have also a siire, 
ie. shrine. This is a box abont 3 ft. 6 in. in length and 14 in. in. 
height, to the top of the lid, having the form of a roof with a 
donble slope. The box stands on legx about 28 in. high; it in | 
decked with ribbons, bells and skins, and on one of the long sides 
‘are painted in red, or carved, representations of men, animals and — ~ 
other things.* Usually, at the end, on the right side, isa picture of —~ 
the sun, and on the left, the moon. The sun has the form of a — 
wheel, and in the middle of the moon is a human figure grasping a 
tree. The central part of the plank is occupied by three human 
figures ; one of them is a woman, the other two are men; thesearo = 
the inferior deities to whom they offer libations of wine several | 
times in the year. Ina line with these are drawn two quivers, a 
case for a bow, a bow and a sword, and under each homan figure ie © 
a hotse. Inthe shire are kept the horse-sticks, tambourine, and) — 
warions sacrificial instruments. Nil, Archbishop of Yaroslavl,  ~ 
mentions two other objects: abagaldei, a monstrous mask of 4 
leather, wood or metal, with a huge beard painted on it, and toli,a 
metallic mirror with figures of twelve animals; itis worn on the. 
beast or neck, and is sometimes sewed on to the shaman’sdress; at- 
the present time these two objects are hardly ever used by Buryat 
shamans.” “ 
From Mr. Potanin’s investigations it would seem thatthe special. ~~ 
dress of the kams has been better preserved among the Altaian ~~ 
tribes than among the other Siberian peoples, and he gives some very | 
curious information about this costume. The shaman's dress con- — 9 
sists of the skin of a wild goat or reindeer; the ontside is almost =~ 
covered with multitude of twisted handkerchiefs of various sizes, as 


1 Fig. 2 in Pl. Il, Agapitor and Khangalor. a, = 
? Figs. dand 5, Pi. TILT, Agapitov and Ki or. 
3 Agapitov and Khangulov, 42-44. ag 
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which represent snakes; they are embroidered with cloths of several 
colours, and sometimes with brocade. Some of the handkerchiefs 


are not sewed to the dress by the end, but in such a way that the: 


upper end remains free, and looks like the head of a snake, On 
this are sometimes sewed imitations of eyes; on the thicker rolls, 
this end is slit, so that the snake's jaws are open. The tails of the 
larger snakes are forked, and on each end hangs o tassel; some- 
times three snakes have a head in common. esides these twisted 
handkerchiefs, narrow straps of reindeer skin are sewed on to the 
dress in banches of nine. It is said that rich ams have a thousand 
and seventy snakes or twisted handkerchiefs. The small twisted 
handkerchiefs are called manyak by the Altaians; this name is also 
applied to the whole dress. Besides the twisted handkerchiefs and 
straps, ie., the manyoks, many other symbolic signs and rattles are 
fixed to the dress. Stirrup-shaped triangles of iron are often met 
with, on one of the corners of which iron trinkets are pot, a small 
how fitted with an arrow to frighten away evil spirits from the 
shamin during his kamlanie, and some khelbogos. On the back, 
two round copper plates are sewed ; sometimes two others are sewed 
on the breast. Skins of small animals, such as ermine, striped 
squirrel and flying squirrel, are also sewed on with the manyaks. 
In the case of one kam, Mr..Potanim noticed four tobacco-pouches 
sewed on; these were feigned to be full of tobacco, thongh they 
were empty; the kam gives away this tobacco to the spirits during 
his wanderings in their country. The collar is trimmed with a 
fringe of the feathers of the white owl or brown owl; one shaman 
had sewed to his collar seven small dolls, and on the head of each 
was a plume of brown owl's feathers ; these dolls, the shaman said, 
were the celestial maivens. In some dresses, the manyake do not 
cover the whole dress from the collar to the waist, but a shred of 
cloth of some particular colour, ¢.g., red, is sewed on, and to it are 
fastened round copper plates, kholbogos, and frequently little Rus- 
sian bells; the wealthier kams have nine bells. The noise they 
make is asserted to bo the voice of the seven maidens sewed to the 
collar, calling the spirit to come to them. 

The hat of an Altaian shaman is a square or four-cornered piece 
of young reindeer's skin; the front is covered with cloth, or some 
other bright-colonred material. On one side are sewed two brass 
buttons, on the other are two button holes. Mr, Potanin saw a hat 
the upper edge of which was adorned with feathers from a golden 
eagle or brown owl, arranged in tufts; on the lower part was a 
fringe of cowrie shells hung on strips of skin. This piece of skin is 


Inid with its lower edge on the brow ; the sides are turned to the back . 


of the head, and it is buttoned at the back, thus forming something 
like a Europesn tall hot. If the strip of skin is narrow and stiff, the 
upper part of it sticks straight up, and the plume gives the head- 
dress the appearance of a diadem. Some Telent shamans make 
their hats of brown owl’s skin; the wings are left as ornamenta, 
and sometimes the bird's head is left on too. It is not all shamans 
who have the right to wear the manyak and the brown owl hat: 
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that the time has come when they may prepare this professional © 
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during the ccremony of kamlanie the spirits reveal to their favourites ~ 


ry 
. 


Bo dress. Among the Chernev Tatars, the shamans sometimes use a 


mask (kocho), made of birch bark and ornamented with squirrel ‘a 


tails to represent eyebrows aud moustache. Among the same — 
. people Mr. Yadrintsev remarked the use of two cratches; one of 


¥ them was considered to be a staff, the other a horse, like the horse- 


\ sticks of the Buryat shamans.’ 


All the separate parts of the dress of Siberian shamans, anda 


r their other professional belongings, have a threefold significance, 
x both separately and conjointly. The shamans, by the outward — 


appearance of their costume, in consequence of its originality, — 
endeavour to produce a strong impression on the spectators; the — 
sound of the bells, metal trinkets, and rattles on the tambourine, and ~ 


the sticks which are strack against each other, agitates the audience, 


‘s and puts them intoa peculiar state of mind. Finally, all the objects Y. 


and ornaments belonging to the shaman have their definite mean- — 
ing, sometimes even of a mystic character, intelligible only to 
shamanists, and closely connected with their philosophy. ; 

How the rank of shaman is attained.—It is not everyone who can — 
‘ become a shaman, and the position is bestowed, among the Siberian 


ad « & i ss 
j 


‘ 


c 


disposition manifesting itselt ina boy or youth chosen by the spirits —— 


for their service. Among the Trans-Baikal Tanguses, he who 
wishes to become a shaman declares that such and such a dead 
shaman has ap to him in a dream and ordered him to be his — 


successor; in ition, everyone before becoming a shaman “shows — 


himself to be crazy, stupefied and timoroas."? According to the 
stories of the Tunguses of Tarnkbansk, the man who is destined to 
become a sorcerer sees in a dream the devil “khargi” performing 


ae? 


of his craft.” 

The Yakat shamans and shamankas do not receive the magio 
talent by inheritance, althongh there is a tradition that if a 
necromancer arises in a family the dignity is not transferred ; they 
are preordained to serve the spirits whether they wish it or not. 
“ Emekhet,” the guardian spirit of the dead shaman, endeavours to 
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enter into some one among the kivsfolk of the deceased. The Ee: 
¥ 


aS, person destined to shamanism begins by raging like a madman; 
) suddenly he gabbles, falls into unconsciousness, runs about the 
3 woods, lives on the bark of trees, throws himself into fire and water? 
ax lays hold of weapons and injures himself, so that he has to be 


~: watched by his family; by these signs they know that he will be 

. a shaman; they then summon an old shaman acquainted with the — 
abodes of the serial and subterranean spirits. He instructs his 7 
4% pupil in the various kiuds of spirits, and the manner of summoning 


_- them, The consecration of a shaman among the Yakuts is accom- 


vor 
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' Potanin, iy, 49-54. 
* “Sibirskii Vyestnik,” 1822, 39-40, * Tretyakor, 211. 





. - 4 < 
* Ny al 7 : 
Ae SSS ee pees > ; ’ a »  * £ ee”) gee eee 


shamanist rites. It is at this time that the Tangus learns the secrets _ 
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tribes, either by hereditary right or in consequence of a special pre-— ; 
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panied by certain ceremonies ; the old shaman leads his pupil on to 
a high hill or out into the open field, clothes him in shaman’s dress, 
invests him with tambourine and drum-stick, places on bia right 
nine chaste youths and on his left nine chaste maidens, then dons 
his own dress, and, standing behind the new shaman, causes him 
to repeat certain words. First of all he demands that the candidate 
should renounce God and all that he holds dear, promising that he 
will consecrate his whole life to the demon who will falfl his 


dwell, what diseases each causes, and how he may be a 
Finally the new shaman kills the animal destined for sacrifice, his 


throng of spectators.’ Among the Siberian Samoyeds and Ostynks 
the shamans succeed to the ls by inberitance from father to son. 
On the death of a shaman, his son who desires to have power over 
the spirits makes of wood an image of the dead man's hand, and 
by meana of this symbol sneceeds to his father’s power.” Among 
the Ostynks, the father himself selects his successor, not accordi 

to seniority but fitness, and conveys to the chosen one all his science ; 
the childless leave their profession to friends or pupils. Those 
destined to be shamans spend their youth in practices which 
irritate the nervous system and excite the imagination” Tretyakov 
describes the ordination of shamans among the Samoyeds and 
Ostyakes of the Turukhan district. According to his accotmnt, the 
candidate stands with his face to the west, the old shaman prays 
the dark spirit to aid the novice, and expresses the hope that the 
latter will not be Jeft without an assistant spirit, Finally the 
instructor sings a sort of hymn to the spirit of darkness, and 
the new shaman has to repeat a prayer alter him, The spirits 
try the beginner, they demand his wife, his son, and he ran- 
_ them with sacrifices and promises to share the offerings with 

em. 

In the southern part of Siberia, among the Buryata, anybody ma 
become a shaman, but the profession is genceally only followed by 
those who belong to o shamanist family and have had ancestors, 
paternal or maternal, engaged in that occupation. Besides these, 
there ure shamans specially chosen by the gods themselves; if 
anyone is killed by lightning, this is looked upon as a direct 
> expression of the will of the gods, who thns indicate that the 
family has been selected by them; the deceased is considered to be 

_ «shaman and is buried as such; his nearest kinsman has a right to 
be @ necromancer. Stones that fall from the sky may also give a 
Baryat shamanist power. It is said that a man once drank tarasun 
in which such a stone had been washed, and became a shaman in 
consequence. These fortuitous shamans are generally unfitted 
for this work, through lack of early training, and, owing to their 
k , A 66, .—tkil: " ' Bk 
a Piel ariel ta ‘f a0. kii: “ Kak i vo chto vyerayut Yakuty,” “ Sibir 
sl Tretyakor, 211. - Belyavskii, 113-LL4. 2 Tretyakov, S10-2]), 


prayers. Then the old shaman tells where the various demons 


dreas ia sprinkled with the blood, and the flesh is eaten by the 
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ignorance, they are guided by old men, appointed for this purpose, 
a who are experienced, and know the ceremonies and prayers. But m 
~~ — usnally the dead ancestors who were shamans choose \from their 

living kinsfolk a hoy who is to inherit their power. This child is _— 
marked by special signs: he is often thoughtful, fond of solitude, | ~ 
a seer of prophetic visions, subject occasionally to fits,during which — 
he is onconscious. The Buryats believe that at such a time the 
. boy's soul is with the spirits, who are teaching him, if he is to be 
-* a white shaman, with the western spirits, if he isto bea black 
shaman, among the eastern spirits. Dwelling inthe palaces of the 
gods, the soul, under the’ guidance of the dead shamans, learns all ~~ 
the secrets of the shamanist craft; it remembers the names of the — 
gods, their dwelling place, the forms used in their eee and 
the names of the spirits subject to these great gods, Afterenduring — 
trials, the soul returns to the body. Year by year the tendency of 
{ mind becomes more pronounced; the youth begins to have fita of 
“f ecstasy, dreams and swoons become more frequent; he sees spirits, 
leads a restless life, wanders about from village to village tries 
to kam, In solitude he carries on shamanist exercises with energy, — 
somewhere in & forest or on a hill-side by a blazing fire. He © 
invokes the gods in an unnatural voice, shamanizes, and oe ~. 
falls fainting. His friends follow him at a distance to see that no 
harm befalls him. id 
As long as the future mediator between gods and men is pre- 
paring for bis new ‘duties, his parents or kinsfolk appeal for help — 
toa skilled shaman; they summon the gods and offer them sacrifices, — 
praying that their kinsman may come safely throngh the ordeal. ~ 
Tf the future shaman belongs toa poor family,thewholecommunity —~ 
helps to get animals for sacrifice and objects necessary for the rites. 
. ‘The preparatory period Insts sume years; its length depends on the 
abilities of the youth. Asa rule the candidate does not become a 
shaman before he is twenty years of age. Before entering upon ~ 
ty hiv duties the candidate must go through a ceremony known as _ 
body-washing. One ablation does not suffice to give all the rights 
of the office; the operation must be repeated from three to nine — 
times, but the majority are satisfied with ohe or two; indeed, there 
are some who omit the ceremony altogether, creading the vast 
4 responsibility it brings, for the gods peacomiet sermey severely with — 
7 those who have undergone consecration, and sternly punish with — 
7, death any serious mistake. The first ceremony of consecration is 
preceded by what is called the water purification. For this purpose 
, an experienced shaman is selected, called the father-shaman, and 
; nine young men, called his sons, are appointed his assistants. The > 
water for the ablation must be spring water; sometimes itisdrawn 
On from three springs. They set out for the water on the morning of | 
- the day when the ceremony is to take place; they take with them ~~ 
_  farneun, and offer libations to the master and mistress spirits of the 
well. On the way back they tear up by the roots young birch ~ 
trees, shoots sprouting from seeds, bind them up into brooms,and ~ 
earry them to the yurfa of the candidate. The water is warmed in — 


*~ 































_ also hew down a fir tree. All this tim 
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a kettle on the hearth, and they throw into it juniper, wild thyme, 


and fir bark to purify it. Then they take a goat whichisheldin = = 
readiness, cut a little hair off its ears, a fragment from each hoof eo. 


, and horn, and throw all this into the kettle. After this, the goat 


is killed in such a way that drops of its blood run into the water, a 
which is then ready for the ceremony. The goat’s flesh is given = 
to the women, and they cook and eat it. The father-shaman first a 

divines from the shoulder of a sheep, then he summons the shamanist a 
predecessors of the candidate, and offers wine and tarasun as a “? 

sacrifice; after the sacrifice he dips the birch brooms in the water “a 

and beats the future soothsayer on the naked back ; the sons of the 

shaman do likewise, at the same time saying, “ When a poor man 
calls thee, ask little of him in return, and take what is given. 
Have a care for the poor, help them, and pray the gods oe 
them against evil spirits and their power. If arich man thee, 
ride to him on a bullock, and do not ask much for thy services. If 
a rich man and a poor man both send for thee at the same time, 
go first to the poor and then to the rich.” The new shaman 
promises to observe these precepts, and repeats the words of a 
prayer uttered by the father-shaman. When the ablution is finished 
they make a libation of tarasun to the guardian spirits, and this 
concludes the ceremony. The water purification is frequently 
performed subsequently by the shaman; it is com once a 
year, but sometimes even monthly, at the new moon, also on 
special occasions when the shaman feels bimself defiled in any way, 
e.g., by contact with unclean things; when the defilement is very 
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My 
grievous the purification must be by blood. The shaman also “ss 
purifies himself when any death takes place in the village. Some ; ‘hs 
time after the ceremony of purification, the first dedication, called he 
kherege-khulkhe, takes place, and large contributions are raised in “4 


om 


an 


7 


the community to cover the expenses. A father-shaman and nine 
suns are again chosen, and the ceremony of dedication begins with 
ion, on horseback, of the shaman, his guide, and the nine 
he pes, to their acquaintances, to collect offerings. In front of 
each yurta the riders stop, and cry outa summons to the inhabitants, 
who entertain them, hang offerings in the form of kerchiefs and 
ribbons on a birch, which the candidate holds in his hands; they 
also give money sometimes. Then they purchase wooden cn 
bells for the horse-sticks, and other objects, silk, wine, &c. i 
the eve of the ceremony they cut down in the forest the n 
qvantity of thick birches. The young men cut the wood, under the 
direction of the old man. From s very strong and straight birch 
they carefully cut out two planks to make the horse-sticks. 
ber is taken from the wood 
where the inhabitants of the village are buried. To feed iri 
of the wood, they bring sheep's flesh and taraswn. At the 
time they get ready the shaman’s ontfit, and the father-shaman and 3 
his colleagues from other places shamanize, and invoke the pro. Ss A 
tecting gods. On the morning of the day on which the ceremony 
happens, the trees that have been brought in are put in the proper 
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places. First of all they lay in the yurta a great thick birch with 
its roots stuck in the right hand south-western corner, at the point 
where the earthen floor lies bare round the hearth; the top of the 
tree is thrust out through the smoke hole. This birch symbolically 
indicates the porter god who allows the shaman ingress into heaven ; 
it is left there permanently, and serves as a distinctive mark of a 
shaman’s abode. At the consecration, the remaining birches are 
placed outside the hut, in the place where the ceremony will be 
performed, in a certain order, beginning from the east: 1. A birch 
under which they place,.on a piece of white felt, tarasun, &e.; to 
the tree are fastened red and yellow ribbons if the shaman is a 
black shaman, white and blue ribbons if he is a white shaman, and 
‘all four colours if he is going to serve both good and evil spirits; 
2. A birch to which they attach a large bell, and the horse that is 
to be sacrificed ; 3. A birch tree, of sufficient size, which the new 
shaman must climb ; all these three birches are called sergé (pillars), 
and they are generally dug up by the roots; 4. Nine birches, in 
groups of three, bound round with a rope of white horse-hair, to 
which are fastened mbbons in a certain order, white, blue, red, 
yellow, and then the same colours again ; on these birches are hung 
nine beasts’ skins, and a tuyas of birch bark containing food; 5. 
Nine posts to which they fasten the animals for sacrifice; 6. Thick. 
birches Iaid out in order; to these are afterwards tied the bones of 
the sacrifices, enveloped in straw. From the chief birch in the 
yurta to all the birches outside, two tapes are stretched, one red 
and one blue; this is a symbol of the shaman’s road to the spirit 
land. _To the north of the row of birches are placed nine great 
kettles, in which the meat of the sacrifice is cooked. 

When all is ready, the newly consecrated shaman and the other 
participators in the ceremony deck themselves, and proceed to 
consecrate the shaman’s instruments ; it is then that the horse- — 
sticks are endued with life; they turn into living horses. From 
early morning the shamans collected in -the yurta have been 
shamanizing, summoning the gods, and sprinkling tarasun. After 
the ceremony of aspersion, the old shaman summons the protecting 
deities, and the young shaman repeats after him the words of a 
prayer, at the same time he occasionally climbs up the birch to the 
roof of the yurtu, and there loudly calls upon the gods. When the 
time for issuing forth from the yurfais come, four shamans take 
each a corner of the piece of felt, and sing and wail; at the 
entrance to the yurta, on the street, they kindle a fire, and throw 
wild thyme on it. The fire serves to purify everything that is 
carried through it. Daring the time spent in the ywrta, haman 
beings and inanimate objects undergo purification. The procession, 
in a certain order, goes to the place when the birch trees are 

; in front walks the father-shaman; then comes the 
yong shaman, followed by the nine sons, the kinsfolk and guests, 

e essential features of the consecration may be considered the 
following : : 





i, 
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(1) When the shaman anoints himself with the blood of the 
sacrificed kid, on the bead, eyes and ears, 


(2) When he is carried on the felt carpet, and 
(3) When he climbs up the birch, and from the summit of the 





. yurta calls upon the gods and his kinsmen, the dead 
fing shamans. 
gS The ceremony concludes with various sacrifices and popular 


£2 games' It will be seen, from the above description, that the 
"~~ —s consecration of a shaman is expensive, and accompanied by 


a. sacrificial rites which produce on the beholders a lasting impression, 
ie and give dignity to the ession in the eyes of the Buryats. 
La Among the tribes in the Altai, the ability to shamanize is inborn; 


mee instraction only gives a knowledge of the chants, prayers and 


SoS external rites. The future kam begins to realize his ny at an 
BY: early age; he is subject to sickness, and often falls into a heaey: 
ays, In vain do many of the elect struggle against this innate tendency, 


knowing that the life of a shaman is not an enviable one, but thes 
zi restraint brings greater suffering upon them; even the distant 
mr sounds of a tambourine make them shiver. Those who have the 
1 shamanist sickness endure physical torments; they have cramps in 

| the arms and legs, until they are sent to a kam to be educated. 
_- ‘The tendency is hereditary; a kam often bas children predisposed 
pa ’ to attucks of illness. If, in a family where there is no shaman, a 


52¥ boy or girl is subject to fits, the Altaians are pers that one 
sof’: its ancestors was a shaman. A kom Potanin that the 
= shamanist passion was hereditary, like noble birth. Ifthe kam'sown 
at: son does not feel any inclination, some one of the nephews is sure 
a. Cfo have the vocation. There are cases of men becoming shamans 
ba: at their own wish, but these kams ure much less powerful than 
nay those born to the profession,* 


Thus all the preliminary development of the shaman, from his 
childhood to the time when he is consecrated to the profession of 
kam or shaman, is of such a nature as to angment his ionate 
tendencies, and make him an abnormal man, unlike his fellows. The 
ceremony of consecration has a similur character; the shaman 
assumes an exceptional position, takes vows upon himself, becomes 
the property of spirits who, though subject to his summons, have 
yet foll power over him. 

Cases in which necromancera are applied to—To these soothsayers, 
skilled in all the secrets of the world of gods and spirits, the 
Aaperstitions shamanist tribesmen, imbued with the gloomy ideas 
consequent upon their coarse animistic philosophy, address them- 
selves in all the perplexities of life. All misfortunes, diseases, and 
death itself, are attributed by shamanists to the inflaence of 
external, supernatural causes, to remove which every effort is made. 
Tt is not to be wondered ut that on the occasion of the great festivals 
eonnected with the sacrifices the shaman plays the chief part: he 
is then not so much a priest, a guardian of the ritual, ag 9 


! Agapitoy and Khangalov, 44 52, * Potanin, iv, 56-57. 
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necromancer acquainted with the sacrifices le to the pe 
and the means of appeasing them. This characteristic of the 


shamans is especially apparent from the enstom existing among 
the Torukhan Samoyeds of organising an annval necromantic 
ceremony. At the beginning of winter, when the hunting season 
ends, diseases begin to prevail among the Samoyeds, and they 
decide in an assembly that it is time for the shamans to watch the 
road, for it will be bad if men begin to die. The shamans give 
their consent to the preparation of “a clean chywm “ (1.¢.. yurfa or 
hut), and every Samoyed helps to make ready the ssisbeetala: they 
get poles, bring reindeer and black oxen for sacrifice; from the 
sking they make coverings for the chyum and clothes for the 
shamans, The chyum is built on the shore of a lake, and has the 
form of an elongated tent; on the top of it, at the southern end, 
they place, in an inclined position, a wooden statue representing a 
man or ® reindeer, On the north side, the poles are fastened in 
such a way that they form something like a tail extended in the 
form of a fan; this tail is anointed with reindeer's blood. Many 
traditions are connected with this hut, and it is the scene of various 
ceremonies, the most essential of which ia the senior shaman’s 
entry into it. The young people busy themselves with games, 
songs, and dances, then they kill a reindeer, and the eldest ghost- 
seer drinks ita blood, and shamanizes in the presence of the other 


assembled. necromancers and the older men. The ceremony — 


concludes by the shamans kissing one another's hands.' 
Doings of the shamans among the Koryaks and Gilyaks—The 
above description of the construction of a clean chyum among the 


tribes of the Turukhan region exhibits a full view of the social 


duties of the shamans, and clearly indicates the great importance 
of these guardians of the Black Faith, Although in Many cases 
the shamans act as priests, and take part in popular and family 
festivals, prayers and sacrifices, their chief importance is based 
on the performance of duties which distinguish them sharply 
from ordinary priests. The essential attributes of these gloomy 
mediators between men and the dark hostile powers of the spirit 
world will become apparent on reviewing the most important cases 
in which the chief tribes of Siberia have recourse to shamans. The 
Koryaks, according to Krasheninnikov, look upon shamans as 
leeches, who by beating their tambourines drive away diseases, and 
declare whut sacrifices must be offered to the spirits in order to 
cure the patient. Sometimes they order a dog to be slain, some- 
times the laying of twigs, and other similar trifles, outside 'the yurta. 
The Gilyak shamans, also, busy themselves chiefly with healing the 
sick, by means of invocations, tambourine playing and whirling 
ruund; at times they cause the sufferer to leap through the fire, 
hat they do not fesse drugs prepared from plants, with the 

rties of which they are well acquainted. Besides 


healing pro 
their ay duties, the Gilyak shamans foretell the future, bring 


1 ‘Tretyakov, 220-222. 
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down rain, and do other things connected with their secret 
science.’ Though at the present time, according to our mission: 
aries, paganism among the Gilyaks and Golds is inning to yield 
to Christianity, nevertheless, christened as well ns pagan natives 
are still unable to give up the ose of shamans and their fantastic 
rites, Twenty-five years ago, shamanist ceremonies were in 
universal use among them, and no one could do without the 
shaman. Ata birth or a death, when a Gold or Gilyak set out on 
his winter hunting expedition or when he went fishing, the shaman 
was in every case indispensable. é 

Shaman leeches among the Daurs and Manchzhurs.— Among the 
Manchzhurs and Daurs, on the banks of the Amur River, notwith- 
standing the extreme poverty of the ple, their attachment to 
the shamans, as doctors, is remar e. Although the Russian 
doctors charge nothing for attendance, and supply drugs almost 
free, the natives, in all diseases except fever, apply to the shamans, 
although their services cost a great deal. These native prac- 
titioners live at the cost of the family until the patient hag 
recovered, and insist upon the sacrifice of a Pig worth from twenty: 
to twenty-fiveroubles. The shamans cure all diseases except fever. 
Eech kamlanie lasts, with interruptions, from eight o'clock in the 


evening until dawn, During the intervals the shaman fortifies 


himself with tea and to . At the end, thore is a feast of the 
animals sacrificed. During the kamlanie itself, in order to nerve: 


the shaman in his struggle with the demons, they give him 
khanshine 

Healing of diseases among the Yakuts.—In recent times, much inter- 
esting information has been collected concerning the Yakut sha- 
mans. In a long article on the beliefs of the Yakuts, a writer in 
the“ Sibirskii Sbornik,” calling himself V.3—skii, describes in detail 
the shamanism existing among the natives, The shaman prescribes 
for all diseases, but cepecially Yakut maladies. The following 
diseases are looked upon ag Yakut: obscure nervous complaints, 
such as hysteria, madness, convulsions, St. Vitus’s dance, also 
barrenness, puerperal fover and other diseases of women, diseases 
of the internal organs, all kinds of abscesses, wounds, headaches, 
inflammation of the eyes, rheumatic forer, typhoid, inflammation of 
the lungs and larynx. There are some diseases that the shamans 
refuse to treat, ¢y., dinrrhca, scarlutina, small pox, measles, 
syphilis, scrofala, and leprosy, They are especially afraid of small 
pox, and will not shamanise in a house where it hay been. All 
diseases proceed from evil spirits who have settled in human beings, 
and their treatment is intended to drive ont or win over the non. 
welcome guests. The simplest method is that of healing by fire, 
In the Kolymsk district, a lad had an Injured finger, which Was 
painfal, and occasionally broke out into an eh It was decided 
that the wicked spirit Er had taken possession of the finger. 
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* “ Vostochnoe Obozrenie,” 1890, 20, 9; 32, Sl many AEST, 207. 
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Desiring to drive it thence, the patient took burning coal and blew 
it roond the abscess, When the burnt flesh burst with a crackling 
sound, the patient, with a smile of satisfaction, remarked to the 
spectators, “Did you see him jump out?” Other domestic 
remedies to relieve suffering are the clanging of iron, loud cries, &e. 
When simple treatment of this kind is of no avail, the Y»kuts apply 
to the shaman; he acts as intercessor for the unfortunate, and 
mediator between men and spirits when they come into collision. 
The obligations he takes sace hicowel! are not light, the straggle he 
enters upon is a dangerous one. The author of the article describes 
that part of the shamanist ritual which is incariable. The shaman 
called in to visit a patient takes the post of honour, in the corner 
opposite the fire on the right hand wall, when one is looking towards 
the chimney hole and the door. Stretching himself out on his white 
mare’s skin, the leech lies waiting for night, and the hour when he 
may begin his sorcery. All this time he is treated with deference, 
and supplied with food and drink. At length, when the sun has 
set, and the hut begins to be dark, hasty preparations are made: 
pce chop wood, make faggots, and cook an exceptionally abundant 
and choice supper. Grecunly. the neighbours arrive, and take their 
places on the benches along the walls, the men on the right side, 
the women on the left. Conversation is carried on in & very sober 
manner, the movements of the visitors are slow and gentle. When 
all are at supper, the shaman sits up on the edge of his pallet, 
slowly unplaits his hair, in the meantime muttering something, 
and occasionally giving various orders. Sometimes he nervously 
hiccoughs, artificially, and then his whole body trembles in a strange 
way. The sorcerer’s eyes do not look aboot; they are either cast 
down or fixed motionless on one point, generally on the fire. The 
fire gradually becomes dull, thick darkness fills the hut, the door 
is shut. and there is almost complete silence. The shaman slowly 
takes off his shirt aud puts on his wizard’s coat, then, taking a 
lighted tobacco pipe, he smokes for a long time, and swallows the 
smoke. The hiccoughs become louder, the trembling more alarm- 
ing. When the shaman has finished smoking, his face is pale, his 
head has fallen far forward, and his eyes are balf shut, In the 
meantime, the white mare’s skin has been Jaid in the middle of the 
hut. The shaman takes a jar of cold water, drinks a few large 
gulps, and, with a slow sleepy motion, seeks on the bench the whip, 

wig ordram-stick prepared for him. Then he goes out into the 
middle of the hut and, bending his right knee four times, makes a 
solemn bow to the four sides of the universe; at the same time he 
spurts water from his mouth, all round. A tuft of white horse 
hair is thrown into the fire, which is then put ont, By the faint 
pages! of the smonldering coals, one can still see in the darkness, 

or a short time, the motionless figure of the shaman sitting with 
dowacast head, holding in front of bis breast, like a sbield, a large 
tambonrine. His face is turned to the south. All the people who 
are sitting on the benches hold their breath, and nothing is beard 


___ in the darkness save the indistinct muttering and hiceoughs of the 
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wizard. At last these sonnds also cease; for a moment complete 
silence reigns. Soon after, there is a single yawn, i 
metallic in sound, and then, in some part of the dark hnt, a fal 
cries loudly and clearly, or a sea-mew utters a piteous wail, After 
another interval, the tambourine begins to make a slight rolling 
noise, like the buzzing of mosquitoes: the shaman bas begun bis = ~~ 
music. At first it is tender, soft, vagne, then nervous andirregular = 
like the argh heated Denlitn Sag ieee ate cacy = and “9 
more decided. Now and then it is broken by wild cries; ravens 
croak, grebes langh, sea-mews wail, snipes whistle, falcons and 
eagles scream. The music becomes louder, the strokes on the tam- 
bourine become confused in one continuous rumble; the bells, ig 
rattles and small tabors sound ceaselessly. Itisadelugeofsounds = =~ 
capable of driving away the wits of the audience. Suddenly 9 
everything stops; one or two powerful blows on the tambourine, 
and then it falls on the shaman'’s lap. Silence at once reigns. 
This process is repented, with slight variations, several times. 
When the shaman has worked up his audience to a sufficient ~~ 
pitch, the rhythm of the music ia changed, and it is accompanied 
¥ broken phrases of song, gloomy in tone : 
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(1) Powerful bull of the earth! . . Steed of the steppe! . . : 
(2) Tam the powerful bull . . . Lasse? = 
(3) Ineigh . . . steed ofthesteppe! . . _ iM 
(4) Tama man placed above all! . . 

(5) Tam oman gifted above all! . - a 
(6) I am a man created by the lord powerful among the oe 


puignty Lae 
(7) Steed of the steppe, appear! . . Teach me! . 
(8) Magie bull of the earth appear! . . Speak! 
(9) Mighty lord, command me! . . 
(10) May everyone with whom I go, hear with the ear! 
Let no one follow me to whom I say not—come! . . 
(11) Henceforth, come no nearer than ts allowed, let everyone 
look with a keen eve! . . Let him bequicktohear! . . 
_ Have a care of yourselves! . . 
(12) Look to it well! . . Be all such, all together 
all, os many as there are of you! . . 
(18) Thou on the left hand, lady with the staff, if it happen 
that I wander, or take not the right road, I ey ee 
_ directme! . . Getready! . . 
(14) Show me my mistakes and show me the road,my mother ! 
Fly with a free flight! . . Clear my broad path! ° 
(15) Spirits of the sun, mothers of the sun, dwelling in the 
south, in the nine woody knolls, you who will envy . . + 
Ipray yousll . . . letthemstand . . . let your 
three ows stand high! . . 
(16) In the east, on his mountain, is the lord my grandsire, 
. mighty in strength, thick of neck—be with me! . . 
(17) And thon greybeard, most worthy of wonder-workers (the 
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fire) I pray thee: approve all my thoughts without ex- 
ception, grant all my wishes . . - hearken! . . 
wisi! . All, all fulal! .. 


The ritual used by the Yakut shamans is always the same. 
There are two forms of it—one longer and one abridged. It is 
the latter that we have given. The remainder of the ceremony is 
an improvisation adapted to certain cases and certain persons. When 
the shaman, by his singing, has brought down upon himself his 
guardian spirit, he begins to skip and move about on his skin mat, - 
thas beginning the second part of his dramatic performance. 
The fire has been made up again, and its bright gleam illumines the 
hut, which is now full of noize and movement. The wizard cease- 
leasly dances, sings and beats his tambourine; first turning to the 
south, then to the west and cast, he madly jumps and contorts 
himself. The time and step of his dance somewhat resemble the 
Russinn frepak, but it is faster, and lacking in boldness. Finally 
the shaman bas learnt all be needs to know; he has discovered 
who caused the illness, and has assured himself of the support of 
the powerful spirits. Then begins the third part of the perfor- 
mance, Whirling, dancing, and beating the tambourine, the 


shaman approaches the patient. With fresh invocations he expels 


the cause of the disease, frightening it out, or sucking it out of 
the diseased place with his mouth. When the disease has been 
driven out, the shaman takes it into the middle of the hut, and, 
after many invocations, spits t out, drives it from the hut, kicks it 
away or blows it from the palm of his hand far up into the sky or 
under thecarth. But it is not sufficient to drive out the disease: it 
is indispensable toappense the gods who have relieved the sufferer, 
and the shaman decides what savrifice must be offered to the 


- mighty spirits of heaven. At the termination of the ceremony, 


the shaman sits down again on his. mare's skin, and sings and 
plays, the spectators lift him and his mat, back to the place of 
honour which he occupied at the beginning 

Divination and propitatory invocacions of the Yakut oyuns.—Side 
by side with the healing of diseases is divination, with its various 


- ceremonies. Gmelin refers to prophecy among the Yakuts, accom- 


penta B the following methods: the shaman takes a ring or 4 
‘coin, and holds it in the midst of the palm of the enquirer, moving 
it about in various directions as if examining it, and then foretells 
the future? In an article in the “ Sibirskii Sbornik,” we are told 
that the Yakut shamans accompany the foretelling of the future 
with dramatic performances like those used in healing the sick.4 
These necromancers are called in in all cases when it is desired to 
win success or avert misfortune. Mr. Vitasheyskii tells how a 
1 “Sibirskii Sbornik.” “é Prilozhenie k Vostochnomnm Oborreniyu,” 1890, v. ii. 
“ Kak i vo chto vyeruyut yakuty (Etnograficheskii nabrosok),” 3—hago, 
2 Gmelin, ii, 364-365. 
4 4 Sibirakii Sbornik,” 158, 
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young Yakut, Siancha, on a visit to his father-in-law, who lived 
a verst and a half from the author, invited a shaman to offer a 
sacrifice, and invoke a blessing from the guardian spirit of bunts- 
men and fishermen. The Yakats represent this spirit as a beast 
the size of a big year old calf, with hoofs like a cow, a dog’s head, 
small eyes, and long hanging ears. The performance at which Mr. 
Vitashevskii was present took place on the night of the 8-9th Feb- 
raary, 1890. It was extremely dramatic, and the author of the 
article gives a carefal and detailed account of it. In many points, 
Mr. Vitashevskii's description is of great interest for comparative 
ethnography, and presents quite a unique phase of shamanist ritual. 
As a preliminary, an image of the spirit of hunting and fishing 
was made, It was simply a log of wood 3 in. thick and rather less 
than 28 in. long. On this log a rongh drawing of a haman face 
was made with a piece of coal, Besides this, the so-called “ pillow” 
was made from a saddle, formed of two thick willows and twenty 
willow twigs. Both objects were taken to the door, and placed in 
such a way that the face of the image looked inwards. The perfor- 
mance began in the following way: three young fellows stood with 
the shaman, each holding in his right hand three lighted faggots. 
The shaman fumigated with the smoke of his faggots the three 
young men who stood facing the fire. Then all four threw down 
their faggots at random, and the young men mixed with the crowd. 
The shaman sat down on a stool facing the door, and, holding an 
arrow in his right hand, pronounced the following words. First of 
nll he addressed Baryllakh, the spirit of the chase. We only give 
the beginning of the address : 
“ Baryllakh of my rich forest ; 

My lord grandsire, 

Now-—theat! 

Smile! . . .” &e. 

The shaman then, in the name of the spirit, asked the young 
Yakut, who was going to hunt, what he was called, and receiving 
the answer, “ They call me Sencha,” the shaman pronounced some 
untranslated Mongol words and went outside, saying that Baryllakh 
himself would knock directly. 

In a short time there was a knock outside, and by the open door 
entered the shaman, who was triumphantly met by the be eyes 
He acted the part of spirit of the chase, laughed, smirked, and, 
sitting down on the ground, to the right of the chimney, said, 


' “ Give me my darling, my friend!” Then they gave the shaman the 


image of Baryllakh and the pillow which had been made from the 
saddle. He smelt both all over, and caressed them; then he 
ordered them to be placed against the post which is in the perednii 


ugol (place of honour) ander the tkons. On the pillow they placed 


a cup of salamata (hasty pudding), and threw batter in the middle 
of the fire. In the morning, the master of the house where the 
performance took place ate up the salamata, The image of Baryllakh, 
and the saddle pillow, were taken away into the woods. Thus 
ended the shaman’s sorcery. It is to be noted that the Yakuts 
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represent Baryllakh as always giggling, and fond of lnughter- 
When huntsmen have killed an elke, they go up to the beast laugh- 
ws Oe order to win the favour of the spirit. 

r. Vitashevakii has given another detailed account of a 


‘shamanist ceremony, organised, to appease the spirits, by a con- 


verted Yakut who wished to ameliorate his disordered affairs. The 
same shaman, one Simen, officiated.’ In this, as in the preceding 
case, one can see, in a coarse form, the simple beginnings of those 


dramatic tendencies which among highly cultured peoples have 
reached such an extensive development, and have become one of ~~ 


the highest phases of literature, The shaman, in presence of his’ 
uncritical fellow-countrymen, gives the reins to his fancy, and 
tries by an original mise-en-scéne to make an impression Gn the 


visual faculty ; he brings up spirits, mingles the comic with the 


tragic element, and, with an art surprising in a semi-savage, 


enchains the minds of his audience. Even the Russians who have 
inhabited the country for a long time are often attracted by these 
shamanist shows. : 

Methods of healing among the Tunguses—Among the Tunguses, 
both pagan and Christian, the shaman, according to Shchukin, is 


not a priest, but a wizard who heals and divines.* For the cure of j ; 


the sick they apply to shamans, who, by inspecting the blood and 
livers of slain birds or other animals, diagnose the disease. They 
declare the means by which the gods may be appeased. By 
direction of these necromancers new idols are made, and sacrifices 
are offered. The sacrifice takes place inside the yurta, in the 
evening. The shaman takes the patient's head between his hands, 


sucks his brow, spits in his face, and fixedly looks at the affected =~ 


art. 

And Ostyaks.—The Ostyaks, by command of the shaman, bring 
into the yurta of the sick } pba several reindeer; to the leg of one 
deer they fasten one end ofa rope,the other end is held by the patient, 
and when the latter pulls the rope they kill the deer. The head 
and horns are laid on the floor, the flesh is eaten, and the sick man 
is anointed with the fat. In order to extract the devil, the Ostvak 
shaman takes hold of the diseased part with his teeth, and in o 
few minutes draws from his mouth a piece of the entrails of some. 
beast, a small worm, or simply a hair. All these objects are con- 
sidered to be embodiments of a disease.® 

Leecheraft among the Kirghizes—The Kirghiz shaman, like his. 
colleagues in other tribes, adopts various methods to represent in 


a dramatic form his struggle with the spirits that possess the sick. 


Sitting down opposite the patient, he plays on the balalaika (three- 
stringed guitar), cries, sings, grimaces, then he runs about the 


1”, Vitashevakii: “ Materialy diya izucheniya ! tvan Yaokutor, Zup. 
V. 5. 0. E. G. ©. po etnografii,” ii, v, 2, 37-48. z 
24 Powerdkn Pakutek.” Ind. N. Sheh., 91. 
2 kor, 20-100, 
‘ Shashkov, 99-00 
* Tretyakov, 218. bin 
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‘ee Sse and out into the open air, where he mounts the first. horse ons 
"he can find, and gallops about on the steppe, chasing the spirit | |) 

7) that torments the sick man. On his return, the shaman beats tha 
patient with » whip, bites him till the blood flows, waves a knife = 
> over him, spits in his eyes, hoping by such radical means to =” 
kee pare out the spirit. These performances are repeated for mine | oe 
* ae 1 i fy 
aan pss the Teleuts—On the shores of Lake Teletsk, Helmersen sé ! 
)) witnessed the healing of one of his Telent com i The -93e 
1) natives believed that evil spirits had entered his body, and were =) 
~ eansing his pain and dismay. The kamJenika undertook thecure, 
th \ _—He began by tying some twigs together, put a red bot coal on the Jy! 8 
: et. bundle, and bak it over the patient, meantime muttering some ai) 
incoherent words. The sounds he made gradually became louder ae 
> and more guttural, and finally broke into a wild song, accompanied bot 
by aswaying motion of the body. From time to time the chant ae 
~ was broken by lond deep sighs. The exorcism went on si ee 


~ __ in energy for a quarter of an hour; then Jenika placed the bund 
- © of twigs by the sick man, sat down, and quietly smoked a pipe. 
The result of the treatment was that the patient was eured? In 

a > the Altai Mountains, nightmare is attributed to the spirit Aza. 
+ 


Se jae: 


| To drive it away, a kam is summoned, who conjures in the yurta 
| before a willow twig with five bound to it (i-e., rags or 
> ribbons of five colours). as 
Be" And Vogul Manzes.—On the borders of Siberia and cans! gir ae 
. Russia, among the Vogul Manzes, the medical functions of the 7 pe 


~*  s shamans consist of invocation of the gods, whispered charms, and 
> the use of certain therapeutics. In all cases they enquire of the 


> gods the cause of the illness. The gods receive sacrifices of rem- , 
2 3 deer, garments, and hides, then the patient drinks charmed water, 
~~ _ yodka, and blood ; he is anointed with blubber, reindeer fat, and 
>> still more frequently bear's grease, he is fumigated with castoreum 
7 and the sediment of boi larch or birch, and rubbed with o 


~_ 


es 
thes 4 


~~ bear's tooth. Frequently the same remedy is used for di t = 
‘ a diseases." differen ¥ 
“aie The duties and functions of Mongol and Buryat shamans—The ag 


> _ Baryats, by their social life and education, stand on a higher level 
"|  than'the other Siberian peoples. Among them, shamanism must 


le 


=< have undergone a greater degree of elaboration, and, thanks to a 


certain Buryat scholars, we are in a position to give a detailed 


Be cay 
account of Buryat shamanism, notwithstanding the fact that the = =~ 
Yellow Faith of the Buddbist lamas is rapidly driving out the old ay 

a ‘ Black Faith. i 


~ a Dorji Banzarov examines the daties of the Mongol shamans in “oh 
Bihan i) sebaeok and the Buryat shamans in particular, under three heads ; ty 






Ss * Shaahkor, 90. 

4  Naeaee sem? eae tel. om a Meese eae Beitrige)" B. 
ae iv, 71. 

- _-* Potanin, iv, 120. 

s 4 Gondatti: “ Slyedy yazycheskikh vyerovanii u Manzov,” 54, 
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- to shamans and shamankas in two cases : when a member of a 
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as priest, physician, and wizard, or diviner. As priest, the shaman, ~~ 
knowing the will of the gods, decides what they want from men, — 
and he performs sacrifices as an expert in ritual and prayers. 
‘vate sacrifices, of which, in Bangarov'’s opinion, the following 
were the most important: 1. On beginning any enterprise; 2. For 
the healing of disease; 3. To prevent murrain, the attacks of 
wolves on cattle, and, in general, any pecuniary loss; 4. A libation | 
to the sky, on the oceasion of a thunderstorm, especially the first 


thunder in spring. As physician, the shaman has a definite method | 


of expelling the spirit from the patient's body, at the same time 


he performs tricks, and acts like a madman. The gift of prophecy ay 


makes him very powerful. He either prophesies simply, or by 
means of divination. Divination is by the shoulder bone, and hy ‘il 
the flight of arrows.’ While agreeing with the learned Buryat in — 
many points, we must take exception to his view of the part played 
by the shamans as priests, which in Banzarov's classification of 
their duties occupies so prominent a place. More than once, we 
have pointed out that the priestly function of the shamans is of 
secondary importance, while the essence of shamanism is in sorcery, 
which is especially apparent in the curing of diseases and in 
divination, The majority of cases of sacrifice, of a so-called acci- 
dental character, mentioned by Mr. Banzarov, arise precisely from 
this fundamental source of shamanism. The Buryats chiefly apply 


family falls sick, or when a horse is lost? According to Mr. ~ 
Sidorov, every shamanist ceremony due to disease or theft begins 
with divination by the shoulder bone of a sheep or a goat. a 
Buryats have a tradition about this shoulder bone. A written law 
was given by God to the chief tribal ancestor of the Buryats; on 
his way home to his own people he fell asleep nnder a haystack. 
‘A ewe came to the stack and ate up the law with the hay; but the 
law became engraved on the ewe's shoulder blade? . 

In the Alarsk department of the government of Irkutsk, accord- 
ing to the priest Eremyeev, there is a sn erstition which does not 
exist in other districts. If anyone's child becomes dangerously ill, 
the Buryats of that region believe that the crown of his head is 
being sucked by Anokhoi, a small beast in the form of a mole or 
ent, with one eye in its brow. No one except the shaman can see 
this beast and free the sofferer from it4 Shamans called in to 
visit patients, especially children, are called by the Buryats, Naizhis. 
If the patient recovers, he rewards the shaman, and calls him his 
naizhi. If anyone has sick children, or if his children die, any new 
born infants, or young sick children are visited by the shaman, — 


1 Banzaror: “ Chernaya vyera,” 107-115. 
 “ Mongoly Buryaty v Nerchinskom Okrugye Irkutskoi gubernii." 2h. M. 
Vn. D., 1843, ch. iii, 86. 
ian oe : “Shaman i obryady shamanskoi vyery.” Irkutakiya Eparkh. Vyed., 
Toa, So, 
4° Shamanstvo Irkutskikh Buryot.” Irk. Epurkh. Vyed., 1875y, 21, 300. 





Besides the ordinary general sacrifices, the shamans performed — 
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* who, in order to preserve them from unclean spirits, makes a 
Special amulet, called khakhyukhan. If the infant lives or recovers, 
_ as the case may be, the shaman is called natzhi, and rewarded for 
his trouble. If the child dies, the khakh n is returned to the 
_ shaman, and the title of naizhi ceases to be applied to him. The 
| duty of the naizhi is to protect the child, with the aid of the zayans, 
_ from evil spirits, and grant it his powerful protection. There are 
_ ~=s«-not naizhie in every family, and the Buryats only apply to auch 
shamans in extreme cases. The naizhis are changed at the wish of 
the parents. It sometimes happens that one family has several 
guardian shamans, If the child grows up, he shows special respect 


to his naizhi.' 

























( To be continued.) 


“ Religion in Japan: Shintoism—Buddhism—Christianity.” 
By G. A. Cobbold. Inustrated. pp. 113. (S.P.C.K.) 1894. 


Svo. The volume gives a good account of religion at the present 
time in Japan. ‘ 


“The Asiatic Origin of the Oceanic Languages;” an 
etymological dictionary of the language of Efate (New Hebrides), 
By Rev. D. ela erga ape ees ite p. 212, 8vo. “This 
work gives in t rst place, a dictionary of the language of Efate, 
‘ew Hebrides, as accurate as I can make it after upwards of 
twenty-one yearn’ constant study and use of the language in the 
rformance of my duty as a missio stationed on the island of 
ifate . . . Im the second place the dialectical variations of 
Efatese words are given in a considerable namber of instances ; 
the cognate words in other languages of the Oceanic family are 
 _ usually put within brackets, and are chosen purposely from its four 
great branches—the Papuan (or ‘ Melanesian’), the Maori- 
_ Hawaiian (or ‘ Polynesian’), the Malayan, and the Malagasy (or 
*Tagalan *).” 


“A Descriptive Dictionary of British Malaya.” By N. B. 
Dennys. (London and China Telegraph Office, 1894.) pp. 423. “Zz 
8vo. “ The volume contains about three thousand headings. The A 
» Straits Settlements and protected native states are treated of at 
_ considerable length, while notices, more or less brief, are given of . 
every town, village, &c., appearing in published maps, as also of ir? 
many others hitherto undescribed. The various aboriginal tribes, a 
the prodacts of the jungle, native manners and customs, the : 


‘ * Khatgaslov: “ Predaniys i iva Unginskikh B Yap. V. A 
PRG vases urynt. Zap. V. 8. 0, 1. | 
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natural history of the Peninsula, and many other subjects of 
interest, are described or explained.” 


“The Russian Peasantry, their agrarian condition, social 


be life, and religion.” By Stepniak. (Swan Sonnenschein, 1894.) 


pp. 651. 8vo. “ Russian peasants are passing through an actual 
crisis—economical, social, and religious—and the future of our 
country depends upon its solution. In the book we now have the 
honour to Jay before the English reader we have tried to show as 
briefly and as fully as possible the main features and the bearings 
of this double process of growth and decay, now to be observed 
within our roral classes. The task we set ourselves was to choose 
from among the rich materials scattered throughout our literature 
for the last score of years, and to arrange the various separate 

ieces into one pense: picture . . . Mostof what is described 
in these volumes refers to the bulk of the Russian peasantry; but 
in dealing with the political views and social habits of our rural 
classes, and the changes they have undergone since their emanci- 
pation, we have had the Great Russian peasants chiefly in view. 
It is they who have shaped Russian history in the past, and who 
will certainly play the leading part in her future.” 


“Thoughts and reflections on Modern Society,” with an 
introduction on the gradual social evolution of primitive man. 
ByA.Featherman. (Kegan Pal, 1894.) pp. 352. 8vo. The volume 
deals with tropical primeval man, tribal communities, extra- 
tropical primitive man, the rein-deer epoch, epoch of tamed animals, 
the age of metals, the fundamental agencies of modern social 
development. The subject matter is arranged in a large number 
of short articles under the general headings of social sketches, 
intellectual manifestations, moral characteristics, industrial econ- 
omy, political organisation, and religious spiritualism. 


“ An Introduction to the Popular Religion and Folklore of 
Northern India.” By W.Crooke. (Govt. Press: Allahabad, 1894.) 
8vo, pp. 420. This important work is divided into the following 
sections :—The godlings of nature ; the heroic and village godlings ; 
the lings of disease; the worship of the sainted dead; the 
worship of the malevolent dead; the evil eye and the scaring of 
ghosts; tree and serpent worship ; totemism and fetishism : animal 
worship; the black art; some rural festivals and ceremonies; 


~ Bibliography ; Index. 





“List of Objects of Antiquarian and Arch#ological 
Interest in British Burma.” (Govt. Press, Rangoon, 1892.) 


- pp. 45. 


“Grammatical Notes and Vocabulary of the Peguan 


Language.” By Rev. J. M. Haswell. (Rangoon: Americas 
_ Missionary Press, 1574.) . | 


‘a. 
. e 


Anthropological Miscellanea and New Books, 101 


4 
a 
‘= 
a 





de)» * 
—_ as 
© 





ah ey 
wT Aa a “Vy 
Vege A 
be 
= 


oa 


+ 
re 





102 Anthropological Miscellanea and New Books. 


TAF 2 fie y., Sexi? Aten) ar 1 : 
~_= | ey ey bs) - " ee eh 4, i ; Pas hel 
T¢ _— Te : =s ee Taw Coe mL <= oa st oat i 
y ’ — 


a = 22 pores 


« Man hunting in the Desert ;" being a narrative of the Palmer 
search ition (1882, 1883). By A. E. Haynes, Capt. RE. 
(Horace Cox, 1894.) 8vo. pp. $05. The volume gives an account 
of the Egyptian Question in the summer of 1892, and Palmer's 


mission in the desert. The tracking and capture of the murderers _ 


is minutely described, together with their trial and sentences. The 


topography of ‘the district, and especially of Mount Sinai, is care- — 
fally discussed, as well as the marches of the Israelites as described 


in the Old Testament, The volume is fully illustrated and bas 
excellent maps. 


“Attempt at a Catalogue of the Library of the late 
Prince Louis Lucien Bonaparte.” By Victor Collins. Henry 
Sotheran and Co., 140, Strand, and 37, Piccadilly. (Small 4to, 
1718 pp., 13,699 entries. Price one guinea.) 

Although this is really a large and laborious work, yet those who 
look at it will not feel surprised that the author should claim for it 
only to be an attempt, for a library that requiresnearly 14,000 entries, 


and that includes specimens of hundreds of languages and dialects, — 


may tax the capabilities of more than one scholar. Mr. Victor Collins 
has felt the responsibility, and has succeeded in enlisting the co-oper- 
ation of many competent friends. This was particularly requisite 
for Basque, a subject to which that distinguished man of science, 
the Prince, had devoted so many years, and had accumulated so 
much rare material with Inbour and expense. The catalogue 
will therefore become a valuable book of reference to scholars who 


ean no longer consult the hbrary or profit by the personal . 
-knowledge and advice of ita late iNlnaizous owner, e 


have 
tested very many of the entries and find them full and satisfactory. 
It is difficult even to enumerate the contents, for Prince Lucien 
went beyond the limits of ordimary lan 3, and collected 
matter for wide and minute knowledge of European dialects of 
many classes. To our own dialects he devoted original research. 
Then there are whole libraries of French, Italian, Spanish, and 
Portuguese dialecta. Mr. Collins bas called in special assistance 
for Celtic.—(H. C.) 


“ Proceedings of the Royallrish Academy.” Vol. iii, No. 2. 
On some caves in the Slieve na Caillingh District, co. Meath, by 
E. ©. Rotheram. Illustrated. Studies in Irish craniology; 
Inishbofin, co. Galway, by A. C. Haddon. The Ethnography 
of Inishbofin and Inishark, co. Galway, by C. R. Browne. On 
an Cee Monument recently found in co. Kerry, by Right Rey. 
Dr. Graves. 


“The American Anthropologist.” Vol. vii. No.1. Songs 
of the Modoc Indians, by A, 5. Gatschet. Ou certain person 
who appear in a Tusayan Ceremony, by J. W. Fowkes. § “ ote 
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‘among primitive peoples, by S. R. Steinmetz. Era of the 
formation of the historic league of the Iroquois, by J. N. B. Hewitt. 
Words expressive of cries and noises in the Kootenay language, by 
A. F. Chamberlain. Carribean influence in the prehistoric art of 
Southern States, by W. H. Holmes. Primitive copper working, by 
F, H. Cushing. 


« Transactions of the Canadian Institute.” Vol. iv, Part I. 
Notes, archwological, industrial, and sociological on the Western 
Dénés, by A. G. Morice. 


“The American Antiquarian.” Vol. xvi. No.3. Panel in 
the temple at Halabede, India; representing Ganapatti, the 
clephant-headed God. Migrations of the Algonkins, by C. 5. 
Wake, The salmon wife—A Kwakiutl legend, by G. C. Teall. 
Culture heroes and deified kings, by S. D. Peet. An obstetrical 
conjuration, by D. G. Brinton. 


& Revue Mensuelle de I’école @’Anthropologie de Paris” 
Vol. xv. May. Anthropological Geography de l'Europe. The 
family among the first mhabitants of North Africa. 

“Annales de la Société d'Anthropologie de Bruxelles.” 
Vol, viii, Part 2. The megalith of Ville-sur-Haine. Illustrated. 


#“Z/Anthropologie.” Vol. v, No. 2. Notes towards a history 
of primitive art, By E. Piette. The Hamites of Hastern Africa. 
By M. Delafosse. The age of the lacustrine stations in Switzerland. 
By E. Vouca. 


- «Bulletin de la Société d'Anthropologie de Bruxeiles.” 
“—4) xi. Primitive astrology, by M. Goblet d'Alviella, The 
_ neolithic stations of Verrewinrkel and Rhode-Saint-Genése, by M. 
Cument, Vol. xii. The metal age in Belgium, by M. Comhaire. 
Pre- and Proto-historic map of Belgium, by M. Comhaire. Ona 
recent memoir by Dr. De Man on the ethnology of Zealand, by 
M. V. Jacques. The ethnic origin of the Jews, by M. V. Jacques. 


« Bulletins de la Société d’Anthropologiede Paris.” Vol. iv, 
Wo. 11. Stone cross with inscriptions at Carnac, by M. Vanville. The 
wehistoric period in the departments of the Gard and the Ardeche, 
M. Raymond. Carved figures on the megalithic monuments 
‘jn the neighbourhood of Paris, by M. de Mortillet. No. 12. 
_ Memoir on the normal variations and anomalies in the nasal bones 
in human beings, by M. Manouvrier. Neolithic station at Carcanx, 
near Fouras (Charente Inferienre), yi M. Zaborowski. The 
iatives of Lifou (Loyalty Islands), by M. Deniker. Family rights 
of property in Annam, by M. Denjoy. 
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«Memoirs de la Société d’Anthropologie de Paria” V: 
"7 i, No. 3. The ‘anthropology ot France, Dordogne; “by De 
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3 GREAT BRITAIN AND IRELAND. a 
3 a 
¥ Apri 107TH, 1894. 7 
ig Prof. A. Macauisrer, F.RS., President, in the Chair. a 


f. 
«The Minutes of the last Meeting were read and signed. q 
_ ‘The death of Mr. E. W. Bevt was reported. Fi 


Prof. A. C. Happon delivered an address on * Ethnographical 
Studies in the West of Ireland,” illustrated with the optical 

















 Exummrtion. and Description of the SKULL of a MicRocEPHALIC 
‘*é Hixpv. By R. W. Rew, MD., F-RCS., Professor of 
Anatomy in the University of Aberdeen. : 


[ruaTes XII, x11] 


THE accompanying skull came into my possession afew months — 
ago, and I think that, from the small size of its cranium and 
from other peculiarities, its exhibition and description may be of 
interest to the members of the Anthropological Institute, 
' The only history which T have been able to obtain regarding 
- the specimen is that it was sent to Aberdeen in 1858 by Sur- 
Walker, M.D., LL.D., C.B., and that it formed 
oe ese of the body of a Fakir who had attempted to murder Dr. 
Walker at the time of the Indian Mutiny. The Fakir died (? was 
* executed) in the Agra jail. Dr. Walker, who was in charge of — 
— VOL. Xx1v. ¥ I ‘ 
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jail at the time, macerated and prepared the skull as now A 
echibited A horoscope and knife which had be to the — 
_ Fakir aceompanied the skull to this country, but unfortunately 
they have been lost. : ’ | . 
A general view of the specimen shows at once that the skull 
is a small one, and that the smallness is due to a marked 
diminution in the size of the cranial as compared with the facial 
ip Portion. RI ae 
is From the partial obliteration of the sagittal suture its age 
_ seems to be about forty years. P ee: 
> _ Subjoined are its detailed measurements and, for the sake of 
comparison, the average measurements of seven Hindu skulls 
preserved in the Anatomical Museum of the Aberdeen Univer- 
_ sity are placed in a parallel column. ~ ; 





> 


5 Skull of Fakir. sine opel Neate. 
~*  #$ Cireumference .. 435mm. .. 492mm. 
=: Length ae “sa os 158 ,, ars 177: |, . 
oF Breadth es * * 107 ” * 130 ” a ta¥ . 
r Tader o Breadth “- * 677 Tu: -* 
Height vs ee es 19 ,, es 130 ,, —— 
~ Index of Height . - 733 +. 734 x 
Ba Basi-nasal length .. Se os ,, es 2, “sa 
‘ Basi-alveolar “* - 11 i * r 100 rh ag 5 
Alceolar index * * 1081 1,010 y 
Nasal height - “* 61 ” * 48 ” j - 
” width - * 21 » * 235 ” « 
Nasal tinder -- * 412 521 a 
Orbital width * a 39 ” - 36 ” . 
” height ** * 33 ” - 32 ” b 
Orbital index .. i ws S46 889 a 
Cranial capacity oe ee 800 ¢.cm, 1,300 o.cm. <2 
Summary :—Dolichocephalic, leptor- i _ 
hine, mesoseme, microcephalic. mesognathous, Ys 
mesorhine, me- a 
eoseme, micro- B 
T % 7 
The Fakir skull stands out as compared with the average 
Hindu skull in its prognathous, leptorhine and microcephalic = 
characters. ; . 


Norma lateralis—F¥ig. 1. Upon looking at the left—the 
most perfect—side of the skull it is seen that the cranium is 
relatively very small as compared with the face. 

The plan of the occipital foramen is prolonged forwards, meets 
the profile of the face a little below the middle of the anterior 
opening of the nose. | 

The curve of the vault is fairly even. The inion is v 
prominent, A well marked projection exists behind the 
parietal foramen. The outline of the forehead is retreating, the =) 
glabella and supraciliary ridges being pronounced. A well 





marked depression exists at the root of the nose, The nasal 2 


bone is well formed, The anterior nasal spine is very prominent, 
Its tip extends beyond a perpendicular dropped from the lower 
. end of the inter-nasal suture. The lower margin of the nasal 
aperture is sharp. The alveolar aperture of the upper jaw 
projects much forwards, carrying with it the incisor and the 
canine teeth. 

The teeth are fully developed. The upper incisors and the 
canine are large. Worn at the expense of their posterior 
surfaces, they overlap their fellows of the lower jaw. The lower 


incisors are absent, The “bite of the teeth” sweeps upwards on ~ 


its way forwards. 
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The lower jaw is massive. Its mental eminence is prominent, 


but its anterior flatness is ill marked. The temporal ridge is” 


prcunee’, It rises very highly upon the vault, encloses a 


ange temporal fossa and ends posteriorly in a somewhat abrupt —. 


elevation in the immediate neighbourhood of the asterion. The 


mastoid process is well developed, and the external auditory eS 
meatus is somewhat compressed antero-posteriorly, The — 


sphenoid articulates with the superior maxillary, and the squame- 
parietal suture is unusually straight. The pterygo-maxillary 7 


fossa is large. 


Norma verticalis—Fig, 2. The general outline is oval. The — 


zygomatic arches are plainly seen. The external angular pro- 


cesses of the frontal bone are very prominent. There is a bulging ~~ 


in the region of the asterion of each side, formed by the hind 
root of the zygoma, the posterior inferior angle of the parietal 
and the base of the mastoid. The pterion swells outwards upon 
each side and, with the prominent external angular processes of 
the frontal, causes a narrowing of the forehead immediately 
above the supraciliary ridges. The sutures are simple, the 
_ sagittal being nearly obliterated in the region of the vertex. 
Tie temporal ridges, well marked, approach to within two 

- centimétres of the sagittal suture. The supraciliary ridges and 
the glabella are eae ge The lower margins of the orbital 
cavities project beyond the upper ones. The nasal bones and 
the alveolar processes of the upper jaw bones—the left process 
carrying with it the incisor and canine teeth —are very 
rominent, The crown, neck and part of the fang of the right 
incisor tooth, with the adjacent portion of the alveolus, and the 
crown of the adjacent lateral incisor are absent. (This imper- 


fection in the specimen was caused by the accidental dropping 


of the skull from the hands of a Customs Officer at Liverpool.) 

Norma frontalis.—Fig. 3. The outline of the cranium 
approaches “sugar loaf” appearances. The frontal region is 
narrow and retreating. Frontal eminences are wanting. The 
12 
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e : of ae 
> pterion bulges upon each side and the supraciliary ridges are Veet 
7 Seoaiient The orbital cavities Pages and deep. The S| > 
' orbital margin is somewhat rectangular and an infra-orbital =” 
- suture is present upon each side. The anterior opening of the ie 
\ — nose is leptorhine. The malar bones stand out, The outlines 9 
| of the mastoid processes project beyond those of the ascending = 
rami of the lower jaw. The upper alveolar processes are very = 
> prominent and are partly wanting in the neighbourhood of the = | 
> incisive iossa of the right side. The lower jaw is massive. ~~ 7) 
| =‘ There is great width between and eversion of its angles, The  — = 
_ right lower incisor teeth are long. The right canine and the == ~~ 
= left incisor teeth are absent. The anterior wall of the alveolus = 
|. opposite the fang of the left central incisor is wanting—probably 
| due to an abscess during life. _ 
i Norma occipitalis—Fig. 4. The somewhat “sngar loaf" out- be 
> line of the cranium is well seen. The region of the mastoid and == 
| asterion are well developed upon either side: The temporal ei: 
ridges are plainly visible running parallel with, but in too great z 
> proximity to the sagittal suture, The parietal eminences are } 
> slightly marked. The parietal foramen exists upon the left haf 
' _ side only, and the sagittal suture is almost completely obliter- 
> _ ated in its neighbourhood. The inion is Jarge and compressed | ye 
> laterally. ‘The superior curved lines of the occipital bone are =~ 
well seen. The cerebellar fosse bulge but slightly. er. 
‘a Norma basilaris.—Fig. 5.- The various processes which afford 
muscular attachment are large, ¢9., jugular processes, spinous c; bs 
processes of sphenoid, styloid processes and pterygoid dass of ne 
sphenoid. The posterior condyloid foramen is present on the = 
right side only, is very large, and opens directly into the jugular base 












foramen. 

The palate is very wide. Its antero-posterior arching is 
badly marked owing to great alveolar proguathism. Its mesial 
sagittal length is 5-5 cm. and its greatest breadth, situated between 
the second molar teeth, is +2 cm. (The palatine measurements 
are taken from the inner lip of the alveolar processes.) 

From the above description it is noticeable that the most 


striking peculiarities of the Fakir skull are the smallness of iis 


cranial capacity and its prognathiam. . 
The skull is of a very low type and approaches that of the 


|. Simian im ite characters. 
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ric. 1.—NORMA LATERALIS. 





rig. 2.—NORMA VERTICALIS. 


SKULL OF A MICROCEPHALIC HINDU 4. 
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r Fic, 5. —N0RMA BASTLARIS. 





Fic. +.—BHORMA GOCIFITALIA 


SKULL OF A MICROCEPHALIC HINDU 4. 
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Mesting of May Sth. 109) 

May 8tH, 189-4. a 

Dr. J. G. Garsos, in the Chair. . 

The Minutes of the last Meeting were read and signed. E 


The election of Epwyx Banctay, Esq., of Fairholme, Ridg- a 
way, Wimbledon; and Hon N. © Roruscury, of Tring Park, —@ 
Herts, was announced. | oy 
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“The Teern of Ten Sioux Inprans. By Dr. WILBERFORCE SMITH. 3 . ; 


a 


[rrates XIV, XV.) . 
Tue teeth of savages in general have characteristics which are well 7 
known toscientifie osteologists. (Fig. 1.) They resemble precisely 
those found in skulls of ancient men, not necessarily savages, © 
and are greatly superior to the teeth of modern civilised races, ~ 
alike in development and in freedom from decay. Re: ‘ 
The object of the present communication is to give numerical 7 
record to this superiority as found in some living: savages, Viz., 
in the Sioux Indians who lately visited London. It was 7% 
obtained with some diffieulty in ten conseeulive cases. = 
The form of the record has been determined by the fact that 7 
it was undertaken as a fragment of a larger investigation. The 7 
latter has a hygienic pur hardly within the scope of the 7 
Anthropological Institute, but it may be briefly mentioned for ~ 
the purpose of elucidation, An attempt has been made during ~ 
gome years past, to obtain adequate statistics of the average 9 
amount of decay of teeth in our own country, that decay ar i 
in amount very | and as some think very disastrous. Several = 
before learning that Dr. Cunningham of Cambridge and 7 
others were engaged in kindred work, I had set myself the task 79 
of counting teeth, exclusively from the physician’s point of view, “7 
viz, as pairs of grinding teeth duly opposed and available for 99 
qnastication. According to this method, I have counteil exclu- | 7% 
sively molars and ange und these, not as individual teeth, — 
but. only as they form opponent pairs. Single teeth without “2 
opponents have been left out of account. To illustrate non- © 
opposition of teeth, I here show a model taken by a dental — 
friend, from the mouth of a member of my own household, a 
51 years of age. It shows seven good grinding teeth, molars —~ 
and premolars, but the missing teeth huve been lost ina manner 
so unfortunate for the owner's mastication, that there remains ~ 7% 
only a fraction of one grinding pair, calculable asa third of a = 
pair. (Comp. also Me 2) “33 
The precautions adopted to secure accuracy in counting, L 
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will not dwell upon here, i a y as they are of little or no 
consequence in enumerating the well preserved teeth of 
- sav | 
When the Sioux Indians brought from America by Colonel 
' Cody (“ Buffalo Bill”) were orming in London, Sir James. 
_ Crichton Browne, who had already promoted the above men- 
- tioned hygienic investigation, suggested that I might seek an_ 
- opportunity of examining their teeth, and he kindly obtained 
_ for me an introduction for the purpose. I hoped accordingly to 
_ have been allowed to examine the whole camp at Earl’s Court, 
_ and so to have obtained fairly large statistics. On my first visit, 
after much waiting, and adopting various forms of persuasion 
_ with the stubborn and suspicious Indians, I obtained the oppor- 
'. tunity of examining ten men, all in one or two tents. Then 
_ alarm was taken, and on two visits to the camp on subsequent 
_ days, I failed to obtain any additional case. Taking models of 
- mouths, for which purpose I was accompanied by a dental co- 
_ worker, was out of the question. The results in these ten men 
are, as will be seen, so uniform and characteristic, that paucity 
of cases is of less consequence. 

Probably most of the Fellows and visitors present had the 
opportunity of seeing these Indians, The photographie portrait — 
produced (Fig. 3) of one of the tribe will be recognised as 
characteristic. Their teeth alone proved them to have led the 
life of genuine savages. 

The perfection of these teeth was almost startling to one 

- accustomed only to daily observation of mouths in a modern 
_ civilised community. The jaws, broad and regular in shape, 
resented massive admirably formed teeth, evenly ranged. 
: There was no absence of any single grinding tooth except where 
_ wisdom teeth appeared to be wanting. I have to note that the 
_ light within the Indian tent was somewhat dim, and the men 
_ intolerant of any prolonged examination, but so far as could be 
_  4iscovered, there was an entire absence of caries. Some doubtful 
_ discolouration in the teeth of the oldest man, “ Plenty Wounds,” 
may have indicated a beginning of the morbid process. In any 
case, it was true of him, as of all, that no tooth had by reason of . 
decay, lost its contour. The cusps were in most cases worn 
down to a level polished surface. (Comp. Fig. 1.) Exceptions 
_ were found in the teeth of several younger men, and in some 
_ wisdom teeth of the seniors, These exceptions, in regard to the 
state of the cusps, are instructive and will be again referred to, 
The Indians made halting statements about their ages, and these 
must be taken as approximate. There was no case, however the fact 
may be accounted for, between the ages of 21 and 39, Possibly 
men of such age could be ill-spared from their Indian homes. 
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- Inhabitants, the essential modifying condition is age. And it~ 
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The following are the results in tabular form and in age- 
succession. 









YOUNGER GROUP. 






















Good Eagle ..|39 » 


Little Wolf ..|40 ,, Bin tte » | Cusps retained on — 


‘ only. 
Satan --|40 ,, (about) 6, | 4 ” ” preend worn down, 
io Naonced bear Del he Reali » | Teeth much worn 
parently). down. 








No information would be added by giving the sides of the ~ 
mouth separately, for they were in every case uniform. : 
Wisdom teeth are seen to be wanting in three out of five men 
of the age of twenty and under, just as might be observed — 
amongst our own countrymen of similar age. And two pairs of 
molars are wanting in one man (“Little Wolf”) whose age was 
stated to be forty; it ap probable that he had never 
possessed complete wisdom teeth. 
Numerical comparison with the teeth of civilised persons can — 
be readily made. Hitherto I have recorded and in part pub- — 
lished the results of examining some 300 consecutive cases of — 
dwellers in London, wholly unconnected, excepting one set of out- ~ 
ients, with medical or dental practice. Amongst these London ¥ 


ocours conveniently, that eight out of the ten Indians can be © 
divided into two age groups. Against the four younger men of ~ 
20 to 21 years, I have arranged all the London inhabitants — 
of the same age, viz., nineteen consecutive cases (none being — 








. 

ta 
. 
a 


» out-patients). And against the four older men of 39 to 40 years, 
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» I have arranged all London inhabitants of the standard age- 
_ period 35 to 45, viz., twenty-two consecutive cases, 


Of molar teeth, the four younger Indians had an dt py of 
d have 
t 


5 opponent pairs, instead of the 6 which they woul 
‘possessed 


if the wisdom teeth had been complete. 


~ these, the average of nineteen London inhabitants had just half 
_ the number of pairs, viz., 250, At the older period, the Indians 
_ had an average of 5°5 molar pairs, against London inhabitants. 
_ 1:12. Thus advance of years which had occasioned no loss to 


' the Indians, had left the London inhabitants of 35 to 45 years, 
' with but a small fraction of the normal masticating surface 


furnished by molar teeth. 
OF premolar teeth, at the earlier age-period, the Indians had 


their complete number, viz., 4 opponent pairs teens London 


inhabitants 253 pairs. (Amongst the the well-known 


_ rule thus obtains, that premolars are, on the average, longer 
/ preserved than molars.) At the later period, the Indians had 
_ still the complete number of 4 ea, I have no sufficient 

_ records of premolar pairs in Londoners at this particular age, but 


- if loss continued pari passu from previous age-periods, the 


: _ number would hardly exceed 1 pair. 


The illustration (Figs. 4, 5) shows these results in diagram- 


matic form for one side of the mouth, it being understood that 


_ teeth wholly unopposed are indicated as if non-existent, and that 
_ in the Indians there were no unopposed teeth. The oldest 
Indian (“Plenty Wounds”) is placed by his evident years, 


| outside the groups indicated. He could not or would not 
_ state his actual age; it could not have been less than 50. 
_ But this man had the full normal complement of premolars 


and molars, wisdom teeth included. At a time of life in 


_ which the average masticating capacity of London inhabitants is 


- approaching a vanishing point, our great poet’s words, “ Age 


cannot wither,” appear to be applicable to the teeth of savages, 
But oy part of this superiority is indicated by the numbers 
given. The whole masticating eapacity is not shown by count- 


ing. If breadth and regularity of ding surface might be 
numerically expressed, the Indians’ record would bechaan 


> higher still. 


A question may present itself—were the Sioux brought over 
to the “ Wild West” show, exceptional men with exceptional 


teeth? But as before noted, when the skulls of savages or of 


* 


ancient men are compared in any series of museums in this or 


) other countries, such teeth are constantly found, whether derived 
_ from ancient sources like British barrows, or from 


. existi 
savage regions in North or South America, Asia, Afign ® 
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Oceania. Our President for the evening, as a scientific osteologist, 


will I am sure confirm this generalisation. I here show in 


- illustration savage skulls brought to-night from the collection 
of the Institute, at my request. (See Fig. 1.) Amongst the 


skulls in a museum, however, many have been mr post 
mortem. Others are selected specimens. Hence an object of 
the present paper is to afford actual numerical record in 


- consecutive cases of living savages at ages approximately 


ascertained. Moreover an exceptionally powerful frame is not 


_ necessarily associated in the same race, with exceptionally good 


teeth. Information as to the presence or absence of such 
association is desirable. In the case of twelve of the Horse 
Guards whom I had the opportunity of examining in 1892, 
men of magnificent development and muscularity, the grinding 
teeth were in only a trifling degree better preserved than in 
average London inhabitants of corresponding age. 

Greater wear and better preservation of teeth, may be 
shown I think, to be linked by no mere coincidence, but by a 
true causal relationship. The adage applies, that it is better to 
wear than to.rust. The difference between the teeth of savage 
and of civilisation, is in part like that between the polished rai 
of a main line and the rusted metals of a disused siding. All 
who have undergone the operation of filling a tooth at the hands 
of a dentist, know by disagreeable experience that his first care 
is to “prepare” it by grinding away all traces of decay, and 
polishing the diseased surface. Part of the action of savage 
feeding is to keep teeth in a constant state of “ preparation.” 

Amongst facts indicating that more wear is associated with 
less decay, it is seen that amongst the much decayed teeth of 
our own country, those situated in the front of the mouth, 
incisors and canines, are on the average far better preserved, but 


_ moreworn. Their comparatively superior preservation is indicated 

alike by daily observation and by copious statistics. Such front 
teeth by their position are exposed to much inevitable friction 
apart from actual mastication, viz., by prehension of food after it 
_ has been lifted to the mouth, by the movements of the tongue and 
- lips, and by the contact of such articles as knives, forks, and 


spoons, But the important molars and premolars are artificially 
preserved from wear. Food is rendered soft by cooking, is 
divided by the implements of the table into morsels small enough 


- for swallowing without mastication and without interruption of 


table talk. Its progress is quickened by sips of liquid. The 
y 


results of vomiting show that it is common! lted by 


who are quite unaware of their habit. In the lower 
animals, the conditions are more nearly like those of savage 
_} Vide Tomes’ “ Dental Surgery.” 
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human life, and in like manner the cusps of the teeth are. worn 


case of pet animals such as dogs fed on food which they, like 
their owners, can swallow with little or no grinding. In them, 
caries is common. The deposit of tartar on the less used side 
of the mouth, is a familiar circumstance of a kindred kind. 

The details of attrition processes capable of levelling down 
tooth crowns, are not sufficiently made out, and it would be 
interesting to have any information from the Fellows of the 


Institute. Much has been ascribed to the effect of gritty g 


particles in unwashed food. I propose a little later to offer a 
reason for believing that this influence has been over-rated. 
Absence of table knives and forks involves the use of the teeth 
for dividing the food into morsels and for gnawing meat from 
bones, Such morsels must usually be large and with difficulty 
swallowed until masticated. Cracking nuts, use of coarse 
meal, and lack of conveniences for eating and drinkin 
together, have their influence, The effect of uncooked fruit an 
vegetables becomes evident if we compare raw sf ap or turnips 
with the same foods stewed or mashed. And the texture of 
raw vegetable foods involves a cleansing, polishing action. 
Thus sliced raw potato is amongst agents popularly used for 
cleaning bottles. And apart from eating, there remains the use 
of the teeth as implements and tools, Even in our own country, 
it is not uncommon to see twine or thread held or severed by 
the teeth." 

In considering such effects of life habits, I find it interesting 
to notice that skulls in the museum at Pompeii show teeth worn 
down, much as in savages. This is noteworthy as occurring 
amidst a state of advanced ancient civilisation. The effect of 
using or not using knives and forks at meals may be regarded as 
important here On the other hand, it is unlikely that amongst 
such a people, dirt taken with food could be an important factor, 
This therefore militates against the grit theory. 

The skulls of mummies are also instructive. It has been 

* After this paper was read, a Fellow pointed out amongst exhibits to the 
Institute upon the table for the evening, s small musical instrument of a savage 
people, one end of which wns intended for fixing between the teeth. 

3 A learned friend, Mr. W. Stevens, kindly sends me the following note: “ 
looked up Beeker’s Gallus as an authority on matters of detail, and find that 
even as Iste as tho first emperors, down to the time of the destruction of 
Pompeii, the knife at dinner was not much used, except by the carver; knives 
were still relatively scarce. The fork did not come into use till longafter. The 
first mention of it at the dinner table is in Italy at the beginning of the fifteenth 
century. It wasa part of good breeding to use the fingers with cleanliness.” 
I must add, however, that amongst Pompeian implements contained in the 
muwaum at Naples are small two-pron forks, whatever their pu 
References to Roman authors, kindly furnished by Mr. Prickard, Fellow of S ew 
College, Oxford, showing use of fingers, ure deferred for luck of space. 
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_ stated! that the teeth of ancient civilisation as shown by Egyp- 
_ tian remains, resemble those of modern life. But by such skulls 


rt pee. ee es 





as I have examined, this statement is not confirmed. In the 


Anatomical Museum of Edinburgh in 1892, I carefully noted, 
by permission of Sir W. Turner, the six mummies belonging to 

the Henderson Trust Collection. In such skulls as showed 

- grinding teeth the cusps were worn down and no caries could be 
seen. Inthe much larger collection of the College of Surgeons in 
London, the same conditions obtain in the jaws which I have 
observed. Thus taking at hazard a row of seven mummies’ 
skulls belonging to the Fourth Dynasty, from the collection of 
Dr. Flinders Petrie, and numbered B 583, d, e, f, g, h, i, and k, 
the teeth are admirably preserved, with no sign of caries, whilst 
the cusps are effectually worn down. 

The amount and duration of wear required for levelling down 
the crowns of teeth, are evidently great. This is indicated by 
the following facts. In civilised persons there is rarely evident, 
even in advanced years, any approach to such Jevelling in grind- 
ing teeth, notwithstanding that they are exposed to a certain 
amount of attrition, and although wearing down is often seen in 
the incisors of adults. And amongst the Indians under con- 
sideration, many years were evidently required for its production. 
Thus in three out.of five younger Indians, aged 15 to 21, it has 
occurred, as noted in the foregoing table, in only slight degree. 
And even amongst older Indians, it is seen that the wisdom 
teeth have in several instances had their cusps preserved, 
evidently because these were the latest teeth, although erupted 

for many years. Two cases amongst civilised men have, in the 
course of years, attracted my own attention as presenting some 
degree of the levelling process in grinding teeth. One of these was 
a sealing commander (Capt. C.) who had come from Bebring’s 
Straits on business with the Hudson's Bay Company. Observing 
this peculiarity, I enquired of his past life, and elicited that he 
once spent some years (five or six I think) in the interior of Pata- 


- gonia, living amongst the natives and partaking of their life. 


These years had sufficed to produce a degree of wear which, 


_ although sufficient to attract attention, was comparatively slight. 


In another patient (C. M., Esq.) a similar condition noticed in 
some of the grinding teeth, elicited the fact that he had, as an 
officer of border police, spent nine years in the Australian bush, 
so remote from civilisation, that he had used nothing more like 
_the implements of the table, than the sheath knife at his belt, 
_I show a model of his teeth taken by a dental friend. 
‘How far race, apart from habits of eating, may contribute to 


_ Superiority of teeth in .living savages, I have no facts to 


} Comp. Tomes, op, cit. 
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' civilisation. And converse facts would be welcome as to the 


state of the teeth in any persons of civilised’ birth, who had, | 


> from childhood, lived amongst savages, and eaten after, their 


| _‘ tuanner. And till another question of great practical i impor- 


| _ tance presents itself, viz, what habits in eating and 


teeth of savages, but such as may keep the 


naturally polished and normally preserved. But the reply i is 


not within the scope of the present paper, 





SEXUAL Tasoo: a Study in the Relations’ of the Sexes 
By A. E. Crawtey, B.A. F.RG.S, 


THE social relations of the sexes have rarely followed the lines 


{An additional note to this paper will be given in the next pumber of the Journal] _ 
marked out by natural laws, At an early stage of culture man 


seems to have exerted his bynes advan wes’ and to have 


: thus readjusted the balance in his own way. 2 subjection of 


tha tanele $e5-de'u pocnd Ie oes omen eae The inferior ~ 
Darwin, “Dessent of Man," 1 111, 6975 Bastian, “Der Mensch in_ der a 


Geschichte, iii, 202; “ 168, 170, 181; H. Ellis, 

“ Man ood Woman,” $95, 

* Australin, Fheau, op. cil, 166, “Journ. of the Anthrop, Inst.” 
xvi, 305, Lumboltz, * Among Cannibals,” 109, ae “Native Tribes 
of South Australia,” 11; Waite-Gerland, * Anthropologie der Natarvilker,” 
vi, 774, 775; Paumotu (Low pone), Dumont D'Urville, “V 
scaiej ee i, 620; F. W. ey, “ Voyage to the Pacific and P 

238, 241; C. E. Mei “The Tnsein dea Stillen Oveans,” ti, 
219; Tyas (Austral Islands), od. op, cit. ii, 106; Rarotonga, id. op. cil., ii, 
149; Society and Sandwich Islands, W. Ellis, ** Polynesian Researches," iii, 


op. vit, 170; a eet . cit, i, 24h; J. Garnier, “ Oceania,” 186; Woaitz- 
Gerland, op. cil, vi, Tw. I ia," 218, 232 
New Hebrides, Meinicke, op. cié., i, 200; Snape Charlotte Islands (Santa Cruz), 
id, op. cit., i, 177; Solomon n Islands, : id, op. cil., i, 166, Melanesia generally, 
id, op. citi, BT; Duke of York Islends, W. Powell, “Wanderings in a Wilt 
» St; New Guinea, Meinicke, 5 ee 127; Rosenberg, “Dor 
Malaya nee: 454, 32 ; Chemiien: istat 
352; Battas, F. Re Ter id Sumatra,” il, 81; Bali 
id. ett, ii, a8, Nias, “Tijdschrift voor Indische ope Chine Me 
kun " servi, HG — Plows? “Das Weib,” ii, 434, 
2 inte ce eon ean i, 268; Siam, “ Pinkerton's V od Drasek oe res 
Pondicherry, D’Urville, op. cit, ra wl iteer sopra A awh Sebey ese ae 
Sriii; Sumoyeds, J. Georgi, “ Les Nations Samoyedes,"’ 14, 15 ; Bustian, op. cit, 
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indicate. It would be of much interest if any could be elicited ‘ 
* from anthropological observers, particularly cases of men of — 
> savage birth, oh had lived from childhood amidst the habits of — 


> may be required by civilised persons from childhood onwards, in — 
> order to produce, not such amount of wear as is seen in the 
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position of women does not however necessarily involve ill- 
"treatment, which is rare, or unfair division of labour,’ which 
has perhaps in many cases been mistakenly ascribed. The 
main Saale with which I am concerned is the attitude of 
superiority assumed by man and his contempt for woman as a 


sex is the result of subjection, while the feeling that woman 
is the “weaker vessel” is universal and may exist indepen- 
dently. 


iii, 303; Ploss, op. cit., ti, 432; Ostyaks, id. loc, cit. ; Circassia, Pinkerton, 
op. cit., ix, 142; Anseyreeyah, A. Featherman, “Social History of the Races of 
y Mankind,” r, 495; Egypt, Ploss, op. cit., ii, 455; East Africa, C. New, “ Life in 
’ Eastern Africa.” 359; D. Macdonald, “Africans,” 1, 137, 141; Darfur, Letournesu, 
‘ op. cit., 172; Central Africa, P. B. Du Chaillu, “ Equatorial Africa,” 52, 377 ; 
South Africa, Ploss, op. cit., ii, 426; Zalus, Waitz-Gerland, op. cié., ii, 387; 
Kaffirs, Plow, foc. cif; West Africa, W. Bosman, “Description of Guineas,” 
320; Bastian, “San Salvador,” 71; “Journ. Anthrop. Inst.,” xiii, 465; O. J- 
Andersson, “ Lake Ngami,” 231 ; Winwood Reade, “ Savage Africa ;” Fuegians, 
Letourneau, op. cit., 175; Araucanians, Waits-Gerland, op. cit., iii, 515; 
Caribs, id. iii, 382; W. H. Brett, “Indian Tribes of Guinna,”” 353; Mexico, 
Waitz-Gerland, op. cit,, iv, 130; North American Indisns, é¢., iii, 99; H. H. 
Bancroft, “ Native Races of the Pacific States,” i, 511; G. M. pms “ Scenes 
‘and Studies of Savage Life,” 91; Peter Jones, “History of the Ojebway 
Indians,” 60. 
_ 1 Tt was said by o Kaffir that a woman is “her husband's ox: she has been 
+ bonght and therefore must Isbour,” J. Shooter, ‘* The Kaflirs of Natal,” 79, 80; 
Sy In New Caledonia chiefs maintain a large number of wives to get more work 





7 done, Garnier, op. cit. 186; thus » man's wealth is often reckoned by the 

number of his wives: Africa, Bastian, “‘ Expedition an der Loango Kiiste,” i, 
4 151; éd., “San Salvador,” 71; New Britain, R. Parkinson, *Im Bismarck- 
- Archipel,” 99; Rajmaahal tribes, “ Asintick Researebes,” iv, 95,—Woman 
on seauucan as o chattel: Bastian, “ Der Mensch,” iii, 293; Africa, Du Chaillu, 
> op. cit., 254; “Journ. Anthrop. Inst.” xvi, 86; Maravis and Mpongwes, Waitz- 
Gerland, op. cit., ii, 100, 419; <a Letournesn, * cit., 180; Hanotesu et 
Letourneus, “ Kabylie,” ii, 148, 169; New Hebrides, B. T. Somerville, “ Journ, 
Anthrop. Inst.,”" xxiii, 7; New Britain, Parkinson, op. ci/., 95; Fiji, Meinicke, op. 
cit,, i, 45; in Bali they are used as barter, E. Reclus, * Universal Geography,” 
xiv, 200; so in Nepal, Letourneau, op. cit., 386 ; and Afghanistan,—amongst 
the Western Afghans, woman is the monetary unit, id., 179. . 

* In Tahiti women were regarded as inferior beings, Meinicke, op. eif,, ii, 187; 
Sandwich and Society Islands, Ellis, op. cit., i, 257; Melanesia; R. H. 
Codrington, “The Melanesians,” 233 ; Meinicke, = cit, i, 67; New Hebrides, 
dd, i, 208; where the Tabu deprives them of 

~ xiv, 336; in New Caledonia women sre put in the second place and are in s 

position of degradation, Garnier, op. cit., 186, 350; in Fiji women are = pe 
as inferior, and are restricted by the Tabu, Waitz-Gerland, op. eit., vi, 627; 
B. Seemann, “ Viti,” 237; in Bow Island (Panmotu Group) they sre debased 
and neglected by the men: “the superiority of sex was probably never more 
 “yigidly enforced than here,” Beechey, op. cit., 241, 242, 243; New Britain, 
: Powell, op. cit., 84; Sardéwak, C. Brooke, “Ten Years in Sariwak,” i, 101; an 
Australinn puts his wife on the same level as his and never condescends to 












 Nation,’”’ 245; Ploss, op. cit. ii, 417; China, Letourneau, op. cit., 178; Hue, 

J net, i, 268; Hindoos, “ Missionary Records (India),” win. a husband calls 
his wife “slave,” while she addresses him as “master" and “ Jord," “ Histoire 
Universelle des Voynges,” xxxi, 352; in Pondiehery, women are the trembling 
slaves of their husbands: “custom has es! 


- 


_ physical and social inferior.* The latter opinion of the female ' 


privileges, Reclus, op, cit,,- 


mix in women’s pring Letourneau, op. cit., 100; Griffls, “ The Hermit. 
Yr 


an immense line of 


*2~ 
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respectful distance. “The men have an idea that it is unmanly and 
* for them to be seen doing anything which they imagine belongs to the women’s | 
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Subjection and seclusion have probably stereotyped the 7 
feminine characteristic of timidity,’ forming a more or less — 


demareation between man and woman,” D’Urrille, op. cit., i, 110; Battss of © 
treated with di 


Sumatra, Junghuhn, op. ei#., ii, 135; women are 

Georgi, op. cit., 14; Bastian, “ Der Mensch,” iii, 296; Ploas, op. cit., ii, 483: 
Ostyaks, id. loc. eit.; Anseyreeyah women are regarded as inférior be 
Featherman, op. cit., v, 495; the peasants of the Duieper and Vol 

women as ‘a mean creature, born to sorrow,” Ploss, op, eff., ti, 445; oors 
of Renceen hs ee eens inferior sort of animal, Letourneau, op. evf 
60; Gallas, Harris, “ Highlands of Ethiopia,” iii, 58; Sakelavas and Horns. 
Madagascar, Waitz-Gerland, op. cit., ii, 438; Kaffirs regard their women with 
haughty ery Shooter, op. cit., 81; North American Indians, Bancroft, 
op. cit.,i, 511; Charlevoix, “Journal,” vi, 44, women are despised: to quarrel 
with a woman or to beat her is unworthy of a warrior, because she is too far 


benesth him, Waitz-Gerland, op. cif., iii, 101; “the Indian men look upon their _ 


women as an inferior race of beings.” It would be considered great presumption 
for the wife to walk by the side of her husband: she aiale haben ata 


department,” Jones, op. cit., 60; he and avis boys are taught to pierce 
their mothers’ flesh with pd Bg 70 show tere their = riority to women, 
8. Powers, “* Tribes of California,” 20 (compare a similar Kadir custom, Ploss, 
“Das Kind,” ii, 442); Hares and Dogribs, Waitz-Gerland, op. cit, ii, 100; 
Indians of California, Powers, op. cit., 20; Nicaragua, Bancroft, op, cit,, tii, 494; 
ancient Mexico, Waitz-Gerland, op, eit., iv, 180; Eskimo, id., iit, 308; 

‘d., iii, 332; Arancanians, éd., iti, 515; Abi —who think it beneath a 
to take any part in female quarrels, M. Dobriahoffer, “The Abipones,” ii, 155. 
Hence certam rules of rtment: in Wassulo, a wife kneels when she asks her 
anne for anything, ij -Gerland, op. cif,, i, 4715 
she speaks to him, Proyart, “ Loango,” 3; in Eastern Central Africa, where 
women are beasts of burden, a woman always kneels when she hes occasion to 
speak toa mnan, Macdonald, op. cit., i, 35; « similar rule is found in Borna, 
“ Histoire Universelle des Voyages,” xxvii, 437. In New Caledonia, when a 
woman meets a man, she runs aside to let him pass, Garnier, op. cil., 354; 


) 
: 


a Servian woman may never get in a man's way, but must leave the path: when — 


meeting a man on the road, she is obliged to his hand, « salutation to which 
men never Ploss, “ Das Weib,” ii, 486; this salute is in North America 
an expression of humiliation, Waitz-Gerland, op. ecit., iii, 136; in Egypt, a man 
kisses the hand of a superior, and then places it on his forehead, a son kisses his 
father’s hands, a wife her hushand’s, E. W. Lane, “ Modern Egyptians,” j, 252; 
in the Ukraine, yourg people kiss the hands of their parents, Rei 
Daringsfeld, * Hochzritsbuch,” 37; in the Island of Wetter, a man when asking 
forgiveness of a chief kisses his hands and feet, J. G. F_ Riedel, “De sluik-en 
kroeshacige resen tusschen Selebes en Papun," 435; in Samoa, and 
Mangain, it is usual to touch with the nose the hand of the person saluted, 
Meinicke, op. ei#., ti, 149; Cook and King, “Vo vf 270 5 omee pioples deci, 
women the possession of a soul, for instance, the Anseyreyah, Featherman, 
op. cit., V, 495; the natives of Darfur, R. W. Felkin, “ Transactions of the Royal 
Society of Edinburgh,” xiii, 218; in the Marianne Islands, women do possess 
souls, but of less importance than those of men: it is doubtful whether the 
mangatchangs (commoners) have souls of gp nse I Urville, op. cit. ii, 495. 
in Ti the commoners are soulless, S. S. Farmer, “ ” 130; Seemann, 
yokes ; The Provincial Council of Macon in. the century earnestly 
bated the question whether women had a soul, R. ron Krafft-Ebing, 
“ Ps a ate pupae 4. 
greater timidity in women:—Lumboltz, op. cit, 
Featherman, op. cit., ¥, 495; Kotzebue, “ V to the South Sen," ii, +H: 
* Asiatick Rescarvhes,” vi, 82; B. Morrell, “ A Narrative of Four Voyages," 2975 
Garnier, op. cit., 323, 349; W. Coote, “ Wanderings South and East,” 163, 164, 
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Marital jealousy,* which is that of the proprietor rather than 


the lover, has been responsible for the universal habit of 


chastity in wives, in some instances by means of absolute 


seclusion. Marriage by purchase, again, is an obvious con- 


eession to the rights of ownership, and here commercial 
instincts have in some cases enforced chastity upon daughters. 
It is to be observed, however, that freedom of choice is 


- frequently allowed to the girl in marriage by purchase, and that 


elopement is another method of sexual selection. 

n the other hand, there are cases where woman has asserted 
herself, sometimes even beyond equality. This is found excep- 
tionally at low levels of culture." I now proceed to illustrate 
the revolt of woman, and. some methods of suppression. The 
attempts of the Indians of California to keep their women in 
check show how the latter were struggling up to equality. 
Another account of the Hottentots represents that the women, 
though ill-treated and forced to do the harder work, can defend 
themselves and avenge their wrongs.* A Poul (Fulah) governs 
his wives by force, but they recoup themselves when they get 
the chance.* The Indian of Brazil has a wholesome dread of 
his wiyes, and follows the maxim of laissez-faire with regard to 
their intrigues.’ Amongst the Wataveita, fire-making is not 
revealed to women, “ because,” say the men, “they would then 
become our masters."* The Miris will not allow their women 
to eat tiger's flesh, lest it should make them too strong-minded.® 
The Fuegians celebrate a festival, Kina, in commemoration of 
their revolt against the women, who formerly had the authority 
and possessed the secrets of sorcery." In the Dieri Tribe of 
H. Melville, “The Marquesas Islands,” 75; C. Wilkes, “U. S. Exploring 
Expedition,” iii, 232; K. von den Steinen, “ Unter den Naturvolkern Denteake 
Brasiliens,”” 332; L. M. D'Albertix, “New Guinea,” i, 15, 189, 200, 292, 318, 
337, 342; Compare Letourneau, op. cif., 181, 


} Waitz-Gerland, op. cit, vi, 775; Hearne, “ Northern Ocean,” 310; 
Ta Compute ie Girard-Teulon Origin arriage 

om in, op. cif., 119; Girard-Teulon, “ ines du Marriage et de 
Ils Famille,” hag Letourneau, op. cit., 375; Meinicke, op. cit. i, 127. 

* Amongst the Indians of Californis, women “ wie despotic sway" over 
childhood and senility, Powers, op. cit., 161; in the Hottentot household the 
husband “ has not « word to say": the woman is the “supreme ruler" —'Turas, 
a title used also of the sex in T. Hahn, “ Tsuni-Goam,” 19, 20: amongst 
the Ainos, wives dictate to their husbands, and make them fetch and carry, 
Bastian, “Ocstlich. Asien,” v, 366; the wives of Nootka and Chippeway Indians 
are consulted on matters of trade, and appenr to be nearly on terms of 


“ : equalit 
with their husbands, though they are the property of the latter, Bancroft, 


op. ett, i, 196. 5 
op. cit., 406. Waitz-Gerland, op. cit., ii, 341. 
of s3 (nee Univ. des Rosi ree 439. F 7 Ploss, “ Das Weib,”’ ii, 424, 
‘ Journ. Anthrop. Inst.,” xv, 10. Dalton, “ Ethnology of Bengal,” 33. 
* Girard-Teulon, op. cit., 448. Een 
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constant attitude of physical dread towards the stronger 
sex." 
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South Australia, men threaten their wives, should they do = 
anything wrong, with the “bone,” the instrament of sorcery, oh 
which when pointed at the victim causes death; this produces 
such dread among the women, that, mostly, instead of having a —. ae 
salutary effect, it causes them to hate their husbands! The ~~ 
Pomo Indians of California find it very difficult to maintain ~~ . 
authority over their women. A husband often terrifies his wife = 
into submission by personating an ogre; after this sheis usually ~~ . 
tractable for ,some days.* Amongst the Tatu Indians of - a 
California, the men have a secret society, which gives periodic 
dramatic performances, with the object of keeping the women —_ 
in order. The chief actor, disguised as a devil, charges about ~~ 
>. among the assembled squaws. The Gualala and Patwin © 
» Indians have similar dances, performed by the assembled men, ~~ 
to show the women the necessity of obedience.! In Africa, the a 
anxious attempts of the men to keep the women down have , 
been noted.* The adult males in South Guinea have a secret 
_ association, Vdd, whose object is to keep the women, children as: 
) and slaves in order.* The Mumbo-Juimbo. of the Mandingoes is = > 
/. well known. The same performer, who represents. Mumbo- Se 
14 Jumbo, has also the duty of keeping the sexes apart for the —~ 

' forty days after circumcision’ Other instances of associations ; 
to keep the women in subjection, are, the Eybo in Calabar, Oro 
in Yoruba, the Purro, Semo and varieties of £ybo on the West =) 
Coast, the Bundu amongst the Bullamers* Women in their 
turn form similar associations amongst themselves, in which si 
they disenss their wrongs and form plans of revenge? = 
Mpongwe women have an institution of this kind, which is” 
really feared by the men.” Similarly umongst the Bakalais, 
and other African tribes." ore | > | 4 

Some instances of success, more or less complete, attained by = 
the weaker sex, may conelnde this part of the subject, The  — 
scene of the victory is naturally the house, In Nicaragua, where = 
women were very “unclean,” husbands were treated like slaves, . 
and were made to do all the house-work™ Balonda women 
exercise a veritable tyranny over their husbands, and assist in 

'“ Native Tribes of South Australia,” 276, 

‘Power! pt eA 108, or : | b Tanti es oe " 

+S lon Wet At tebe, Bastinn, “San Salvador, 182. 

sits-Gerland, op. cit, ii, 118; “Hist. Univ. des Vor.” 5a a: 

some Mandingo women bave Foflantus in pallies, Wales denees i, i Xe 
Be ae eit, 179; Waits-Gerland, op. cit., ii, 118; “Journ. Anthrop. c 

5 ian. wh.” iii, 294. ¢2 48 I " ; a } 
Kasten Hs ates Hi, 2045 dd. “San Salvador,” 180; i. “Loango- 

2h LW xt ee 4 P. B. Du Chaillu, op. eif., 296. 
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counc:].* Morotoco men are subject to their wives* Amongst 
the Kunama, the wife has an agent who protects her against 
her husband, and fines him for ill-treatment. She possesses 


. considerable authority in the house, and is on equal terms with 


her husband* Amongst the Beni Amer, women enjoy consider- 
able independence. To obtain marital privileges, the husband 
has to make his wife a present of value. He must do the same 


for every harsh word he uses, and is often kept a whole night ’ 


out of doors in the rain, until he pays. The women have a 
strong esprit de corps; when a wife is ill-treated, the other 
women come in to help her: it goes without saying that the 
husband is always in the wrong. The women express much 
contempt for the men, and it is considered disgraceful in a 
woman to show love for her husbandt Amongst the Dyaks of 
South East Borneo, wives enjoy great freedom an many 
privileges. They sometimes lead the men in war, and exercise 
the authority of chiefs over whole tribes? Dooraunee women 
' govern their husbands and are sometimes found in command of 
a caravan.* 

We have thus found that man predicates of woman both 
weakness and social inferiority. The attribution of feebleness 
to the female sex, a subjective conception proeey due to man’s 
superiority in strength and stature, I have assumed to be 
universal: it still exists unimpaired in the highest stages of 
culture, though here it has lost its erndeness and become a 
chivalrous pity. The idea that woman is an inferior in the 
social seale I have ascribed to the subjection more or less real to 
which her sex has as a rule been exposed. This does not 
however exclude the probability that where no subjection can 
be premised, this opinion may arise from the mere belief in 
feminine weakness, It is, moreover, obvious that in many 
cases no clear distinction can be drawn between these two 
feelings. In fact, both the reality and the abstract idea of 
social degradation are ultimately the effects of physical 
superiority. 

There are, lastly, two developments of the ps yehological 
relations. of the sexes, which have played a salvaiitias part, 
namely, the feelings of hostility and awe. These will be 
considered later. 


" ' Girard-Teulon, op. cit, 213. * Waitz-Gerland, op. cit., iii, 530. 
?'W. Munzingoer, “ Ostafrikanische Studien,” $87. 
* Munzinger, op, cit., 324, 325. * Schwaner, “ Borneo,” i, 161. 


* Elphinstone, op. cit., ii, 122—Hence masculine females sometimes assume 
male attire, simultancously with male privileges or duties ; compare “Journ. 
Anthrop, Inst.,” xxiii, 7; Brooke, “Ten Years,” i, 131; G. A. Wilken, “De 
Indische Gids” (Augustus 1851), 263; W. Reade; op. cit, 364. For Amazons, 
?. account of Girard-Teulon, op. eit., 309 ff, a Bastian, “San Salvador,” 
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These feelings are undoubtedly the basis of that system of 


habits and rules of avoidance, which is found with wer 
intension to prevail universally, and which I have term 
“ sexual taboo.” en 

Before any satisfactory deductions can be made, it is 
to obtain a clear notion of the meaning of “social taboo” 
generally. An inductive study of the facts has made it clear to 
me that the main determinant of the phenomena of social taboo 
is to be found in the mutual relations of the a ps 
concerned, and that the individual in danger is influen by a 
fear that the attributes with which circumstances lead him to 
invest the dangerous individual may through contact or other 
means react upon himself. Such fear prompts, by reflex action 
or otherwise, various methods of obviating the apprehended 
result, which then become habits and rules of avoidance. 
Ultimately, this subjectivity of mind resolves itself into the 
sensitive instinct of egoism, the prime factor in human action, 
which insulates the individual, originally for self-preservation, 
from others. Nor is it impossible to mark a penultimate step, 
where a group of individuals is held together by similarity of 
constitution or environment and insulated from others by the 
mere fact of differentiati 

The active principle = ES is the power of self-transmission 
possessed by the essential properties of the person feared. This 
transmission can be effected by all the methods of contagion and 
infection, of which physical contact takes precedence. In the 
next place, any detachable portion of the organism, for the 
whole personality is impregnated with the Virus, may serve as a 
vehicle ; for instance, excretions and secretions, semen, saliva, 
sweat, urine, excrement, clothes as containing sweat, food as 
touched by the hands or lubricated with saliva, blood, hair and 
nails, breath and bodily exhalations generally. Material infee- 
tion also results from proximity and from the seeing or being 
seen by the dangerous individual. With to certain 
details, it is hardly necessary to point out that d priori ideas of 
aversion and disgust rhust be excluded. The present hypothesis 
agrees with the facts of 
such feelings are excited in the individual by his own functional 
elfluvia, and secondly, that during the continuance of sexual 
passion any emanation of the kind from the loved object 
inspires pleasure. In some particulars the association of ideas 
is connected with the sense of smell. ; 

Further, there are certain sets of customs in which the 
transmission of properties is performed with intentic 


example, in the practice of injecting or sprinkling blood —— 
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or sweat, in order to impart new life or Strength, and in a large — 2 
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class of love-charms. In another class of love-charms the 
motive is malevolent, the victim being injured by the contagion ~ 
of malicious properties. 
On the other hand, these secretions, excretions and bodily © 
being regarded by an obvious reasoning as intrinsic ~ 
parts of the individual, acquire an additional importance from 
the fact that they are detachable. When they have passed 
from the body, the loss is equivalent to a loss of essence or 
even of “life” and “soul,” an idea which especially applies 
where a real loss of physical power is felt, as in the cases of 
blood and semen. Lastly, these detachable portions of the © 
organism may be used by enemies and ill-wishers to injure the 
fe es owner by the methods of sympathetic magic. 

t now becomes clear that the main factor in sexual taboo 
may be a belief, gradually evolved from the estimate which we 
have found to be held of woman, that feminine properties, 
especially weakness, timidity and inferiority, are transmissible 
by contact. With regard to the particular circumstances of 
menstruation, p cy and child-birth, no distinction is to be 
made; here, as I think, the danger ef contagion is simply  % 
aggravated by the presence of a functional crisis peculiar to the 
sex, and, in the cases of menstruation and lying-in, by the 
additional appearance of blood, the surest vehicle for transmis- 
sion. It is true, however, that these functional peculiarities 
have, by the very intensity of the sexual difference, helped to 
ensure the continuity of sexual taboo, | x 

In the classification of customs, I have not separated from 
the cases where the principle of contagion is at work, those 
which spring immediately from the original treatment of woman 
as inferior. The transition from contempt to the idea that the 
contemptible property may contaminate by material infection is 
thus illustrated. It may well be, and I am inclined to think it 
is the fact, that the. principle of contagion extends further back 
and exists in many cases below the surface, At any rate it is 
not always possible to draw the line. a 

Lastly, I have not attempted to differentiate in particular 
instances the two main premisses of physical and social in- 
feriority ; as has been pointed out, the two estimates are closely . 
connected, though the former will be assumed if the latter be 
excluded. Where, however, a subordinate principle appears, 
I mention the fact. 

Passing to the evidence for the hypothesis of contagion we 
find the following facts. Amongst the Barea, man and wife 

_ seldom share the same bed: the reason they give is that the 

breath of the wife weakens her husbandt In Western Victoria, 

. inger, op. cit., 526. 9 f 
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a menstruons woman may not take any one’s food or drink, and — 


no one will touch food that she has handled, because it will 
make them weak.’ Amongst the Dyaks of North West Borneo, 
young men are forbidden to eat venison, which is the li 

food of women and old men, becanse it would render them as 
timid as deer? A Zulu, newly married, dare not out to 
battle, for fear he should be slain; should he do so and fall, the 
men say “the lap of that woman is unlucky.” Accordingly the 
soldiers of the Amazulu in modern times refrain from marriage 
“that they may not be afraid” In the two last instances there 
is a fear of the infection of female timidity. Amongst the 
Damaras men may not see a lying-in woman, else they will 
become weak and will be killed in battle In Ceram, men- 
struous women may not approach the men, lest the latter should 
be wounded in battle* In some South American tribes, the 
presence of 2 woman just confined makes the weapons of the 
men weak.’ The same belief obtains among the Tschuktschoi, 
who accordingly remove all hunting and fishing implements 
from the house before a birth.’ In the Booandik tribe, if men 
see women’s blood they will not be able to fight.* In the 
Encounter Bay tribe, boys are told from infancy that if they see 
menstrual blood their strength will fail prematurely. In the 
Wiraijuri tribe, boys are reproved for playing with girls: the 
culprit is taken aside by an old man, who solemnly extracts 
from his legs some “strands of the woman's apron” which have 
got in.” Amongst the Omahas, if a boy plays with girls he is 
contemptuously dubbed “hermaphrodite. In these two last 
eases the iden is that contact with females produces a general 
assimilation to the female character. The Rivonia have a 
legend of a man who reduced a king and his men to a condition 


of feebleness by persuading them to dress up 08 Women and - 


perform female duties. When they had thus been rendered 
effeminate, they were attacked and defeated without a blow. 
“ That,” say the Khyoungthas, “is why we are not so brave as 
formerly." The advice given to Cyrus by Croesus was identical 
with that of the hillman, and the result was the same’* Con- 
tempt for female timidity has caused a curious custom amongst 
the Gallas: they amputate the mamme of boys soon after birth, 
believing that no warrior can possibly be brave who possesses 


' Dawson, op. cif, cli, * St. John, “Forests of the F = tek a 
2 Callaway, ° Religious System of the Amarula,” 441, the Far East,” i, 186. 
“South African Folklore Journal,” ji, 63, 4 Riedel, 130 
ME ay adh pre bay ec "T Id. Uae, eit, oe ee 
2" Native Teibes ofS kee oe 
“ Native Tribes of 5. A.” 166. *" Journ, Anthrop. Inst.,” xiii, 44s 
3.0. Dorsey, “ Third Annual Report of the Bureau of Etiasincy, agg 
Lewin, OP. cil., 1238. G Herodotus, i, 156, 156, 157. = 
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them, and that they should belong to women only.' Hence the 
'  «ustom of degrading the cowardly, infirm, and conquered to the 
position of females. At the “initiation” of a Maequarrie boy 
the men stand over him with waddies threatening instant death 
if he complains while the tooth is being knocked out. He is 
afterwards cicatrized: if he shows any sign of Cee three lone 
yells announce the fact to the camp; he is then considered 
unworthy to be admitted to the rank of men, and is handed over 
to the women as a coward. Thenceforward he becomes the 
playmate and companion of children* Amongst the Lhoosais, 
when a man is unable to do his work, whether through laziness, 
cowardice, or bodily incapacity, he is dressed in women’s clothes 
and has to associate and work with the women.* Amongst the 
Pomo Indians of California, when a man becomes too infirm for 
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a. a. warrior, he is made a menial and assists the squaws.* So in 
Cuba and Greenland, with the additional degradation of wearing 
3" female dress." When the Delawares were denationalized by the 
Ne. Troquois and prohibited from going out to war, they were, accord- 
i ing to the Indian notion, “made women,” and were henceforth 
4 to confine themselves to the pursuits appropriate to women." 
ot The prejudices of caste are a marked attribute of human 
nature, and the fear of the contagion of social inferiority is well 
seen in the attitude of a superior where caste is a developed 
c, system. Thus in ancient India, a Brahmin became an outcast 


by using the same carriage or seat or by eating with an outcast.’ 
The touch of an inferior still contaminates a high-caste Hindoo.* 
In Burma a man may be detiled by sitting or eating with a low- 
caste Sandala.” The black Jews of Loango are 80 despised that 
no one will eat with them.” In Travancore, courtiers must 
cover the mouth with the right hand, lest their breath should 
pollute the king or other superior, Also at the temples, a 
low-caste man-must wear a broad bandage over his nose and 
mouth, that his breath may not pollute the idols. In China it 
was formerly the custom for the officers of the court to hold 
«loves in the mouth before addressing the sovereign, that their 
breath might have an agreeable odour." 
(To be continued.) 
1 Harris, op. cit., iii, 58. Compare the cauterization of the mammm by 
'ch. FL As “Savage Life and Scenes in Australia ie 
ii, 224. Bee ayaa op. cit., 255. supine cit, 160. 
* Bastian, “ Der Mensch.” tii, 313, 314. Compare Waitz-Gerland, op. cif., ili, 
ea eae # Ths Vegi ot the Iroquois,” 16. This passage I owe to the 
arate Of De Be B.Tyloc, Geb also: Waite: Getamd, a ote at BK. 
3 7“ Laws of Manu" (ed. Bahler), xi, 191. wey 
in Hindoos,” i, gs Colebrooke, se i anparcasticene Biles ae 
ng. Mater, “'N ative Life in Travancore,” 129, — . mt 
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az Shamanism in Siberia and European Russia—(continued). 
Jy f i 
a ¥ The chief rites and sacrifices performed by Buryat wizarids.—Thanks 


to the labours of several local investigators, we are able to make a 
review of the chief rites and sacrifices performed by Buryat shamans, 
i paying special attention to those ceremonies which are connected 
_~ with the healing of the sick. First of all we must refer to the 
> sazolga, i.e. sprinkling, and the kkhyryk. The easalga takes place 
>| when the disease is not dangerous, and when there is no evil spirit 
> in the patient; it is performed in the yurfa. At the time appointed 
by the shaman, after his arrival, a small fire is kindled on the hearth. 
_ The assembled Burynts all sit down round the fire, leaving the 
\ place of honour to the shaman and the patient. Wime (i.c., codke), 
_ tea, sour-cream, and other delicacies are bronght into the hut, and 
placed im small Chimese cups on a bench, covered with aclean cloth, 
_ near the front pillar of the yurfa. On the bench they lay one or 
two silver coins, The shaman places himeelf facing the opening in 
the ceiling of the yurta, turns up the left sleeve of his fur-coat or 
| dressing gown, and taking in his left hand a small whip with a 
:. thong, and a small co bell, he begins with his right hand to 
<r sprinkle wine from a ¢ inese cup into the hole in the ceiling, mean- 
» time ringing the bell, and asking the deity to send health to the sick 
» man. After repeating this several times, the shaman lays down 
the whip and bell, sits by the fire, drinks wine, and gives some of it 
». to the patient; then, having sipped some tea and sour-crenm 
(smefana), he makes the patient drink these also. The ceremony 
> concludes by one of the older meu taking from the shaman wine, 
| tea, and sour-cream, and giving them to the other Buryats; when 
| the wine is all drunk, the ceremony of sprinkling is considered to 
be at an end, and all go home. 
_ _ Kkayryk takes place when the illness is of a severe kind. As wo 
/ have already said, the Buryats believe that evil spirits in their 
» wrath send down disease. In order to cure it, it is n to 
| know which evil spirit has done it, and why, also what sacrifice 
© will appease the spirit. The shaman finds out all this by means 
F- of a burnt shoulder blade. For the kkhyryk, « bontire is kindled in 
» the open air, ontside the yurta. If the sick man is able to walk 
they take him out and seat him by the fire. They brin ee sheep, 
> some wine, brewed tea, de. When all is ready, and a sufficient 
Mf number of Buryats are assembled, the shaman comes; he takes in 
g his right hand a small wooden Chinese cup, ladles out some re 
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it, and, turning to the fire, pronounces various exorciams in the 
Buryat tongue. While uttering these he sways from side to side, 
now approaching the fire, now retreating ftom it. Frequently he 
takes himself by the head, and sprinkling wine, from the cup, in the 
fire, mentions the name of the patient. The longer the kkhyryk 
lasts, the greater becomes his inspiration ; the expression of his face 
changes, his limbs shake, his voice becomes wild and terrible, and 
is heard for a long way round. Finally he rans up to the fire, and, 
as if driving somebody out of it, shakes his head, and with a 
fearfal inhoman shriek falls full length backwards, but the Buryats 
standing behind do not let him fall on the ground, When the 
shaman has partly recovered consciousness, he takes a little sour- 
cream and anoints the lamb. The Buryats kill the animal, cut it 
up, and cook it in a kettle. While it is being boiled, the shaman 
sits on the ground, drinks wine, and gives drink to the patient ; the 
remainder is handed to some respectable old man, who treats the 
spectators to it. When the mutton is ready, the shaman throws a 
few piecesin she fire, eats of it himself, gives a piece to the patient, 
and the rest to the crowd. At the end of the feast, the bones of 
the sacrificed sheep are burnt, the shaman receives from the 
patient the skin and some money, and goes home." 

Mr. Khangaloy has collected descriptions of varions shamanist, 


rites and sucrifices of a more special character; here we shall only . 


refer to those connected with the healing of the sick. Among the 
Balagansk Buryats the Tarim ceremony has existed since ancient 
times. It is employed against internal diseases or fractures of any 
part of the body, but rarely forsores. There are but few shamans 


_ who can perform this ceremony, as boiling water is used in it, and 


an unskilful operator might scald both the patient and himself. 
Tarim is of three kinds: Ukhan-tarim, Gal-tarim, and Ekhon-tarim, 
the last consisting of a union of the two others. “When one 
witnesses an E/-hon-tarim,” says Mr. Khangalov, “ one's hair stands 
on end, and one’s flesh creeps. The danger of the patient and the 
shaman alike is so apparent that it seems aa if they must both be 
scalded to death, but, somehow or other, the whole thing is safely 
accomplished.” An accident rarely happens, and then only in the 
ease of young and inexperienced shamans; unless he is acquainted 
with the shaman, a Buryat will not consent to wkhan-tarim or ekion- 
farim. Dole, a ceremony performed by the Buryats when a man is 
seriously ill, is ordered by the shaman, and consists in offering for 
the soul of the patient some domestic animal. The shaman selects 
the sacrifice. ‘Lf the seyanis satistied with the offering he liberates 
the soul, and the sick man recovers.* 

The religious ceremony of Khushulkha is performed over those 
who’ are suffering from congh or sores. The shaman sucks the 


diseased part until blood and matter issue; if the patient has a 


cough, he sucks the breast, and then spits. The treatment is 


continued until the shaman thinks the disease has all been extracted. 


" Sidorov: “Irk, Ep. Vyed.,”" 187iy, 466-468, 
2 Khangaloy: “ Novye materialy o shamanstvye u Buryat,” 97-114. 
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There is also a process called KAunkhe-khurulkha, It is intimately 
connected with the belief of the Balagansk Buryats that a man’s 
soul may be frightened out of his body, and flee away. The son! 
wanders round the spot where it loft the body. Small children are 
especially linble to have their souls frightened away, and the signs 
of this misfortune are believed to be at once evident. The child 
becomes ill, raves in its sleep, cries out, remains in bed, weeps, and 
becumes pale and sleepy. If many days are allowed to pass after 
the soul's flight, it becomes wild and alien to the body, and flees 
far. Grown up people who have lost their souls do not notice the 
fact at firet, and gradually become sick. The kinsfolk apply to the 
shaman, and learn that the patient has no soul in his body. Then 
they themselves try to bring back the soul. The patient makes a 
‘iurulkaa, i.¢., he summons his soul. If no remedies suffice, the 
shaman is called in. After sprinkling and prayers, he organises a 
kKiunkhe-khorulkha, Ina pail he places an arrow and something 
the patient is fond of, eg., beef, or salamat. After this they set 
ont for the place where the soul separated from the body, and ask 
the soul to come and eat its favourite food and return to the body. 
When the soul enters the body, the man who had lost it feelsa 
shiver down his back, and issure to weep; his soul weeps for joy at 
finding its body. Sometimes the soul is so stubborn that the cere- 
mony has to be repeated three times, 

Care for their cattle is one of the leading traits of the Buryat 
character, and if a householder notices that there is anything wrong 
with his stock, or if the shaman tells bim that they have undergone 
some change, the religious ceremony of shwrge-shukhe is performed 
over the animals, The shaman goes to the courtyard where all the 
cattle are enclosed, and takes with him a bundle of resinons faggots, 
and roasted flour. At the closed gates they perform the erie: 
shukhe, i.¢., they bind to the door fragments of a tree which has been 
struck by hghtuing. Then they set fire to a faggot, open the door, 
and drive the cattle out of the yard. While the beasts are Pissing 
out, the shaman throws peceed flour through the fre upon them. 
The flour inkes fire and burns. When all the cattle have passed 
out, the remainder of the flour is thrown down in the yard. Atthe 
end of the ceremony, the shaman, the people of the house, and other 
Buryats, go bome.' 

Organisation and classification of the shamanist ofesnion.— 
Manifold are the ceremonies and sacrifices by the help of which 
the shamans of all the Siberian tribes endeavour to produce the 
desired effect on the world of mysterious, malevolent Spirits sur- 
rounding and persecating the alarmed imagination of the half savEge 
natives. Upon the science of these gloomy wizards, and upon their 
good. will, the life and well-being of everybody depend. The 
shamans play © prominent part in their tribes, and enjoy enormous 
mTt is dificult ta hether the sh oe 

‘tis di tto say whether the shamans of Siberia - 
organised and peculiur class or not. From auch data iene 

* Khangalov: “ Novye materialy,” 195-139, eae i 
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it would seem rather that there is no such separate class of society =] - 
forming a kind of ecclesiastical caste. Nor are there any hier- 3 

_ arehieal divisions, although there are differences in the positionsof = 
shamans, founded upon their power and their relations with spirits "7 
and gods of various kinds. The Yakut shamans are divided into 
three categories, according to their power. The divisioninto white ~~ 99 
and black, ie.,shamans dealing exclusively with good or bad deities, "7 
does not exist among the Yakuts.' According tothe powerof their —~ 
emekhets, the Yakut shamans are divided into lowest, middle and = 7 
great. The “ lowest” are not properly speaking shamans at all, a 
but various hysterical, half-witted, idiotic and in general eccentric 
people. They can explain dreams, tell fortunes, cure slight ~ 
ailments, but they do not perform the great shamunist functions, ~~ 
heeause they have no guardian spirit. The “middle” shamans 
have magic power in a certain degree, according to the power of 
their emekhets. The “great” are distinguished by exceptional 
power ; the lord of darkness himself gives ear to their summons. ¥ 
There can only be four such shamans at any given time in all the 7s 
Yakut lund, one for cach of the four original Yakut settlements. — 

n In each settlement there are particular families endowed with o@ 
4 magic power. In such a family a great shaman appears from time = 
7 to time. In the Namsk settlement, such a great shaman died 
recently ; he was an old man named Fedor, nicknamed “ Mychylla,” ~~ 
of the Khatinarinsk community of the Arching family. The Yakuts (© 
used to tell that Mychylla in his youth was handsome, bat in his +7 
old age he was as ugly as his protector the devil. The Yakuts & 
narrated wonderful stories about his power* Gmelin mentions 
another distinction; be says that the older a Yakut shaman is, the 7 
creater ia the number of names of gods that he knows, and conse- 
quently the greater is his er. ' 
: Besides shamans, the Yakuts have shamankas. According to © 
, Mr. Soloviev, the shamankas are inferior to the shamans; they are 
d only called in when there is no male necromancer in the neighbour- . 
= hood. They are most frequently employed to foretell the future, © 
. or to find lost or stolen things. Itis only in the cure of mental 
{ 

t 


= oe 


» 
diseases that shamankus are preferred to their male colleagues. 7 
But there are exceptions to this gener#l rule. Gmelin saw among = 
the Yakuts ashamanka,twenty yearsof age, who was much respected B+ 
even by old shamans.’ * 
a Among the Tunguses of the Trans-Baikal region, both men and = 
~ women, married and single, may be shamans." Gmelin metamong =~ 
“4 the Tungoses a shamanka who was thonght superior to male prac- 
* titioners. Among the Samoyeds of the Turukhansk district, _ 
“a different shamans use different methods, and know various words 
& ai Te eek i vo chto ryeruyut Yakuty.” “Sibirskii Sbornik,” 103-14. 
a8 ii: “ vo chto ryeruyt ris pe * 1 : 
’ 4 Gmelin, ii, $55. Yay de 
4 Solovier, Th.: “ Ostatki yazychestva u Yakutov.” Sbornik gaz, Sibir, i, 414. 7 
' Gmelin, ii, 403-496, | . “F 
= * Sibirskii Vyestnik, 1822y, ch. 19, 30. 
yo 7 Gmelin, ii, $2-54. < 
,. ' 
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for invocations; women also shamanize among them.'| Among the 
_ Ostyaks, so near akin to the Samoyeds, shamans and shamankas 
"are equally irritable and impressionable.’ The B ts distinenish 
AN between shamans belonging to a family in which the gift is 
| hereditary, and those who do not number among their kin any such 
> faroorite of the gods. The former may offer sacrifices without 
consecration, and may appease the spirits; those of the second sort 
"> would expose themselves to the vengeance of the spirits if they 
attempted to do this. There are also among them real shamans, 
_ iz., those who'are called to the service by the spirits, and spurious 
shamans, who assame the vocation withont such supernatural 
sanction. But the chief division of the Buryat shamans is founded 
on this connection with good or evil spirits, The white shamans 
' serve the former, the black shamans deal with the latter. There is 
" «standing fead of a savage character between them. The Buryats 
. tell how the whites and blacks fight, throwing axes at each other 
_ from a distance of a hundred yersts and more. The struggle 
» generally ends with the death of one of the combatants: the victor 
is he who has the most numerous and most famous shaman ancestors.* 
The white shaman, the servant of the good gods, the western tengriz, 
the western chats, ia believed by the Buryats to bea good intercessor 
for mankind ; he Ors Ceremonies and utters invocations only 
to protecting deities who give wealth and happiness to men, he is 
therefore mach honoured by the people. In the Balagausk depart- 
ment, in the second Olzoev family, there was a famous white shaman 
named Barlak. He wore a white silk garment, ond rode a white 
' horse, At the place where he was cremated there are still iron 
memoriala of him on the trees, and his descendants offer encrifices 
there to their mighty ancestor. The black shaman, as the servant 
of wicked spirits, brings only evil, disease and death. Some of the 
black shamans can slay men by eating up their souls, or giving 
them to evil spirits. They only offer sacrifice to the evil spirits— 
the eastern fengris, eastern khata, de. Among the black shamans, 
_ the Obosoisk and Torsoisk are especially famous, The Buryats are 
| not particularly fond of black shamans and shamankns, but ar 
very moch afraid of them, lest in their wrath they should do some 
harm, or killa man with the wid of evil spirits and their black 
_ shaman ancestors. Sometimes the hatred for these necromancers 
| reaches such a pitch that a conspiracy is entered into to murder 
_ them. There was once a black shamanka in the village of Bazhir 
* inthe department of Balagunsk. Her neighbours wished to get. 
) -rid of ber, and hired two black shamans, who, with the aid of evil 
_ spirits and their shaman ancestors, were to eat up this hateful 
woman, They were promised forty head of cattle for their trouble. 
According to tradition, these two black shamans, Enkher and 
_ Birtakshin, could not get the better of the shamanka, and therefore 
applied for help to the black shaman Khagla. The three of them 


i ‘Tretyakor, 213. 
? Velyavekti: “ Poyerdks k Ledovitomu moryu,” 114. 
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with great difficulty at Inst succeeded in eating up the witch, and 
__-were rewarded with the forty head of cattle. The ehamanka died, 
and her neighbours buried her in the following manner. Thecoffin 
- _-was made of aspen, and theshamanka was put in it face downwards. 
. Then a deep trench was dug, the coffin was lowered into it, the 
deceased was nailed to the ground with aspen stakes, aspens were 
squeezed down upon her, and then the grave was filled up with 
earth. ‘The Buryats look wpon the aspen tree as unclean, and for 
this reason he claowiank do not use it as fuel, lest they be defiled. 
- ‘The aspen coffin signified that the shamanka had become unclean, 
her position, face downwards, and her impalement with aspen stakes 
prevented her from doing any hurt to mankind.’ There are also 
among the Buryats a few shamans who serve both good and evil 
spirits.” 

Puch are the chief classes of shamans among the varions tribes 
inhabiting Siberia. The distinctions arise from the very essence of 
shamanism, but they have nowhere acquired a strictly defined form 
or developed into a hierarchical system. 

: Position of the shamans among their own people.—These people, 
+ remarkable for their mysterious powers, are intimately connected 
‘I with those features of native Siberian life, which comprise the most 
: important interests of tribes in a low state of development, In the 
simple life of the races inhabiting the north of Asia, the shaman 
must play a prominent part. In fact, the shaman, with but few 
exceptions, occupies o omen: of special importance among his 
fellow countrymen. ly among the Chokchis, according to 
Litke, are shamans not respected, and their functions are limited 
to healing diseases and performing tricks.’ The Yaokuts have 
implicit faith in their wizards, whose mysterious performances, 
tnking place amid the most disturbing surroundings, strike 
terror into those semi-savege people, and it is no wonder that 
they are afraid of shamans and shamonkas.* But fear pre- 
dominates over feelings of enn and the Yakuts are convinced 
that their shamans, possessed by spirits, do not die by the will of 
the gods, and are unworthy of having the angel of death sent to 
them. They kill one another, by sending their demons for the 


7 

4 The a oreo neighbours of the Yakuts, despite the extending 
infilnence ©. Christianity, now, as in the days of Wrangel,” exhibit 
great confidence in their shamans, and the latter are present ot the 
burial of Christian Tunguses.". The Ostyaks show a very great 
deal of respect to their medicine-men and soothsayers.” In the 


} Khangalor: “ Novye materialy,” 85-86. 
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~ south of Siberia, the Buryats give honour to their shamans,’ the 


_ white shamans sre universally esteemed and loved, the black 
' shamans and shamankas are disliked but greatly feared* But, 
according to some authorities, a medicine man loses his prestige 

_ in case of the death of a patient he has treated* 
t The respect and fear inspired by the shamans must necessarily 
_ express themselves in a purely external form: honours are paid to 
them, they falfil the most important duties, and receive from their 
|  timorous fellow-countrymen great material advantages correspond- 
_ ing to the pretended benefits they bring. At Yakut festivals the 
\ shamans occupy the highest position ; on such an occasion, even a 
- prince kneels before an oyun aud receives from his hand a cup of 
kumys.* In spite of this the Yakut shamans have no special 
privileges in everyday life, and are in no way distinguished from 
_ _ their fellows; they have a family, a yurta, cattle, they mow hay, 
' _ and do other work. They make, by their professional functions, 
-- sums varying from one to five and twenty roubles. When they 
are unsuccessful they are deprived of their fee. Besides money, 


the oyun gets ashare of the sacrificed flesh, and takes it home with — 


<i nie Gmelin says that one shaman was the caisan (head man) of 
is kin.” 
In the Turnkhansk country, among the Samoyeds, the famous 
shaman Tynta was starosta of the local board, and shaman and 
| princeling by inheritance.* Adrianov met among the Altai Tatars 
_ kame who held the office of starosta, ¢.g., Stepan, on the river 
Kandom, lvan, bashlyk of Shelkansk, on the river Lebed,’ and Hel- 
mersen, during his travels on Teletsk Lake, was accompanied by the 
zaisan of the Kergeisk canton, who had been a famous kam among 
the Telents.” Buryat shamans have a certain distinctive headdress 
and coiffure: among the Alarsk B ts they wear a silk tuft on 
the hat; there is a tradition that shamans formerly wore plaits, 
these were replaced by queues, then they took to wearing the hair 
long on the crown of the head; at present their hair is of equal 
length all over." Thus in every part of Siberia the shamans have 
eccupied an exceptional position, and have succeeded in acquiring 
considerable apparent influence, though it frequently happens that 
their vices and ignorance, or their lack of desire to protit by their 
advantages, have reduced some of them to an isolated, poverty- 
stricken condition; ¢g., a certain Yakut oyun spent the last 
_ years of his life, after his wife’s death, in loneliness, abandoned by 
_ all, excepting a decrepit old witch dog.” j 
Belief in the supernatural power of the shamans.—The Siberian 
necromancers themselves, on the one hand, in order to maintain 
1 Gmelin, ii, 153. = Khangalor: “Norye ialy,” 84-85. 
3 Khangalor : “ Predaniya i poryeriya Unginskih Buryat” 247" 
: pe aia Yakatek” dad. N. Sheh., 202. van TAR esd 
vyeruyut Yakut," 190. Sem A ny a a 
™ . ‘ 
® Adsanvy: © Pateahestvie na Altai Ln Seyany = 164,208 
* Helmersen, 57. * Potanin, iv, ® V¥. $——kii, 134. 
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their influence, and their credulous fellow-countrymen, on the 
other hand, employ various means, and invent special beliefs, in 
order to surround the shamanist profession with a halo of mystery 
and sanctity, to attribute to its adepts supernatural power. 

The shamanist ceremonies of consecration and kamlanie, des- 
eribed above, sufficiently exalt these spirit-possessed necromancers ; 
various beliefs connected with the person of the shaman contribute 
to magnify their sway over the minds of the natives. The Yakuts 
are convinced that everyone of their oywns, however weak and 
insignificant, has his emekhet, or guardian spirit, and his bestial — 
image, ie-kyla, sent down from above; this incarnation of the 
shaman in the form of a beast is carefully concewled from all. 
“Nobody can find my te-kyla, it lies hidden far away in the stony 
mountains of Edzhigansk,” said the famous shaman Tyusypyut. 
Only once a year, when the last snows melt and the earth becomes 
black, do the iz-kylas appear among the dwellings of men. The 
incarnate souls of shamans in animal form are visible only to 
the eyes of shamans, but they wander everywhere, unseen by all 
others. The strong sweep along with noise and roaring, the weak 
steal about quietly and furtively. Often do hey fight, and then 
the shaman, whose ie-kyla is beaten, falls ill or dies, Sometimes 
shamans of the first-class engage in a struggle, they lie locked in 
deadly embrace for months, and even years, powerless to overcome 
each other. The weakest and most cowardly shamans are those of 
the canine variety; they are wretched in comparison with those 
who have a wolf or a bear as their animal form: the dog gives his 
human double no peace, but gnaws his heart and tears his body. 
The moat powerful wizards are those whose ie-kyla is a stallion, an 
elk, a black bear, an eagle or the huge bull boar. The last two 
are called “devil champions and warriors,” and confer great 
honour upon their possessors. 

The emekhet, or special spirit, generally a dead shaman, occasion- 
ally a secondary deity, always stays near the man it protects. It 
comes at his call, helps him, defends him, and gives him advice. 
“ A shaman sees and hears only by means of his emekhet,” declared 
the Yakut ayun Tyusypyut, “ I can see and hear over three settle- 
ments, but there are some who can sce and hear much farther,” he 
added. The Tunguz shamans tell that they only get their power 
by union with demons. Besides the chief spirit, or devil, to nse 
Gmelin’s terminology, the wizard has a host of secondary spirits in 
his service; he that has most is most powerful, In one finger 
of the highest devil there is more power than in a multitude of 
lesser spirits." 

Among the Yurats and Ostyaks, the medicine men treat their 
spirits without ceremony, and even buy and sell them. When the 
seller hag received the price agreed upon, he plaits a» few small 
braids of hair on his head, and appoints a time when the spirits are 
to go to the purchaser. _ The proof of the fulfilment of the contract 
is that the spirits begin to torment their new possessor ; if they do 


- 1 Ginelin, ii, 46-46. 
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_ not, itisasign that the shaman who has purchased them does - a 
' not suit them." In the same region, that of Tornkhinsk, the ~~ 
— . Samovyeds believe that every shaman has his assistant spirit im the om 
| form ofa boar. This boar is somewhat like a reindeer, and its a 
lord leads it by a magic belt, and gives it various orders. If the 
spirit finds the task impossible or dangerous it declines to execute 

- it. On the death of the boar the shaman himself dies; hence the 

tale of the combat between hostile wizards, who first send their 

spirits to fight. When the shaman lacks confidence in the power 

of his familiar he himself goes to fight. The battles of wizards 

take place by night on high mountain ranges; during these cruel 

' contests huge stones fly from the crags and roll into the abyss. 

- Besides thetr spirits, the Samoyed shamans also possess magic ae 
weapons with which they slay their enemies from adistance. It ig aw 
' by the blow of such an arrow, shot by another shaman, that, a 
' ° sudden fit of illness is explained.* i zeK \ 
Z Both among the Telents of the Altai and the B ta, there are ce 
' tales about the extraordinary power of tamsand shamans. The 


first kam wasa woman. Bogdokhan, in order to test the reality a 
; of her power, commended that an arrow should be shot at her; the ae 
> woman was not killed, but went on kaming more energetically i, 
_ than ever. The Teleuts say that this woman had a child, from ! 


whom succeeding kams descended. The Buryats of the department 
of Alarsk have a tradition that the shana Makhunai was so 
powerful that when he sat in a sledge it ran withont horses. At 
_ one time the chief anthority of Irkutsk summoned all the “ 
shamans, and ordered them to prove the troth of their faith. ? 

Makhunai said he was incombustible. He was placed with his 
tambourme on a stone, and buried under seventy cart-loads of ‘ 
























straw, which were then set on fire. When the straw was burnt up a9 
the famous shaman emerged unhurt, shaking the ashes from him- ni} 
self. Henceforth the authorities of Irkotsk have allowed the hac 
shamans to carry on their profession.” a) 
Funeral of a Buryat shaman.—The fanerals of shamans, and ed 
their hfe in the other world, show clearly that these elect person- »r 
ages, favoured by the gods, must not be classed with other mortals. 2 
The Buryut wizard foretells hisown death, declares what disease ans 


he will die of, and why the gods have punished him thus, After 


» ~ his death, old men of the same village wash the corpse with water < 

‘an consecrated by the addition of juniper and thyme: then they nat i 

_ on a dressing gown, and over that a coat, sometimes both made of ‘t 
silk. Above the coat is placed the orgot, a kind of dressin ty 


blue for a black shaman and white for a white one. Thir sale 


garment can only be made by men, women dare not touch it, Br 
the corpse they Iny the signs of his profession. All this time the 
/ nine “sons of the shaman,” young Boryats more than twenty-five 
_ years of oge, selected from among those who are experienced and 
acquainted with the rites, sing a funeral song; in this song, which 

is improviced by the precentor, all the life of the decensed is 
! Tretyakov, 293-224. * Tretyakov, 212. = 3 Potanin, iv, 289-256. 
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described, and his virtues are eulogized. The foneral is attended 
by other shamans, and by the dead man’s naizhis, i.e., spiritual 
children, whom he has healed, and to whom he has given amulets. 
All the amuleta are restored to the dead shaman. The narzhis also 
bring various eatables for consumption at the funeral. 

The assembled shamans declare the will of the deceased as 
regards his place of burial, and point out the horse which must be 


- prepared for him. During the three days that the corpse remains 


in the village it is fumigated with iedum, thyme, and fir-bark, while 


the old men take it in turns to ring the bells on the horse-sticks: 


and beat the tambourine. On the. third day an entertainment 1s 
got ready, the eatables are packed in bags, and carried to the place 
where the shaman is cremated. 

The horse on which the corpse is carried is ornamented, and 
caparisoned with a fonr-cornered piece of blue or white cloth, 
according to the class the deceased belonged to. At the edges this 
cloth or orga’ is hong with little bells. The horse-cloth 1s sewed 
by the same old men who make the funeral orgot. 

After three days, the dead mon is taken out of his yurta and placed 
upon the horse, an old man sitting behind the corpse; another old 
man leads the horse. Meantime the nine sons sing, while the old 
men ond the shamans ring little bells and beat the tambourine. 
‘The procession moves solemnly along, with halts and various 
ceremonies, 

When the funeral train reathes the grove where the burial isto 
tuke place, the corpse is lifted from the horse and seated on a felt 
carpet, 60 that it be not defiled by contact with the ground. The 
“sons walk round the corpse singing. On the way, an arrow is 
shot in the direction of the house, and when the return takes place 
the arrow is picked up and hidden. On a pile of fir logs they lay 
the saddle-cloth, the horse's orgoi, then the dead man with his 
bridle, his bow and quiver with eight arrows by his head, and his 
snddle under his head; the pile is then seton fire. The arrows 
are put there so that the dead shaman may defend himself against 
hostile men and evil spirits. 

On the neighbouring trees they hang the signs of the shaman’s 
profession, and various other objects. At the top of one tree they 
fix a copper teapot or ladle full of wine, on another a bottle of 
wine; the shamanist emblems are put in a special wooden box 
about a foot long, which is fastened by iron bands to the upper 


part ofa tree. Skins of beasts are fastened to the nearest birches, 


either singly or in groups. After the friena (funeral feast) and the 
sacrifice of the horse on which the corpse was carried, the mourners 
depart without looking round, for fear the shaman might carry off 
to the sky with him anyone who was guilty of curiosity. 

For three days the nine sons of the shaman stay in the yurta of 
the deceased, and chant funeral songs as they walk round the table, 
on which a candle is kept burning all the time. At the end of 
three days the naizhis, kinsfolk, and shamans of the same settlement 
again assemble, the naizshis bringing provisions, They ride to the 
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burial place and collect the shamans bones, beginning with the 


skull, and pnt them in a blue or white bag, according to the 


character of the deceased's functions. The bag containing the 
bones is deposited im a box-shaped hole hewn ont in the trank of a 
big fir, and the aperturo is so skilfully closed up again that it is 
impossible to find the resting place of the shaman. This tree is 
called the shaman’s fir, and is looked upon as his dwelling place. 
Whoever cuts down such a fir will perish with all his honsehold. 
During the ceremony they decide, by various signs, what sort of 
power the shaman will have, and the shamans present offer prayers 
to the gods and to the dead man, who is also honoured as o deity : 
the sons sing songs and make a feast; the remnants of the meat are 
burnt on camp fires. With this ceremony the foneral of the 
shaman ends. 

In districts inhabited by Buryats in a treeless region, especially 
on hills, there are often isolated clumps of trees visible from afar. 
These shamanist groves, the burial places of their medicine men 
and soothsayers, are called by the people aikha, ie. they are 
declared to be holy and inviolable; it is forbidden to eut down a 
tree of them. Any violation of the sacredness of the place is 
severely punished by the dead shamans, and sometimes brings 
death on the guilty person. Every tribe, and sometimes even an 
ulue (or village settlement) has its shamanist grove.’ 

Worship of bokholdois.—The enlt of dead shamans and shamankas 
occupies an Be sees place in Buryat beliefs. The dead magicians 
become bokholdeis, sacrifices are offered to them, they are prayed 
to for protection against the clutches of other bokholdois to whose 
attacks men are exposed. Bokholdois differ in power according to 
the tribe or utkha they belong to. The dead shaman fokholdet 
protects his own tribesmen and faithfully remembers hia kin? 

' Shamanist tricks—The travellers of the eighteenth century, 
Gmelin, Pallas, &c., paid particular attention to those performances 
of the shamans which are of the nature of conjuring tricks, and 


“Serve 05 a manifest proof of the delirions state into which a man 


parses when he is possessed by a deity. In these tricks it js 
difficult to distingnish abnormal Physiological conditions and 
self-delnsion from conscious simulation and charlatanry. 

According to Krasheninnikov, ‘the Koryak shamang thrust 
knives into their stomachs, and drink their own blood, but these 
tricks are badly done and are evident impostures. Gmelin also 
declares that when he asked an old Tangus shaman to perform onc 
of his usnal tricks, the shaman refused to pierce himself with a 
dart in the presence of the sceptical German, and acknowledged 
the frand.* The severe examination conducted by this traveller 
frightened a young Yakut witch who enjoyed universal credit, and 
forced her to reveal the tricks she used in pretending to wound 

; Agapitor i Rp aneelcr, Bt Ses 

Batarov: “ Buryatekiya riya o bokh akh I ” 
peeee ee ya cree bokboldoyakh i Anakbayakh,” Zap, V_ 
9 ‘Krasheninnikor, ii, 145-169. 
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herself with a knife; she even slightly wounded herself in reality." 
Shehukin describes the primitive means employed by the Yakut 
magicians to convince their uncritical fellow-countrymen of their 
power. They use a piere of gut filled with blood, and cut it with 
a knife so that the blood flowsout; they put on the stomach several 
layers of birch bark, and then walk about with o knife thrast into 
this up to the handle? The ordinary Yakut shamans swallow 
sticks, eat hot coals and glass, spit ont of their mouths a piece of 
money which has disappeared from their hands in the sight of the 
ators; but some of these spirit-possessed people are said, by 
the Yakuts, to do still more wonderful things. A good shaman 
will stab himself in three places: the crown of ithe head, the liver, 
and the stomach. Sometimes the end of the blade passes throngh 
and is seen at the back, and then the “son,” ¢.¢., the iron circle that 
hangs on the wizard’s back, disappears, and is ét ont with the 
knife. Some shamans cut off their heads, laid them on the shelf, 
and danced about the yarta without them. Of one powerful shaman 


it is said that he had « stroggle with a Russian wizard. The 


Russian, during a kamlanie performed by the soothsayer Dzherakhin, 
east o charm on his antagonist to prevent him getting up from his 
seaton the gronnd. Dszherakhin traced a circle round himself with 
his drum-stick, and, raising himself from the ground, with the 
circle, began to leap and kick; his foot struck his Rossian enemy 
so Violently that it threw him up against the ceiling. It was only 
at the earnest entreaties of the defeated Russian that the Yakut 
wizard let him go. The anonymous author from whom we have 
borrowed the above facts says that, in his experience, though the 
Yakuts marvel at such tricks and are glad to see them, yet they do 
not attach much importance to them; a true shaman is recognised 
by very different signs. Thos in the Kolymsk district an old 
shamanku who could do no tricks was much esteemed, while a 
clever young wizard who could perform the most complicated 


‘shamanist miracles was of no repute? The Samoyeds of Tomsk, 


in addition to the ordinary trick of a shaman allowing himself to 
be shot in the head with a bullet, a performance which sometimes 
leads to loss of life, take part in mysterions magic performances, 
reminding one of spiritist séances. The wizard orders the’ spec- 
tators to bind him hand and foot, and close the shutters ; he then 
summons his familine spirits. In the dark ywrta all sorts of voices 
and sounds are heard. When the notse is at an end, the door of the 
bat opens, and the shaman enters from the yard, with his feet 
rec.” 

In a certain Buryat song, the belief that a man in a state of 
ecstasy, and endowed with mirmeulous power, can without injary 
endure tortare and wounds, is expressed very cleirly. In former 
times, in Irkutsk, they used to catch young people whose hodies 
had therapeutic virtue. A Buryat was caught and cracified, and 

! Gmelin, ii, 403-406. _ #4 Poverdka y Yakutsk,” 202. 

* V. 3—tii. “ Kak i vo chto vyeruyut Yakuty,” 134-145. 

* Castren, 207-208. i 
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pieces of his flesh were cut off with razors and clasp knives for 


' medicinal purposes. The lacerated Buryat felt no pain, and sang.’ wg 
| The Buryat shamans wash in fire, walk over a fire bare-footed*> = 
_. and, during a ceremony at the healing of a sick person, perform > 


the following dangerous trick : a red hot ploughshare and axe are 
taken out of the fire, the medicine man stands with one foot on o 
- the bearthstone, and with the other foot rubs the red hot N 
P instruments, and then applies this foot several times to the diseased ae” 
- art? “ 
‘ Belief of the shamans in their vocation.—There is no doubt that a 
many of the tricks of the shamans may be classed with those of our — 
__ conjarers, but all their performances cannot be thus explained. . 3 
The fact that the wizards make use of purely external means, if ¢ 
closely connected with various artifices intended to deceive the — & 
spectators, does not exclude the possibility of a profound conviction q 
on the part of the sbamaus that they are chosen for the service of - f 
f 


_ F am a 


the spirits, have intercourse with them, and possess » mysterious 
power over the forces of nature. Of course, the belief in their . 
mission must be weakened as foreign influences become more ¥ 
predominant in Siberia. We have already seen how the natives a - 
__ themselves acknowledge that the shamans of former years were ; j 
_._ Stronger, and shamanism naturally deteriorates every year, and x 
some of its representatives become mere charlatans. 
The famous Yakut shaman, Tyusypynt, tc. he who fell from a 

the sky, at the age of twenty became very ill; he began to see and =) 


a i ee a 


hear things hidden from other men. For nine years he concealed 

___ his gift from all, and strove against the tendency, fearing that he - 
would not be believed, and would be langhed at. Tyusypyut went 
- so far as to endanger his life by this self-restraint, mf only got . 
; relief when he began to kam, and now he falls sick if he allows i 
_ much time to pass without shamanizing. This Yakut ayun is 

_ passionately devoted to his profession, and has often suffered on 
: this account; his dress and tambourine were burnt, his hair was 
cropped, he was forced to go to church and make the usual pros- 
trations: he was made to fast. “ This is not a trifle to us; our 
lords (the spirits) are angry with us every time, and it fares ill 
with us afterwards, but we cannot give it up, we cannot help 
shwmanizing !” was the complaint made toa Rossian enquirer. An 
wld blind Yakut, who had Sniaaety been a shaman, a that 
when be became convinced of the sinfulness of kamlanie, and gave 
up the profession, the spirits were angry, and destroyed his sight. 
In the ieee of Bayagantaisk there lives a much esteemed young 
ayun; the Yakuts say that when he shamanizes “ bis e es jump 
out on to his forehead.” He is well off, cares nothing for the profits 
of shamanism, and took an oath to give it up, but every time he 
met with a “ difficult case” he broke his vow. : 


3 Zats yney: “ Nyekotoryya poryeriys Alarskikh Buryat.” V.8.0. 1B. 
G. 0., oe 3, * Gmelin, = 


® Khrngalov: “3 onge materialy o shamacatrye u Buryat IL 
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y Tretyakov describes the physical and mental condition of a 
. soothsayer among the Tunguses of the Turakhansk country. 
“ Gifted with a sensitive nature, he had an ardent imagination, a 
strong belief in the spirits and in his mysterious intercourse with 
them; his philosophy was of an exclusive character. Yielding 
himself up to the creations of his imagination, he became unquiet, 
timorous, especially at night, when his head was filled with various 
dreams. As the day appointed for his kamlanie approached, he lost 
his sleep, fell into fits of absence of mind, and looked at one object 
for hours at atime. Pale, languid, with sharp, piercing eyes, the 
man produced a strange impression. Nowadays there are few true 
shamans.” The Teleut kame are profoundly convinced that their 
power has been granted from on high. Gmelin says that the devil 
torments them at night to such an extent that they jump up in 
their sleep and cry out.* The Altaian kam Tumehugat narrated 
that the devil was wont to appear to him during the kamlanie in 
the form of a dark cloud like a ball. While thiscloud was present __ 
he was unconscious of everything, and said things he knew nothing 
about. When a missionary advised him to make the sign of the 3 
cross he replied, “ If I crossed myself the devil woald choke me." 
The Buryat shamans have such a belief in the curative power. of 
their ceremonies that when they are ill they call in theircolleagues 
and have a kanlanie performed over themselves, libations of tarasun 
offered to various keo.* 

Safficient examples have been given in support of the view that the 
rise of so complex a A senipstscpite a§ shamanism cannot be explained ~ 
* by mere trickery. It is only a profound belief in their vocation 
A that could have created a conviction of the miracalous power of the 
| shamans, and endowed them with that enormous inflaence which 
{ they enjoyed and still enjoy among the Siberian tribes, 
| Remains of shamanism in European Russia —The tribes of 
Enaropean Russia have naturally been onable to preserve in all their 
completeness and purity their former heathen beliefs, and it is only 
from the surviving fragments of old religious opinions that we can 
form any conclusions as to the character and signification of almost 
extinct deities, worships, and performers of heathen rites. From 
the nature of the materials at our disposal, it is impossible to give ‘ 
# fall account of shamanism among those tribes; we are therefore 
obliged to group our facts under the head of the various nation- 
alities rather than attempt an exhaostive general inquiry, 

Samoyed tadibeis—Two nationalities, inhabiting the extreme 
So Europe, vear the polar regions, the Samoyeds and the a 


a —A ae ee ¢ 
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Lopars, occupy the most prominent tion among European : 
; shamanists. The Samoyed shamans, called tadibeis, ah mediators 4 
3 between mankind and the Tudebizi, spirits to whom Num has : 
entrusted terrestrial affuirs.* 








_ Johnson's accownt of a kamlanie.—Richard Johnson, one of the 

companions of Stephen Borrow, Chancellor's assistant, who 

1 Tretyakow, 209-210, * Gmelin, i, 278, 285. * Potanin, ir, 76. 
¢ Agapitov i Khangalov, 53. *"@ Talavia i“ Samoyed.” 100." 
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made an independent journey in 1556 to the month of the Oli, 
gave such a detailed and pictaresque account of the kumlanie of n 
Samoyed fadibei, seen by him-at the mouth of the Pechora, that we 
think it indispensable to quote this story by an English traveller 
of the days of Ivan the Terrible, The Samoyeds, subjects of the 


Russian Emperor, when they intend to migratt to another place, — 


offer a special sacrifice, the eldest of them acting as priest. 
A wizard, wearing.o pecaliar headdress, with his face cov beat 
with a stick on a great tambourine and sang with wild cries, the 
Samoyeds present responding lounly. This went on ontil the priest 
hecame apparently delirious. Finally, he fell on his back, and lay 
there like a corpse. Johuson asked why be lay there, and was told 
that the deity was then telling the wizard what the Samo. eds were 
to do, and whither they were to turn their steps. ben the 
audience cried out thrice “ Oga!” and the priest rose and continued 
his chant; in the meantime five reindeers were killed, by his orders, 
and then the shaman began to do tricks. He stabbed himself with 
« sword, leaving no wound, he made the sword red hot and thrast 
it through his body so that the pomt protraded at the back, and 
Johnson was able to feel it with his tinger.. Then the Samoyeds 
boiled water ina kettle, set up in the chywm (hut) a rectangular seat 
on which they placed the priest, sitting cross-legged, like & tailor, 
and took the kettle of boiling water over to him. After these 

liminaries, the wizard firmly tied round his neck a rope of xen, 
akin four feet long, and gave the ends of it to two men who stood 
at the sides of the seat. When they had covered the shaman with 
« long garment, the Samoyeds who held the ends of the rope began 
to pull it in opposite directions, and the English traveller heard the 
noise of some objects falling into the boiling water; the audience 


told Johnson that these were the head, shoulder and left hand of 


the wizard, which had been severed by the rope, but they would 
not allow him to examine these objects, saying that whoever saw 
what was hidden from human eyes must die, Soon the shouts and 


songs of the natives began afresh, and the Englishman twice saw 


sotmebody'’s finger thrust through the garment that covered the 
shaman; the Sumoyeds said that this was not the wizard’s finger, 
for he was already dead, but some unknown animal. Johnson 
could not find any hole in the gurment, though he examined it 
carefully. The performance concluded with the appearance of the 
wizard, quite unhurt, who went over to the fire and informed the 
Englishman that nobody could find out the secrets revealed by the 
deity during his fit of unconsciousness.* i 

Conjuring by a Samoyed shaman.——This ancient description, given 
hy an eye-witness, muy be compared with Castren’s account of a 
ahaman's intercourse with a fadebizi. A Samoyed is seeking a lost 
reindeer, and the wizard enters into commuuication with a spirit, 
He begins as follows: Ae Be 

1 Adelung: “ Nace tbinenl amex pombbeer ne po Rossii,” i, 135, 136, 

£ Cerlaine notes unpert written by Richard Johnson, “ - 
ton A new ed, 1800, vol. i, 317-918.” Setiaree Cece 
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“Come, come, — 
Ie a poe 
Awauerawshe: 
Spirits of magic, 
Tam come to you, 
Arise from sleep.” 


To this the tadebtzi replies : 
“Say for what 
Business thou hastenest hither ; 
Why doe: thou come 
To disturb our rest?" 


Then the fadibei explains his request : 


“ There came to me 
Not long ago a wenefs (Samoyed) ; 
This man 

Fereecutes me; 

His reindeer has ron away, 

For this canse 

Bebold I am come to you." 


Asimple, artless melody, somewhat monotonous in sound, appeals 
to the hearts of the unsophisticated Samoyeds, and helps to make 
them receive submissively the mysterions decisions communicated 
to them by the expounder of the will of those spirits that stand 


_ between mankind and the supreme deity, Num. 


Dress and implements of the tadthets—During his performances, — 
the Samoyed wizard dons a special dress, and makes use of certain 
magic instruments. The r, or tambourine of reindeer skin, is 
always indispensable. The tadibei makes his own tambourine, 
according to certain rales; he kills a perfectly healthy young male 
reindeer, prepares its skin in such a way that no veins are lett, and 
dries it over'the fire. During nll these processes the shaman’s inka 
(i.«., Wife), a5 an unclean thing, must keep ont of the way.” The 
penzer is adorned with copper rings and tin plates; it is roand, and 
is made of various sizes. ‘The biggest tambourine that Castren saw 
was a Cobit and a quarter in dinmeter and an eighth of a cubit in 
height. On it is stretched a thin transparent reindeer skin, The 
mighty sounds of the magic tambourine penetrate into the dark 
world of spirits, and cause them to submit tothe shaman’s will. The 
tadthei's dress consists of s shirt made of chamois leather, and called 
samburtsiya. It isdecked with a border of red cloth. All the seams 
are covered with red cloth, and on the shoulders there are things 
like shoulder-straps of the same material. The eyes and face are 
masked with a rag, because the tadibet moat enter the spirit world 
by his inward vision and not with his boiily eyes. z 

The shaman's head is not covered; only a band of red clothis ~ 
twisted round the nape of the neck, and ano round the top of the 
' Castren: “ Reiseerinnerungen,” 13-1, 

* Islavin: “ Samoyedy,” 112-113. 
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head. These bands serve to hold up the rag over the face. An 
iron plate is put on the breast." In some places the fadibeis wear 
a hat with a visor, and deck their chamois shirts with rattles, 
pieces of cloth of various colours, &., making great use of the 
number seven” 

Origin of Samoyed shamans, and their consecration.—It is not 
every one who can become a tadibei, generally ee Pot is here- 
ditary, but even im this case the wizard must be chosen by the 
spirits. In youth he is marked out by the ‘adebtsis, and is sent to 
learn his art under an experienced shaman.” 

Bat the study of the methods of the magic art does not seem to 
be of much importance, and Castren could not find a single Samoyed 
able to say in what the instruction of these tadibei tators consisted. 
One Samoyed told the Finnish scholar that on reaching the age of 
tifteen he was sent to study under a wizard, because there had been 
maxy famous shamans among his kin. Two tadibeis tied up the 
pupil's eyes with « handkerchief, gave him a tambourine, and told 
him to beat it with a drum-stick. At the same time one wizard 
clapped the novice on the nape of the neck, while the other clapped 
him on the back. In a short time the young man’s eyes were 
flooded with light, and he saw a multitude of tadebtsis dancing on 
his arms and legs. We ought to add that the tadibeis had first 
excited their disciple’s imagination by various wonderful stories 
about the Samoyed spirit world * 

Various phases of the tudibeis’ professional life—The Samoyeds 
use their wizards chiefly as surgeons and diviners. If, for instance, 
a credulous inhabitant of the tundra has lost a reindeer, he applies 
to the wizard, who sends his subject spirit to follow the missing 


east. “ Lie not, for if thou liest it will be bad for me,” says the 


Samoyed soothsayer, “my comrades will laugh at me; tell what 
thon hast seen, concealing nothing, be it good or ilL” The tadebfei 
mentions the place where he has seen the reindeer, and the shaman 
sets out with the owners for that place. But it often turns out 
that the reindeer has already run away, or that another tadibei, 
with the help of his familiar spirit, has blotted out the footprints. 
Before beginning the kamlanie, the wizard enquires carefully into 
the circumstances under which the reindeer was lost, when and 
where this happened, whether the Samoyed does not suspect some- 
body of having stolen it, &c. Gradually a definite opinion is formed, 
and when the tadibei fills into the ecstatic fit, it seems to him that 
the tadebtsi expreases this opinimm.and enables him to solve the 
question. A profound knowledge of the simple life of their 
neighbours, the habit of solving obscure questions by a logic of 
their own, peculiar talents—all these make it possible for a clear 
headed man to divine, and to satisfy the demands of the credulous 
savages. 

Castren describes in detail the medical processes of the tadibeis. 
When a Samoyed falls sick, however dangerous the disease may be, 

' Castren, 192-193. ? Isiavin, 113, 

2 Castren, 191. Islavin, 109-110. * Castren, 191-192. 
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nothing is done till the dawn of the next day. Daring the whole 
night the shaman takes council with his spirits. If the patient 
feels a little better in the morning, the wizard may take his tam- 
bourine and in, but if he is no better, it is necessary to wait 
till the seventh dawn. If by this time no improvement is manifest, 
the tadibei pronounces the patient to be incurable, and does not 
even try to cure him. When the symptoms are more favoarable, 
the wizard asks the sick man whether he does not know of anybody 
who might have sent him the disease. A long enquiry takes place, 
to find out if the patient bas fought or quarrelled with anybody, and 
it is only when the operator has discovered the cause of the illness, 
asking the tadebtsi, if the patient cannot communicate anything, 
that the tadrbei decides to begin his treatment. When the infirmity 
has been sent by the supreme deity, the Samoyed shaman refuses 
to oppose the divine will, he only combats diseases ing from 
wicked men. He then asks his familiar spirit to help him. The 
person guilty of the sufferings of the Samoyed who has called in a 
tadibet, himself falls ill. In a song quoted by Castren, the shaman 
first sends a tadebisi for help te Num. “Do not abandon the 
sufferer,” says he to the spirit, “ go up to the deity and ask his aid.” 
The tadebtsi does as he is told, but comes back with the answer 
that Num will not promise his help. Then the tadibei asks the 
spirit himself to give his Seasitanene ok the spirit replies, “ How 
can I help? I am lower than Num, I cannot give any relief.” The 
sorcerer continues to ask the tadebtsi to go up aguin, and persuade 
Num to grant salvation. The spirit demands that the sorcerer 
himself should make the journey. The tadibei refuses. “I cannot 
attain to the abode of Num, it is too far for me; if I could approach 
him myself, I would do it without appl ing to thee. Since I 
cannot approach Num, go thou to him.” The tadebtei agrees, and 
says, “I shall go for thy sake, but the deity continually scolds me, 
and says he will give no promise, &c.'" In order to test their 
ability to heal the sick, the tadibeis, in addition toa verbal examina- 
tion, undergo various physical tortures. These latter tests are 
described in exactly the same way by Richard Johnson and Islavin, 
If the tadibet comes through this ordeal safe and soand, it is taken 
as a sign that he is possessed by the supreme power, and then his 
success as a doctor is indubitable.* 
. The Samoyeds are of opinion that internal diseases are frequently 
prodaced by the presence of a worm in the belly. In order to find 
the spot where the cause of the illness lies hidden, they poke about 
the haggis a sharp pointed knife until they find the diseased 
lace. en the shaman applies his lips and pretends to call the 
worm, sucks it out, and, taking it from his mouth, shows it to the 
patient” Lepekhin says that the fadibeis take ont an external 
disease with their teeth, while an internal disease, “like a worm 
having movement,” is taken out with the hands, after catting the 
body with a knife.‘ 
* Castren, 194-196. ? Islavin, 110, 
3 Islavin, 111. * Lepekhin, ir, 
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Apparently the Samoyed shamans are not divided into black and 
white, as among the Buryats; their familiar spirits are not classed 
as good and evil, but, according to circumstances, they do some- 
times good and sometimes ill.’ The belief in the shamans and their 
miraculons power is boundless among the Samoyeds, and their 
influence is very great. They are as a rule the most intelligent 
and cunning of the whole race. Both men and women may be 
tadibeis.* 

Belief of the tadibeis in their own power—As regards the belief of 
the Samoyed shamans in their own power, the opinions of eye- 
witnesses of their magic differ. Thus, Mr. Maksimov is convinced 
that in every case the tadibei is a cheat, who cleverly abuses the 
simplicity of his countrymen, and hoaxes them merely to get vodka. 


. During a kamlanie in presence of the Russian traveller, the sooth- 


sayer was slightly in his cups, and Mr. Maksimov saw in his facea 
roguish smile and a treacherous twitching of the left eye. Castren 
affirms that the tadibei thoroughly belizves in the miraculons origin 
of the soothsayings proceeding from the month of a fadebtsi, 
created by his own fancy. A proof of the honesty of the adibets 
was their quiet religious tone, and the complete unanimity of all 
those with whom Castren spoke. He says that the fadibeis very 
often acknowledged that they cannot call their fadebfsi, or, that 
when the spirit answers the summons they cannot get a satisfactory 
response, This happens even when the (adibei would be at no loss 
to invent some sort of answer. L I. Maksimov and Castren, 
notwithstanding their apparent disagreement, are both quite right. 
If the tadiheis were merely cheats, then, in those times when the 
Samoyed race was subject to no foreign religions influences, we 
must suppose that the wizards did not share the religious beliefs of 
their fellow-countrymen, but, in the midst of sava sank in super- 
stition, were a sort of rationalists, alien to the elvies philosophy 
of the other Samoyeds. Such an explanation cannot be held to be 


-scientific, and Castren correctly analyses their mental condition of 


the tadibeis, when he represents them as deceiving themselves as 
well as others. When the Samoyed race came into contact with 
more cultured peoples, professing Christianity, their former, coarse, 
naive faith was naturally shaken ; shamanism degenerated, and the 
modern fadibeix, being men gifted with relatively stronger mental 
powers, gradually approached the type of cunning cheats described 
by Mr. Maksimov. 

Shamaniem among the Lopars.—The Lo of the present day 
have hardly preserved any of their former heathen beliefs. 
Shamanism among them can only be studied in books ; in writers 
of the seventeenth and eighteenth centuries we find many interesting 
facts relating to the religious ideas of the Norwegian and Swedisi: 
Lopars. Concerning the Russian Lopars we have but few 
historical data, and we are therefore obliged to stady Lopar 
shamanism in foreign sources, especially Scandinavian ; still there 
are a few shamanist survivals among our Lopars. Johann Scheffer. 

! Lepekhin, iv, 262. ? Maksimov, 501-506. 3 Ibid. 
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a German savant of the seventeenth century, published, in 1764, a 
Latin work on Lapland and its inhabitants. This book contains 
rich material collected from the writings of Scandinavian travellers, 
referring especially to the ethnograpby of the Swedish Lopars. 
The chief authority for the Norwegian Lopars is the Danish jurist 


_ Henrik Jeasen, whose book on the heathen religion of the Nor- 


wegian Finns and Laplanders was printed in J767. Klemm, in his 
“Culturgeschichte,” bas’ reproduced all the essential part of 
Jessen’s work. 

Kamlanie of the Lopar noids.—The Lopar shamans, soaaids or 
noids, were so famous that Lapland was looked upon in olden 
times as the school of witchcraft. The neighbouring people sent 
their children to the Laplanders to learn magic-' Nowadays, noids 
only exist among the Russian Lopars ; they are feeble descendants 
of the former magicians, mere wizards who have, however, pre- 
served the ancient shamans’ name.” : 

The Lapland wonder-worker prepared himself for kamlanie by 
fasting one day; im cases of exceptional importance several 
shamans assembled in one tent, Sometimes the ceremony was 
repeated, especially when they wished to know to what deity 
sacrifice must be offered. If sacrifice was of no avail, a journey 
had to be undertaken to the land of shadows (yabme aimo). For 
such au expedition a famous noid was selected, possessed of the 
Lest magic instruments. In the holy place the shaman asked a 
yalmeka, or dead kinsman, to protect the reindeer, But the chief 
object of the journey was to conjure the gods, dwelling in yabme 
aimo, that they should postpone their sammons, to the kingdom of 
shades, of a sick mon lying on his death-bed, and allow him to 
remain some time longer among the living. . When the journey 
was aboat to begin, the noid assembled as many men and women 
as possible, and taking his tambourine, began to beat it with all 
his might, meanwhile singing, accompanied by all who were 

nt. The noise, and his wild movements, put the wizard into a 
deliriam. Resting the tambourine on his knees, he leaped with 
extraordinary agility and rapidity, making the strangest motions, 
till he fell down insensible, ike a dyimg man. He lay thus for an 
hoar, till another noid, who had made the same journey, roused 
him. The noids unanimously affirmed that the snake Saiva Guelle, 
frightened by their cries, appeared before them, and carried them 
on its back to yabme-aimo. In case the spirits would not fulfil the 
demands of the shaman, he entered into a dangerous struggle with 
them.’ Regnard, French traveller of the seventeenth century, 
thus describes a noid’s kamlanie: * The magician’s eyes rolled, his 
face changed in colour, his beard became disordered. He beat his 
tambourine with such force that it seemed ready to break. 

Finally he fell rigid asa stick. All the Lopars present took great 


- eccrine “La “ar 120-121. ie 
N. Kharuzin = “ oidakh u drevnikh i sorremenp Loparei.”’ Etnogr. 
Obozr., kn. i, 6. : . 

2 Klemm: * Culturgeschichte,” iii, 85, 76-77. 
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care that nobody approached the diviner when he was in this con- 
dition ; even flies were driven away and not allowed to settle on him 4 
. . » « The Lopar lay like a corpse for a quarter of an hour, al 
and then he gradually came to himself, and tolookatus 
with a wandering gaze. After looking at us all, he tarned to me, 
and said that his spirit could not obey him, because I was astronger 
magician than he, and my spirit was stronger than his.” Ano 
traveller, the Italian Acerbi, who visited Lapland at the end of 
the eighteenth century, quotes a fragment of a song sung by the 
* shaman and his male and female assistants. The shamanist songs 
had their words strictly defined, and to forget one word would leud 
to the death of the shaman. “Cursed wolf, go hence, and stay 
: no longer in these woods! Get thee to the uttermost parts of the 
' earth; if thon wilt not depart may the huntsman slay thee!” 
This song had the power of protecting a flock from wolves.’ 
; The Lopar tambourine,—The tambourine, which was once among 
: the chief instruments of the Lapland wizards, is now a great 
7 curiosity. According to Samuel Ken, the tambourine was 
generally used for four purposes: by its help they found out whav 
was going on in distant lands, it indicated the successful or unsuc- : 
cessful issue of an enterprise or a human illness; it was also used be 
_ to heal diseases; it taught the Lopars what sacrifices to offer and , 
k what kind of animal ought to be immolated to the gods.* The tam- 
bourine (Kannus, Keobdas) was made of spruce, fir or birch wood. y 
_ The tree from which the wood was taken must grow in a certain 
lace; this showed that it was agreeable to the sun and the * 
hanecks deities. There were two kinds of tambourine: one 
was a wooden hoop strengthened with two crossed beams and 
: covered with skin, the other was an oval flat box hewn out 
" of aw piece of a tree trunk, and also covered with leather. 
Klemm gives the external description of several tambourines 
in his collection. The most important feature of the Lopar 
tambourine is the drawing executed on it with red paint 
prepared from alder bark. The pictures vary according to the 
character of the owner of the instrument. Generally they repre- 
sent celestial deities, spirits, the sun, the stars, various animals, 
e.g., bears, wolves, otters, foxes, also lakes, forests, and men. On 
the tambourine sketched by Jessen, forty-five subjects were repre- 
sented. On an instrament preserved in the Royal Museum at 
Dresden, one sees, in the upper divisiou, the chief celestial deity 
Radien Attsie and his only son Radien Kidde; to the left of these 
> are the three persons of the Christian trinity, Father, Son, and 
Holy Ghost; in the middle is Baive, the sun,a ring girt with 
rays, in the midst of which is an indistinct human tigure. The 
sun is connected by a stroke with a line which cuts off a special 
region, possibly Lapland. In this region is delineated a 5 
whose head is protected by two, apparently shamanist, instraments, ;. 
_ as well as two fishes representing animal guardians; the feet stand ; 
“ ' N. Kharuzin: “O Noidakh,” 55-56. ; 
* Schefferus : “ Lapponia,” 133. 
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on bars leading from the terrestrial to the upper world; the left 
foot is on a road, showing the shaman how he may penctrate 
thither; there are two fishes and two birds by the man, and on 
his left stands a wolf representing the dog of the evil spirit Ratn. 
The right foot of the noid points to a road leading to the three 
good spirits placed near Radien Attsie. ‘This man united with 
Baive, the good spirits, and Rutu, in all probability was a symbol 
of a powerful noid, having intercourse with the spirit world. 
Besides the chief figures, many animals are to be seen on the 
widest part—foxes, a pig, @ goat, an arrow aimed at a young seal, 
eight circles representing stars, perhaps the constellation of the 
little bear, and a large double circle for the moon.' 

. With each tambourine there is an indicator and a hammer. 
The indicator consists of a large iron ring on which smaller rings 
hang. There are indicators made of copper, some of bone, and 
some plain metal rings. The hammer is made of reindeer horn. 
The Lopars treat their tambourines with the greatest respect, and 
wrap them up with the indicator and hammer, in far. No woman 
dares to touch s tambourine.* | 

How men become noids—The profession of noid was not open to 
all. When a young Laplander an exceptional liking for this 
occupation, it meant that the tonto, or spirit, had called him to be 
a shaman. The tonto appeared to its eee) in lonely 
walks, after sleep or excessive drinking. The un erground spirit 
instructed the adept, and when he was sufficiently skilled in the 
magic art the ceremony of consecration took place. Ionn Tornei 
says, “If the devil find any man fit to serve him, he afflicts him 
with disease from childhood, so that there appear unto him divers 
shapes and visions; and he learns what pertains to his art.” 

t the present day also, the power of necromancing among the 
Russian Lopars may come by nature, but it is generally inherited. 
When a wizard dies, be “ blesses with witchcraft,” as the Lopars 
say, his son or daughter. 

In the parish of Notozersk there lives a Lopar woman named 
Afimya Egorovna, who was born in the parish of Pazryelsk; to 
her is attributed the power of practising witchcraft. When her 
father lay dying he asked her, “ With what shall I bless thee, 
Afimyushka?” She was silent. Something fell down outside in the 
street; the man started, n to rave and shamanize. When he 
came to himself she said, “ What frightened thee? It was only 
something that fell in the street." He replied, “ With this alone 
do I bless thee—there is nothing else with which I can.” Hence- 
forth she began to be excitable, and knows a Kittle about 
witchcraft.’ 

Concerning the way in which the devils themselves select 
shamans, there is a tale current at Lake Paias. Not very long ago 
there lived on the shore of the lake a Lopar and his wife. ey 
had three sons. The father and mother went out fishing on the 

1 Klemm, iii, 90-95. ‘ * Klemm, iii, 99-99. * Klemm, iii, 83. 

¢ Schefferus : “ Lapponia,” 122. SN. Kharuzin; “O Noidakh,” 63-€4. 
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Inke and left the children alone. In the absence of their parents, 
three handsome youths used to come every day to the children. 
When it was time for the parents to return, the youths wentaway, 
saying, “When you grow up we shall all live together as 
inseparable comrades. But you must not tell your father and 
mother that we come to you, and what we say to you.” Once the 
youngest son, for some reason or other, told his parents what took 
place in their absence. The parents were alarmed lest somebody 
should steal their children, and therefore moved to the other side 
of the lake. The youths never appeared again. But soon after- 
wards the three boysdied. Then the parents guessed that under the 
form of the three youths there bad come devils, left after the degth 
of some notl, and had wished to serve the boys, but since the 
parents had moved away the spirits had left them.' These two 
stories are characteristic of the varions ways in which shamans 
acqnire their magie power. Some wizards gain it by belonging to 
@ certain family, others by the choice of the spirits. But in every 
ease, in older times, it was necessary that the noid should be fully 
developed physically and mentally, and a man more than fifty 
years of age, or who had lost his teeth, could not be a wizard and 
servant of the spirits. . *. 

One of the most sacred rites of the heathen Lopars was 
christening, lyaugo, ie. bathing, as they called it. It was then 
thatthe Lopar child received his name. Women performed the 
ceremony, Every time the child fell ill, the christening was 
repeated and the name was changed. There were adult Lopars who 
had been christened three or four times. Every nad was solemnly 
subjected to this rite before he assumed his rank. The christening 
of the noids was called odde-nobma-tsiadtest. The consecration of 
shamans was not accompanied by any solemn ceremony; it was 
limited to an assembly of old noids. Gas of them sat down on the 
ground at the door of the tent, and interlaced his legs with the legs 
of the candidate, The former sang and beat his tambourine, and 
the spirits penetrated into the tent, through the legs of the moids, 
only visible to the eye consecrated shaman. When the other 
noids were convinced of the presence of the spirits, the newly 
consecrated man was declared to be o shaman, and with this the 


ceremony ended? 





Divination.—We have already shown how the Lapland shamans 
healed the sick, but their duties were not confined to this. A very 
important part of their business was divination of every kind, and 
the sending of misfortones to men. For divination they took a 
tam bouring, pas on tt the ring-indicator, called arpa, and, by the 
blows of the hammer on the tambourine, set the ring im motion, It 
passed from one finger to another, and thus indicated what it was 
desired to know.* 

Daring the ceremony the wizard knelt. If it was necessary to 
find out whether an enterprise, ¢.7., a hunting expedition, would be 

tN. Kharuzin: “© Noidakh,” 72-73. 2 Elemm, iii, 8%. 

§ Klemm, ili, 77-75, 54, * BcheMferus, 130-131, 
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suceessin], several rings were placed on the tambourine; if the 
ring followed the course of the sun it was a good omen, if it went 
to the left it was unfavourable. They also found ont in this way 
what animals were to be killed, and the easiest road to a place. 

~ When choosing animals for sacrifice, the shaman beat the 
tambourine, and all the men and women present sang, “ What 
sayest thou, great holy god? Wilt thou take the sacrifice I 
have appointed for thee?” In the song they mentioned the hill 
on Eas ts they wished to offer the sacrifice. If the deity desired 
the sacrifice, the ring stopped motionless where he was delineated, 
if not, they addressed another, until the ring indicated a god who 
wanted a sacrifice. 

_ Sacred animals of the noide.— All the cures, and all the mysterions 
rites of the noids were performed with the aid of three kinds of 
animals, Saive, dwelling in the realm of shadows. These were: 
the bird satro-lodde, the fish or snake soiro-guelle or quarms, 
and the reindeer saire-serra, The appellation common to them 
all was cucige, The birds were of different sizes—swallows, spar- 
rows. partridges, eagles. swans, &c. They were of every possible 
colour: some were black and some white, some black on the back, 
white underneath, others were reddish, tawny, green and variegated. 
Among these birds, the most remarkable were called vnornis lodde ; 


these were especially harmfal to mankind. On their wonderful 


birds the moids were conveyed from place to place with great 
rapidity. The fishes and snakes were also of various sizes; the 
snakes were symbols of the power and art of the shamans. their 
ssors. The snakes were often 9 feet Jong; they were used 
or doing harm to people, and for journeys in the heavenly regions. 
The reindeer was sent by the shaman to fight, on behalf of a sick 
man, with the reindeer belonging to the wizard who had sent the 
illness. The stronger the reindeer was, the stronger was its master 
the nord. _ 
The sending ae diseases —The Laplanders aby der in a vivid 
manner the method in which the mischief-making birds produced 
trouble among men and beasts, They flew to the noid, sat down 


- by his side and shook out of their feathers a multitude of poisonous 


insects, like lice, called magic fies, gam. If these flies fell on men 
or beasts they brought sickness and other misfortunes. The noids 
carefully gathered up these insects, but never touched them with 
bare hands, and kept them in boxes, using them to do injury. It 
sometimes happened that the gons crawled out of the boxes; in 
this case the noids borrowed from one another these poisonous 
insects, and repaid the loan when the birds came backpgain. But 
the Lapland wizards did not often oblige one another in this way. 
Ancther engine was a magic mace. This was made in the form of 
an axe, and imbued with a powerful poison. The shaman had 
only to touch with it a man or beast to make them ill, and a disease 
thus cansed could only be cured by the noid who cansed it.* 

' Klemm, iii, 99, * Schefferus, 100-110, 

® Klemm, iii, 74-75, 84, 101. 
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Classification of the noids, and belief in their power—There was no 
division into exclusively good and bad shamans among the Lopars. 
Both men and women were allowed to enter the profession. But 
all noids were not equally respected, and their power varied. A. 
elever shaman could by the help of his magic do easily what an 
imexperienced novice performed with difficulty. The spirits sent. 
by the former produced more serious disenses, and he made larger 
profits by exercising his healing power.' Modern woids also ure of 
different value. Whilst some Lopars are only “slightly wizards,” 
others are famous over a large extent of country, and their services 
are asked for in distant parishes, for healing or divination? 

The profound belief of the Lopars in the miraculous power of 
their wizards is illustrated by various traditions, quoted by Mr. 
Kharozin in his book on “The Noids among the ancient and 
modern Lopars.” Opposite a fishing bank lie the Ainov Islands, 
famous for their splendid clondberries (muroshka). The Lopars of 
Pazryetsk tell a story about the origin of these islands, to the 
effect that there lived once,im the days before Christianity was 
introduced, in the parish of Pechengsk, three giant brothers whe 
were noids. They had but few reindeer, and they told their 
mother they would go to Norway, cut off a piece of land, and bring 
it away with reindeer and other wealth upon it. A long time after 
they had left home, their mother in a dream saw them returning. 
She ran out of the hut, and. hearing a noise, cried, “ See! my 
children are coming, they bring goods, oxen, young reindeer; they 
spoke truth.” Bot strict silonce is indispensable while the noids 
are engaged in sorcery ; the violation of this rule was punished 
the spirits: the woman, for crying out, was turned into stone, the 
whole parish turned into stone; the noids and the reindeer were 
drowned in trying to swim ashore, and the piece of stolen ground 
formed two islauds.? 

Story abont Ris.—The notds are feared by the Lopars even after 
death. “There once lived in Notazar a noid named Riz. He did 
much good and muchill to men. At last he grew old and fell sick, 
All thought he wonld recover, bnt it was not so. Soon he died, yet 
men came to fear him more than when be was alive. A coffin they 
made, and laid him therein, but no man was found to bear him to 
the grave, for he, being a wizard, might arise by the way and devour 
the other. His sons, even, dared not carry him to burial. At last, 
one of his own kind, aneid to wit, agreed for a reward to take away 
the boly. He drove away with him in the evening, so that the 
funeral might happen next day. At first the reindeer went very 
well, but suddenly, at midnight, they took fright. The driver 
looked in front and to the sides, bat nobody could he see or hear. 
Then he looked back, and saw the corpse sitting behind him. 
Fear fell upon him, but, being himself a wizard, he cried out, 
* Since thon art dead, lie down!" Tho corpse lay down as it was 
bidden. Some time after, the reindeer again took fright. Ho 
looked behind him and saw the yammis (corpse) sitting Up again. 

‘ Klemm, iit, 55. * Kharuzin: “O Noidakh,” 163. 7 Kharuzin, 66, 
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He leaped out of the kerezhi (sledge), took from his girdle a knife, 


and said, ‘ Lie down or [ shall cut thy throat.’ At sight of the 
knife the dead man's teeth became tron, and the opas (driver) was 
sorry he had shown the knife. He should have shown a stick or 
log, and then the teeth would have become wooden. Yet the corpse 
once again lay down, The driver went on, but he knew now that 
if the dead man rose a third time he would be eaten, so he drove 
to a fir tree, jamped off the sledge, tied up the reindeer, and then 
climbed the tree as fastas he could, At last he reached the to 

but just then the dead noid had risen and come out of the sledge. 
The corpse gnashed his glittering iron teeth, but his hands 
remained crossed on his breast; he came to the fir tree, walked 
round it several times and began to gnaw it. First he gnawed the 
branches, and this did not take long. Then he gnawed the trunk. 
He gnawed like a glutton, and large chips flew away from his 
sharp teeth. At last the fir tree began to shake. The driver 
saw that he was in a sad plight, and began to break off branches 


and throw them down. 


he corpse, seeing this, thought the 


tree was falling, and ceased to gnaw. Thos the driver 
several times interrupted the corpse's work; this he did knowing 
that if he could but prevent the fir from falling before dawn he 
would be safe, forat dawn the ali would le down anddie. The 


corpse, however, guessed the tri 


at last, and went on gnawi 


without paying any heed to the falling branches, Then the aries 
began to crow like a cock, so that the dead man would take fright, 

_ thinking the morning was come, He crowed several times, bnt 
- the corpse only looked towards the east, and, seeing no sign of dawn, 
' went on gnawing. Seeing that his efforts were vain, the driver 
was afraid. He decided to go down qnietly, so that the corpse 
might think he was yielding of his own free will. The corpse 
ceased to gnaw, and waited. The man crawled slowly down. At 

last the dawn appeared, and the driver cried out, ‘ Day dawns; 

get into thy coffin!" The dead noid saw the dawn, was territied, 
went back to the sledge, and lay down in his coffin. The driver 
came down from the fir tree, shut up tho coffin, harnessed the 
reindeer, and drove to the burial place. On bis arrival he dog a 
grave, and let the coffin down into it sideways, so that the corpse 


should not rise; 


he knew that if the noid were boried on his back 


or face he would walk by night. He filled up the grave and burried 
home. When he reached the village he told all that had happened, 
and the people feared greatly. For six or seven years few dared 

to pass the grave, and they that did, heard as it were the voice of 
one weeping and howling.” 


Votyak shamans. The tuno— Among the other tribes of European 
Russin we only find survivals of shamanism, and information about 


- former times is scanty. Among the Votyaks, there is a complex 
_ Spiritual hierarchy which inclades the following: tuno or usto tnno, 
* wise, knowing wizard, pellyaskis, and vedin murtorubir* The tuno, 
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* Kharuzin: “ O Noidakh,” 73-75. 
? Buch: “ Die Wotyakeu,” 126-127. 
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or fortune teller, plays a leading part in Votyak society. He heals 
diseases, finds things that are lost, gives advice about changes of 
residence, and other perplexing circumstances of life. Through him 
the gods communicate their dissatisfaction with individuals or whole 
villages. The tuno decides what sacrifice will appease the gods, and 


selects the priests agreeable to particular deities. The fortune-teller 


indicates the disrespectful behaviour which leads ancestors to take 
vengeance on their descendants; he alone knows how to protect men 
from this vengeance. He can foretell the future, and experienced 
funos can even struggle with the gods. Thus, in a certain village a 
tune fonght with Keremet, one of the most terrible of the prods, 
First of all the tuno was victorions, and made the god withdraw his 
demand for sacrifice, but afterwards they made peace; the Votyak 
sorcerer acknowledged Keremet’s power, and agreed that ‘the 
villagers should offer sacrifice, but the value of the latter was 
reduced. 

The unos find out the will of the gods directly from the latter by 
Visiting their sanctuary, or falling into an ecstatic trance.' Mr. 
Bogaevskii describes the kamlanie of a tuno on the appointment of 
new priests (sacrificers). The funo must live a long way from the 
village in question, and thus be an unprejudiced person entirely 
unconnected with the village needing priests. Immediately on his 
arrival, the tune is taken into the bath, and the people assemble in 
the room where the sober aed is to take piece Vien all is ready, 
& MUSICIAN appears, an ins to play on the cusli (psaltery). 
There is a eden sacred het for thie rite, and the fies is Rus 
only musical instrument allowed. On the table, which is covered 


with a white cloth, there are three loaves and bottles of kwmys 


brought for the ceremony by every family. After the bath, the uno 
is dressed in white raiment. As he enters the room, a white cloth is 
ton his head, « silver coin is dropped in a wooden cup full of 
umys,and then the fino begins his work. Former priests surround 
him, and gird him with a white cloth. After some conjuring, the 
funo stands up and, to the sound of the gusli, begins to dance, 
holding in his hands a sword, and a riding whip the handle of which 
must be of tubylga, ie., meadow-sweet, for the aces believe that 
unclean spirits are afraid of this plant. Kirillo, a Votyak peasant 
of the village of Kurchum, told Mr. Bogaevskii that the dance takes 
place round a sword which is stuck in the ground in the middle of 
the hut. Doring the dance, the duno becomes delirions, and cries 
out the names of the future priests. If the numes mentioned are not 
correct, te, if there are no such people in the village, the dance is 
renewed. The deliriom becomes so violent that several strong men 
have to ho'd the funo while he is inspired. The words chanted h 
the wizard are an invitation to the deity to come down to him and 


* Bogaevekii: “ Ocherki religiornykh vorzrenii Votyakor.” Etnogr, Obozr., 
iv, 123-124. ; 

+ Bogaevehii: “ Ocherk byte sarapulskikh Votyabor.” Sbornik materialoy 
stiicgs taal pri Doshiovekom Etnogr. Museye,, V. iii, 28-20. Be 
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speak through his lips: “ Come down and be gracious to us, Invu! 
We, Votyaks, deaacibicd together pray to thee.” 

How the rank of tuno is attained.—The tnno's art is handed on from 
father to son, and it is only specially gifted persons who can have 
intercourse with the gate without this inherited qualification. 
There are Votyak traditions showing how a wizard gains his super- 


‘natural knowledge. The spirit who instructs generally appears at 


night, in the form of a grey-haired old man in a long robe, and 
demands strict secrecy, under pain of varions diseases. The science 
consists in the repetition of words from a certain book. In the story 
there are very ancient features mingled with others which are quite 
modern. Kylchin Inmar himself, the supreme god, instructs some 
tunos. Inmar appears to the favoured person at night, in compan 
with a wizard who has already been enlightened, ans out the pupil, 
to the sound of the gusli, either into the fields, or to a deep ravine, 
or to rivers of enormous breadth over which strings are stretched. 
In the field, the pupil of the mysteries sees seventy-seven firs, the 
needle-shaped leaves of which are being counted by many wizards. 
He that can count them all in an hour is allowed by Inmar to cast 
spells and ruin men. At the ravine, which is seventy-seven sazhens 
(sazhen = 7 feet) broad, the god gives to those who can fill the 
ravine with water from their mouths in one year power to do harm. 
To test his abilities, the future tunois made to dance on tight strin 
several times ; he that does not fall once will be the cleverest2 Tn 
these Votyak tales it is probable that reminiscences have been pre- 
served of those visions which surrounded the shamanist adept 
during his solitary meditations, and his secret interviews with the 
twno who instructed him in the magic art. / 

Position of the shaman.—At first sight it is difficult ‘to reconcile 
two statements by different ethnographers regarding the degree of 
respect shown by the Votyaks to their tunes. Buch says that the 
tuno is generally some drunken rascal, or a poor, despised peasant, 
and therefore is not respected? Mr. Bekhterev, quoted in Mr. 
Bogaevskii's article, affirms that, “to transgress the orders of the 
twno is to transgress the sacred law, and the neglect of his instrue- 
tions may bring the greatest misfortune and misery." Bat there 
is no contradiction in these two statements ; it is only necessary to 
remember that the Votyak wizards are a decaying institution of 
that ancient heathenism which is breaking down under Russian 
influence. Besides this, it is necessary to distinguish the 
relations between the Votyaks and their wizards in everyday life 


- from those which exist during the kamlanie, when all present 


believe that the deity himself speaks through them, and reveals 
commands which cannot be neglected. At the present time, it is 
only a man who can be chief shaman. The power of the tunos is 


* Bognuevskii: “ Ocherki religioznykh predstavienii Votyakov,"” 124. 
: maceerekit : “ Ocherki religioxnykh predstavienii Votyakoy,” 126-127. 
* Bogaavakii: “ Religiornyya predstarleniya,” 124. 
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not identical, it depends on their abilities, and the power of the 
god they serve.’ 

Pellyaskie aud vedin—The shamanist functions among the 
Votyaks, as among some other peoples, are distributed. Besides 
the chief wizard, or tuno, there are inferior wizards called pellyaskix 
and vedin. Not only a man, but a woman, young or old, may be 
a pellyaskis; the pellyaskis heals diseases, finds lost pro , but 
has not direct intercourse with the gods, and cannot do all that 
the funo does. In pronouncing his magic utterances the wizard 
blows, and from this the nameis derived. The vedin is exclusively 
malicions and harmful; he receives his power. from evil spirits. 
sends diseases, and can turn human beings into animals, This 
black shaman can metamorphose himeelf, flies in the air, and even 
attacks the sun, the god of health, who is at enmity with the 
spirits of sickness, he darkens the sun, and produces eclipses ; but 
his triamph is short-lived; the sun always emerges victorious 
from the struggle.* . ' 

To acquire and maintain influence over their fellow-countrymen, 
the Votyak tunos employ various methods; their forms of divina- 
tion are especially interesting. A tuno named Grigorii told Mr 

vskii that in order to discover the cause of a disease he 
usually looked at silver; if the silver was tarnished, the illness 
was due to the evil eye; if a spell bud been cast over the patient, 
two ronds were visible on the silver. F. Miller mentions two 
methods of divination : the wizard takes forty-one beans, and by 
moving them about on « table finds out the place, day, hour, and 
beast for sacrifice to an offended deity. metimes the tunos 
place on the hwnd a little snuff, or pour wine on to it, mix it up 
with a shovel or a knife, look into it for some time, and then give 
their responses.” ' 

Votyak charms.—Mr. Bogaevskii copied down from a funo several 
charms, We quote one against the evil eye (urok), and another 
against the wilfal sending of illness -— 

1. “ Blue eyes, green eyes, black eyes, have cast the spell of the 
evil eye. Urok (evil eye)! .. . If thon canst canse new leaves 
to grow on the tree that has fallen to the ground and rotted, 
then cast thy spell! There are seventy-seven birds; kiss all 
the childten of all these birds, and then cast thy spell. There are 
seventy-seven ante’ nests; when thou hast kissed the children of 
all the ants, then cast thy spell. In heaven plays Kylchin-Inmar ; 
he plays with a golden ball in his bands; if thon canst throw this 
ball out of the hands of Kylchin-Inmar, then cast thy spell!” 
(Copied down from the Yushinsk tuno, Grigorii.) 

2, “Tf thon canst twine toyether seventy-seven mountain ashes 
growing through an ant’s nest, then only canst thou eat and drink 
this man, U-*! thon unitest seventy-seven trees killed by light- 
ning, I shall nov let thee eat and drink me. I shall not give 
inyself to be eaten up by thee till thou pourest seventy-seven 

1 Bognevekii, iid., 125, 127. * Buc 

2 Bognevakii: “ Religioznyya predstavleniya Votyakor,” gat 
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‘baths into one. Ventare not to touch me till thou turnest seventy- 
seven millstones into one. Venture not to eat and drink me till 
thon causest seventy-seven stripped lime trees to grow with new 
bark and branches. [shall not yield to thee till thon mnkest a 
thousand big stones into one pebble. I shall not yield till thon 
makest seventy-seven cross-roads into one. I shall not yield to 
thee till thon causest all the rivers in the world to ron back to 
their sources. There are seventy-seven hidden gold rings; till 
thon findest all these rings I will not yield .. . When thou hast 
kissed thine ears and the back of thy head seventy-seven times, 
then thon mayest eat and drink me up. I shall not yield to thee 
until thou canst turn the dust flying in the air into an. endless 
gold chain. None of these things hast thou done, therefore touch 
not this man.” (From a fnno of Vaminsk.) 

Shamanist survivals among the Cheremisea and Qhuvashes—The 
“remains of shamanism among the Cheremises and Chavashes have 
much in common. The Cheremisian wizards foretell the future, 
heal diseases, cast spells, and decide what sacrifice should be 
offered to any god. Their methods vary; they cast beans, or 
look into water poured out in a vessel; they pour water on the 
back of the victim, and if it trembles it is fit forthe god Phthisis 
and death are sent by means of a powder made of the hair of men 
and beasts.‘ Some spells are handed down as secrets from father 
to son; if they are discovered they lose their power. One of the 
spells quoted by Father Mikhail Krokovskii preserved some traces 
of a shamaniat kamlanie, The wizard, taking a glass of wine, 
torns with it to the sun, whispers some unintelligible words, at 
the same time blowing and spitting on the glass, and to the sides, 
Occasionally he stretches himself, as if he were sleepy, or mixes 
his ingredients with a knife, which he then throws behind him. 
After all these ceremonies the wizard gives the patient medicine.* 
The Cheremis wizards produced the impression that they were 
the most cunning and intelligent of their race." Among the 
lowland Cheremises they bear the Tatar name kart, i.2., old man, 
among the highlandera they sare called muzhan, and, like the 
Siberian shamans, don a special dress. during the performance of 
their rites, Their dress consists of a long white blouse without 
folds, with a red piece of fustian let in to the breast, and a black 

iece on the back. The Cheremisinn wizards wear on their heads 
a tall hat of birch bark,’ 

Among the Chovashes, wizards are called iemzya. Both mer 
and women become temzyas." They are at once wizards, priests, 
and leeches; they heal with herbs, and tell fortunes by means of 

© -Norminskii: “ Ocherk religiosnykh vyerovanii Cheremis.” 

18634, kx. xii, 278-974. ne ike Tope st Be 

* Kychkoy: “Zhurnal ili dnyevnyya sapiski,” 86. 
_ 3? Smirnov: “ Cheremisy,” 155. ' * Nurminekii, 274. 

* Krokorskii: “Gornye Cheremisy."” Zh. M. Vn. D., 18339,, ch, 41, 239- 
ah * Rychkor, 85, 

* #olotnitekii : * Kornevoi Chuvashskorusskii slovar,"’ 165, 

* Zolotnitakii, 165. ; | 
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coals, salt, and bread.* Mr. Magnitskii gives a long list of 


demzyas, with a description of their occupations. Thus, in the 
village of Maslovo, there lives Aunt Tatyana, the chief cirusse, #.0.,. 


enchantress, who blows while uttering her charms. She mends. 


broken legs and arms, reclaims young men from drunkenness, and 
knows how to stimulate and chill love. Another, Aunt Vasilisa, 

sses the art of casting spells on the stomach. Two others, 
Aunt Ustinya and Natalya Maksimovna have the power, one, of 
knowing a person's destiny by the eyes, the other of uttering & 
charm against the domovos (honse spirit, brownie), and agninst 
paralysis. In the village of Semenchin is a blind man named 
Arkhip Andreev; he defines the names of spirits, appoints the 
sacrifices, and knows all the ritual for sacrifices. In the village 
of Kovaly, in the district of Tsivil, dwells Stepan Egorov, who 
foresees all that will Beppe, both good and ill. All these temzyas 
inherit their profession, but there are some who become wizards 
even against their will, without this hereditary qualification. It 
is sufficient for a Chuvash to make a lucky guess as to the issue 
of some event, and people flock to him for advice from all parts, 
frequently Russians as well as Chuvashes. The ability to tell 
fortunes is accompanied by tempting advantages; it brings 
honour, and awakens fear. We cannot wonder that many who 
involuntarily become iemzyasz at first, are afterwards absorbed in 
the profession.” . 

Shoev says that the Chuvashes show great honour to their 
wizards, and bave a boundless belief in their supernatural power ; 
they are invited to weddings, because people fear that an offended 
iemzya might destroy the bride or bridegroom. According to 
Mrs. Fuks, the Chuvash wizards have no special dress for chuk- 
lyanie, t2., the ceremony of sorcery. They drive out diseases, 
sent by the malevolent, in the name of a certain old woman. The 
Chuvashes fear the temzyas even after death ; thus, in the district 
of Cheboksar, in a certain village, in former times, there stood by 
itself a granary which excited universal dread ; nobody would go 
near it. In reply to the priest, the Chuvashes said that this build- 
ing had belonged to an old maid, long dead, who was a iemzya, and 
that her things were preserved in the granary ; they believed that 
anybody who touched them would die; even the sight of these 
objects might make a man blind” 

The Mordeins.—Mordva is now almost completely Russified, and 
does not preserve any noteworthy traces of shamanism, but in a 
manuscript article of Mr. Mi h, sent to the Ethnographical 
Section of the Society of Students of Natural History, there are 
some interesting facts referring to survivals of shamanism which 
were apparent some little time ago. The article deals chiefly with 


1 Aleksandra Fuks: “ Zapiski o Chuvashakh i Cheremisakh Kazanskoi gub.,” 
98-99. 

3 Magnitakit : “ Materialy k obyasneniyn staroi chuvashskoi vyery.” Kaean, 
881 “ 

3 Sboer: * Chuvashi,” 36. * Fuks, 98. » Zolotnitskii, 168-169. 
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the year 1840, and the information is extracted from the report of 
Timothei Leontiev, a soldier’s son of Mordvin origin, to Jakov, 
arch-priest of Saratoy. Of course we cannot expect to find, even 

in 1840, an organised nism, with a definite class of mediators _ 
between men and s, among the Mordvins dwelling in the 
northern part of the government of Saratov, but there are traces 
of the existence of such a class at one time. Various shamanist 
functions fell to the lot of persons who took upon themselves the 
duties of the earlier wizards, and possessed certain qualities. The 
worship of the dead occupies a prominent place in the belicfs of 
the Mordvins. They sre convinced that on the feast (pominka) in © — 
commemoration of a dead man, the latter invites all his dead — 
kinsmen and friends to the banquet. There are people, especially 
women, who can see the dead guests of the deceased hero of the 
festival, so, during the pominka, some old woman sits on the 
threshold, and, as long as the entertainment lasts, keeps her eyes | 
fixed on the table. Afterwards, she tells the surviving kins- 
folk what dead people she saw at table, what they spoke about, 7 
and what they did. ; 

When the Mordvin women hear of the death of anybody who 
lives in their village, they prepare special dishes, and carry them 
to the house. On her arrival, the woman places the food on the 
table, and falls on her face before the corpse. An old woman 
especially appointed for the purpose takes the dish, and addressing 
the dead, says: “Lo! so-and-so (naming the woman) has brought 
thee cakes, eggs, beef and soon; eat heartily thyself that thou be 
not hungry, and regale thy guests; pray to that all so-and-so 
has brought may be found among us, that corn may increase and 
that cattle may thrive.” 

On the feast of the Intercession of the B.V.M., October Ist 
(0.S.), or within a few days of it, the Mordvins have a special 
molyan. Not far from the vil they assemble at the Fisred cole > a 
on the hillside they lay down cloths, and spread great tables with 
the food and drink they have brought. Three or four of the old 
men don dresses of white cloth, and one after another, they walk 
three times round the feast, touching all the viands with their — 
hands and saying, “ White feet, Keremed, walking in the woods, — 
Keremed, walking in the fields, Keremed, we worship thee, 
thou us!" The people standing behind, and a multitude of 
women, do what the ministers command. * Pieces of food, cut off —~ 
by the old men who are officiating, and by other persons, are =~ 
buried in the earth, some of them are placed in the great hollow 
of the oak, some on the tree itself, while the old women bow before =~ 
the oak and scrape copper coins with a knife; the moneyis thrown | 
into the hollow of the tree. The women also apply to the tree, linen 
they have brought with them, and this linen ts used for the care 
of pains and griefs daring the next two years, after which time it 
is made up into costumes for the ministering old men. At the 
end of the molyan, the sacred garments are taken from the old 
mén, and laid aside till next year for the new masters of the feast. 
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The Kirghizes.—Pallas, in his “ Travels in Various Parts of the 


Russian kinpire,” speaks at some length about the wizards among 


the Kirghizes of the government of Astrakhan. There are five 
kinds of wizards; some of them, called falcha, divine by certain 
books, and by the celestial luminaries, the others, yaurunch:, foretell 
the future by the shoulder-blade of a sheep. The wizards of the 
third category are called baksha, and are especially credited, When 
they are applied to for advice, these Kirghiz wizards appoint a 
sacrifice, consisting of a horse,a sheep, ora goat. After choosing 
the victim, the buksha sings magic hymns, beats a tambourine hung 
round with rings, and leaps and makes other motions. Half an 
hour later be kills the animal, and collects its blood in a vessel 
destined for the purpose; then he takes the skin for himself; the 


flesh is eaten by the company present ; the bones are collected, and 


the wizard, after painting the bones red and blue, throws them away 
to the westward. In this direction also he pours away the biood. 
After the sacrifice, the divination begins again, and the baksha gives 
the response required. There are also two other varieties of 


‘diviners : the kamcha, who foretells according to the colour of the 


flame of oil or fat burning in the fire; and the dshaadugare, witches 
who seek ont runaway serfs or prisoners; but the latter do not 
enjoy any respect among the Kirghizes,' and consequently we 
must regard the bakshas as the chief representatives of shamanism 
among the European Kirghizes. 

Dniversality of shamanist phenomena among the tribes of Russia.— 
Throughout the vast extent of the Russian Empire, from Behring’s 
Strait to the borders of the Scandinavian Peninsula, among the 
multitudinous tribes preserving remains of their former heathen 
beliefz, we find in a greater or less degree shamanist phenomenn. 
Despite the variety of races and the enormous distances that 
separate them, the phenomena which we class under the general 
name of shamanism are found repeated with marvellous regu- 
larity. In order to throw light on this regularity in a scientific 
manner, and explain more clearly the performances of the shamans 
of Siberia and European Russia, we must glance at the annlogons 
institutions existing on that continent which is separated from Asin 
by Behring’s Strait. 


Notes on the Aborigines of Australia. 


The collection of the following valuable notes on the aborigines 
of various parts of Australian is due to the zeal and energy of 
Dr. E. C. Stirling, of Adelaide, South Australia, who sent copies 
of my anthropological questions to the various writers. Dr. Stir- 
ling kindly allows the notes to be published in this Journal, re- 
serving to himself the right to make what use he may think fit of 
them in a larger and more systematic work which he hopes to 
publish on the native tribes of Australia. Every student of anthro- 


‘ Pallas: “ Reise durch terschiedene Provinzen des Russischen Eeichs,” 
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pology and folk-lore will heartily wish him success im carrying out 
this important enterprise. For the convenience of readers the 
questions to which the notes are answers are reprinted below im 
foll.—J. G. Frazer. . 


Questios on THE Mawwers, Ccstoms, Revrarons, SUPERSTITIONS, 
&o., or Userviuisen on Semi-crvintsep Prories. 


Tribes—1. Are the natives divided into tribes, clans, or castes ? 
Are these tribes, clans, or castes subdivided? Enumerate the tribes, 
&e. 2. Are the tribes, &e., distingnished by differences in dress, 
in the mode of wearing the hair, &c.? 3. What kind of names 
are borne by the tribes, clans, &c.? Are the names ever the names 
of animals, plants, or other natural objects? 4. Do the members 
of the tribe, clan, or caste regard as sacred the anitul, plant, &e., 
from which they take their names? Do they refuse to kill and 

‘eat the animal or plant from which they take their name? (N_B. 


wl 
+ 


—The animal, plant, &c, which gives its name to a tribe, clan, . } 


or caste, and which is held sacred by the members of that tribe, 
clan, or caste, is called a fofems) 5. What do they think would 
beppes to them if they were to kill or eat such animals or plants? 
é. Have they any stories ns to the origin of the tribes, clans, or 
eastes? and aa to the connection of the tribes, &c., with their 
totems F 

Birth, Descent, Adoption—7, What ceremonies are observed at 
birth? §&. Is the mother secluded? Has she to observe any rules 
as to diet, &e., during pregnancy or after the birth? Is she re- 
garded as unclean ? and bas she to perform any ceremonies before 
being re-admitted to society? 9. Has her hushand to observe any 
rules, as to diet, &c., before or after the birth? Does he behave 
in any special way, or is he aw ete to any special treatment at 
such times? 10. How is the child named? Is there any cere- 
mony like baptism? Any god-father or god-mother? ll. Are 
there any special observances in rd to infants whose elder 
brothers or sisters have died previously? 12. Are children ever 
killed at birth ? Is there a reguldr custom of killing the first born 
or last born children? Are female infants killed rather than 
mnle infants, or vice verad? 13. When the father and mother 
belong to different tribes, clans, or castes, do the children take the 
name of the father's tribe, &c., or of the mother's? Are they 
reckoned to the tribe, &c., of the father, or to that of the 
mother? 14. Is adoption practised With what ceremonies is it 
accompanied ? 
 Puberty.—15. Are any ceremonies performed on Inds at po- 
berty? Deseribe such ceremonies fully. 16, Is there any pre- 
tence at such rites of killing the lad and then re-toring him to 
life? 17, After these initiatory rites, ure the lads forbidden to 
ses women for a certain time? If so, why? 18. Do they at 
these or other times circumeise, knock out, chip, or file the teeth, 


bore the nose, distend the ears, insert rings in the lips, &o.? — 
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What reasons do they give for such practices? 19. Do they 


‘tattoo or raise cicatrices on their bodies at puberty or on other 


occasions ? What patterns are tattooed or incised P On what 
parts of the body are they made? Drawings of the tattoo marks 
would be useful. 20. What ceremonies accompany the tattooing t 
21. Are both men and women tattooed, or only men, or only 


women? 22. Do the tattoo marks serve as badges to distinguish 


tribes, clans, or castes ? 23. Are any ceremonies performed on 
girls at puberty? 24. Is a girl secluded at her first menstrna- 
tion ? What rules has she to observe at such times? Is sie 
allowed to see the sun or fire? 25. Are women generally secluded 
at menstruation? What rules have they to observe at these 
times? 26. What do they suppose is the cause of menstruation ¢ 
What do they think would be the effect if a man were to see or 
touch a menstruous woman ? 

Marriage.—27. Is a man compelléd, or is he forbidden, to marry 
a woman of the same tribe, clan, or caste as himself? 28. In the 


., case where persons of the same tribe, clan, or caste are not allowed 


to marry, are they allowed to have sexual intercourse without 
murriage, or would this be equallyqwrong? 29. Are any natural jll 
effects supposed to follow a breach of these sexual rules? Is any 
punishment inflicted on the offender by the members of the tribe, 
clan, or caste? 30. What are the forbidden degrees of consan- 
guinity in relation to marriage? Sl. May a man have séveral 
wives ¢ (polygamy). 32. May a woman have several hasbands ? 
(polyandry). 33. What reasons do they give for the practice of 
polygamy or polyandry? 34. How does a man obtain a wife ? 
By purchase, capture, or how? 35. Does a man take his wife to 
his own home, or does he live with his wife's family? 36. Do 
bride and sigan (azine prepare for marriage by fasting, bleeding, 
keeping awake the night before marriage, or in thet sete? 37, 
Describe the marriage ceremonies fally, including the ceremonies 
observed at bringing the bride into the house or hat of the bride- 


_ groom. 38. Is the bride veiled ? Are there any ceremonies at 


veiling or unveiling her? 39. Is the bride or bridegroom ever 
represented at the marriage ceremony by a proxy ordummy? 40. 
Is there anything corresponding to bridesmaids and best men ? 
41. Are any ceremonies observed by bride and bridegroom on the 
day after marriage? 42, Does a man cobabit with his wife im- 
mediately after marriage, or does he refrain for a certain time, say 
several days or months? 43. Does he visit his wife only by 
stealth for some time after marriage? If so, why? 44. Is it 
required or permitted that the wife should be deflowered by a 
person other than her husband ? or that after the marriage cere- 
mony she shall have connexion with other persons before she may 
cohabit with her busband? Are there occasions on which men 
abstain from cohabiting with women, as during menstruation, 
‘pregnancy, after child-birth till the child is weaned, previous to 
and during hunting, fishing, war, or other occasions > 46. Are 
there occasions when men exchange wives? 46a. What becomes 
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of a widow ? is she free to marry as she likes ? have the relations 
of her late husband any rights over her? 47. May a man look 
at or speak to his mother-in-law? Maya woman look at or speak 
to her father-in-law? 48. May brothers and sisters speak to each 
other 

Disease and Death.—49. What do they think are the causes of 
disease and death ? 50, How do they try to cure disense? 51. If 
disease is thought to be caused by the presence of a demon or 
spirit in the sick person, how do they expel the demon or spirit r 
$2. What ceremonies take place at death ? 53. How are the dead 
disposed of 54. Is the ghost of the departed feared ? Are any 
steps taken to propitiate the ghost or to prevent its return? 55. 
Are the persons who have handled the corpse regarded as unclean 
and obliged to purty themselves by means of fire, water, dc. 
56. Have the relations of the deceased (particularly the widow 
or widower) to observe any spetial rules for some time after the 
death? What is the mourning garb? 57. Are there any 
special customs or superstitions about the bones of the dead ? 

Murder.—i8. Is a morder avenged by the relations of the 
murdered person ? Are all members of the victim’s tribe, clan, or 
«caste bound to avenge his death ? And are all members of the 
murderer's tribe, clan, or caste responsible ? 59. Is compensation 
for homicide allowed? To whom is it paid, or how is it appor- 
tioned? 60. Is a murderer regarded as unclean, and has he to 
andergo purification before he is re-admitted to society? Are 
there any special rules as to his eating and drinking, his dress, the 
veazels he uses, &c. 

Property and Inheritance.—61. Is tribal orindividual property in 
land recognised ? 62, What are the roles of the descent of pro- 
perty? Does a man’s property descend to his children, or to his 
fecthade. or to the children of his sisters ? | =63.. Do women inherit 
property ? 64. Does the youngest child ever succeed in preference 
to the elder? 

Fire—65. How is fire obtained? Is it lighted when required or 
kept always burning? 66. Is it solemnly extinguished on certain 
occasions (as after a death, during o drought, at harvest, mid- 
_ summer, &e.), and a new fire made? 67. Have they any super- 

stitions regarding fire? Any story of its origin ? 

Food.—68. Do they eat everything? Or are certain foods for- 
bidden? Are some foods forbidden (a) to every one without dis- 
tinction; (4) to members of particular tribes, clans, or castes; 
{c) to women but not to men, or vice versd; (cd) on' certain occa- 
sions, as after s death, during pregnaucy, war-time, hunting, 
fishing, harvest, &c.; (¢) at certain periotis of life (childhood, 

berty, adult years, &e.) ? What are the foods thas forbidden + 
What reasons do they give for the prohibitions? 69. Do men and 
_ women eat together® And if not, why not’ 70. Do children eat 


with grown-up people? 71. Does each person eat apart? And 


if so, why? 72. Is cannibalism practised? Do.they eat their 
enemies or their friends? 73. What reasons do they give for the 
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| winnowing basket, sieve, pestle for pounding corn or rice, 
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practice? 74. Are there any special ceremonies at cannibal 
feasts ? Are special vessels or implements used at soch feasts ? 
75. Is the use of human flesh confined to any class or sex? 76. 
What is done with the bones of persons who have been eaten ? 


77. Do they ever drink the blood of men or animala? Or do they 


specially avoid the blood? 78. Are there occasions when they 
avoid even the sight.of blood ?2.g., are men prohibited at times 
to sec the blood of women, or women to gee the blood of men? 
79. Do they ever fast? On what occasions, and why? 80, Do 
they think that by eating the flesh of certain avimals or persons 
they acquire the qualities of the animals or person eaten? «.., 
that by eating the heart of a lion or of s brave man they 
become brave; by eating the heart of a hare ora deer they become 
timid, &c. ? 

Hunting and Fishing. —81. What vustoms and superstitions 
have they in connexion with hufiting and fishing F 82. Do the 
hunters and fishers prepare themselves for hunting and fishing by 
any observances or ceremonies ¥ Do they observe any special 
rules as to eating, speaking, silence, &., during hunting and 
fishing? Do they scarify themselves, and why? 83. Do the 
women and children left at home observe any special rules while 
the men are out hunting and fishing? §4. Do the hunters and 
fishers observe any special ceremonies on retarning from the 
chase and from fishing? 85. Are any ceremonies observed 
for the purpose of ap ing the spirits of the animals and fish 
which har been killed P What do they do with the bones ¥ 

Agriculture.—86. Do they till the ground? What customs and 
superstitions have they in reference to agriculture? 87. Have 
they ceremonies at sowing, ploughing, and harvest? &8. Have 
they special roles as to eating the new corn and fruits, and as to 
the fire used to cook them? 89. Do they sacrifice io obtain good 
erops? Or to save the crops from blight, hail, &e,? 90, Have 
they ceremonies for keeping vermin (mice, caterpillars, birds, dc.) 
from the crops? G1. Have they any superstitions about the first 
corn cut or the last corn out? 92. Is there any portion of the 
crop pre-erved with special ceremonies till the next sowing or the 
next harvest? Whnot reasons do they give for these costoms ? 


83. Are there any ceremonies practised on the harvest field, such 


as Wrapping up persons in the sheafs, rolling on the ground, &e. ? 
04. Are there any ceremonies or superstitions about threshing, 
winnowing, &e.? 95, Are persona engaged in agricultural opera- 
tions (ns sowing, reaping, threshing, gathering the fruits, making 
oil, &c.), regarded as sacred or tabooed in any way? Have they 
to observe any special roles during the operations? %6. Mention 
any superstitious uses of agricultural implements ns the plough, 
ke. 

War.—t7. What ceremonies are observed befure going to war ? 
98. Have the warriors on the war-path to observe an ecial roles 
as to diet, sleeping, scratching themselves, wetting their feet, 
touching their heads, &e.? 9%. Are the persons left at home 
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bound to observe any special rules as to diet, sleeping, éc., while 
the warriors are out on the war-path? 100. Do they matilate 
their slain enemies? And how, and with what object? 101 
What ceremonies are observed on the return of the war party ? 
102. Is a man who has slain an enemy obliged to perform certain 
ceremonies or to observe any special regimen before he may asso- 
ciate with his fellows? In particular, are there specinl rales 
affecting his eating, drinking, costume, and the vessels and imple- 
ments which he uses? 

Goverument—1U3. Have they any form of Government? Are 
there chiefs? and what is their power? 104. Is the chieftain- 
ship elective or hereditary? 1f hereditary, does it descend to the 
sa eae oe or to his brothers, or to his sister's children, or to 
whom . 

Oaths and Ordeals—105. Have they any ceremonies at the 
making of friendships, covenants, peace, alliances, &c.? 106. 
Have they any special forms of oaths or judicial ordeals ? 

Salutations. —107. What are their forms of salutation ? 

Arithmetic—108. Up to what number can they count? -109. Do 
they count on fingers and toes, and in a particular order, beginning 
with a particular finger? 110. Do they use pebbles, sticks, &c., 
in counting? 111. Do any of their numerals show that they are 
borrowed from the custom of counting on fingers and tors? #.9., 
does ‘hand’ stand for five? ‘hands and feet" or ‘man" for 
twenty ? 112. Is any particular number also used in the indefinite 
sense of ‘ many"? : 

Writing —113. Do they send messages or make records by any 
mnethods like writing, as by notching sticks, carving or painting 
figures on wood or stone, tying knots on a string, de. ? 

Measurement of Time—l14. How do they measure time? 
115. How do they tell the time of day? 116. Do they reckon by 
days or by nights? 117. Do they reekon by phases of the moon ? 
118, How do they determine the year? By seasons? By the 
growth or ripening of certain plants or fruits? By the number of 
the moons? By the constellations which rise just before sunrise, 
or which set just after sanset ? By the position of the sun's rising 
or setting at different times of the year, as indicated by natural 
landmarks ? 119. Have they names for the months, and what do 
these names mean? 120. Lf they recognise both the Innar and 
solar year, how do they harmonize them? 121. Have they observed 
the solstices and equinoxes, and if so, how? 122. When does their 
year begin? Have they any ceremonies at the end of the old year 
and the beginning of the new one? 123. Have they any artificial 
time-keepers in the nature of sun-dials, water-clocks, pillars for 


determining the length of the sun's shadow at different times of the 


ear, do. . 
z Gamez, Dances —124. What games and amusements have they ? 
125. Describe their dances. Are any of their dances imitations 
of animals ? What is the object of such dances? Are their dances 
ever of the nature of a religious rite ? 
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Magic and Divination.—126. Do they practise magic and witch- 
craft? Describe the methods employed. 127. Are there pro- 


fessional magicians, sorcerers, doctors, medicine-men, or witches 
‘among them? Do they inflict and cure disease, bewitch enemies, 


&e.? Describe their modes of operation. 125. How does a man 
become a sorcerer, doctor, or medicine-man? 129. Are there rain- 
makers? How do they procure or avert ram, hail, thonder and 
lightning? 130. Do the sorcerers or medicine men ever dress a5 
women? 131. Do the sorcerers or the people generally draw 
omens from living animals, birds, 'the entrails of animale, voices, 
de. ? 132. Have they any other modes of divination, as by the 
use of lots or dice. . 

Religions and Political Associations—133. Have they any 
associations for religious or political purposes? Describe the 
object of these associations, the mode of admission to them, the 
ceremonies performed by them, the privileges enjoyed by their 
members, the badges of membership, &c. 

Men as Women, Women os Men.—134. Besides the case referred 
to above (No. 130), are there any other occasions on which men 
dress ag women, and women as men, as at childbirth, marriage, 
and mourning? Are boys ever dressed as girls, and girls as 
boys Z 135. What reasons do they give for such exchanges of 


Sleep forlidden.—136. Are there any times when they are not 
allowed to sleep, ¢.g., when sick or wounded, after circumcision, 
after child-bed, before marriage, &c. F 
Ceremonial (Tneleanness—137. Besides the instances already re- 
ferred to (see Nos. 8,24, 25,55, 60, 102), are there any other cases in 
which persons, things, or places are regarded as ceremonially un- 
clean or impure? Describe the various modes of lustration or 
purification employed. i 

Doctrine of Souls —138. Do they think that human beings have 
souls? What is the nature of the soul? Does it resemble a 
shadow, a reflection, a breath,or what? 139. Is the soul supposed 
to depart from the body at death, in disease, sleep, dreams, trance, 
de. ? 140. Does the soul pass ont of the body by the mouth, the 
nostrils, or how? 141. What is their theory of dreams? Do the 
believe in the reality and truth of what they see in dreams? 142. 
When o man is sick because his soul has departed from him, do 
his friends try to bring back his soul and restore it to his body ? 
143. Do his enemies try to catch and detain the wandering soul, 
in order that the man, deprived of his soul, may die? 144. Cana 
man's soul be extracted or stolen from bis body? Can he lose it 
by accident? 145. Are souls driven away by noises, beating the 
air with sticks, &e.? Can they be bottled up, let out at holes, &e. ? 
146. Is the soul of a person who has just died recalled in the hope 


‘that it will retarn and reanimate the body? 147. What becomes 


of the soul after death F Is there a spirit land where the souls of 
the dead gather? Where is this spirit land ? How do the souls 
reach it? 148. Do souls transmigrate into animals, plants, dec. ? 
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When a tribe or. clan is called after and reveres a certain specics 2 
of animals or plants (which is the totem of the tribe or clan, see a? 
No. 4), are the souls of the members of the tribe or clan supposed = 
at death to transmigrate into the totem animals or plants? 149. —% 
‘Are animals, trees, and plants supposed to have souls? Are they 
ever trented like human beings, spoken to as intelligent creatures, 77 
dressed in human dress, sarod: to men and women, &e.?. 150. aa 
Are animals and plants thought to possess language of theirown? — | 
Are any persons supposed to understand the animal or plant ; 
language? How do they acquire such knowledge? 151. Are © 
inanimate things, such as weapons, clothes, food, &c., supposed to 
have souls which are separable from the things, and which exist ~~ 7 
after the things are destroyed? 152. Are the souls of the dead = =~ 
worshipped with prayer, offering, &c.? oe). 
Demons and Spirits —153. Do they believe in demons and spirits, _ 
such as spirits of rivers, lakes, the sea, mountains, winds, clouds, 
trees, corn, rice, &e.¥ 154. Do they pray or sacrifice to these 
irits ? 155. Are the demons or spirits ever driven away from 


the house, camp, or village? Is there a periodical (e.g. annual) fh 

expulsion of demons or spirits? a 
Scapegoats—156. Do they ever employ anything like asecape- 
at? ae, do they lade any person, animal, or thing with the © @% 


disease, misfortunes, and sins of an individual, village,or tribe,and =~ 
then kill, expel, throw away, or turn adrift the person, animal,or = = 
thing so laden, in the hope that the disease, misfortune,or sin will 77 
thus be carried away? 157. Do they on certain occasions solemnly | 
kill animals which at other times are sacred and inviolate, e.g.,the 
totem animals? What are these occasions? What ceremonies 7 
are observed in killing them? What is done with the skin, flesh,  —— 
blood, and bones of the animal thus killed ? Isit,or any portion = 7 
of it, eaten by the worshippers? What reason dothey give for 
these customs Ff | \ a 

Guardian Spirits —158, Does each man believe that he has a = 7 
guardian spirit? 159. Do they think that their life or fortune is 
bound up with some special object (¢.g., an animal, plant, tree, fy 
stone, &c.), and that if this object is killed, lost, or destroyed, _ 
they will die? 160. Are such patron objects acquired at birth, ~ 
puberty, or when? What ceremonies are observed in choosing 
them ? 161. How does the man treat his patron object in ordinary | 
life and on special occasions, as in sickness, danger, at marriage, 
&e.? 162. When the patron object is an animal does the man ever 
dress in a skin, &c., of an animal of that species ? 

Resurrection —163. Do they believe in any form of resurrection ? 
Under -what conditions is it supposed that a dead body may be 
resuscitated F 

The Heavenly Bodies, §v.—164. Do they worship or show respect 7 

* to the enn, moon, and stars? Have they any ceremonies at the = 7 
new moon, sunrise, sunset, the solstices, equinoxes, &e.? 165. 
Have they any myths about the sky, earth, sun, moon, and stars ? 
166. What do they think becomes of the sun at night? 167. How 
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do they explain the phases of the moon? Also eclipses, thunder, 
lightning, rainbows, rain, wind, and earthquakes? 168, Have they 
any myths about animals, plants, the sea, rivers, mountains, clouds, 
origin of death, &c.? 169. Give as many of their fables, nursery 
tales, and traditions as you can, : ts 
Sacrijice—170. Are sacrifices offered > Of what nature, and 
to what spirits or gods? 171. Are human beings sacrificed, and 
on what occasions P Are the victims captives or slaves, or 
the sacrificers’ own children? 172. Are substitutes sometimes 
employed in sacrifice F ¢g., will a common animal be sacrificed 
instead of one which is difficult to procure? a part of an animal 
instead of the whole? an effigy or imitation instead of the real animal 
or thing? 173. Do persons ever sacrifice parts of themselves, as 
hair, finver-joints, blood, &c. ? 
Miscellaneous Superstitions—I174. Have they any superstitions 
about shadows and reflections in the water? 175. About sneezing 
and yawning? 17. About stepping over persons or things ? 
177, About keeping silence at ccrinin times? 178. About the use 
of the right or left hand or foot? 179. Abont footprints or the 
impress of their body in sand, on grass, &e.? 180, About 
numbers? 181. About animals and planta?’ 182. About cutting 
hair or nails? 183. About excrement? 184, About spittle ? 
185. Abont names? Do they object to tell their own names? or 
to mention the names of any of their relations, of chiefs, the dead. 
&c. ? 186. Are the names of persons changed at different epochs 
of life, or on various occasions, as during sickness or after a death 2 
Are the names of common objects ever changed ? What reasons 
do they give for these customs? 147. Describe any other 
curious customs or superstitions which you may have observed. 


Supplementary Questions on the Manners and Customs of Savages. 

Pastoral Life.—188. Do they keep cattle? and what kind of 
cattle? Does every one keep cattle, or only the chiefs? 189. Do 
they live on the flesh of their cattle or on the milk, or on both ? 
Are cattle killed regularly for food, or only on. special occasions ? 
What are these special occasions? . If they object to killing their 
eattle for food, have they any objection to killing and eating game ? 
190, How are the cattle killed? Is thero one way of killing them 
when they are to be sacrificed, and another when they are to be 
enten F Il, Is the killing of a head of enttle al ways or generally 
the occasion of a feast? Have other persons besides the owner of 
the cattle a might to share in such a fenst? 192, Are the cattle 
regarded as sacred in any way? What marks of respect are paid 
tothem? 195. Are the cattle milked ond tended by men or by 
women ? if by men, are the women rigorously forbidden to enter 
the cattle-yards and to meddle with the cattle ? 194. Is any 
special sanctity attached to the dairy, and to the dairyman or 
dairywoman Has he or she to undergo any special training for 
the office F or to perform any ceremonies before or after milking 
the cattle? 195. Are there any superstitious customs or beliefs 
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about milk? Are any persons, in any circumstances (¢.g., when 


wounded), forbidden to drink it? sit forbidden to boil the milk F 


andwhy? 196, Is drinking milk together a bond of union between 
the persons drinking? oes it constitute a bar to marriage 
between a man anda woman? 197. Is any special use made of 
the dung and urine of the cattle im religious or other ceremonies t 
are they used as a means of purifying the person, house, utensils, 
é&e.? 198. Is any sanctity ascribed to the grass, or in general to 
the fodder of the cattle? Is it used in ceremonial or religions 
rites? 199. Are the cattle ornamented in any wnyf are their 
horns twisted into special shapes ? . 
Agriculture —200. Are there any ceremonies or superstitions at 
clearing land for enltivation? at entting down trees? 201. Any 
superstitious customs at digging wells or bringing water for irriga- 
tion F 202. Howare the lands distributed for purpose of cultivation? 
has each man his own field, or are the fields owned and tilled by al! 
the people in common ? is theres periodical redistribution of land ? 
203. Are the same fields tilled year after year, or are they allowed 
to lie fallow for some years after cultivation? 204. If the eculti- 
vation shifts periodically from one district to another, is the site 
of the village shifted with it ? or does the village remain per- 
manent? 205. Does each man enjoy the produce of his field 7 
or is the produce of all the fields thrown together, and then divided 
amongst all the people? 206. Is the beginning of the New Year 
determined by agricultural operations, as harvest or sowing? Is 


there a period of general licence and lawlessness at the New Year 


or at any other time F 
Miscellaneous.—207. Any superstitions about the birth of twins ? 


208. Any peculiar ceremonies at the reception of strangers, especi- 


ally foreigners or people of a different tribe? 209. Any super- 
stitous castoms at building or occupying anew house? 210. Have 
the natives any kind of money, or anything that } a3 money, 
such as cattle, cowries, salt, &c.f 211. How is ihe SUCCEAsIOn to 
the chieftainship or kingdom determined? What ceremonies are 
observed at the election or inauguration of chiefs and kings? 212. 


Is the daily life of the king or chief regulated by special rules ? 


Has he to perform any sacred or priestly duties? Describe all 
such roles and duties. 213. How are priests elected ? What rules 
of life have they to observe ? 


Of the Tribes, Dieyerie, Auminie, Yandravcontha, Yorawuarka, 
Pilladapa, Lat. 31° 0' S., Long. 138°55'E. By Samugn Gasox, 
Beltana, South Australia.’ 

Tribes—tl. Divided into clans, Yandrawontha, Yarrawurka, 
Dieyerie, Auminie, Pilladapa. 2. No distinction of dress or 
ints of wearing the hair. 3. Cannaarra (a vegetable seed), 

' Dr, Stirling observes that Mr. Gason “was for o long time a mounted eon- 
stable in the interior. No man living has been more amongst blacks, or knows 
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Thulraa (rain), Poontha (mice), Woroocathie (emu), Chookocroo 
(kangaroo). Miaroo (rat), Pardie (grub), Murkara (fish), Cappirrie NM 
(iguano), Kintala (dog), Cowalka (crow). 4, No, don’t regard ‘ss 
the plants or animals as sacred, will kill and eat the animal or a 3) 
plant. 5. Same answer as No. 4, except with regard to their a 
creation, as it is related they walked as the animals did, with tails : 
on them, the tails were cut off and they stood erect. They having A 
promiscuons intercourse with their near relatives, it was not 
pleasing to the sight of their god (Moora Moora). The “ Moora 4 
Moora” is held by the tribes as being their creator, and whois * 
always reverenced by them. Not being pleasing to his sight ho 
(lecided that they should be divided into clans such as in No. 3, 
calling the members of the tribes together he divided them into 
different families, that no dog shoul marry # dog or emu marry 
an emn, and to this day it is-religiously carried ont. 

Birth, Descent, Adoption.—8. The women seclude themselves, no 
rule or diet, she is given whatever is going: only at the last stage 
of pregnancy, and for a short time after birth of child is she 
considered unclean. 9. No, he treats the matter indifferently 
and not until the wife brings her babe back to the camp he makes 
« fuss over his new-born son or daughter. 10. By the old women 
(ornurses): noceremony. 11. The senior always takes precedence, 
both male and female. 12. Yes, frequently, especially the 
unmarried girls, and those that are married kill all children who 
appear to be puny, or in any way deformed at time of birth, 
preference is generally considered for the males. 13. Take after 
father's tribe and clan. 14. Yes, frequently to the orphan, and 
great affection is shown. 

Puberty.—15. Yes, his two front teeth of the upper jaw are 
knocked ont, and afterwards when the hair begins to show, he is 
cireumcised—the knocking of the two teeth out is called “ Chirrin- 
chirrinie.” 16. No. 17. The lads are forbidden to see women 
immediately before and sometime after the initiatory rites, viz., 
“ Chirrinchirrinie,” (two teeth knocked ont) “ Kurliewonkuna,t 
(circumcision) “ Willayaroo,” (mutilation of back part of neck) 
the reason for so doing merely traditionary. 18. Circumcise, then 
knock out two teeth of upper jaw, perforate partition of nose, 
traditionary practice. 19. Tattoo on arms and breast parallel lines 
incisions made by sharp piece of flint just throngh the skin, 
immediately after incision is made red ochre is put on the wounds 
and beaten by a flat stick for « few seconds; these tattoo marks at, 
and before puberty. 20. All young people, males and. females 
separate, gather together generally after rain, and one or more 
tattoos the others, the operators singing a commonplace ditty 
abont the fruitfulness of the result of the rain, no signs of pain is 
are shown, and sll seem to be merry and encouraged or con- a 
gratulated after by theelders. 21, Both womenand men. 22. No. a 
more of their ways.” A valuablé mo sh on the Dieyerie ; =! 
was published in “ The Native Tribes Boath Australia” Uadebias, IBV at ae * %, 
senplsanents the information here given by him.—J. G. F. 5 
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23. Yes, barbarous custom, at puberty no girl withont exception 
is @ virgin, it being a national custom to take her virginity at that 
age by force. The modus operandi being not by the natural 
means, but by binding the fingers round with human hair and 
sing them to force the passage. 24. Yes, merely as a child, no 
rule or castom. 25. No, strict seclusion. 26. Punishment for 
their adultery, a man would be considered a beast to have inter- 
course with her. 

Marriage—27. A man cannot marry a woman of his own clan, 
(Murdoo). 28. Yes, equally wrong. 29. Yes, the man is tabooed. 
30. Forbidden to have intercourse with blood relations, mothers, © 
sisters, first and second cousins, this religious law is strictly carried 
out and adhered to under penalty of death. First and second 
covsins are acknowledged, sisters and brothers and her blood 
relations, same names are given to both first and second cousins 
as brothers and sisters. The greatest curse that can be spoken by 
either man or woman, and that only while in a state of frenzy or 
psssion, is to call their opponent during a quarrel “ Booyoolov- 
parchuna,” the meaning of this great curse from ‘ Booy.olvo,” 
near relative, “Parchana,” all; translation, sexual intercourse 
with all near relatives, inclading first and second cousins. During 
my many years’ experience amongst the tribes in their uncivilized 
and wild state, I have never known a case of “ Booyoolooparchana ;"” 
ndmitting that they are a low and degraded race, no tribe could 
be lower in their manners and customs, yet the above law is 
strictly carried ont. Woe unto the man or woman who should 
infringe the above sacred law. 31. Yes, according to his inflnence 
in the tribe, ie., if his clan (Murdoo) is strong in the tribe he as 
» natural consequence has numerous relatives, therefore can easily 
exchange sisters orcousins. Influential men have always more than 
one wife. I have seen as many as six, and Lave noted that the 
more wives a man has the more indolent he becomes; as they do 
not till the suil, each wife has to go daily in search of food, gather 
seeds, roots, and other vegetable products according to the seasons ; 
the men with plurality of wives stay at home making weapons, 
ornaments, pel fishing nets from rushes grown on the banks of the 
lakes. 32. Yes, sometimes eight to twelve (besides ?) their own 
natural husbands what is termed “ Pirraoora.” A Pirraoora takes 

recedence after the natural husband, or natural wife, and it is set 
hin by the law of the tribe that no jealousy shall be shown or exist 
under pain of “ Noolieethie" (strangulation) ; yet with this strict 
law I am positive from observations that nearly all their quarrels 
(spring ?) from the men and women ‘**Pirraoora.” The offspring of 
the Pirraoora are affectionately looked after and recognised as if they 
were the natural en Sa | of the real busband and wife. 33. The 
more wives, the more food, with the less work forthe husbands. 34. 
Given by the elders and chief of the tribe, after consultation with 
the near relatives; presents are always given, viz. :—weapons, 
ornaments, &c., to the father and brothers and near relatives of 
the girl. 35. Takes his wife to his own camp or “ Wurlie.” 
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Sometimes the wife is allotted when a mere child. and when she 
comes to puberty he takes possession of her. 36 to 38. No ceremony. 
39—41. No. 42. Yes, he cobabits (see question No. 23). 43. 
Openly, without stealth, recognised by all. 44. Refer to question 
No. 24. 45. During menstruation ond immediately after child- 
birth this custom 1s strictly adhered to; from my long personal 
observations I have found that the above is strictly carried out. 
46. Yea, continually their wives are lent for pzostitution, the 
husband receiving presents, this barbarous custom is carried on by 
all and qmte common. 464. The elder brother claims her as she 
is the wife of his brother, if no brother then she is given away by 
the elders to some man of the tribe, under no circumstances has a 
woman any say or choice for a partner. 47. Certainly, they are 
thought a lot of. 48. Certainly, would sacrifice their lives for one 
another, 1f called upon. 

Disease and Death.—49. No person dies a natural death, death 
is supposed to be caused by some evil-disposed person of their 
own or neighbouring tribe, they religiously believe this superstition, 
it ia called “ Mookooelieduckuna,” translation: Mookoo “bone,” 
Dackuna “to strike,” ie, struck by a. bone, Many an innocent 
main has been condemned to death through this superstitious 
custom, believing that he had in his possession the small bone of 
a haman Jeg. Wild and exited barangnes are held at nights 
regarding the Mookooelie Dockuna, and warnings to the tribe not 
to keep them, or use them under penalty of death. Yet I know 
for certain that no bone is kept or nsed by any one of the tribe, it 
is purely imaginary. 50. To each tribe there are several doctors 
(Koonkie), these doctors have received power from the devil 
(Cootchie) to heal all sick, they are generally of peculiar and 
eccentric temperaments, entirely wrapped up in superstition, and 
at times reveal some absurd dream to the horror and wonder of 
the tribe; when a man or woman is very ill the“ Koonkie” is 
called in when he examines the affected paris, he does a few leger- 
demain and palm tricks with a lot of hanky panky foolerr, 
disclosing to the wonder of all long pieces of twine made from 
homan hair, pieces of charcoal chips and stones from the affected 
parts; the patients have such faith in their doctor that they seem to 
get relief. 51. No native contracts a disease or complaint from 
natural causes, the discase is supposed to be Pri ao some 
enemy, and (in) any serious case the “ Koonkies" or doctors are 
called in, to beat out the devil of the camp “Cootchie.” Thisis done 
by the stuffed tail of a kangaroo, by beating the ground in and 
out of the camp, chasing him awny forsome distance. This causes 
a great deal of merriment amongst the juveniles; all faithful; 
believe the devil is chased out. 52. Camp is removed and a fres 
one selected after death. 53. The two toes and two thumbs are 
tied together, with the ince covered over. The grave ia sunk toa 
depth of about 4 feet. At the grave the corpse is placed on the 
backs of two natives in kneeling posture (not relatives)< the chief 
or elder of the tribe holds an enquiry by asking questions to the 
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corpse, the other natives sround answer him, ie., Who killed you ? 
For whatreason? Yonneverdidanyuneanyharm? At what place 
you tookill? All these questions are answered by those around the | 
grave generally denouncing some unfortunate innocent man,and = 
if the deceased is of any great influence, the accusediscondemned. 7) 
The body is lowered into the grave and covered in with earth, ~~ 
loose logs are placed on the top; if very cold weather, fires are a 
lighted for a few nights, and food placed near the grave. Allnmear 7 
and dear relatives go into mourning, by smearing themselves over ; 
the body with white clay; the husband or wife of the deceased are 
not allowed to speak nor utter o word for several months after, = 
they making signs for everything they want. 54. Yes, the ghost 
of the departed is feared, no means are taken fo prevent ita retarn. 
55. Yea, they are unclean for a few days, presenta must be given 
by the relatives to all those who take a leading part on the inquest. 
56. Yes, go into mourning for several months, never speak, 
painting themselves with white clay. 57. Yes, the bones of the 
dead must never be handled, except by more than one and then 
| only to cover them up, should they become exposed at any time, . 
Murder —5S. When a murder is committed the accused must ~~ 
suffer death from the “Pinya,” a properly constituted armed 
party who prepare themselves some weeks beforehand, the par 
consists of all able-bodied men of the tribe, they surround the 
camp where the victim is without any intimation, and he is killed. 
59, No, death for death, that is their motto. 60. No, refer to No. a 
a9 answer. ‘ = 
Property and Inheritance —61. No, the boundaries are defined 
by water holes or prominent land marks. 62. The tribes of which 
I write about have no property except a few weapons or orna- 
menis, they are generally buried or destroyed. 63. No property 
exists. 64. Same answer as 63. : ’ 
Fire—65. When required. 66. No. 67. Power was given 7 
them, as the legend runs, by the “ Mooroo Mooroo ™ to afford heat 5 
when they were cold and to partially cook their food. 8 
Food —68. Yes, almost every thing they eat, te, that is 
nutritions. (a) Yes, fish are forbidden to women during menstru- 
ation. (6) No, all clans. (c) to women. (d) fish in season. (¢) 
young men who have not gone through the ceremony of “* Will- 
yaroo " are forbidden toeat emueggs. The reason assigned for not 
allowing women to eat fish when they have the courses on or to 
bathe in the waters, is that the fish would all die, and the waters 
dry up. A red ochre mark round the mouth of a woman 
indicates that she has the courses, and no one offers them any fish. 
The reason assigned for the boys not being allowed to eat emu 
eggs is that all the emus would die. 6%. Yes, eat together. 70. 
Yes, certainly. 71. No. 72. Yes, but not for the purpose of 
food, it is for strength and to prevent habitual sorrow; only the 
fatty portions of the breast, arms, and legs; it is eaten raw just 
before burial and in very small quantities, A black mark of 
charcoal and fat is made around the mouth of all who have 
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partaken of the human flesh. The reason they assign for this 
barbarous custom is that should the relatives not eat they would 
be perpetually crying and become a nuisance to the camp; when 
they eat the fatty portions of an enemy their reason is different, 
they think it will impart strength to them. 73. Answered in 
question 72. 74. The elders address the younger branch of the 
tribe, and tell them to eat as it would give them strength; the old 
men hand the portions of the human fleshy to all assembled. 75- 


| When not the enemy, only near relatives partake of the dead as 
related in question 72. 76, See question 72. 77. When a man. 


is condemned by the properly constituted armed party “ Pinya,” 
kills the condemned man, the weapons used in slaying him are 
washed in a small wooden vessel “ Pirra,” and the contents are 
portioned out, to all those of the Pinya, in this way: all lie down 
on their backs and the elders pour some of the bloody mixture 


into the mouths of those lying down; this is supposed to give them _ 


double strength, courage, and great nerve for any future occasion. 
78. Under no circumstances. 79. No, eat at all times. 80. No, 
they do not believe, but at times crack a joke. — 

Hunting and Fishing. —81. As each family has its own fishing 
nets, warnings are given by the elders at night, generally in an 
excited manner, to all young men, not to go out poaching, as it 
was cowardly and they would be punished if canght. I have 
seen some terrible quarrels over poaching, many of the men 
maimed, legs and arms broken and mortal wounds inflicted, Great 
precautions are taken in the hunting of the ema, the hottest days 
are selected, scouts are sent ont and after surrounding the emus, 
one man returns to the camp, describing the locality where the 
emus are; the men then carry water for drinking purposes in ba 
made from the skins of Wallaby. A mineral stone which is found 
in a quarry about the size of a pigeon’s egg and smaller named 
Absydiem* and called by them Woesocsthieuiliie = Woroocathie 
(emu) Milkie (eye), emu eye; these stones have six sides to them, 
brown colour, light, and almost transparent. These Absydiems are 
wrapped in feathers and fat, and when withina few hundred yards 
of the birds they commence throwing them towards the emus, 
believing there is a charm about the stones and that it prevents 
the emu from running. After killing, the flesh is distributed 
amongst the men, and their feathers carefully collected,and made up 
into ornaments. There is great rejowing when they return to camp; 
generally dancing and singing are kept up to late hour by the 
young men. 82. See No.S$1. &3. Prepare wood for cooking. 84. 
Yes, yelling and dancing, all appear very jolly. 85. The bones 
are thrown away ns waste. 

Agriculture —86. Don't tll the soil, absolutely no idea of agri- 
eulture. 87. See No. 86. 588. No, agriculture. 89. No. 90-06. 
No knowledge of agriculture. 

1 Some words such as “and the Pinyn,” i oe ie rah 
He aoc pontagwcl te er Foy hntli omni 

3 The writer probably means obsidian —J. G, F. 


¥ 
“a 


mt 
~ 
*. << wt , 
» = > ii bedas” ie ee » 






ia * | ee ." «,4 - - s,% ; . - 
° “ a ~_— ; “ail — 
eS le th il reo he! ~ = 


af 
oe fi ay a es 


Anthropological Miscellanea and New Books. 173. 


War.—97. Firstly, greatest of secrecy, firmness, councils of war, 
many times amongst men only, their schemes are never divulged to 
women. 98. Decorating with feathers and painting their body 
in a hideous way. 99. Yes, the old and infirm men are left behind 
to protect the women, their time is passed in singing for the safe 
return of the war party. 100. No,do not mutilate the dead. 101. 
Great rejoicing by the women, the warriors relate the fight, if any 
of their party should be killed there is great lamentation for 
several days. 102. No. . 

Government,—103. Yes, recognised form of government acknow- 
ledged by heads or chiefs. These chiefs make, with the consent of 
the tribe, alliances, peace, friendships or war, send ambassadors, and 
on very important occasions send ambassadresses. to treat with 
the neighbouring tribes ; great apparent kindness is shown to them 
and no offer of treachery when on a mission of dispute. These 
ambassadresses are prostituted by the enemy as a matter of custom 
and as a sign of friendship. 104. Elective, according to the 
influence of their clan (Murdoo), oratory power. 

Oath: and Ordeale. —-105. Promiscuous sexual intercourse, 
jealousy strictly forbidden, low animal intercourse without fear 
or favour, on these special occasions. 106. Yes, terrible obliga- 
tions unknown to child or woman, promising never to divulge what 
they see or hear to child or woman. This oath is carried out 
solemnly. I bave never known it to be broken, im fact it 
is impossible for any Aborigine to divulge their secret ceremonies. 
Before | was initiated to all their horrible secret ceremonies, 
circumcision, &c., 1 had to promise in the presence of over 100 
natives that I would not divulge what I heard and saw to elild or 
woman. The sign or penalty is a motion of the right hand press- 
ing slightly on the throat, meaning strangulation, “ Noolicethie.” 
When | was first allowed to see the first secret ceremony, I had no 
trouble after, as they had confidence in me, and frequently invited 
me to their more important secret ceremonies. 

Salutations —107. No notice at first, until he or she sits down, 
when the friends or relations sit around, and the news is whispered, 
whatever it may be, and repeated ina loud voice to the whole camp. 
neil friends and relatives always embrace, women wail or par- 

anty Ory - 

‘Anithinotic—108, Three (3), Coornoo Mundroo Parcoola. 109. 
Generally on hands, very seldom go beyond five. 110. Not for 


counting, but sticks or marks on the ground are used to illus- aes 


trate. 111, No. («.g.), yes, and stand fortive, but must be spoken, 
viz., twice two and one, ie., Mundroo, Mundroo, Coornoo. 112. 
Marpoo, meaning many, u great many, a lot. 

Writing —113. Not as messages, carving weapons, ornaments, 
and shelis, but. never used ns messages. All messages are sent 
verbally. There are many sticks notched and carved, for the 
purpose of indicating certain signs or customs. 

Measurement of Time—l14 By the sun. 115. Speak of the 
different times of the position of the sun. 116. Both. 117. Yes, 
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when anticipating a grand ceremony they refer to the first or last os 
| quarter of the moon, 118. Beyond their comprehension. 119 - 


to 121. No. 122. No, they have no year. 123. No. 

Games, Dances—124. Dancing, singing, playing with the ball, 
“Chuboschuboo,” sham fighting, racing, swimming and diving, 
and meny other simple games of amusement. 125. “ Chuboo- 
chuoboo ” is a wallaby skin, stnifed with grass, and abont the size 
of a football. Men, women, and children play the game by throwing 
it up in the air and catching it with their hands. The ial by of 
it is to keep it going in the air and not let it fall to the ground; 
there is great merriment over the game and never any quarrelling. 
2% “Kurdiewonkana.” This dance men and women only take part in, 
regular form and position, keeping splendid time to the rattle of 
. the beat of two merangs; some of the women keep time by 

clapping their hands between their thighs; promiscuous sexual 
_ intercourse fallows after the dance, jealousy is forbidden. “Sham. 
_ fighting.” All men take part, throwing their weaj lightly in 
> geod part, humorons and never any quarrelling, and on this oeca- 
_ §lon Young men who are to be circumcised are announced after the 
dance. “Mindarie.” Dance or peace festival, all the tribe and 
neighbouring tribes are invited to attend. Great preparations are 
made some weeks before. There is great rejoicing at the coming 
festival, which is generally held at the full of the moon, and kept 
up all night. The men are artistically decorated with down and 
feathers, with all kinds of designs, crosses, diamonds, circles and 
_ parallel lines. The down and feathers sre stuck on their bodies 
a with blood freshly taken from their penis; they are also nicely 
painted with various colours, tufts of bopghs tied on their ankles 
2 to make anoise while dancing. Promiscoons sexual intercourse 
_ 16 carried on seeretly: many quarrels occur at this dance. I 
“ have seen os many as 1,000 take part on a hard clay fint, lit up 
= by fires kept burning by the women. The dancing is very artistic 
with precision and regularity; all have wild savage appearance 
and heinous expression. “ Mobierrie,” the making of a harvest 
of rats. Many weeks’ preparation before the dance comes off, no 
quarrelling is allowed, promiscuous sexual intercourse during the 
ceremony. “ Cuttannna,” dance during moonlight nights, generally 
in good seasona, Men sit around in cireles, the women dance and 
sing around the men, cansing » great deal of amusement to the 
younger folk. This dance and many other dances, which carries 
no matter of importance to the government of the tribe, is only 
, kept up for two or three hours. In very bad seasons -with long 
= droughts, feeling the pinch of poverty, no amusement of any kind 
4 Is resorted to. No dances of a religions nature occur. Special 
‘, dances in the ene ot rain, harvest of iguanas, bountiful supply . 
> of fish, rate, snakes, dc. 

Magic and Divination.—126, Yes, the doctors “ Koonkio” palm 
pieces of charcoal and small pieces of sticks and string. They do 
itso quickly that the ignorant look on with wonder, and thoroughly ; 
believe it. These pieces of charcoal, &c., are supposed to be tukeu t 
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out of the bowels, heart, and brain of the sick patient, whom they 
are treating, man, woman, or child. 127, Professional doctors, 
“ Koonkie,” cure and bewitch enemies, 128. By a dream he is 
supposed to receive the power from the devil “Cootchie.” 129. 
All take part in the rain making; they avert the thunder anil 
lightning by calling on their Mooramoora, “ their creator or good 
spirit,” to drive away the devil, ‘“ Koonkie.” These wild and 
excited,cries are painful to hear. 130 to 132. No. . 

Religious and Political Associations.—123. No. 

Men as Women, Women as Men.—134. Never, either with males 
or females. 135. Never happens. 

Sleep Forbidden.—136. No, under no ceremony or rite, sleep is 
not forbidden. 

Ceremonial Uncleanness—137. None other. 

Doctrine of Souls.—138. No, the soul as breath ascends to the 
heavens, at times turns into old trees, rocks, &e. They have 
no future. 139. Yes, it departs at deat 140. By the month. 
141. Cansed by beingin the presence of the devil “ Koonkie,” it 
is considered an evil omen to have a bad dream, they become 
frightened, believing in the reality of what they see in the dreams. 
142. No such thought. 143. Same answer as 142. 144 to 146. 
No. 147. To the heavens “ Purricwillpanina,” no spirit land, no 
future hunting land. 148. No, do not change. 149. No. 150. 
Yes, they think that all and orerrteing was (bas ?)a language. No, 
they do not understand their languages, but are great botanists 
and nataralists, not aherb, bush, grass, flower, tree, and creeping 


vermin, or animals, but what they have a name, and the different 


families to which they belong. 151 and L52. No. 

Demons and Spirits. — 153. Yes, w gigantic demon called 
“ Kurdiemurkara " is supposed to live at the bottom of the lakes 
and large water holes, Children are warned against wading or 
swimming in the lakes without protection. They are wrapt in 
superstition. 154. No. 155. No, it is perpetually located, or 
live (lives ?) even when the waters of the lakes dry up. 

Scupegoats.—156, No, there is no scapegoat. All afflicted, infirm, 
diseased, imbecile, blind, deaf, or otherwise afflicted, are never put 
away. On the contrary, the greatest sympathy is shown, while the 

test care and attention is paid the infirm and sick. This is 
oue of their grand points of character, and one that the civilised 
white man must admire. 157. Certainly not. 

Guardian Spirits —158. No, they believe the “Mooramoora ” 
created them, and will look after their future. 159 and 160. No. 
161, Has no portion. 16%. No. 

Resurrection.—163. Don’t believe in the resurrection. 

The Heavenly Bodies, §c.—164. No form of worship or respect ; 
looked upon with wonder at the moon and stars, No ceremonies. 
165. The milky way is supposed to be the largest creek or river, 
“ Kirriepinua,” Kirrie, “ creek,” Pinna, “large,” ic., the largess 
river. The Aurora Anstralis when it appears is a supposed warn- 
ing that some of the tribe is condemned to death by some neigh- 
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bouring tribe, and great fearisshown. The matter is talked about 
for several days. 166, Fresh one every day. 167. By the pre- 
vailing course of the wind and prevailing quarter of the rain. 
Eclipses, rain, thunder, lightning, rainbows, wind, and Aurora 
Australis,—all these are supposed to be the works of the evil one, 
and a general warning to be good. 168. No, they will relate mad 
and absurd nursery and tall yarns, how a man appeared to them as 
a magpie, hawk, &c. This generally originates ina dream. 169. 
At times an old man, when in good humour, will relate some wild 
tales to the younger folk, #.¢., how he killed some wild black fellow 
when he was a young man, and how he was speared through the 
body, and left no wounds visible. These childish stories are 
listened to with the greatest interest and wonder, and believed. 

Sacrifice —170. No sacrifices are offered. 171 to 173. No. 

Miscellaneous Superstitions—174 to 176. No. 177. Yes, at 
certain times silence is required under pain of strangulation. 178. 
No. 179. Yes, it is unlucky to tread on an old footprint, either 
in sand or stone. 180 and 181. No. 182. Yes, long hair should 
not be cnt unless by the consent of the elders, as they believe the 
hair would not grow again. The hair is preserved and used in 
many important ceremonies by spinning it and making bags and 
girdles, worn as ornaments around the waist of young men imme- 
diately sfter circumcision. 183 and 184. No. 185. Yes, no name 
of the departed should ever be mentioned. This superstitious 
custom is strictly observed; they shudder when a white man 
mentions the name of any departed native and carries with it 
“bad luck,” Uthabatha. 186. Yes, at birth the child gets a name, 
either male or female, and after a male is circumcised and the 
female comes to puberty, then they are re-christened by the father, 
who is supposed to be inspired by their creator ‘‘ Mooramoora,” 
187. The air of both male and female person is burnt off for 
purposes of cleanliness; the whiskers are plucked out. 

Pastoral Lije.—188 to 199. No cattle are kept by the aborigines 
of Australia. 200 to 206. Noagriculture. In no part of Australia 
is the soil tilled by the aborigines, except what they have learnt 
from the white man. The only race, I believe, on earth who do 
not till the toil. 

Miscellaneous.—207. Yes, they are destroyed; to keep them 
would be a disgrace, likeniog them unto dogs. 208. Received in 
silence, no outward show until their mission is told; then at night 


they argue over the presence of the strangers, generally in a peace- 
able mauner. . ; 


On the Habits, §c., of the Aborigines in district of Powell's Creek, 
Northern Territory of South Australia, By the Starionsasren, 
Powell's Creek, Telegraph Station. 


Tribes.—1. They are divided into tribes only. The local trihe 
is known as * Tchingaleus,” those to the south as “ Warramungas,” 
to the cast as “ Kooringees,” and westward as “ Kakaringus.” 
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2. No distisguishing difference in dress or mode of wearing 
hair. (3,4.) 5. No story or legend as to origin of the tribes ; 
the old men say blacks first came here from the westward 
direction. 

Birth, Descent, Adoption —7 to 9. No ceremony of any descrip- 
tion observed at births by either father or mother. 10. The child 
is named by the father and takes his name or name of a dead 
relative. No godfather or godmother or any special observances. 
(11.) 12. Children are often killed at birth. If the mother is 
ailing, or in poor condition, the child is usually strangled 
immediately after birth. No regular custom of killing the first- 
born or last born, They would preferably rear a male child, bat 
‘lack almost all maternal feeling. 15. When father and mother 
belong to different tribes, the child would be reckoned to the 
father’s tribe. (14.) 

Puberty —15. Lads at puberty are taken to any adjoining tribe, 
and after one day’s palaver and corroboree, they are circumcised at 
daylight the following morning. Sub-incision is performed when 
lads attain manhood or bair grows on face, (16, 17.) 18. Two 
front upper teeth are also then knocked out. The teeth are dis- 
tributed to the relatives or friends to be used as ornaments or to 
play with. 19. Cicatrices raised on breast, abdomen, arms and 
shoulders of lads at puberty, as ornaments, and also to prepare 
them for the more painful operation of circumcision and sub- 
incision. (20.) 21 to 22. Both sexes have cicatrices raised, more 
or less, over the body, and it is common to all the tribes. 23to25 
No ceremony performed on girls at puberty, nor have special or 
‘any rules to be observed at tirst menstruation, 26. Explanation 
of cause of menstruation is that the lubra (girl) dreams that a 
bandicoot scratched her vagina, causing the blood to flow. 

Marriage.—27. It.is usual to marry & woman of the same tribe, 
but numerous cases where the woman has been captured from 
adjoining tribe. 28. Unmarried men having sexual intercourse 
with women of the tribe, if found out would lead to a “ growl” 
more or less serious, by relatives of the woman or by the old 
men of the tribe. (29, 30.) 31. Polygamy is common, more so 
amongst the old men, who find a plurality of wives usefal in 
hunting for them, and as carriers when shifting camp, &e. 32. 
A woman can have only one husband. (33.) 34 A wife may be 
seamen from her relations by presents of spears, womeras, 

merangs, &c. 35. After being purchased or captured, the 
womau is generally taken away to a distance and kept more or 
less isolated with her husband for some months until she con- 
tentedly settles down to the new order of things. They would 
then both gradually rejoin the tribe and live as man and wife. 
(36.) 37 to 41. No mares ceremonies of any sort. 42 to 44. 
A man would cohabit with his wife immediately if old enough, if 
not he may prefer to wait a time, or by the use of a stone knife 
the vagina sufficiently to have connexion. The latter 

mode is not uncommon amongst them. 45. A man would not 
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cohabit with women during menstruation, pregnancy, or short! 
after childbirth. 46. Wives are sometimes exc 4 46a. A 
widow is free to marry, the relations of her late husband would 
probably be consulted in the negotiations. 47 to 48, Men and 
women related may speak to and look at each other. If not re- 
lated it is not usual to. ; 

Disease and Death.—49_. Cause of death or illness ia ascribed to 
some strange blackfellow, belonging to another tribe, who has 
doomed a certain man or woman to die, or suffer from ill-health. 
It is not unusual, such is their superstitions belief that a man 
apparently in good health, will, in a very short time loae condition 
and die, under the impression that he has been doomed by a mem- 
ber of some other tribe. 50. The remedy usually attempted is for 

the old man of the tribe to place his mouth on or near the seat of 
pain, and continue singing in an imploring manner for some: time 
ut intervals, Fat of any sort is also rubbed into the painful parta. 


(51) 62. After death a general wailing ensues and may continue * 


for two or three days, the women score their heads and thighs till 
blood flows freely. The older women may refuse to speak for two 
or three months, expressing their wishes by hand signs, a species 
of deaf and damb language, in which both men and women are 
wonderfully proficient. The men score their thighs only. “53. 
Shortly after death a stage consisting of boughs 1s built in the 
branches of a tree, the corpse placed thereon and covered with 
boughs, Decrepit old gins or men are sometimes buried in the 
ground. Reason given for planting body in tree, is to allow those 
interested to examine the body at any time, and try to discover 
any marks which would enable them to find out what blackfellow 
caused the death, and by so doing retaliate on him or his friends. 
54. The ghost of the departed is greatly feared and would eat any- 
one on the slightest provocation. Nothing done to propitiate the 
ghost, bat he is given a very wide berth. (55.) 56. No special 
rules or mourning garb after death. (57.). 

Murder.—58. All members of a victim's tribe are expected to 
avenge his murderer. Only close relations of the murderer are 
responsible, 59. No compensation allowed. 60. A murderer would 
not be regarded as unclean or be under ran special rules. , 

Property and Inheritance —61. No tribal or individual property 
in land. 62, Worldly goods would descend to and be shared 
anongst & man’s father, mother, and children. If neither were 
alive, goods would be burnt. 63. Man's wife or brother cannot 
participate. (64) 

Fire.— 65. This is obtained by placing on the ground a piece of 
flat dry wood, in which a small hole has been made, The point of 
a round piece of dry wood about 9 inches in length is inserted 
in the hole, and rapidly revolved by being rubbed in the palms of 
both hands ¢ausing friction, which in a short time canses the wood 
to smoke, and set alight small fragmenta of dry bark, ec. 
placed ronnd the hole in the wood. (66.) 67, No story of origin 
of fire. 
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Food. —68. Women, youths, and children cannot eat certain food, 
such as bandicoot, snake, iguana, the reason being that they are 
not good for making strong bone and flesh, and would probably 
cause sores to break out on the body. " Kangaroo is common food 
to all. The exceptions quoted are always reserved for the full 
grown men of the tribe, and the old men in particular. The real 
reason for debarring women and youths from certain foods is 
because it is not so plentifal as kangaroo, and therefore considered 
more of a treat and so reserved for the adults. 69. Men and 
women eat separately. In camp men invariably keep together and 
the women likewise. The married ones at dusk choosing separate 
camps and pairing off. 70. Children eat with grown up people, 
mostly with the mother. (71.) 72 to 76. Cannibalism not prac-- 
tised locally, but tribes in back country occasionally indulge im it. 
(77, 78, 79.) 80. By eating the flesh of the kangaroo or emu they 
are enabled to jump or run faster in consequence. 

(Hunting and Fishing.—8l to 85.) . 

Agriculture-—86 to 96. None whatever, nor will they benefit 
themselves by the experience gained from the Whites. 

War.—07 to 99. Before going to war and on return a corroboree 
is held. 100. Slain enemies not matilated. 101, 102. No special 
roles are observed in connection with war. 

Gorernment.—103, 104. None whatever, the oldest man in the 
tribe would usnaliy carry most sway in tribal matters, 

Oaths and Ordeals—105, 106. None. 

Salutations —107. No form of salutation. 

Arithmetic.—108. Any number up to ten can be counted on the 
fingers. 109 to 112. Anything over that quantity usually de- 
scribed as “ plenty" or “many” and explained by opening and 
closing the hands several times. No other form of counting. 

Writing.—113. When a messenger is sent from one tribe to 
another, he usually carries a symbol of some sort with him, more 
as a credential from his tribe as their representative or ambas- 
amen He would explain the nature of his business by word of 
mouth. 

Time.—114 to 123, Is reckoned by “ moons,” and seasons (wet 
and dry). No other measurement of time. 

Games, Dances—124. Corroborees appear to be their only form 
of amusement, that is singing and dancing. Wonderful time is 
kept by beating two womeras or other sticks together. A hollow 
bamboo about $ or 4 feet in length is blown imto, causing 
a booming, pemmine sound, accompanying the singers. The 
jubras (women) are debarred from most corroborees, Those in 


which they are allowed to join, they assist the singers, and keep 


time by striking their thighs with the palm of their hand. 129. 
(On no occasion do they participate in the dancing. Some of their 
dances are imitations of animals such as the kangaroo, emu, and 
frog. No special object in it, merely a pastime. Lubras, however, 
are not allowed to attend these corroborees. The men lead them 


i ta understand there is something mysterious in connection there- 
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with, but in reality there is not. It is a very slightly varied 
repetition of the ordinary corroboree. No dances ever of the nature 
of a religious rite. , ' 

neve and Divination.—?26 to 132. Not practised in any shape 
or form. 

Resurrection.—Their belief is that death means being finally 
disposed of. Have no idea of any form of resurrection. 


Victoria River Downs Station, Northern Territory, South Australia. 
By Lispsar Cravrorn.’ 


Tribes.—1. Yes, the natives are divided into tribes, and every 
tribe speaks a different dialect, and very few of the different 
tribes are linguists and able to understand one another. 

Birth, Descent, Adoption —7. No ceremonies observed. 8. No. 
(9to 12.) 13. Children take the name of the father’s family. 
The tribe being divided into families, viz, on Pt. Darwin, in the 
Larrakeeyal tribe, there is the Mungylah family, and Miranda 
family, and several other families in this tribe. (14.) 

Puberty—15. Yes. The only tribe that do not practise cir- 
cumcision or other rites is the Larrakeeyah tribe at Pt. Darwin 
and Southport. All other tribes outside of Pt. Darwin to Pene 
Creek (some seven or eight different tribes), and then on from 
Pene Creek to Daly Waters practise circumcision. From New- 
castle Waters to Tennant’s Creek as far as my knowledge extends 
the natives split the tube of the penis right from the testicle bag 
to the point straight open, the penis is then quite flat. When the 
man makes water he sits on his haunches, holds the point of the 
penis up, and the water runs down the outside of the bag. In 
these tribes the women stand up and spread their legs open to 
make water. The usual order of things is reversed. The rite is 
performed at about the age of twelve, The lad is held down by 
five or six strong men and then the penis cutopen. After this 
ceremony the ladis considered a young man and has to go through 
other rites before he is considered a man. Of course a great 
corroboree takes place during thé making of young men. Natives 
from other tribes are allowed to cross the boundary of their count 
and attend, all hostilities between two tribes are deferred. (16, 
17. About seventeen years ago, in Southport, I had a young 
man of the Larrakeeyah tribe working for me. He was to be made 
a man, and the ordeal he had to go through was, that he must not 
go near water fora month, and must not look at, or be seen by a 

* Dr. Stirling in a note states that the writer is the manager of a very large 
cattle station on the Victoria river. He adds, “ Blacks in the neighbourhood 
very hostile—oonstant attacks snd reprisals.” The writer (Mr. Crauford) 
mentions that he has lived Some Sy blacks for twenty years, but that “ during 
the last ten years, in fact since the firet white man settled here, we have held no 
rrsra preg Nise: Aig natives ~4 A oe with = cae They have nerer 

n allow station utstations, 
warlike.”—J. G. F. ality hein ra gse yo. 
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woman during this time; at the end of three weeks you could 
smell him! I used to try my best tomake him see a woman but he 


did not, and got made a mau. He used to camp with other young 
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men away from the main camp. I forgot to mention in answer to 
No. 15 that all the Victoria River country natives split the penis. 
18. The Newcastle Waters tribe knock out the two front teeth 
(top side), also all tribes bore a hole through the nose. 19. All 
tribes have large marks cut on the breast, shoulders, and thighs, 
Women, when a baby or husband dies, have a lot of marks scored 
on their backs. Also if any woman or young man has any great 
friend, the friend makes a mark, generally on the thigh. They 
know of no reason why thisis done. I imagine it is done purely for 
ornament, (20.) 21. Yes, both men and women. 22. No. 23. 24. 
Yes, the Larrakeeyah tribe used to cover the girl up with dirt for 
the three days, at her first menstruation, but this has, I think, died 
out since civilization spoilt them, I do not know if other tribes do 
the same. 25. With civilized boys (men), their women generally 
sleep away from the men during menstration. 26. They reckon 
‘a man would get diseased if he had connection during a woman's 
menstruation. 

Marriage.—27. As a rule the members of a tribe intermarry. As 
soon as a female child is born she is given toa young man. He 
has to wait until she is fit before he can marry. At other times 
an old woman is given toa young man. Occasionally a man will 
steal a woman from another tribe and keep her. I do not think 
they care what relation the female of the ‘tribe is that they marry, 
so long as she is not a sister. 28 to 33, After about thirty years of 

a man is allowed to have as many women as he likes, and the 
older he gets the younger the girls are that he gets, probably to 
work and get food for him, for in their wild state the man is too 
prond to do anything except carry a woomera and spear. (34 to 36.) 
87. There is no marriage ceremony. (38 to 41.) 42. Yes, at 
once. (If a strange woman is captured from another tribe or from 
the whites, all the men have connection with her, one after the 
other until, as a rule, the woman dies.) (43 to 44.) 45, Men do 
not cohabit with the women daring menstruation. (46.) Relative to 
questions 47, 48, the following came under my notice during my 
residence at Powell’s Creek. The first man and woman I got to 
come in were two old people with three youngsters. I found the 
woman could not or would not talk, and that she communicated 
with her husband and children by signs. I imagined she was deaf 
and dumb, until I got other women, and found them the same. 
After some time, 1 found out from these natives that when a 
woman is married and; has children she i« not allowed to speak at 
ail until she has done breeding. I found that all the unmarried 
iris and old women were allowed to talk. Also that young boys 
only certain ones) were not allowed to talk when certain chief 
men of the tribe were present. After a Job of persuasion I got 
the first old man to let his Iubra speak, after that he could never 
stop her again. She is still at Powell’s Creek. Her name 
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Numigilly. This is the only tribe I know of that has this - 


custom. : 

Disease and Death —49.-They have no idea, 50, On the upper 
Victoria, in a creek running into the Victoria, there is a hot 
minera] spring. We caught about fifteen women sitting in this, 
at daylight, some of them had nasty sores, a sort of skin disense, 
and I fancy they cure themselves in this way. There is also a hot 
spring in the Douglas River, twenty-five miles from Pine Creek, 
where the natives do the same thing. 51. In some tribes the 
natives think, that if any member of the tribe gets sick, that it is 
enused by a member of another tribe, and that this man comes in 
the shape of a bird and steals the sick man’s kidney fat, and if tha 
man dies the relatives of the dead man fix on some unfortunate in 
the other tribe, and wait until they get an opportunity of sneaking 
on him, and kill him. I knew this to occur in Southport, when 
the relatives killed three young men that had come down country 
with a teamster. 53, In the more northern tribes the dead are 
buried. On the Victoria they put them in atree. On the Table- 
land they make stages and cover them with the bark of the 
ti-tree. They often carry bones of children about with them. 
o4. Are frightfully superstitions, and frightened of an evil spirit 
at night time, and do not asa rule move about at might. (55 to 57.) 

(Murder.—58 to 60.) (Property and Inheritance.—6| to 64.) 

Fire.—65. Fire is obtained by having a bit of pithy soft wood 
and a bit of hard wood. The hard wood is worked between tho 
palma of the hands on the soft wood, and as soon as fire is obtained 
a piece of ti-tree bark is used to spread the flame. (66.) 67. A 
superstition is that if anyone makes water on the camp fire he will 
die. 

Feod.—68. The old men eat anything. Certain food is for- 
bidden to women and children, generally the best, such as kangaroo, 
&c. The women generally get the bones when the men have 
finished. (69 to 71.) 72. Cannibalism is practised occazionallybut only 
by old men and women who eata baby, thereby thinking they will get 
the youngster's strength. A man told me a tale about the blacks 
on the MeKinlay at the twelve mile between Pine Creek and 
Burrandie. He got his information from the chief of the tribe, 
English name Billymuck, That there existed in the ranges at the 
twelve miles, a large cave, fall of bones of men, and at certain 
periods say once in six or seven years, that it was a custom of 
certain old men and chiefs of the tribe to retire to this cave, takin 
a younger man with them to go throngh a ceremony, which, if he 
passed, then made him one of them; if he failed, they then killed him 
and ate him, putting the bones with the others. The man that told 
me wis a reliable man and I think it is truo. I have a girl here 
that assures me that the first child she had died and that her 
mother ate it. She was young and not entitled to any of the tit. 
bits. 
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On the Manners, Customs, Religion, Superstitions, §c., of the 
Natives of Central Australia. By W.H. Witsuine, Ist C.M.C? 


Tribes—The Aborigines are divided into four clans, viz., 
Pultarra, Commarra, Perula, and Aponunga. 2. They are dis- 
tinguished by the mode of wearing the hair, and knocking out 
front tooth. 3. They name their children after animals, trees and 
places, ranges, creeks and gorges. 4. No. 5. Not considered. 

Birth, Descent, Adoption.—7. 8. The mother is isolated until she 
is able to leave her seclusion with the baby. 9. The husband does 
not observe any rules, but is proud if the offsnring is a boy. 10. 
No ceremony, no god-father, &c. 11. No. 12. Yes, often female 
children are killed at birth. 13. The children of a Pultarra 
mother, are Pernlas. The children of a Commarra mother are 
Aponungas. I4. No. 

Puberty—15. Yes, at puberty they (the males) are circumcised, 
and a fortnight after the urethra is cut down from the head of 
the penis about 2 inches. 16. No. 17. Yes, for a month. 18. 
Yes, knock out a front tooth of the females. 19. Yes, ent the 
skin with sharp stones, and fill up with ashes, straight lines and 
half circles, on chest and arms. 20. Nil: 21. Both men and 
women. 22. In some cases. 23. Yes, they are cut with a stone 
knife. 24. Yes, remain secluded until it is over. 25. Yes. 
26. Perhaps a fight. 

Marriage.—27. Compelled to marry a woman of a different 
tribe. 28. It would be tantamount to incest, and he would 

robably be killed. (29, 30.) 31. Yes,I have known them to 
Sasa four. 32. No, only one. 33. No reason. 34, Sometimes 
by capture, sometimes given. 35. To his own bough wurley. 
36. No. 37. No ceremony. 38 to 40.No. 41. Yes, they go away 
together. 42. Immediately after marriage. 43. Sometimes they 
cohabit before he takes her for good. 44. In some tribes the old 
men take them first. 45. Yes, only during menstruation and 
pregnancy. 46. Yes, this is very common, they often bring them 
up to white men and beg of them to take them. 47. Yes, 
has to find food for her, if she is a widow; yes, she may speak to 
any = the young men. 48. Certainly, they love each other very 
mac 

Disease and Death—9. They think another black has pointed 
a bone at them. 50. By making a corroboree, viz., singing and 
slapping their thighs. 51. Nil. 52. They beat their heads until 
the blood flows, and weep bitterly if a near relation. 53. Buried 
in doubled-np position. 54. Yes, they drawa line and in the dark 
they keep the ghost from retarning. 55. No. 56. Supposed to 
mourn and cover their heads with pipeclay. 57. No. 


: Dr. Stirling states that the writer has had a great deal to do with the natives 
in his capacity of police trooper. Eis communication is dated from the Mounted 
Police Barracks, Adelaide, South Australis —J. G, F. 
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Murder.—58. Yes, they track him up and try to killhim,and 
do eventually. 59. No. 60. If he haa killed one of another tribe, > 2 
he is thought a lot of. mre 

Property and Inheritance—61, No. 62 They have none. 
63. No. | 

Fire—5, By rubbing two pieces of mulga wood together, and 
kept nearly always burning. 66 and 67. No. ; ee | 

Food.—68. Yes, the elder natives, all bat pork. 69. No, the aa 
men eat alone, and throw what they can’t eat tothe women, 70. i 
Yes. VL. Only the men apart from the women. 72. Yes, they 
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eat those who offended them. 73. Becanse the deceased saw er 
some ceremony of theirs. 74. Yes, the females clear ont on these a 
occasions, by order. 75. Children not allowed to eat it. 76. ie 
Buried, 77,No. 78. Prohibited from seeing the blood of women «© 
during their courses. 79. No, 80. Have not heard. ; a 
Hunting and Fishing. -81. Not any. 82 to 85. No. say 


Agriculiure.—86 to 96. No idea of. a 
War—97. They paint and adorn their bodies with feathers and ice: 


leaves. 98. To keep watch. 99. Yes,to beonthe watch incassof = 
Inbra stealing, 100. Sometimes cut the beard off. 101. Make a FA ih 
great corroboree to weleome them back. 102. He is thought a is 
great warrior, they give him presents, si 
Government.—103. Only the old chiefs. 104, Hereditary to the 
chiefs’ children. i 
Oaths and Ordeals, 105 and 106, No. ta. 


‘Salutations —L07. The men wave their boomerangs, and the = 
young women kiss each other, in fact they all talk together. : 

Arithmetic.—108, Only up to five, after that it is called a mob. 
109, Yes, sometimes on the fingers and toes. 110. Yea, 
frequently. L1ll. No. 112. After five all is- called “ ec-nurra,” 
or many. “h 

Writing.—113. By notching sticks. ie 

Measurement of Time.—l14. No, are only guided by the 
position of the sun and the moon. 115. By looking at shadows 
of trees, 116. Upto five. 117. No. 118, By seasons and fruita. 
119. No. 120, 121, 122, 123. Nothing known. 








t- 
Games, Daneces.—124, Blowing inta hollow logs, making coe 
unearthly noises. 125. Dancing, imitating animals, so as they can I 
lend cach other their wives, not of a religious nature. > 
Magic and Divination.—126. Yes, 127. They cure disenses. by 5 
superstitions, 128. Born a doctor. 129. Yes, they make rain i 
by singing corroborees. 130. No. 131. Yes. 132. No. SF 


Religious and Political Associations,—133. Not any. 

Men as Women, Women as Men.—134, 135. Never done, 

Sleep forbidden.—136. No. 

Oeremonial wacleanness.— 137. Unknown. ' 

Doetrine of Souls.—138 to 152. Nothing is known of the doctrine 
of suuls. j 

Demons and Spirits —153 and 154. No. 155. They do believe 
thot old camps are haunted, and they believe in devils. 
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Scapegoats—156 and 157. No. > 
Guardian Spirits —158. have none. 159 to 162. No. | 
Resurrection.—163. They believe when they die they return in 

the shape of an animal. : 
The Heavenly Bodies, §c—164. They do not worship the 3 

heavenly bodies. (165 to 169.) r: 
Sacrifice.—170 to 173. 

| Miscellancous Suporstitions—(174 to 184.) 185. They will not~ 
mention the names of the dead. : 


Soxth Australia; Aborigines; Mode of Burial. By ©. Hamntox: 9 
Protector of Aborigines, 4 


Every tribe differs in its mode of barial, Among the Adelaide : 
tribe as soon as a person dies there is a general lamentation, f 
consisting of a loud cry made by relatives and friends, The 
body is immediately wrapped up in skins or clothing worn during 3 
life, in the course of a day or two it is placed upon the “ Wir- 4 
katti” or bier, which is made of branches crossed so as to form id 
radii of a circle, and an examination entered upon as to the cause ; 
of death. The bier is carried upon the shoulders of five or six _ — 
persons over places where the deceased had been living. One ot, 
person is placed under the bier, professedly in conversation with is 
the dead, and asks, “ What person has killed you, do you know 
him?” If the corpse says ** No one,” the inquest ceases, but if it : 
state that some person has, the bier moves round ; the corpse is said = 
to produce the motion influenced by “ Kuinyo” (a fabulous person), 
The alleged murderer may be present, if so, the bier is carried 
roand and one of the branches made to touch him, and a battle 
ensues, either immediately, or in the course of a day ortwo. At 
the time of burial, the body is removed from the bier and , 
deposited in a grave from 4 to 6 feet deep. Children under | 
four years old are not buried for some mouths after death: they : 
are carefully wrapped up and carried upon the back of the ‘ 
mother during the day, and at night serve as a pillow, ancil they 
become quite dry and mummy-like ; they are then buried, but with 
what ceremony I don’t know, as I have not witnessed it, 

The Marray tribes differ from the Adelaide in performing this 
ceremony, the body is carried from the warley upon a bier, and 
placed near the grave. The mourners then crowd round it, and 
the men, women and children weep and howl for about an boar. 
Besides weeping and howling, the female relatives make numerous 
superficial incisions upon the thigh, from 6 to 12 inches long. 
The men then proceed to examine into the cause of death, whether 
the individual bas been killed or died o natural death. The 
abdomen of the dead body is uncovered and an incision made 
_ from 3 to 4 inches long, in the right h ric region, 
the bowels and omentum are turned out, and a portion of the 

latter cut away and placed in a bunch of green leaves. If the 
VOL. XXIV, 0 
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individnal has been killed by an adverse tribe, they state that a 
cicatrix is found in the omentum, but if he died a natural death 
the omentum presents a normal appearance, The intestines are 
replaced and the body deposited in the grave with the head lying 
to the west. Two relatives then jump upon the body and as if in 
# paroxysm of frenzy seize each other by the hair of the head, and 
unmerctfully drag, shake, and pull each other about. The 
grave is filled up with earth and branches, and « tumulus is left so 
as to remind the Bysae where their friends and relatives are laid. 
Upon these tumuli clothing and branches are put from time to 
time, they are visited occasionally by the women for several 
months after, and lamentations, weeping, making incisions across 
the thighs, &e., as at the time of burial. I saw one of these 
mounds about five years ago, about two miles above Wannum ou 
the banks of the Murray. 

In the neighbourhood of Encounter Bay, four modes of dis- 
posing of the dead obtain. Old persons are buried, the middle- 

are pees in a tree, the hands and knees being brought 
nearly to the chin, all the openings of the body, as mouth, nose, ears, 
&e., being previously sewn up, and the corpse covered with mats, 
pieces of net, or old clothes, &c.; the corpse being placed in the 
tree, a fire is made underneath, around which the relatives and 
friends of the deceased sit and make a lamentation. In this situa- 
tion the hody remains, unless removed by some hostile tribe, until 
the flesh is completely wasted away, after which the skull is taken 
by the nearest relation for a drinking vessel. 

The third mode is to place the corpse in a sitting 0 
without any covering, the face is turned to the enst until dried by 
the sun, after which it is placed inatree. This plan is adopted 
with those to whom they wish to show res 

The last mode is to burn the body, which is practised only in 
the oe of still-born children or those who die shortly after 
birth. 


On the Manners, Customa, Religion, Superstitions, §c., of the Aus- 
tralian Native. By M. C. Marruews, Clarendon, South 
Anstralia. x 

Tribes.—1. The Australian natives are divided into tribes which 
are innumerable ; different customs prevailing every 200 or 300 
miles. 2, There is a marked difference in the physique of the 
coast natives and the inland, probably from the fact of the coast 
native living almost exclusively on a fish diet, while the latter are 
omnivorous, (3 to6.) 

Birth, Descent, Adoption —8. Yes, before acconchement a native 
lubra leaves the camp, erects a wurlie, gundyak, or miams, “ Anglice 
hat,” different tribes calling them by different names, on some 
* Billabong ” creek or water hole, and is left unattended and utterly 
deserted by the tribe to which she belongs, and has to hunt for 
her own food. Dict is not restricted at such times, I have seen 
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lubras hunting twenty-four hours after confinement. She remains 
away from camp for one moon. (9 to 14.) 

Puberty—15, 16, 17. After the ceremony attending puberty the 
young native has to leave camp and hunt, and remain away for one 
moon to prove they have arrived at man’s estate and are able to take 
care of themselves. 18. As a rule, the septum of the nose is cut 
or bored, to allow of a reed being worn as an ornament. They in 
many tribes also adopt the custom of knocking out two upper 
front teeth. Again in other parts of Anstralin circumcision is 
adopted, and in parts of the colony of South Australia the urethra 
is slit from the base of the penis tothe glans. 19. They have cuts 
made in various parts of the body with sharp shells, which incisions 
are filled with clay or sand which, when healed, form hard ridges, 
and is the native idea of tattooing. (20.) 21. Both sexes. (22.) 23. 
Yes. 24, 25. Yes, in all cases of menstruation females leave the 
camp, and live alone until clean. Any departure from this rule is 
met with the direst displeasure, and frequently they are beaten 
with clubs, &c. (26.) 

Marriage.—27. Generally, but occasionally they take a captive 
from another tribe, then he has to make his claim by personal 
prowess. 28. They have no strictly moral code that I am aware 
of, in fact their morals are lax. (29.) 30. None that I am aware 
of; they apparently have no idea of relationship beyond father 
and mother, 31 to 33. Polygamy is indulged in to a great extent, 
but it frequently occurs that a woman is exchanged, and passes 
to a number of husbands in a few years. 34. Sometimes by pur- 
chase, at others by capture, and occasionally by exchange. 35. 
Each native builds a separate hut forhis wife or wives. (36, 37.) 
38. No. (39, 40,41, 42, 43,44.) 45. Natives do not cohabit while 
the menstrual period is on, nor the latter portion of time of 
pregnancy, nor for one moon after childbirth. 46. No particular 
occasion, but is frequently done. (46a.) 47. If a native rans away 
with a girl or abducts her, the mother-in-law will never look at or 
speak to her son-in-law. (48.) 

Disease and Death—49. The prevailing idea is that sickness is 
caused by malice, or the influence of cochee the native evil spirit; 
hence re the first, a member of their own or another tribe point- 
ing a bone at them is, according to their belief, a sure sign they 
will die, and although they suffer no pain they pine away and die, 
refusing all food, in fact, die of literal starvation. 50. Re curing 
disease, for venereal complaints the women insert mulga-wood 
ashes into the vagina; men bind the same round the glans penis. 
Other diseases as far as I have been able to learn have no attention. 
But with regard to wounds, wet clay is pressed into the wound, 
which quickly heals, (51.) 52. One custom is for the body to be 
placed in a hole, when members of the tribe stand or kneel over 
the body in turns, and with a large boomerany they strike each 
other’ on the head till a quantity of blood flows over the body. 
But there are many customs. 53. Some tribes bury in the ground, 
others suspend the body in the branches of tree, others erect a 
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platform of stakes and branches, and place deceased on the top; 
J some have been found buried in caves, and some I have heard of 
' being cremated, but I believe the latter is rare. 54. Yes, if a f 
_ member of a tribe dies and is buried in» the vicinity, the camp is 
: at once deserted. (55.) 56. They usually shave the head, and 
' plaster themselves with white copi or pipeclay. 57. Yes, the bone 
. of a deceased native is supposed to have the power of cansing the 
\ death of any native to whom it is pointed. 
Murder.—58. Yes, by all wild tribes. (59, 60.) 
rty and inheritance. —61 to 64. Natives are very improvident, 
and accumulate no property beyond their weapons and rags. 

Fire.—65. There are several ways of making fire. Some tribes - 
twist rapidly a piece of wood pointed, and held in a vertical position, 
; which bears on a piece of flat wood held ina horizontal position, 
: when a spark from the same ignites dry leaves. Another system is 
_ __todraw a thin piece of wood quickly across a larger piece of wood, 
-s in which is a slit, when a spark ignites some dry leaves all ready 

. for the purpose. The duty of keeping the fire alight generally 
devolves on the Inbras, unless the men are away hunting, when 
they generally carry a fire stick. (66, 67.) 

Food.—68. Interior tribes are omnivorous, but coast natives 
usually confine themselves to a fish diet, as far as my experience 
carries me. 68c. Certain kinds of food are prohibited to women and 
children, but the prohibition, I believe, is more from selfishness 
than anything else, as I have noticed that the prohibition usually 
extends only to those articles of diet that the men are particalarly 
fond of, viz., tarkey buzzard, kc. As a substitute for bread they 
“= crush the seeds of the nardoo, munyeroo, and others, which are 
i, pounded into a kind of flour by the women,made into cakesand baked 
in ashes. They have also a native tobacco which they call pituri. 
They also brew an exhilarating beverage from certain leaves 
crashed. It is, in fact, a kind of narcotic, but I am unable to give 
the name of the plant in question. 69 to 71. In some tribes the 
men eat alone, in others their lubras and children eat with them, 
but the Istter custom is, I believe, rare. 72. Years ago, I believe, 
there were cases of cannibalism, but it is not practised now. (73 
to 80.) 

Hunting and Fishing.—81. Relative to fishing, the coast natives 
__ -nsually spear fish by torchlight ; those living on the larger rivers in 
) the interior build races ont of stakes and brushwood across a river 
_ _ and set bone hooks attached to lines made of the strong inner 
¢ bark of trees or bair, while others place nets across the river 
having a fine mesh; the fish are then literally hanted into the net, 
J when they get caught by the gills. 82. Natives seldom trouble to 
4 hunt until they are almost in extremis with hunger. Then he 
a gets a supply, and on returning to camp gorges himself to satiety, 

- the lubra, or wife, having either to hunt for herself or accept that 
which her husband cannot dispose of. (83 to 85.) 

‘ Agriculture.—86 to 96. Natives of Australia do not cultivate. 


War.—97. Fighting is frequently indulged in among the tribes, 
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the causes a= Lebriees so a Sones narrels, ee others 
jealousy, but ieve principally through poaching on their pre- 
pervs for game. (98 to 101.) 102, The men plaster their bodies 
with copi or pipe clay, principally along the ribs and down the 
centre of their bodies, also the face; in many cases they resemble 
a skeleton. They wear a wirripu round the loins, generally made of 
the white tips of the tails of the rat, others wear a wirripu of 
sys opossum skin; opossum skin is also bound round the 


Government.—103, 104. They have certain customs which are 
invariably followed. Personal property is generally held sacred ; 
but they are great thieves when a white man isconcerned. Tribes 
invariably keep to certain districts. They have elders or chiefs 
corresponding with the Indian Medicine men, who I believe are 
principally self-constituted, or admitted as such on the score of 
age co Ai! gar prowess. Great respect is attached to age asa rule, 
especially in visiting another tribe. 

(Oaths and .—105, 106.) 


Salutations —107, Their demonstrations of welcome are very - 


marked. Natives of one tribe, if friendly, visiting another usuall 
stop a certain distance from the camp until they are seekaked, 
They imitate some bird or beast when great demonstrations of joy 
are indulged in, the lubras making the most noise. I believe the 
general salutation is striking their own and their visitors’ chests 
— but different customs prevail. 

(Arithmetic.—108 to 112.) 

Writing —113. They have message sticks which ‘are made of 
hard wood, and by a code understood among themselves they are 
able to identify « message by sundry notches made on the stick. 

Measurement of Time.—114. Generally, I believe, they count 
time by the moons. (115 to 123.) . 

Games and Dances.—124. The principal pastime is throwing the 
boomerang, which is a piece of bard wood, crescent-shaped, being 
thin and concave on one side, convex on the other. They also 
indulge in the pastime of throwing the spear, at which they are 
very keen. 125, In their dances or corroborees they dress as des- 
cribed under 97. They dance round a huge fire, keeping very 
accurate time by beating boomerangs together, and keeping up a 
monotonous chant at the start which increases in volume towards 
the finish at these dances. The women do not take ao 
beating on opossum skins stretched tight or ing on 
boomerangs. They in their dances imitate animal hunts, or 
battles. 

Magic and Divination.—126, 127. The only one coming under my 
notice is that of rain making, which is usually indalged in by 
sore old warrior who has constituted himself a doctor or sorcerer 
by trading on the weakness of the other members of the tribe; it 
consists in making a circle with a stick, with which he marks the 
ground, and making certain cabalistic signs, keeping up o low 
monotonous dirge. I have observed, however, he does not attempt 
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the aaa till there are signs of clouds springing up. (128 to 
13: . 

Religious and Political Associations —133.) " 

Men as Women, Women as Men—134, 135.) 

(Sleep forivdden —136.) ; 

(Ceremonial Uncleanness.—137.) 

Doctrine of Souls (and Resurrection). 138, .139, 163. The yee 
vailing idea is that by death they will be born again; to use their 
own expression in pigeon English, they tumble down black fellow, 
jump up white fellow. (140 to 152.) y 

Demons and Spirite.—153. They undoubtedly believe in spirits, the 
principal one being Cochee, the Australian demon, which they 
dread. It is supposed by some to be identical with some extinet 
Marsupial (Mammoth), remains of which are now frequently found. 
And by others it is supposed to be the bunyip, about which there 
has been considerable controversy. (154, 155.) 

(Scapegoats.—156 to 157.) 

(Guardian Spirits—158 to 162.) 

(The Heavenly Bodies.—164 to 169.) 

‘(Sacrifice —170 to 173.) 

Miscellaneous Superstitions—174. Many tribes believe future 
existence is regulated by due observances at burial according to the 
rites of the tribe, 

Supplementary. 

Native names, applied to waterholes and creeks, invariably in 
South Australia have application to some parts of the human 
anatomy, a y_the genital organs, hence Killalpammin, 
Kopperamanna, &e. There are other cases where names are given 
to creeks, owing to some unusual occurrence haying taken place 
therein or adjacent to. _ 

The answers given herein invariably apply to those tribes I 
have been brought in contact with, viz., the ide Bay and Bur- 
nett and Cooper in Queensland, and the Diamentina and Daeri 
tribes generally in South Australia. With regard to the dinlect or 
patois there is such a marked difference, that only for the fact that the 
same caste prevails throughout Australia one is led to believe they 
are separate races. 


On the Manners, Customs, §c., of soma Tribes of the Aborigines, in 


the neighbourhood of Port Darwin and the West Cons of the 


Gulf of Carpentaria, North Australia. By Pav, Fortscne,! 
Inspector of Police, Port Darwin, Northern Territory of 

- Bouth Australia. 

Tribes.—1 to 6. The natives are divided into tribes, cach of which 
has a distinctive name and is subdivided into families, All live 
together in camps in different parts of the country belonging to 

' Dr. Stirling observes in a note that “ Mr, Foelsche is a most intelligent and 
accwrate observer, knows the natives well, and has great jnitnente.” Jey — 
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the tribe, but each family has its own portion of that country and 
roams over the whole as it suits them. 

The names of the tribes in the neighbourhood of Port Darwin 
are as follows :— ; 7 

Larrakeah, Woolna, Goonanahinigah, Yiarick, Unalla, Wool- 
wonga, Aquguilla, Aquganting, Jeerite, Ungnakan, Wagite, 
Maliak-Mallak, Ponga-Ponga. 

They wear no dress except at and near the settlement, auch as 
are given them by the settlers. Names of Men of the Larrakeah 

_tribe—Noalunga, Miranda, Mangul, Ganaaba, Agabaree, Meerillee, 
Mooeruk.—Of Women.—Munmuk, Maitbee, Mallabarac, Alkin, 
Dabona, Goolenning.—O/f Boys.—Banjebull, Ambull, Bongnin, 
Mamindac, Marrabano, Nangandin.—O/ Girls—Lumang, Gurat- 
binga, Abinga, Matil, Dabunul, Midjeget. As far as I know these 
are not names of animals, plants, or natural objects. I do not 
believe they have any totems. 

Origin and Future State—Copied from my paper “ Notes on 
the Aborigines of North Australia,” read before the Royal 
Society of South Australia, 2nd August, 1581, Related to me 
by a member of the Larrakeah tribe. A very good man called 
“ Mangarrah” lives in the sky among the stars, a place called 
“ Teelahdlah”; he made all living creatures upon earth, except 
black fellows. He also made the trees, grass, water,and every- 
thing, and makes wind, rain, and thunder. He never dies, and 
likes all black fellows. Another good man called “ Nanganburrah ™ 


lives in the bowels of the earth, a placed called “Abbybuggah.” ~ 


He a long time sgo made one black fellow, called him “ Dawed,” 
and tanght him how to make black fellows—“Dawed" made 
plenty of boys and girls who grew up and moltiplied. When 
* Dawed” was an old man the black fellows growled plenty and 
would not do what he told them; he then made them very ill, and 
plenty died, but some got better. “Dawed.” then caught some 
geese, and told the black fellows to eat them, but some old women 
refused, saying the géese were nn good. “ Dawed" then made the 
first spears and speared the old women in the legs, when a strange 
black fellow called “ Chares” appeared, hel the old women 
and took them to his own country called “'Tooparaniah” ; 
“Dawed" followed him and demanded the women back again, 
which was refused. “Chares” and these women had plenty of 
children, which now form the “ Woohoonga™ tribe. “‘Chares™ 
was a bad man and when he died turned into a large stone: this 
stone the natives say is situated on a large creek and is much 
feared by them; they say anyone touching it will soon die. 
“Dawed " when he found he could not get the women back again 
from “Chares,” went to “Lingowah" a place on the Adelaide 
River, east from Port Darwin, where he saw a beautiful young 
girl called “ Abmahdam "; he liked her, but she refused to go with 
him. He then sent something from his own person which the 
appearance of asnake. This fetched the girl to him and he had 

intercourse with her. “Dawed” then went back to his own 
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country and the girl remained on the Adelaide River, where in 
course of time she bad plenty of babies, who grew up and now 
form the Woolna tribe. “Abmahdam" afterwards died and 
turned into a tree at a place on the Adelaide river called “ Lay 
lay loo.” “Dawed” after making all about black fellow, died 
and also turned into a tree on the Adelaide River at a place 
called “ Ahlee-Ahlee.” These trees the natives assert are still 
growing on the Adelaide River and are much reverenced, for 
* Dawed " and “ Abmahdam ” have been good people. Near the 
lace where “‘ Dawed " turned into a tree, when he died, there is a 
ee. water-hole highly reverenced by the natives, who believe 
that sick persons bathing in this water get cored. “Dawed” also 
taught all the black fellows how to make the different kinds of 
weapons and all the other things which black fellows are now 
making. ‘“ Nanginburrah,” who lives inthe ground, is designated 

“ All same Government.” He can read and write, and when 

black. fellows growl writes it down in a book. When black 

fellows die they go down into the ground to “ Nanginburrah,” 
and if they have been good, which is ascertained by referring 
to the book, “Nanginborrah” gives them a letter to give to 

“ Mangarirrah " with whom they then live among the stars. 

Tf they have been bad and growled they are sent to a place 

deep down in the ground called “Ohmar” where there is plenty 

of tire, and long way under this place is a large water called 

“ Burcoot™ where one black fellow named “ Madjuit-Madjuit ” 

sits down. He regulates the tides according to the changes of the 

moon. He like “Mangardrrah and “ Nangainbarrah” never dies. 
The tradition of the natives in the nemhbourhood of Port 

Essington, about 100 miles east from Port Tiga, as to their 
origin is as followe:—A long time ago a big woman. called 
“Warahmoortngee,” in a state of pregnancy, came from the 
north, there beg no water on the carth at the time, She 
arrived at Port Essington and finding it a good country she made 
a large fire in the ground, which, when burnt out, made the seu 
and all the water. She then left plenty of black fellows of both 
sexes and went farther away into the bush, made more water and 
left more black fellows, and gave each tribe a different language. 
After this she left o fire in the ground a long way in the bnsh, 
and set three black fellows to watch it to prevent it breaking 
out. Should they neglect to look after it the fire will come 
and burn all black fellows. “Warahmoortingee,” after walking 
abont a little longer, died and turned into a stone, a long way in 
the bush. These natives have no idea of a. future state of 
existence, 

_ , Birth, Descent, Adoption—(7 to.) 10-'The child when born 
is named without any ceremony. (11.) 12. Some tribes kill children 
at birth, that is, when a woman has more than three or four; the 

reason given for doing so is that too many children encumber the 

parents in travelling about for food, but there ix no regular 
enstom of killing the first or last born children, 18, When the 
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father and mother belong to different tribes, the children belong to 
the father’s tribé, as far as I can ascertain. 14. Adoption is only 
practised when both parents are dead. : } 
Puberty. —15, The ceremonies performed on lads at puberty 
vary with different tribes, and are generally performed about the 
toiddle of every year. The following are those with which [ am 
acquainted :—Tribes that do not circumcise take their young men 
some distance away from the camp where they have to stay by 
themselves for about a month; every evening just before sundown 
the isolated young men proceed to an appointed place where a lot 
of dry grass is collected (the grass grows here to about 4 or 5 feet 
high), their faces are painted, or rather smeared over with ochre 
and clay ef various colours, they go in single file till they reach 
the appointed ba when they form a circle and squat down on 
the ground. The old men and those who have passed through 
the ceremony are waiting te receive them and cover them over 
with the dry grass collected for that purpose, after which the 
women come up to the place and deposit round the circle close to 
the young men food of various descriptions : this done the women 
retire out of sight, the young men then shake the gross off their 
heads and begin to eat, the old men talk all the while ; jost before 
it gets dark, the young men retire in the same form as they 
arrived, holding their heads down both coming and going and take 
with them the food they have not eaten; the others then return 
to their camp; not a word is uttered all the time by the young 
men. The same performance is carried on every evening for a 
whole moon, when the young men are ornamented with tassels, 
from 6 to 12 inches long, eof string with short feathers on 
the end; these tassels are fastened on to the arms just above the 
elbows and in the hair on both sides of the head: they are then 
allowed to walk about anywhere foranother month. 17. But they 
dare not look ata woman; if they should chance to see any they 
have to go out of the way so as not to meet them. After this they 
are ullowed to return to the camp and are then admitted to all the 
privileges of the tribe. Tribes that cireumcise take the young 
men considerable distances away, sometimes 100 milea and 
more, and sometimes into other tribes, and therefore I never had 
an opportunity of witnessing the ceremony, The natives inform 
me the operation is performed with a sharp piece of she!l or stone, 
such as quartz or Hint, and jadging from the appearance of the 
ode after the wound is healed, the operation is very neatly done. 
his coremony is generally performed on youths from 14 
to 20 years of age, and the rule to avoid seeing women some 
time before and after the operation applies, according to the 
statement of the natives, to this ceremony as well as the one 
previously described. Some tribes perform a further operation a 
year or so after circumcision, and that is to slit open the 
urethra from its opening for about 14 inch, and, in some tustances, 
right down to the root. This operation is also performed with a 
sharp stone or shell, bat I can elicit no reason for doing this; it 
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does not seem to affect procreation. 18. Some tribes, at the time 
of puberty, knock oat two front teeth in the upper jaw: this I have 
foand among some tribes that circumcise and among some that do 
not. The septum of the nose is pierced by all tribes [ have come 
in contact with on the north coast of Australia, both men and 
women, and is generally done long before puberty, but as far as [I 
know, at no particular age; it is done for the purpose of wearing 
a bone or stick through it as an ornament; the only reason given 
me for doing this is, giving their own words, “to make young 
girls and boys look nice.” 19 to 21. Both sexes raise cicatrices on 
their bodies at the age of from 12 to 30 years; this is done on the 
upper parts of the arms, just below the shoulder joints, across the 
chest, body, ramp and thighs. Some women after the death of 
their husbands have scars made on their backs. There is no fixed 
rule as to the rnising of these scars or weals, it is left to the 
fancy of each individual and no ceremony accompanies them. 
(22) 23. Some tribes also perform operations on girls at puberty, 
enlarging the orifice of the vagina by inserting the fingers, pieces 
of wood, and even stones, but the accompanying ceremony I do 
not know. (24 to 26.) . 
Marriage.—27 to 30. Men may marry a woman of the same or 
any other tribe, but not a relative of any degree of consanguinity. 
31. A man may have as many wives as be can get, four is the 
greatest number I have known one man to have. 32. Bat women 
are not allowed to have several husbands. 33. The only reason I 
know of for the practice of polygamy is that, as the wives have to 
provide food for their lord and carry all their family possessions 
when travelling, the husband can lead a perfect life of indolence. 
34. Wives are obtained by gifts of parents; in the majority of 
cases female children when born are promised to men of all ages, 
and this accounts for so many waddloagea and old men having 
mere children for wives. Some men obtain wives by stealing 
them, generally from other tribes, or get them in exchange for 
a sister, if fortunate enough to have one unmarried, (35, 46.) 
37 to 41. No ceremony accompanies marriage. 42. Men co- 
habit with their wives immediately after marriage. (43 to 45.) 
46. Bat they exchange wives occasionally. 46:. A widow belongs to 
her late husband's brother; if none, she returns to her parents if 
alive, and is free to marry again. 47 and 48. Men may look at 
orspesk to their mothers-in-law and women to their fathers-in-law 
and sisters speak to each other. . 
Disease and Death—49. The cause of disease ending in death is 
generally attributed to some person of the same or neighbouring 
tribe. 50. In the neighbourhood of Port Darwin the natives suffer 
a great deal from malarious fever, but they don’t seem to have 
any remedy for this complaint and death is the result in many 
cases. Boils are treated with poultices made with hot water and 
leaves of certain trees. Coughs and colds are common among the 
natives: for these complaints they eat grubs found in mangrove 
trees. For diarrhoea they eat a very soft kind of rock of a chalky 
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, appearance. Ringworms, or other similar disease, they cure by 
pricking the affected parts with a sharp-pointed piece of wood and 
applying heat. Venereal diseases are cared by applying hot ashes or 

sand to the parts. Gatherings in the ears are treated with the juice 

of the fruit of the red Eugenia by squeezing it into the earafter = 


the fruit is roasted, Neuralgia is treated by applying poultices of 

the same fruit roasted. Little notice is taken of wounds. (61.) | 

: 52. Ceremonies at death chiefly consist of corroborees, men and : 
women rubbing their faces with powdered charcoal and painting 

themselves red, white, and yellow ; the red and white colours are 


obtained from soft red and white stones and the yellow from 
: yellow clay. 53. Dead children and old people are buried in 7 
=, shallow graves, seldom more. than 2 feet deep: young people 
; are placed in trees; a sort of platform is made in the ceaclioe 
3 some 10 feet from the ground, or sticks of the same height are 
: put in the ground and a platform erected on them of sticks and 
bark, the body is wrapped in paper bark, when it can be obtained, 
, or grass,and placed on the platform covered with bark and leaves, 
where it remains till quite dry, when, in some instances, the — 
. relatives (always women) collect some of the bones and skull and 
carry them abovt with them for several months, when they are a 
buried. The names of deceased persons are seldom mentioned. 
Widows as a role have a nomber of cuts made on their back as 4 
sign of mourning. (54+ to 57.) 
Murder.—58. A Iurder, among natives, if the man killed be one of 4 
the same tribe, is punished by spearing the offender severely with- 
out mortally wounding him; if killed by one of another tribe, the —— 
unishment is death if the murderer can be found, if not, one of 
: is relations has to suffer at the first opportunity offered. Serious 
quarrels, sometimes ending in fights, are the natural consequences 
in either case; but after a lapse of time all become on friendly : 
4 terms again. The avenging of murder on another tribeis generally = © 
, left A young men, and the victim is, asarule, taken unawares, 7 
(59, 60.) , 
: Property and Inheritance.—61. Each tribe has a recognised land 
: boun which is always sacredly respected, and each family or 
clan in the tribe have their particular portion of land within this 
| boundary. I have never heard of any quarrelling or disputes over 
: boundaries. All families or clans camp promiscuonsly together 
anywhere they choose within the tribal boundary. (62 to 64.) 
Fire.— 65. Fire is obtained by two pieces of dry soft sticks : one 


: about } inch thick and 2 feet long is placed upon the groond,a = | 
. foot placed on each end; the other stick is about } inch thick and ; 
se a foot long, and is placed with one end upon the other stick, about 


the middle, thus— and given a rotary motion between both 

4 hands; a hole is thus drilled into the bottom piece which, baving 

ee a few dry leaves, a little soft fibre, or dry grass placed around 

‘ it, soon ignites. When travelling a fire stick is usnally carried ; 

while in camp the fire is never allowed to go out, (66, 67.) -: 
Food.—63. Food of all descriptions is eaten, but the best parts . 
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- are generally reserved for adults. 69 to 71. Men, women, and 
> ehildren eat together. The men deal out the food to the women 
and children, 72. Cannibalism is practised, but I have no 
positive proof of grown-up people being enten; only children of 
— tender age and both sexes are, as far as I can ascertain, fit subjects 
’.. for food, and I have seen them roasted and eaten. (73.) 74. There 
"are no special ceremonies at cannibal feasts; the body ts roasted on 
eoals'and the bones are thrown awny or into the fire. (75 and 76.) 

\ FW7and 78. 1 have never heard of blood of men or animals being 
. aes or the sight of it avoided or prohibited at any time. (79, 
80 
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Hunting and Fishing.—81 to 84. Honting and fishing are con- 
> £dueted without any ceremony, nor are there any customs or 
) superstitions in connection therewith, either at starting on, or 

' _— teturning from each expedition. 85. Bones of game are sometimes 
' used as ornaments or implements, such as pincers, spear-heads, 
&c. ; fish bones are thrown away. 

Ayriculiure —86 to 96. Agriculture is unknown to the Austra- 
lian aboriginal in his native state; he has not the remotest idea of 
cultivating the soil, nor does he ever attempt it of his own 


accord. 

- War.—97 to 99. Wars donot occur so frequently among natives as 
many people imagine, There is always a good deal of talking and 
. appearing in war paint going on when any disputes arise, and 
|. persons unacquainted with their customs would think that a great 
fight is to ta Ab Sang and a good many be slaughtered, for when 
| painted up and fully armed the nutives look like demons, and out in 
* the bush few people would care to go near them. I have known 
two tribes preparing for a great fight for several weeks, and on the 
appointed day for the freat event I travelled some ten miles to 
3 witness the result, but felt greatly disappointed, after watching the 
~ tribes approaching each other forseveral hours, the shouting, yelling, 
* and gesticulations being most hideous, to see the whole farce 
> coming to an end after approaching each other within thirty 
> ~—s yards with spears shipped, to see a few of each tribe rushing into 
each other's arms and embracing each other, when the whole crowd 
set op & fearful howl, after which the tribes separated some sixty 
yards, a few amall reed spears-were then thrown by each party, 
bat no one hit, after which the two tribes were on the most 
friendly terms again, and I returned home without having satisfied 
my curiosity. When a fight really does take place it is not often 
: that any are killed, generally a few are wounded. 100, Should 
u any be sisin and fall into the hands of the enemy, the fat is 
_ generally taken ont of the body and carried away for the purpose 
of anointing themselves with, believing it makes them strong and 
able to fight well. LOL Generally before and after fights a good 
© deal of corroboree is indulged in, but I have not noticed any other 

'_* ceremonies connected therewith. (102.) 
a Government.—103,. There are no recognised chiefs in a tribe in the 
|. trae sense of the word, as faras I have como in contact with them ; 
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the old men of each tribe form themselves into a sort of council 


when anything of importance is to be discussed, and what they 
decide upon is generally carried out. (104.) 

(Oaths and Ordeala—105, 106.), 

(Salutations. —107.) 

Arithmetic.—108. Arithmetic is beyond their comprehension : 
all they can count is up to four. The Port Darwin tribe, called 
the “ Larrakeah,” count thus :—“ Kulagook" (1), “ Kalletillick” 
(2), “ Kalletillick-Kulagook " (3, or 2 and 1), Kalletillick-Kalle- 
tillick” (4, or 2 and 2). Beyond this number they count by 
holding up their fingers. 109 to 111. They count 15 by holdin 
up both hands open, then closing them and opening one han 
again; and 20 by holding up both hands open, closing them and 
opening them again, and so on. I haye heard of some tribes 
being able to count op to 10 or 20, but I never found a native 
to count beyond 4; except semi-civilised ones who had been 
taught to count by Europeans. (112.) 

Writing —113. Their writing method is limited to message 
sticks notched or painted, and sticks with small bunches of 
feathers of various birds for vurions messages tied on one end ; 
for instance, if one tribe invites another to a corroboree a messenger 
is'sent with a stick with white cockntoo feathers tied on one end, 
and a similar stick is sent in return. . 

Measurement of Time.—114. Their knowledge thereof is very 
limited. 115. ‘They tell the time of ay by the sun. 116, If sent 
on an errand and asked when they will return they point to the 
sky and say, “* When sun there.” 117 to 123. They reckon by so 
many sleeps or so many moons, and determine the year by the 
seasons dry and wet (this beings tropical climate). They have no 
knowledge of the constellations, nor have they any names for the 
months, or moons as they call them, or any recognised beginning 
of a year, nor artificial timekeeper. . 

Games, Dances —124 and 125. I am not aware of natives having 
any special games or dances, their various corroborees seem to be 
their only amusements, 

Magic and Divination.—126, I know of no magic or witchcraft 
practised. 127. But each tribe hes one or more professed 
doctors who profess to cure disense but cannot inflict it; their 
ouly mode of operation with which I am acquainted is to suck 
the affected part of the bedy, but they apply no internal remedies. 
No doctor is called in to treat external injuries or complaints such 
as wounds, broken limbs, boils, &e.; most natives know how to 
treat such complaints themselves. 128. They become doctors by 
father teaching son or sons; if he has none he does not impart the 
knowledge of his profession to anyone. 129. There are rain- 
makers but not many, and I cannot get a native here who can tell 
me how itis done. 130. Medicine men do not dress as women, for 


’ neither in their native state wear clothes or dresses. (141, 142.) 


Religious and Political Associations —133, Associations are not 


_known among the natives here, 
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(Men as Women, Women as men.—144, 135.) 

(Steep Forbidden —136.)  * 

(Ceremonial Uncleanness.—137.) 

Doctrine of Souls.—138 to 140. They believe that when black- 
fellows die they go up above but cannot distinguish between body 
and soul, nor can they give any idea as to where they go to, 
except pointing to the sky. 141. They have no theory of dreams, 
and to some extent believe in what they see in dreams, bat can 
give no explanation. (142 to 152.) 

Demons and Spiritz—153. They all believe in bad spirits living 
in the bush, who are only to be seen by night by old men. I have 
made a good deal of inquiries about these evil spirits but never 
met a native who has seen one; their general reply is, “Old men 
tell me him been see ’em.” 





Notes on the Soumoo or Woolwa Indians, of Blewfields 
River, Mosquito Territory. By H. A. WickHam. 


Tuer Blewfields, or the “Hidden” river (as it was called by the 
Spaniards), having of Inte years become so far opened up and 
occupied by plantations, in supply of the American demand for 
bananas, it is probable that the pennies native tribes have 
become modified, or more probably have entirely retired into the 
remoter head-streams. 

Tt may, therefore, be of interest to record some notes on their 
manners and customs made during a residence of some months, 
so far back as 1566-7. I may say I was the first European who 
ascended this river to ita head-streams in the mountains of 
Chontales in Nicaragua. In those days it was commonly called 


‘the Woolwa River, after the Indians that inhabited its banks. It 


js a fine stream flowing into the northern extremity of the large 
Blewfields Lagoon, by several mouths, lined with mangroove 
thickets. The Blewfields “creoles" had provision plantations 
only for a short distance up, and parties of Soumoo or Woolwa 
were commonly to be met, in their “pit pane,” or square ended 
river canoes on the lower reaches of the river. Although these 
Indians spend much of their time on the water in their canoes, 
their villages, or settlements of substantially built lodges, are 
invariably placed on high banks. Kissalala, the first, ia situate 
where a reef of limestone, passing beneath the bed of the river, 
canses the water to flow rapidly. 

No doubt in the old times the Moskito men were very superior 
in war to those of the other tribea they conquered, yet, although 
they still show greater energy, they do not appear now to present 
fh i cavable comparison with either the Soumoo, or Rama, or 
even the Toongla or Towka; as they have become mixed in most 
of their villages (with the exception, I believe, of a few to the 
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north, toward Sandy Cape) with former African slaves, negroes 
from Jamaica and other parts of the West Indies. 

The Woolwa village consists of from two to ten large lodges— 
large sheds of high thatch of palm-leaf, raised on substantial 
posts. They are scattered at intervals along the main river and 
its tributary streams. Their lodges have no walls, but are open 
on all sides—hardly an inconvenience in this climate, as they are 
sufficiently sheltered from rain by the palm-leaf thatch, arranged 
to hang so low that one has to stoop on entering. This thatch 
has a very neat appearance, especially from the inside, which is 
usually decorated with the lower jaw-bones of the peccary, or 
javali (wild hog), deer, and also the bleached skulls of large fish 
and turtles. Sometimes there are stages made of split bamboo, 
for the storing away of dry maize and other stores and things, 
bows, arrows, &c.; those in use being stuck handily in the binding 
of the thatch. The rest of the furniture consists of grinding 
stones, fashioned out of rock of rongh texture. It is identical in 
shape to the * Mefati,” common to Central America. It is used 
with a stone rolling pm. Earthenware pots of various sizes, of 
their own making, hand moulded, well made, and decidedly 
picturesque in shape. 

Low stools, ent out of the solid, in cedar or mahogany, ghould 
probably be considered the principal part of their furniture. 

Under the eaves hang odd locking little bags, piewes of native 
eloth hang on the supporting beams; a cradle with the dried 
claws of crabs and other things attached to it, that make a strange 
rattling noise when rocked—a sound often banishing the stillness 
of night. They bave a few small string hammocks—not much 
used—usually one or two wretched old guns, axes, and a few 
rusty matchettes obtained from traders in exchange for their 
eanoes, or Indian rubber. They generally pred cts a up in 
bark-cloth sheeting. Four families generally inhabit each lodge, 
each having their fire'in one of the corners, at which they do 
their own family cooking, and sit around chatting, 

These lodges are usually surrounded by a number of the most 
miserable looking curs imaginable, constantly on the watch for 
what they can steal. Their shapes are often extraordinary, but 
never graceful. One struck me as being especially atrocious 
looking. It was a rusty-black brute, all the bones of its long thin 
body appeared distinctly beneath the skin, and this body was act 
on legs so short as scarcely to keep it clear of the ground The 
fore-legs were so bent in, that the beast walked more on the joint 
than on the foot, which was armed with formidable claws hke a 
bear's, and to complete ita repulsiveness, it bad a most villainous 
lear in its bluish-grey eyes, as it would look up and snarl when 
disturbed in the act of thieving. The Indians rarely feed their 
dogs, and therefore they are continually prowling about to pick up 
what they may. On this account I was the more surprised that 
the “ Mari!” or Woolwa women, should take such a fancy to my) 
little English terrier “ Jack," as to feed and pet him ; but I suppose 
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the honest, good-tempered Pxpression in his intelligent brown eyes 
contrasted favourably with the aneaking looks of their own rte 


These people always call themselves Soumeo, as they appear. 


to prefer to be so called; the name Woolwa is probably a nick. 
name given them by the dominant Moskito of the coast, 
The Indians are very fond of taming wild animals for pets: one 
seldom stops at a settlement, or even travelling camp, where one 
does not see parrots, wild turkey, monkeys, tame wild hogs, or 
peceary. At one place [ saw a little boy ranning about with a 
tame otter. 

The Soumoo are naturally well mannered. On entering one of 
their lodges the only notice they take is to motion one gravely to 
one of their low short legged cedar stools, you are then left to 
make yourself at home. __ c 

The women, clad only about the loins in a short petticoat of 
bark-eloth, or trade print, continue to busy themselves at the fires, 
from time to time stirring the contents of large earthenware pots 
with long-handled wooden spoons, or, after raking down the fire 
earefully toast green plantains, turning them frequently by aid of 
tongs made of bamboo ; occasionally going down the steep path 
to the river to fetch water in vessels made of the jointa of large 
bamboo. The men go on tipping their arrows, carefully testing 
their straightness and balance by looking along them whilst held 
at arm’s length. They relaxed somewhat, however, on receiving 
a present of tobacco. They are fond of talking of “old time™ 
when their territory was under the English protectorate and the 
Moskito chiefs were installed at Belize. ‘“ Man-o'-wars” then 
frequented the const, and the hated Spaniard durst not encroach 
on their lands. At the Kissalala settlement a Moskito man was 
domiciled with a Woolwa woman of the village. On one occasion 
he illustrated the domination of the Moskito over the other 
Indians; when some of his Soumoo guests became rather 
boisterous and quarrelsome, over a Mishla feast which he had 
provided, he settled the differences by knocking over two or 
three of them, right and left, by regular “fnocera” in the most 
approved style. On my asking Slee came by this very English 
way with his fists, he appeared delighted, and said he had 
learned it as a boy when “ Man-o'-wars" were on the Moskito 
const. This mode of proceeding gave the old Moskito man great 
advantage over the Woolwa, who ia fighting strike with the 
elbow. It seems to be a point of honour with them to give and 
take blows in turn and not to try bow bften they can strike one 
another, as much as how long they can stand up to it. Although 
the elbowing is an awkward method, still the blows, when 
delivered in this way, full upon the chest, have an ominously 
heavy sound. 

This tribe have a singular mode of playing with staves or short 
poles, which they grasp in the middle, and then, standing opposite 
esch other, holding them at arm's length, strike each end 
alternately together with all their force. The opponents are 
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matched in pairs, and in appearance it rather reminds one of old 
English quarter-staff play. The object of the game is to see which 
ean keep up longest the continual strain upon the muscles of the 
arm, and ultimately strike the staff from the hand of the other. 
The Woolwa haye many strange customs attendant upon their 
eoming of age, the young men having many physical ordeals to 
undergo before they are fully entitled to the privileges of man’s 
estate. On the manner in which they pass through there is 
dependent their consideration in-the community, At intervals 
they have to sustaim heavy blows on the back, given with the 
elbow of a strong man. The rest of the ordeals are of a similar 
character, all being apparently dealt with intention of etghenere 2 
what amount of physical suffermg can be sustained and endured... 


It seems probable that these customs are but the remnants of 


more useful exercises calculated to strengthen and edaocate their 
bodies in the art of war, at a time when they were & more 
numerous and warlike people, and also to teach them that forti- 
tude which seems highly prized among ee tribes, Asa 
<ople they are now ¥ paceably disposed, rarely quarrel among 
thereto although fault iatinieated at their ishla feasts, 
On these occasions they generally amuse themselves by talking all 
together at the top of their voices. They are expert swimmers. 
en they bathe, they usually step into one of the canoes which 
are moored at the landing place, and drop down the stream to 
some secluded spot, where they can go through their ablutions in 
privacy. : 

They seem to havea sense of humour. Frequently at night, 
after the first sleep, the men would gather round the fires from their 
respective quarters in the lodge, and, as they warmed themselves in 
the flames from the chill of themht air, would enjoy some yarn with 
a quict chuckle. Iam quite certain, that during my sojourn among 
them, these people enjoyed many a good joke at my expense, from 
the mannerin which they would look at one another, say something 
in their own language, and laugh quietly. No doubt other 
travellers have found themselves im the position of affording 
amusement to, if not successful, in “astonishing the natives.” 

The Woolwno have now no chief of their own; some deference, 
however, appears to be paid to the elders of a settlement. Nearly 
all the men in the lower settlements on the river, were known by 
some English cognomen, probably handed down from old times 
friendly intercourse with the sea-rovers, who sided with them 
against the hated Spaniards. Those, however, who live about the 
head of the river frequently have Spanish names. 

In person the Woolwa are thick-set ; the colours of their skin, 
being a warm reddish or chocolate brown; unlike the Moskito 
who are very dark for Indians, and often tall and lithe in form. 
The young men are often strikingly handsome with high delicately 
chiselled features. The girls much less so. 

The men are generally rather under middle height, often very 
muscular, and deep chested; rather squat in figure, probably from 
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passing so much of their time in small canoes. The expression of 
septs usually good-natured; the eyes are black, large, and 


: brilliant, the nose prominent, and, as a rule, aquiline, the mouth 


large, but well-cnt, and the lips thin; chin prominent, cheek-bones 
less prominent than usual with American races. . 

They have a custom of flattening the head of their infants, A 
easual observer might, however, overlook this in the adult, as the 
hair, which is worn hanging, square-cut to the eye-brows in front, 
hides the peculiar flatness of theskull. This process is carried ont 
in early infancy; the infant is kept swathed and upright m the 
eradle-frame, at the top of which is hinged a folding fap, which is 


tightly bound down on to the child's forehead. The little creature » 


does not seem to suffer, mdeed they are remarkably quiet babies, 


but its eyes assume a starting, beady look, like that of a mouse ~ 


caught ina trap. This custom probably had its origin in a desire 
to increase the characteristic formation of the head, naturally 
considered by them the highest type of beauty. 

It is interesting to mote the various effects produced in the 
figure of different races by mode of life. Among the Woolwa, 
there is large development about the arms and chest, whilst the 
lower parts of the body are imclined to be squat, doubtless to be 
accounted for by the habit of spending much of their life in 
paddling, poling, or hauling thew pit pans up rocky creeks and 
rapid rivers. On the other hand the civilized Indiansof Matagalpa 

ay be taken as a pedestrian race, with a remarkable development 
of the muscles of the leg. 

The Woolwa are very skilfal in the management of their canoes, 
especially in the more difficult partsof the river. In descending a 
rapid, one man stands in the bow with a pole balanced in the 
middle; with this he touches the pieces of rock, right and left, as 
the canoe shoots down, thus warding off the iat when apparently 
on the point of dashing against them. Another man (or the wife) 
sits with a paddle over the stern, and assists with a timely stroke 
of the broad blade. 

The form of their canoes (ent from a cedar log by preference as 


being most durable) for river work is that known on this const as 


the pit pan, and for deep water the dorey. The former is long, 
narrow with square projecting bow and stern, throngh which are 
cut square mortise holes, by which they can be moored to shelving 
banks or shoals by thrusting the poles perpendicularly into the 
mud, When hunting or fishing it is wonderful how aan at they 
ean drive the canoe through the water. Their vision is very keen, 
and they allow with great accuracy for deflection in shooting: fish 
from the canoe as they lie under sunken loge-ond snags in the water. 

They sre also very expert in taking a large fish called “ ahirit,” 


with a hook baited with a green grass-hopper, which they catch 


in the long grass on the river bank; this they cast' with sid of a 
very long line attached to a switch-rod, dexterously sending the 
bait a long distance under overhanging branches and bushes that 
shadow deep still pools. 
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Their bows are made from the hard and heavy wood of the older 
supa nee The shaft is made of a long length of the “dumb” 
or wildcane. Those used in fishing are pointed in hard-wood, those 
used for shooting land animals, with iron. They train their cur 
dogs to hunt, karkee or wootusa, two kinds of rodents. They use 
drag nets with which they fish the succession of deep pools among 
the boulder rocks exposed in the bed of the river during the dry 
season, generally at night time. 

Boys secure small birds alive by stunning them with light reed 
arrows fashioned with a broad button-like point. 

These Indians having so little impedimenta, make frequent 
unexpected flitting expeditions for hunting in the woods, or visits 
to neighbouring settlements. In this way I frequently found 
= sn left alone to my own resources .at one of their lodges. 
When a grand Mishla feast is about to be given, the women are 
busy preparing the drink some days beforehand. This is iat 
disgusting process, bat is, I believe, in some way connected wit 
their religious ceremonial. These feasts are carried on with a 
ceremony very different from the jolliness with which they hold 
carousals with drinks made from bananas, or sugar-cane. Mishla 
is the name common to all kinds of strong drink, but unless some 
other name is added, is supposed to be that which is made from 
cassava oF manioc root. When the Indians intend giving one ot these 
ceremonials feasts, the whole community club together and collect a 


large quantity of the cassava root from the provision grounds. . 


The young women assemble round some of their large earthen 
pots; they then commence chewing, and after the root is well 
masticated, they spit it out into the pot. This is kept up until 
their jaws get so tired that they are obliged to desist. The 
remainder is then boiled, and, after mixing the whole it is allowed 
to stand for a day or so, until it has fermented, keeping it 
meanwhile stirred and skimmed. The people are invited from 
great distances to attend these festivals, on which occasion they 
are to be seen in their fall costume of paint, feathers, and beads, 
Some wear a coronet made of the curly head feathers of the 
curassow, often very tastefully made; also a cord round the upper 
arm, from which flutter feathers of the macaw, and downy owl or the 
yellow tail feathers of the oeté montzuma. The necks of the 
men are decorated with long pendant bands, worked, often in ver 


. pretty patterns, in small opaque beads procured from_Blewfiel 


traders; these hang down in front of the body. Tassels of white 
beads fastened to a broad collar, of similar work to the bands, 
descend down the back. The Tounoo (or palpraas the Moskito 
call it) is a cloth of some 24 inches width, worn by men 
round the waist, the ends of which are passed betwixt the logs, 
generally hanging down in front to below the knee, but with some 
of the young dandies it reaches the ground. The common toumoo 
like the sheeting in which they wrap themselves at night, is made 
of the bark of a tree, beaten out by the maril, or women, on a 
smooth log, with a mallet shaped like a club; there are grooves in 
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' the mallet which gives to the bark-oloth a texture and appearance . 
'  ofamesh. The better sort are made of a very stout and handsome . 


cotton material, the threads dyed in many colours, woven into 
FF tasteful devicea, and occasionally mixed with the down and 
| feathers of birds. Much time and labour are expended in the 
' making of these cotton fabrics, and they are proportionally 
= valued. 
The women, on full-dress occasions, wear great masses of beads 
_ round the neck, but, unlike the men, they are not worked into 
x designs; they simply put on the “hank” as get it from the 
ig trader, fastening the ends at the back of the neck; and they must 
_ be greatly inconvenienced at such times by the ornaments; young 
- Women are seen with such a mass of differently coloured beads 
round their necks as to occupy the whole space from the bosom 


Cmr 


to the chin, quite preventing them from turning their heads. 

or They wear a petticoat of bark-cloth to below the knee; these are 
__- Wrapped round the loins, and tucked in on one side over the hip. 
’ £When “dressed” for company, they make the of their 
___—s person exposed a deep vermuilion, a colour ext d from the pod 


©  _ of the arnotto shrub, which they preserve mixed, in neatly carved 
little calabashes. Rubbed into the skin, it imparts to it a soft 
= ___ glossy look. The females do not paint the face in broad bands of 
' black and red streaks and blotches like the men, but have, instead, 
three or four very fine lines drawn evenly across the nose and 
| cheeks. In spite of the seemingly endless variety of design in 
a vorue Sorat the men, they are said each to have a recognised 
a meaning. metimes, though rarely, the men wear their hair 
ae. curiously tied up behind in fashion of the old European queue, 
perhaps in imitation of their old Juck-tar allies, According to 
» . their custom all the AMishla which has been prepared has to be 
SS consumed, thongh the drinking extend during days and night, 
“a and canse disgusting vomiting and apparent distress. The 
© £Mishla is brought round and pressed on the men -by the young 
_ women; they invariably present the bowl three times, advancing 
' each time with a half-dancing measure to the chant being sung. 
During the drinking, one of the party goes round the circle from 
time to time, singing a sort of monotonous chant, beating a dram. 
formed from one of the joints of the large bamboo, to the ac- 
companying notes of a bamboo flute. On such occasions, when 
they made this tour, I could scarce refrain from smiling, when 
they stopped in front of me in turn with dolorous e sion, 
regarding me with unmoved gravity. This melancholy chant 
seems to be their only music, often heard on journeys with them, 
when it is heard whistled or hummed, as the Indians lay down for 
the mght by the fireside, wrapped in their bark-sheeting. 
_ These Indians ore remarkably honest. On one occasion I had 
dropped my note-book in the woods, but some of them, when we 
had passed, picked it up and came up stream after us, at consider. 
able inconvenience to themselves, in order to return it. This is but 
one of many instances of scrapulous honesty of this tribe. I never 
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“f lost a string of bends, or a fish-hook, whilst living among them, ; r. . 
4 although many things of value in their eyes lay about. 


The Woolwa are fine axe-men, using it exceeding well, with — 
great strength and gracefulness. In the evenings the men of the q 


settlement usually return with a heavy load of dry logs for fire- 
; wood, procured from the dry drift-wood on the banks of the river, 
2 which they split into suitable lengths for burning. The women 


: then make up the fire and prepare the evening meal, which is = =© 
ie bronght to the men as they sit and talk. 

+s Though living in such retired spots, these people are very 

“ particular in certain forms of etiquette among themselves. One 

day, soon after my arrival at Kissalala, | was taking aconsti- == = 

tutional turn round the lodges, whilst the men were away for the ss 
day hunting and fishing. Seeing a woman who had often brought ‘ 
me roast plantains, &c., [ nodded and wished her “ good morning.” a 
I shall never forget the look of scared astonishment that appeared =~ 
in her face, and at once I comprehended that I had been guilty of 
a breach of good manners. After the first surprise, however, the =| 
dusky lady seemed to recover her usual calm presence of mind, 
remembering, probably, that I was but astranger from some distant 
land, and therefore unaccustomed to polite society. 

Among themselves, should a travelling party arrive at o place 
where none but women are at home, they do not land, although 
they may chat with them from the canoe. 

Sarat children are betrothed to young men whilst they are 
still almost babies, The custom is that the future bridegroom 
resides with the father-in-law elect, and overlooks the education 
of his fatare wife, until such time as she becomes fitted to be taken to 
his own lodge. At such times they seem to be much petted, and 
not a little spoilt. The elder men sometimes have two wives,moreo = 
> generally one. 
- The women are addicted to the disgusting habit of eating 
- vermin caught in their husband's hair. = 
¥ In times of sickness a green bush is burned as a disinfectant, E 
7 throwing off heavy wreaths of smoke. For pains in limbs or head, a 
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r with which they seemed to be frequently troubled, they, for the a 
ag former, flogged the parts with a kind of nettle, until the skin 
“4 became raised in bumps, and for the latter are in the habit of tying 
A a cord very tightly round the head. 
‘ Like most primitive races, they seem to be very sensitive to 
\ imported diseases. At the time | was among them they suffered 
5 heavily from cholera. It had been introduced to Blowfelds by 
S some half-breed Moskito men, who had pnt into that place, after " 
x having pillaged an American transit steamer which had been ¢ 
abandoned at the San Juan river on account of the disense. = 
A party of Woolwa returning brought itupthe river. Itspread 
among the Indians with great rapidity, killing off a large number; c, 
those in infected villages abandoned them and fled into the woods. f 


%: A little Woolwa boy at one of the settlements, used to come to 3 
S my quarter very often, and was very amusing from the confidential ss 
ee  - P 2 i 
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air ho assumed with me. He would chatter in the strange sounding 


. Soumoo language, evidently expecting that I followed his remarks, 


ond would nod and gront his assent in a most satisfied manner 
when I replied in English. This little fellow seemed hardly yet to 
have recovered his normal expression from the fattening of the fore- 
head ; his eyes were still very prominent and had the peculiar staring 


look noticeable in most of the younger children. He was generally 
to he seen with some pet animal on a string—sometimes it was a. 


Karkee or Indian rabbit, at other times o little bright-eyed iguana 
ora large kind of mole-cricket, which every now and again would 
bury itself in the ground, only to be dragged ont again by the line 
tied to one of its stont legs. On one ocension he had his fort 
severely bitten by a young otter with which he was racing 
about. ‘ 

He was very. much afraid of a large “ howler” monkey, which I 
had tied in my corner of the lodge. Indeed the Indians generally 


seem to have some superstition about this morose species, which 


they call “almook,” as IL heard girls threaten troublesome 
youngsters with the almook. 

Asan Englishman among them I wae very well treated; they 
seemed anxious to do any little thing to please, such as knocking 
down the ripest oranges from their trees planted about the lodges. 
As a primitive people they live well, having no lack of food. 
Their plantations produce maize, cassada, coco,' and other tubers. 
Some of them grow good size patches of -sugar-cane, from 
which they make very palatable sngar, moulded into small 
cakes. The canes are crashed in primitive wooden roller-mills 
turned by hand spikes; the juice is boiled down in large earthen 
pots. They make no tobacco pipes, but use the leaf rolled roughly 
in cigar form. 

They use much chili pepper with their food. Their staple food 
is a preparation of maize, made when the grain is still green or 
unripe. The women grind it into a paste with their stone rolling- 
pins. It is then stored by being wrapped in the broad leaves of the 
wake plant. In this form it is carried in their canoes as travelling 

rovision, and at such times is very offensive from its sour odour. 

hen required for use the women generally take a few handfuls 
and simply mix in a bowl of water; or it may be rolled in banana 
leaf and baked in the ashes. k's 

When preparation was being made for hunting expeditions, the 
peculiny noise made by the women in grinding their maize on the 
rough stones, often continued far into the night, reminded one 
forcibly of the “* ut grin rs oe sienna the Bible, : 

They are very fond of shell-fish, and they also spear river cra 
fish by torch-light. BGP Se tgs 

[ could never bring myself to taste the troe Mishla, but became 
exceedingly fond of it when made without the chewing part of the 


! Much used for thickenin their soup. They also grow chocolate and cotton.: 
Also the get nemo believe, because they make their bows from the 


wood of the 


ee 





\ 
' et Wh 
<a 

em * 






aa 5 


| = eee, ¥ 


a, 
- 
. 

i 

, 
, 








a 


‘4 " “> = . ee 
i * s as “UA 262.) J . - ~~ 
‘=. * apl! avira . 2 se! _ ~~" -"<S4 


rocess. It is very staying, and slightly stimulating, requiring, 
ever, a large quantity to be swallowed before it intoxicates. 
Being of the consistency of gruel, it requires some practice to 
drink with ease. : 

part of the sliment of these people is taken in thick 
gruel-like forms, as various preparations of maize, green and ripe. 
‘The ripe maize is generally roasted before being pounded and 
mixed with sweetened water. They also drink their chocolate 
very thick. . 

They appear strict in observance of marriage state, and seem to be 
free from sexual disease consequent on adulterous intercourse, 
Each village settlement appeared to make and hold their provision 
clearing and cut in the forest in common; the women of each 
family taking what was required for family use, provision for 
travelling, &e. They bave no knowledge of metallurgy. 

I did not observe a class apart or any supposed supernaturally 
endowed persons, as the soukier or “ Medicine man” among the 
Moskito of the sea coast. Women have more influence than is: 
commonly supposed among savages. Men do the heavier, the 
women the lighter but more continuous work in plantation and 
house, and they make the pottery, hand-moulded, the clay being 
tempered by mixture with proportion of ashes from the bark of a 
certain forest tree, collected and burned for the purpose. 

I saw no objects of worship nor images amongst them; bat 
they certainly wear objects as charms—small objects, such as the 
claws of some birds, and seeds of certain kinds. Undoubtedly 
very superstitious, believing in spirits inhabiting forest, air, and 
water. 

They are a quiet people, mild and inoffensive, excepting only 
when they can “club” a travelling party of the hated mixed 


Nicaragua Spaniards, who they may be able to surprise camping on © 


their lands. 

They wear no nose or lip ornaments—as among the South 
American tribes—only occasionally white enamel shells in lobe of 
the earo2the men. The game of “ Cats’ cradle ” appeared to me to 
be carried by these Indians into far more complicated passages than 
among Euro 

Places of burial in vicinity of river-banks are marked by a 
large thatched shed, similar in construction to the lodges 
inhabited during life. Itis built over the spot of interment, 
and the whole kept sedulously clear of bush-growth. 

The hair is cropped in sign of mourning and there is much 
Mishla drinking at funerals. There sre regular places of burial 
back in the forest. 

At funerals a long line of spun cotton is stretched, like a 
telegraph wire, from the honse of ths deceased, where the Mishla 
drinking is going on, to the interment ground, where the body has 
been deposited no matter how distant it may be. I have seen the 
white thread following the course of the river for many miles, 
crossing and re-crossing the stream several times. Captain Lewin, in 
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his interesting work on the Wild Hill Races of India (which I have 
since read) mentions a similar usage among the Tipperalis of that 
country. Among the Woolwa words terminating m “ was” would 
appear to indicate a stream of water, since the tributary streams 
are known as the Rusewass, Cooringwas, Billwas, &e. 

The Woolwa do not appear to be at war with any of the other 
tribes, not even with the wild Cookra to the north, nor the Rama to 
the southward. 

They have the pleasant custom, common to riverine tribes, of 
leaving their permanent houses during the dry season and camping 
out amongst the rocks and boulders or sand-banks in the bed of the 
faller streams. At the time I knew them the names of their 
largest villages on the Blewfields River, were Kaka on the upper 
river, Woukee, and Moroding, situate on the high banks below the 
falls of the same names, and on the lower river, Kissalala and a 
settlement beyond a hill called Assan-uka. 


“The Sacred City of the Ethiopians.” By J. Theodore 
Bent, F.S.A., F.R.G.S. Mr. Bent’s explorations in Mashonaland 
made him desirons to investigate the traces of early civilisation 
in countries which had undoubtedly been under Sabwan or 
Arabian influence, hoping to find buildings or inscriptions which 
would help to elucidate the mystery surrounding the builders of 
Zimbabwe. 

His first investigations were devoted to Abyssinia (Ethiopia), 
where many ancient inscriptions and important ruins were known 
to exist. The unsettled state of the country considerably inter- 
fered with Mr. Bent’s explorations and subjected him and his 
brave wife to great peril; nevertheless they succeeded in making 
many important archmological discoveries. 

Chief among these are the Sebwan inscriptions, which, says 
Dr. Heinrich Miller, “are of the highest historic interest, because 
they testify by their presence there, to the connection between the 

ples of South Arabia and of Abyssinia which is set forth in the 
Fist of peoples in the tenth chapter of Genesis; and they also 
testify to the migration into Ethiopia of the Sabmans, a fact which 
Greek authors allude to.” 

Professor Miller gives the date of the earliest of these inserip- 
tions as about the seventh or eighth century 38.c., whilst the latest 
appears to belong to the sixth centu of our era. 

he older inscriptions were found at Yeha, which Mr.. Bent 
identifies with Ava, a city built by Sabman colonists, and which 
apparently fell into decay after the building of Aksum the “Sacred 
City of the Ethiopians.” 

These inscriptions are unfortunately very fragmentary, having 
been found apr oe of more’ sme ti buildings; but 
Yeka contains also ruins of great importance, the principal being a 
fine building called by Mr. Bent a Sabean temple, ee des 
of masonry, built of large stones without cement and without 
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windows. It was probably about 50 feet in height originally; the 
entrance was on the west side, and before the gateway stand two 
tall monoliths with altars at the base, one of which has a circular 
disk engraved upon it, Mr. Bent thinks, for receiving the blood of 
slaughtered victims, but for this it does not seem well fitted_ 

This ancient temple stands within what is now a sacred 
enclosure, whilst a Christian church, built ont of the ruins, 
in the walls of which are inserted several fragments of Sabean 
inscriptions, occupies the centre of the older buildings. About 
300 yards from this temple are remains of what appears to have 
been a cyclopean building, and further explorations will perhaps 

ield very important results for this city, if Ava would appear to 
Cave been the capital of the Troglodytes, and it is at least curious 
that even to the present day, the inhabitants resort to caves in 
the mountains, driving their cattle thither to prevent their 
falling into the hands of an enemy. An exploration of these caves 
also would doubtless yield very interesting results, 

The Christian legends of Yeha make it the home of Queen 
Candace, and it seems to be remarkable not only for its archi- 
tectaral remains but for the fertility of the soil, and traces of 
ancient terraced agriculture and irtigation works. 

“When Ava (Yeh) was destroyed,” says Mr. Bent, “the 
arcana of the religion of the Ethiopians and the capital of the 
kingdom was transferred to Aksum.” 

This city, which has been the “ Sacred City of the Ethiopians” 


since the very earliest days of Abyssinian Christianity, was “the _ 


atest city and the capital of all Ethiopia,” at least two centuries 
before Christ, and Mr. Bent finds beneath the Christian church 
traces of an ancient sun-temple architecturally similar to that at 
Yeha; but the most remarkable of the archwological remains at 
Aksum are undoubtedly the immense monoliths, which Mr, Bent 
estimates at fifty in number, some rough and unhewn, others finely 
shaped and elaborately ornamented. 

Some of the decorations on the obelisks Mr. Bent compares with 
those on tombs in Cilicia and Lycin, and believes that the orna- 
mentation, which seems to simulate doors and windows, beams and 
pillars, represents Bethel’s “terminating in the firmament in 
which the Sabwan sun-god is supposed to reside.” At the foot of 
many of these obelisks are altars with cups or ring marks, meant 
as Mr. Bent supposes, to receive the blood of victims sacrificed to 
the sun-god, for he says such altars were common in Mithraic 
worship, and he thinks that those of Aksum belong to the period 
of the colossal architecture of Baalbec, tracing in them a ier 
Egyptian origin ; whilst high up a steep bill, carved on a granite 
boulder, is a fine Sy iweb: of a lioness with a sun symbol, 
pointing perhaps to Persia, ! 

It seems» thousand pities that Mr, Bent was prevented from 
continuing his researches at Aksum, where besides these most 
interesting obelisks, be saw miles of rumed buildings of con- 
siderable size with stone foundations, temples, sialnces and 
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probably tombs, doubtless hiding relics of immense archmological 
Interest. . 

Of the curious Christian legends and antiquities we have not 
room to write, but they are tolerably well known, and the chief 
interest for archwologists and anthropologists lies in the traces 
apparent of long continued intercourse in early prehistoric times 
between this country and Arabia on the one hand, and Egypt and 


Greece on the other. There scems every reason to believe that an - 


extensive commerce was carried on for ages by sea with Arabia, 
that an Arabian colony established itself at a very early date in 
Ethiopia, and at a later period would appear from the inscriptions 
to have conquered a portion of Arabia. This which is related by. 
early historians, is confirmed by Mr. Bent’s researches, whic 

bring monumental records to aid of history. The Grmco- 
Egyptian intercourse is seen in bilingaal inscriptiuns, Hinngaritic 
and Greek as well as in various pillars found in ruins which can be 
traced from Adulis on the eoast to Aksum, and Mr. Bent was 
fortunate in tracing the old trade route which was apparently 
earried over the platean of Kohaild, where he found the extensive 
and very interesting ruins of Koloe, the chief feature of which is 
a great dam, the wall 219 feet in length, containing large sluice 
gates. The masonry of this dam is described as resembling the 
Hellenic of the best period, and from it and the columns before 
referred to, with other architectural peculiarities, it seema probable 
that an influence from Asia Minor was at work here. This 
Mr. Bent refers to the time of Ptolemy I, but the Abyssinian 
jewellery, bearing as it does, so strong a resemblance to that 


discovered by Schliemann at Hissarlik, one head-dress in silver 


particularly (in the British Museum) being almost identical with 
that in gold from Troy, seems to point to an earlier date for the 
asserted influence. Doubtless excavations at Adulis and at Koloe . 
would yield most important relics, and it is to be hoped they may 
soon be undertaken. 

rong’ Mr. Bent found no buildings resembling Zimbabwe he 
saw moch to remind him of Mashonaland in the flora, in the 
legends of the Queen of Sheba, and in the manners and ctistoms of 
the people, particularly in their mode of working iron, and in a 
curious game pliyed with pebbles in holes on a board, and which 
he says is found wherever Arabian influence has extended, but a5 
it is played on the West coast of Africa and in India, as well as 
in Abyssinia and Mashonaland, this may require further investiga- 
tion. : 

The Abyssinians appear, according to Dr. Garson, who has 
added a chapter on their physical characteristics, to be more 
nearly allied to the Semites than the negroes, slthongh there are 
great variations among the tribes, some exhibiting marked negro 
affinities, whilst the northern tribes are termed Hinngaritic, and 
seem to bear out the historic account of their Arabian origin. 


A. W. B. 
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“Travels among American Indians. Their ancient earth- 
works and temples; including a journey in Guatemala, Mexico, 
and Yucatan, and a visit to the ruins of Patinamit, Utatlan, 
Palenque, and Uxmal.” By V. Adul: Lindesay Brine. (Sampson 
Low, 1894.) S8vo. pp. 429. The volume contains an interestin 


_ account of the places mentioned in the title, and is well illustrated 


with maps and photographs. 


“Georgian Folk Tales.” Translated by Marjory Wardrop. 
(D. Nutt, 1894.) 8vo. pp. 175. A_ translation of sixteen 
Georgian, eight Milgrelian, and fourteen Gurian tales. 


“The Knights of the Broom.” By R. Greeven, B.A., B.C.8. 
(Benares: Medical Hall Press, 1894.)  Svo. pp. 85. “In this 

mphlet I have attempted to piece together some authentic 
information with respect to the sweeper-caste in the Benares 
Division. . . . Almost all writers . . . have exhibited a 
tendency to dismiss everything that is obscure in sweeper-rites 
as a farrago of the wildest and unmeaning superstition. Such an 


opinion is at least premature, inasmuch as it is evident that they 


have not studied the subject either as eyewitnesses of the cere- 
monies, or by a perusal of the books of ritual in the possession of 
the sweeper-priests.” ) 


«“ Memoirs of the International Congress of Anthropology.” 
Chicago, 1894. 8vo. pp. 375. The volume is the report of the 
congress held during the Chicago Exhibition. 


“An centre de l'Afrique autour du Tchad.” By P. 


Branache. (Paris, 1894.) 8vo. pp. 340. Bibliothéque scien- 
tifique Internationale. The work contains a large amount of 
information with regard to the anthropology of the districts visited 
and is well illustrated. 


“The American Anthropologist.” Vol. vii. No. 2. 
Technogeography, or the Relation of the Earth to the Industries 
of Mankind, by o. T. Mason. The kinship of a Tanoon-speaking 
community in Tusayan, by J. W. Fewkes. The Origin of Sacred 
Numbers, by D. G. Brinton. The Algonquian terms Patawomeke 
and Massawomeke, by W. W. Tooker. New Words in the 
Kootenay Language, by A. F. Chamberlain. The Laws of Spain, 
in their application to the American Indians, by J. G. Bourke. 
The Basket Dram, by W. Matthews. 


“The American Antiquarian.” Vol. xvi. No. 4. The 
Nentral Nation; by W. M. Beauchamp. The Nativity of Maize, 
J. Wickersham. Mimeticand Dramatic Element in Religion. 


e Aytlan Enclosure newly described, by T. H. Lewis. Pre- 


historic Peoples of Japan, by R. Hitchcock. The Po-boc-tu amon 
the Hopi, by A. M. Stephens.. A Choctaw Migration Legen 
oe . Halbert. Sabeanism, or Sky Worship in America, by 


- 





roe. 





4] 








212 Anthropological Miscellanea and New Books, 


“The Journal of Mental Science.” Jnly, 1894. On the 
separate treatment of recent and curable cases of insanity in 
special detached hospitals, by J. A. Wallis, The Trials and 

* Troubles and Grievances of a Private Asylum Superintendent, by 
L. A. Weatherby. On affections of the Musical Facnlty in 
Cerebral Diseases, by W. W. Ireland. Music and Musical Faculty 
in Insanity, by R. Legge. The Fatare Supply and Status of the 
Nursing Staff in Asylums, by W. F. Menzies. Ages and Death- 
Lunatics is most advanced, by T. A. Chapman, History of an 
Experiment in dealing with reported eases of Insanity in the 
Barony Parish of Glasgow, by J. Carswell. Trephining for 
Epilepsy, by T. D. Greenlees. Unraptured Tubal Pregnancy, 
with Cystic Tumour, of the Opposite Ovary, by A. C. Butler- 
Smythe. 

“The Scottish Geographical Magazine.” Vol.x. Nos. 7-9. 
The Mountain Systems of Central Asia, by E. D. Morgan. A 
review of Swedish Hydrographic Research in the Baltic and the 
North Seas, by C. Pettersson. The Bolivian Altiplanicie, by D. BR. 
Urquhart. Alaska: its Physical Geography, by J. C. Russell. 
Geography at the British Association, by: W. 8. Dalgleish. 
“ Society in China,” by W. P. Mears. British Protectorates and 
Jurisdiction, by D. P, Heatley. , 

« Journal of the Asiatic Society of Bengal” Vol. Isii. 
Part III. No.1. The Nasa] Index compared upon the Head and 
Skull with notes upon the Nasal Bones, and Anterior Nasal 
Apertare, by R. H. Charles. Fading Histories, by 8, E. Peal. 
On Flint Implements from the Kon ravines of South Mirzapore, 
by J. Cockbarn, The Muhammadans of Eastern Hengal, by the 
late Dr. J. Wise. 

“The Journal of the Royal Statistical Society.” June, 
1804. Statistice of Panperism in Old Age, by C. Booth. Con- 
ditions and Prospects of Popular Education in India, by J. A. 
Baines. Modes of Cousnsdaking in the British Dominions, by R. 
H. Hooker. Miscellanea. 

«“ Journal and Proceedings of the Royal Society of New 
South Wales.” Vol xxvii. Rock Paintings by the Aborigines 
in Caves on Bulgar Creek, near Singleton, by R. H. Matthews. 

“The American Journal of Psychology.” Vol. vi. No. 3. 
Studies in the Psychology of Touch, by F. B. Dresslar. On the 
Difference Sensibility for the Valuation of Space Differences with 
the hate of Arm movements, by A. E. ap eating Minor Stndies 
from ihe Psychological Laboratory of Cornell University, by R. 
Watanabe, H. W. Knox, and M. F. Washburn. Accurate Work 
in Psychology, and some Psychological Illustrations of the 
Theorems of Bernoulli ond Poisson, by E. W. Scripture. The 
Relation of the Interference to the Practice Effect of an Associn- 
tion, by J. A. Bergstrom. 


ratee of Lunatics in the Districts where “ Accumulation ” of 
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Notes on SKULLS from QUEENSLAND and SoutmH AUSTRALIA. 
By W. Lavresce Henry Duckwortu, B.A. Fellow of 
Jesus College, Cambridge. 


University Meweu by TE Moly Hoy, AED. ‘They ae fom 
tig Museum by T. Flood Flood, Esq., M.D. They are from 


PB YS BUN skull of an adult male, which 
agente” asin nan: salen yrdecrca to characterize Austra- 
crania. Thus, ita axtornal dimensions are smiall, and so is its 
capecny (1,255 fess the brows are massive and 
the upper jaw large with strong supporting malar bones 
e arches, 


zy 
n alorine ‘verticalia ¢é is distinct! henozygous; synostosis has 
toa considerable extent in the sai suture, leas 
1m coronal; there is a single foram 


one notices (though it is not brought out by the fi of the 

athic index). The mandible is massive with a lower angle 
108°) than usual (120° So average), the sigmoid 
notch shallow. On the left side there is a fronto-squamous 
articulationat the pterion, and the contour of thesquamous portion 
of the temporal bone on the skull is much depressed, the angle 
between squamous and mastoid portions being exovedinely. open, 
so that there is almost a straight line from pterion to asterion. 
Se uaepuenl Bhat bre. doale Dayna 
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In norma basilaris a large, wide palate with a anterior 
foramen is seen. The channelling of the greater of the 
sphenoid near the pterion, so marked in some Australian crania, 
is absent in this case. Some arrest of development seems to 
have affected the internal pterygoid plate on the right side. 
The glenoid cavity is remarkably shallow. A third and median 
condyle is seen on the anterior part of the lip of the foramen 
magnum. : 

In norma occipitalis the pentagonal form is marked; a 
transverse torus crosses the occipital bone near the inion, other 
muscular crests and ridges are not strongly developed. The 
conceptacula cerebelli are not very prominent, so that the skull 
rests on the opisthion and molar teeth when on a plane surface 
(and without the mandible). 

In norma facialis nasal synostosis is observed to be almost 
complete, the lower margins of the apertura pyriformis indistinct ; 
the right upper median incisor has been lost early in life. 
The vault of the skull, though fairly rounded in the frontal 
region, is ill-filled and gable-shaped posteriorly to the bregma. 


No. 2 is a very long and prognathic female skull, apparently 
of about the same age as the male skull just described. Allowing 
for the sexual differences (which concern chiefly the prominence 
of the glabella and the stoutness of the facial skeleton), there is 
much general similarity of the two skulls. 

In norma verticalis this female skull is somewhat coffin-shaped 
and the zygomatic arches are just obscured from view. It is 
remarkable that synostosis of the bones of the brain-case has 
practically not commenced (being limited to a slight indication 
at the left stephanion); the wear of the teeth however would 
indicate an age certainly as great as that of the male skull just 
described, where synostosis had long commenced, 

In norma lateralis it appears that all parts of the face and the 
mandible contribute to the appearance of prognathism, The 
mandible is strong, with a more open angle than in the other case ; 
the sigmoid notch is shallow. nose is very flat; there are 
epipteric ossicles on each side, and the contour of the squamous 
portion of the temporal bone on the wall of the cranium is much 
flattened ; the basi-bregmatic length is considerable. 

In norma basilaris, a wide, deep palate with large anterior 
foramen is seen; the glenoid fossae are shallow; the occipital 
condyles prominent and everted with post-condylar fossae and 
foramina. 


In noe occipitalis a reagent ae crosses the occipital 
bone ; the digastric groove is very deep, but muscular ridges are 
otherwise feebly developed. a 






S « - A, 
in ee i 2 


4 - 


. — 






SN A he open, oF 


vera ss 


AL 


See ee 


f? Ber 1. 





ay * Sa 5 OeS er 1 ee ee Le. 


pO vad Tak 
. 
. 


epee ee ‘ eines i 


from Queensland and South Australia. 215 


In norma facialis the scaphocephalic character involving the 
frontal bone is at once evident. The nose is very wide, its 
borders sharp above but indistinct below. Both median incisors 
have long been lost (or extracted artificially), and their sockets 
are occupied by deep fossae. 


The above notes present the more interesting features of the 
specimens. To select the characteristics of the pair would be 
to emphasize : (1) the prognathism, (2) the great vertical height 
from basion to bregma, (3) the shallowness of the glenoid fossa. 
Of these the marked prognathism is interesting from the fact of 
the same characteristic distinguishing Melanesian skulls; the 
same may be said of the basi-bregmatic height. As regards this 
latter, the result is a height index greater than a breadth index. 
Such a condition is common in Melanesians, common in skulls’ 
from the more northern parts of Australia, but progressively rarer 
as one advances to the south. 

Of the significance of a shallow glenoid fossa, the third 
characteristic mentioned, one can speak only with much less 
confidence. The feature is not constant in Australians and 
occurs in skulls of other races. It is probably a persistence of a 
state of affairs normal in earlier life (and is noticed in various 
races, notably in the South Australian skull hereafter described). 

Tt remains to compare our Queensland skulls with others from 
the same locality. Such are recorded by Flower, Turner, De 
Quatrefages, Hamy, Cauvin et alii The female skull here 
described bears a marked similarity to a female skull figured in 
the “Crania Ethnica” as that of an Australian woman from 
“Camp in Heaven.” For other comparisons we are dependent on 
recorded measurements ; of such there are the cases described by 
Professor Turner, who records dimensions of some six skulls 
from Queensland. These, though in the small cephalic index and 
high vertical index corresponding with the two skulls here 
considered, seem absolutely of greater dimensions, the facts being 
indicated by the greater length and horizontal circumference. 

In one of Professor Turner's cases the cubic contents were 
1,514 ¢.c., which is remarkably high for an Australian cranium. 

Professor Flower records the measurements of a female skull 
from Queensland, where the cephalic and vertical indices are 
equal—an unusual occurrence, the latter being usually the higher 
in skulls from this region. The figures also indicate that this 
female was platyrhine, in which it agreed with the “Croydon” 
recs AU ee 9 that the nose is more flat in the 
females than in the of these tribes. 

(This skull (1043) approaches the female “Croydon” skull 
nearly in measurements and capacity.) 
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Lastly, M. Cauvin has recorded the indices relating to several 
skulls from Queensland ; from these tabulations one sees that the 
cephalic index very rarely exceeds 71. 

It might be noticed in conclusion that the male skull here des- 
cribed bears a general resemblance, confirmed by examination of 
measurements, to a skull in the University collection from the 
northern territory of South Australia, so that probably the same 
influences have determined the particular type in both 


The third skull is that of a microcephalic adult or aged male 
from Adelaide. It was presented by Dr. Watson, and has been 
longitudinally bisected. The left half is a deal damaged 
and fract and there is no mandible with it. Synostosis of 
the sagittal and lambdoidal sutures is almost complete. The 
most striking features about the cranium are: the very massive 
Pp thous upper jaw, with small but sharp nasal spine; the 
marked scaphocephaly ; the basi-bregmatic height is considerable ; 
the remaining condyle is curiously Sees and everted ; the 
squamous and mastoid D spies of the temporal bone join at a 
sharp angle on the side of the skull, hereim offering a marked 
contrast with the skulls from Queensland. 

The arrangement of the infra-orbital canal on the right side is 
remarkable, for on the floor of the orbit is a small and shallow 
canal, but a large foramen opening further back on the spheno- 

i fissure transmits the bulk of the nerve. 

The section discloses the great extent of the air-sinuses in the 
bones of the face and also the great thickness of the skull-wall 
in the region of the occipital protuberance (the long, slender, 
forwardly directed posterior clinoid processes might be noticed). 

On the whole, the dimensions of this skull accord fairly well 
with those of other skulls from South Australia, but the basi- 
bregmatic height is the greatest in this case of all the South 
Australian crania in the University Museum. 
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DIMENSIONS OF AUSTRALIAN SKULLS (Nos. 1 asp 2 
yroM NORTH QUEENSLAND ; No. 3 rrom SourH AUSTRALIA). 
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Drveystons or AUSTRALIAN SKULLS, &c.—continued. 
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A. E, Crawter.—Semial Taboo, cc. 919 


SEXUAL TaBoo: «a Study in the Relations of the Sexes. 
By A. E. Crawiry, BA,F.RGS. (Part IL) 


It is “degrading” to a Melanesian chief to go where women 
may be above his head! This contingenvy is in Burma con- 
sidered an “indignity.”? In Nicaragua women were “very 
unclean." Amongst the Samoyeds, Ostyaks and other sha- 
manistie peoples, women are regarded as inferior and treated 
with Gites They are further considered “unclean.” As it 
is the natural peculiarity of females to defile and pollute, the 
men carefully avoid touching any object belonging to a woman. 
The women have separate furniture and eating-vessels, and may 
not tread in any part of the tent except their allotted corner. On 
the march they dare not walk on the same path with the men or 
the reindeer. They are forbidden to go near the fire lest it should 
be polluted. If it happens that a man is obliged to use some 
utensil belonging to a woman, he takes care to purify himself by 
fumigation. When the women have pitched the tent, they must 
fumigate it before the men will deign to enter. During men- 
struation and lying-in they are especially abominable.* In the 
Marquesas Islands, the men’s club house is “ polluted” by the 
presence of women, who are therefore prohibited from entering 
it on pain of death.* In the South Sea Islands, women were 
forbidden to touch the food reserved for men or offerings to the 
, as it was supposed that they would “ pollute” them‘ 
Amongst the Koragars, to entera hut occupied by a single woman 
brings “degradation.” A Parsee woman at child-birth must lie 
on an iron bed, because other sorts would remain “ unclean.”* 
In China, “uncleanness” results. from contact with the blood 
of alying-in woman.’ Amongst the Cadiack Islanders, a lying-in 
woman is so “unclean” that no one will touch her. The same 
property of “ uncleanness” is possessed by menstruating women." 


Amongst the natives of Rajmahal, the husband may not touch 


his wife during menstruation, lest he be “defiled.""" Amongst 
Hindus, connubial intercourse is forbidden at menstruation ; the 
quilt incurred by breaking the rule is equal to that of coitus 
with a woman of low caste.” 


1 Codrington, op. cif, 233. ® Bastinn, “Ocstlich. Asien," ii, 150. 
* Bancroft, op. cit, ii, 685, iti, 494. 
- Georgi, op. cit., 15, 187; Ploss, op. eit., ii, 433; Bastian, “ Der Mensch,” 
il, S03. 
* Melville, op. cit., 101. © W. Ellis, op. cit., i, 129. 
7 “Journ. Anthrop. Inst.,” iv, 375. . Plow, op. cif,, i, 29. 
9 Hd, Le. © T. Lisiansky, “A Voyage round the World,” 201. 
it 4 Agiatick Researches,” iv, 85. Ward, op. cif., i, 39. 
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It has recently been shown that the property deseribed by the 
adjective “ unclean” is really the dangerous force of taboo ; but 
the term is also used with reference to this contagion of 
inferiority, which is an undoubted component of taboo. “ Un- 
cleanness " is very commonly predicated of woman during men- 
struation, pregnancy, and lying in, when the feminine proper- 
ties of inferiority are intensified, and also, more rarely, as by the 
Samoyeds and Nicaraguans, in ordinary circumstances. As is 
seen in the last set of examples, the question is one of termi- 
nology. A conclusive instance is supplied by the Dieri tribe of 
South Australia, where worhen at menstruation are not con- 
sidered dangerous, but “filthy and exceedingly low. 

The one material cireumstance common to the above 
phenomena is the contagion of feminine properties developing 
from the estimate held of woman. Now, the mere fact of sexual 
differentiation is totally inadequate to account for sexual taboo, 
though in certain details it supplies a medium for the operation 
and continuity of the latter. 4 priori ideas of “ uncleanness” 
may be dismissed without comment, Nor does the appearance 
of blood es eee and lying-in sufficiently account 
per se for avoidance either at those crises or on other occasions. 
“ Uncleanness” and consequent avoidance, it will be observed, 
obtain in cases where no effusion of blood occurs, namely, 
during pregnancy and the intervals of the periodic function. 
Nor can there originally be any inherent abhorrence of blood, qua 
blood, whether female or otherwise. Once formed, however, the 
belief in the property of blood as a vehicle of transmission has 
unquestionably been of the first importance in the relations of 
the sexes, acting as a particular segregating force during men- 
struation and lying-in, and probably extending its influence to 
ordinary circumstances, through the very periodicity of the 
menstrual flow. It is a case of the result becoming in its turn 
an additional cause. To explain satisfactorily the whole series 


1 For instance ;—nt childbirth, Samoyeds, the "unclean tent,” Ploss, op. cif, 
ji, 48; New Hebrides, id., ii, 253; tribes of Oxas Valley, Biddulph, w Hiudoo 
1,” 81; Kirgis, Ploss, op. cif, ii, 351; Ninm-niam, id., ii, 25; West Africa, 
Hawaii, Eskimo, id., Le.; Travancore, Servis, id., ii, 27; Thlinkeets ond 
Koloshes, id. ii, 20; Caroline Islands, Waite-Gerland, op. cit., vii, 106; 
Koibales and Tungous, Georgi, op. cif, 18, 64; Ceramlaut and Arce Islands, 
Riedel, op. cif., 175, 264. Darin laght rove Ppa ae Islands, Waitz-Gerland, 
Le. During sbbirwation, Ausheates » Waitz-Gerland, op. eit., vi, 778; Lumbholtz, 

_cit., 119; Sumoyede, Georgi, op. cit., 15; Sitka Kwan, Dall, op. cit., 412; 

loshes, Ploss, “Das Kind,” ii, 434; Haides, G. M. Dawson, “ Geologi 
Survey of Canada," Appendix A, 130 B; Cadinck Islands (Kaniagmuts), U. 
Luisinnsky, "A Voyage round the World,” 201, Dall, op. cit, 403; Kafire 
Hindoo Koosh, Elphinstone, op. eif., ii, 391; Baflotes, Plos ot, 439 
Riedel, menstrual blood is resi : 


Ceram, p. cit, 139, “unclean,” Amboyna, Luang, 
and Watubella Islands, id., 39, 313, 209. 


2 8. Gason, “Journ. Anthrop. Inst.," xviii, 95. 
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of phenomena, we need some further fact of causation, and this 
the present hypothesis appears to su ply. In conclusion, we 
have the opportunity of applying the method of difference. 
Zulu women observe the customs of Monipa in relation to the 
men, but when past the age of child-bearing they need do so no 
longer’ These customs of Alonipa are typical phenomena of 
sexual taboo. 

Tt will be convenient at this point to consider a subordinate 
phase of the sexual relations, superstitious hostility and dread, 
which may claim some causal connection with sexual taboo. 
There are grounds for ascribing to woman an almost instinctive 
physical dread of the male sex. This would be accounted for, 
not merely, as suggested above, by the action of subjection and 
seclusion upon the greater natural timidity of woman, but also 
by her relative inferiority in stature and strength. This 
phenomenon of psycholugy appears very clearly at marriage. 
Again, in cases of what may called the revolt of woman, 
such as.are quoted above, some hostility between the sexes is a 
natural consequence of the friction. Thus, the Indians of 
California take especial pains to kill the women of their enemies 
when at war: they say that one woman destroyed is equivalent 
to five men, because they have such trouble with their own.? 
In the next place is a set of facts leading to a conclusion which 
may be of further importance in the sequel, They are concerned 
with sickness and death. Amongst the Kromen, when a wife 
dies, the husband is believed to have caused her death by witch- 
eraft2 In Congo, widows and widowers are charged with the 
same crime.’ In Loango, when a man is ill, his wife is accused 
of causing the illness by witchcraft and must undergo the cassa- 
ordeal,?. The Chiquitos were in the habit of killin the wife 
of a sick man, believing her to be the cause of his illness 
and imagining that his recovery would follow her removal." 

In Madagascar, the widow is reviled by the mourners, who 
tell her that it is her fault that her Vintana (fate) has been 
stronger than that of her husband, and that “she is virtually 
the cause of his death’™ In Norway, a wife, when ill-treated 
by her husband, consults a witch about means of revenge, and 
is herself credited with the power of becoming a witch, and 
injuring her husband in that form." In Luzon (Philippine 
Telands), wives are sometimes bewitched by their husbands.’ 
In China, a man’s illness is often attributed to, the spirit of a 


1 Callaway, op. cif., 441, 442, 445. = Powers, op. cif., 160. 

2 J. L. Wilson, “ West Africa,” 115. * Waite-Gerland, op. cif., i, 120. 
* Bastion, “ I c 5 Eiliste,” i, 46. : 

4 -M. Dobrizhoffer, “ Account of the Abipones," ii, 264. 


1 “Journ, Anthrop. Inst.,"ix,45. ® Ploss, “ Das Weib,” ii, 558. 
2 'T. HL. P. De Tavera, “ Globus,” xlvu, 314. 
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former wife (that is, in a previous existence), which after long 
search has found its partner; in the same way, a woman's 
illness may be caused by the spirit of a former husband! This 

_ belief and the following are probably connected in the relation 
of effect aud cause, When members of a family are ill, one 
after the other, it is believed that there exists an “ injurious 
influence" between husband and wife, father and gon, and so on.? 

From the above instances and others which concern intimates 
without reference to sex, the inference may be drawn that close 
intimacy, such for example as is afforded by living together, 
may be attended with danger, in the event of misfortune. It is 
the principle of contagion once more in another form. 

The wi read belief that contact with woman during the 
crises of her sexual life results in poisoning or disease, has caused 
a superstitious horror of the sex at those periods, which may in 
some measure have extended to ordinary life. Here we arrive 
in some cases at the dangerous force (“ uncleanness " or “ sacred- 
ness") of taboo. To select a few examples:—amongst the 
Maoris, if a man touches a menstruous woman, he becomes 
tapu; if he has connexion with her, or eats food cooked by her, 
“tape an inch thick.” Amongst the Pueblo Indians, women 
must separate from the men at menstruation, and before 
delivery, because if a man touch a woman at those times he 
will fall ilL* An Australian, finding that his wife had lain on 
his blanket during menstruation, killed her, and died of terror 
in a fortnight.* Amongst the Indians of Costa Rica, a woman 
in her first Prenaney infects the whole neighbourhood ; all 
deaths are laid to her charge, and the husband pays the damages. 
Tt is an evil spirit, or rather a property acquired." According 
to some Brazilian tribes, women are “ poisonous” till fifty, and 
their presence spoils the fermenting of wine? In these eases the 
ordinary result of contagion, the transmission of feminine 
properties, is merged in the dangers of an infections and 
contagious disease. For that is the view generally taken by 
uncivilised man of menstruation, pregnancy, and child-birth. 
The contagion is still feminine, but is that of a feminine 
disease. It is worth while to notice, how. generally amongst 
tude peoples, infection and contagion are attributed to all 
ailments, and even to death. With regard to menstruation 
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~ there are two further points. The periodic recurrence of the a 
function has probably caused woman to be regarded.as doomed 


_ ag ah to chronic disease. Secondly, we mayreadily suppose 
ie t to the uncivilised mind this monthly “loss of blood” is 
4 nothing less than a continual draining of vitality and strength, | 
af a fallacy which could not fail to emphasize the conception of 
. woman's feebleness. ’ 
“ee astly, the hysterical affections’ to which woman is more 7 
# predisposed than man, her emotional susceptibility, and greater 


; capacity for dreams* and hallucinations, have invested her with — 
: supernatural powers, and surrounded her with a halo of super- 7 
a stitious awe? Hysterical subjects, it should be remembered, 
are generally believed to be possessed by spirits, These “9 
¥ organic characteristics not only make woman peculiarly 7 

susceptible to religious influences,’ but have fitted herto bea 9% 
useful medium for priestcraft, and often: to hold the priestly © 
authority herself. The priestess is a frequent feature of savage | 
worshi E | 
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The beliefs consequent u this side of woman's nature “9 
have also created the witch, The Kaffirs of Orange Free 9 
State believe that the curse of a man is harmless, while the curse 
of s woman is invariably fulfilled." “Women,” say the people 7 
of the Peshawur Valley, “are all witches: for yarious reasons, @ 
they may choose not to exercise their powers, but the powers J 
are inherent in them, and there is not one of them who conld 
not work a spell, or employ supernatural agency for ruin and =~ 
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1 Fiysterin is common amongs the W« Hottentots, Javanese, Brazilians, 
Mexicans, Peruvians ; Bastian,“ Loango-hiiste,” ii, 206. Hysterin and neurotic § © 
disease are frequent among savages, D. G. Brinton, “ Science,” Dee,, 1892:— 
C9 gascor, New Zealand, Iroquois and Hurons, Hottentots, Negroes, 
Eailirs, Abyesinians ; “Tijdschrift v, Nederlandsch Indie," xxii, 320. ¥ 

7 H. Ellis,“ Man and Woman,” 265. a 

2 On the Slave Coast, women who performed religious offices, enjoyed, con- | 7 

to the general rule, absolute sway over their husbands, who were in the | 
habit of serving them on their knees, Bosman, “ Description of Guinea,” 363. ~~ 

4 Asa rule, women are more religions than men. Speaking of the Abipones, i 
Dobrizhoffer calls the women “the derowt female sex,” op. cit, ii, 153. * 
a! wich fuimiecert tambo amprng oe edb nsf sarc nl ieee pari “oa 

ns women. Forezample, amongst the Sea Dyaks, some of the priests pretend 
to be women, or rather dress as such, and like to be treated asfemales, St.John, = 
op. cit., 1,62. Patagonian soreerers, who are chosen from children who have ——@ 
St. Vitus dance, go in women's clothes, Bastinn, “Der Mensch,” ii, 310. — 
Amongst the Kodynks, there are men dressed as women who are regarded a8 | 
sorcerers and respected. Waits-Gerland, op. cif., iii, 313. Doubtless the iden 
is to assume the emotional peculiarities of women so essential to the priest. 
To the savage mind, the donning of another's dress is more than a token of the 
new position: it completes identity by communicating the qualities of the 
+ original owner. There is also the desire to command attention by eccentricit, 
ve if not by mystery, for both of which ends, change of sex is dats Seacmiae 


* Ploss, “Das Weib,” ii, 557. i 
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mischief, if the fancy seized her." In Gangpur, all Agareah 


females are regarded as witches* In Laos there is a village 


where all the women possess the gift of sorcery.” The Nufoers 
of New Guinea attribute witchcraft, with its results of disease and 
death, especially towomen.! Amongst the Bakalais, there have 
been instances of wen slain by young girls by means of sorcery’ 
South Slavonian witches are especially hostile to males.* In 
Ramgur, if three or four deaths occur successively, the women 
of the village are suspected, and the guilty one is discovered by 
means of divination with sticks.’ 

Before returning to the main topic, we may notice some 
interesting phenomena of belief, which are deducible from the 
above principles. The Chinese proverb, that “the heart of 
woman is superlatively poisonous, * aud the opinion of Siamese 
philosophers, held also by some of the early Fathers, that 
woman is in herself an evil thing,’ are hased upon the super- 
stitious horror of the female sex. Superstitious hostility is 
often reflected in the world of spirits, Thus, Bakalai women 
have a tutelar spirit, which protects them against their male 
enemies and avenges their wrongs."” According to the Green- 
landers, the moon isa male and the sun a female spirit; the 
former rejoices in the death of women, while the latter has her 
revenge in the death of men. All males, therefore, keep within 
doors during an eclipse of the sun, and all females daring an 
eclipse of the moon. In the Pelew Islands, the kalids of men 
are quiet and gentlemanly: it is those of women that make 
disturbances and inflict disease and death on members of the 
family. The same hostility is the active principle in the system 
of sex-totems. In the Port Lincoln tribe, a small kind of lizard, 
the male of which is called Jéirri, and the female, Waka, is said 
to have divided the sexes in the human species; “an event that 
would appear not to be much approved of by the natives, since 
either sex has a mortal hatred against the opposite sex of these 
little animals, themen always destroying the Waka and thewomen 
the Jbirri’”™ In the Wotjobaluk tribe it is believed that “the 
life of Ngdningtinat (the bat) is the life of a man, and the life 
of Fértatgark (the night jar) is the life of a woman ;” when 
either is killed,a man or woman dies. Should one of these 

1“ Folklore Journal," i, 323. 

4 E. T. Dalton, “ Ethnology of Bengal,” 323, 

3 E. Aymonier, “ Notes sur le Lue," op. cit., iX, 129. 

4 J, B. van Hasselt, “ Zeitechrift far Ethnologie,” viii, 192. 

* P, B. Da Chaillu, op. cif. 305. 

© Ploss, op. cil., ii, G57. 


7“ Asintick Researches,” iv, 360. 

® Doolittle, op. cif., ii, 273. * Loubere, “Siam,” i, 356, 

® Da Chaillu, op. cit., 206.  Cranz, “ Greenland,” i, 213. 

@ J. 8. Kubory, in Bastian’s “ Alleriei dus Volks-und Menschenkunde,” i, 22. 
18 “ Native Tribes of South Australia,” 241. 
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animals be killed, every man or every woman fears that he or — 


she may be the victim ; and this gives rise to numerous fights. 
“ In these fights, men on one side and women on the other, it was 
not at all certain who would be victorious, for at times the 
women gave the men a severe drubbing with their yam-sticks, 
while often the women were injured or killed by spears." In 
gome Victorian tribes, the bat is the men’s animal, and they 
“protect it against injury, even to the half-killing of their wives 
for its sake.” ‘The goatsucker belong to the women who protect 
it jealously. “Ifa man kills one, they are a much enraged as 
if it was one of their children, and will strike him with their 
long poles.” The mantis also belongs to the men and no woman 
dares kill it.* 
The principles of sexual taboo being now established, it 
remains to describe and classify the results of its action. It 
will be found that this ee force has pervaded most depart- 
ments of human life. ‘To begin with the public sphere, woman 
has often been more or less debarred from civil rights, an 
injustice which is due to the idea that she is inferior to man. 
The same conception, with im some cases the attendant circum- 
stances of subjection and seclusion, has generally forbidden her 
to take part in “ public life.” We may instance, to go no further, 
the Australian savages,? the Fijians, who have religious grounds 
for the exclusion,‘ the Battas of Sumatra! Islam and the Hindus. 
More often than not, she is excluded from the religious depart- 
ment. The Arabs of Mecca will not allow women re igious 
instruction, because it would bring them too near their masters. 
According to some theologians they have no place in paradise. 
The Anseyreeyah consider woman to be an inferior being with- 
out a soul, and therefore compel her to do all the drudgery and 
exelude her from religious services.” In the Sandwich Islands 
women were not allowed to share in worship or festivals, and 
their touch polluted offerings to the gods" Ifa Hindu woman 
touches an image, its divinity is thereby destroyed and it must 
be thrown away.” The Australians are very jealous lest women 
or strangers should intrude upon their sacred mysteries: it is 
death for a woman tolook into a bora.” In Fiji women are kept 
away from all worship't: dogs are excluded from some temples, 
women from all™ In the Gilbert’and Marshall Islands and in 


1 “Journ. Anthrop. Inst.," rriii, 55. 2 Dawson, op. cif. 53. 

3 Waits-Gerland, op. eit., vi, 775. « Td. vi, 627 

* Junghuhn, op. cif., ti, 97. © Letournean, op. cif., 190. 

T Feathe op. cif. v, 495. . 

# Meinicke, op.cit., i, 900; W. Ellis, op. cif., i, 120. | 

® Ward, op. cif, ti, 14. Ridley, “Journ. Anthrop. Tust.,” ii, 271. 


i Waite-Gerland, op. eit., Ti, 6237. 
© -Williaas, " Fiji and the Fijians,” i, 238, 238.  Meinicke, op. cif. ti, 338. 
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Tonga' women are excluded from worship. The women of the 
hill-tribes near Rajmahal, may not sacrifice nor tees at shrines, 
nor take part in religious festivals? Amongst the Tschuwashes’ 


| women dare not assist at sacrifices.” Bayeye women may not 


enter the’ place of sacrifice, which is the centre of tribal life.* 


- Amongst the Gallas women may not go near the sacred woda- 


tree, where worship is celebrated.* On the East of the Gulf of 
bas women are not allowed to approach the temple" In New 
Ireland, women may not enter the temples’ In the Marquesas 


' Islands the hoolah-hoolah ground, where festivals are held, is 


tabu to women, who are killed if they enter or even touch with 
their feet the shadow of the trees.* In this connexion, the cause 
is not only ascribed inferiority but consequent pollution. The 
sevregation extends further to dances, festivals and feasts. In 
the Schingi tribes of Brazil, women may not be present at the 
dances and feasts.* Amongst the Aleuts, there is a night-dance 
celebrated by women only, from which the men are excluded 
under pain of death. The men have a similar dance and 
enforce a similar rule.” Another account states that the 


men and women are in se parties; every one wears a 


- huge mask or blinder, whic “prevents all view except a small 


cirele round the feet. The glance of the image round which 


> they dance and into which a spirit enters os they move, is fatal : 


it is also fatal to see one of the OY ear sex." The object of 
this ceremony does not appear. In the Hervey Islands, the 
sexes never mingle together at the dances."* Amongst the 


_ Nufoers of New Guinea, men and women are separated on the 
same occasions." In New Britain women are not allowed to be 
present at the festivals; and when men are talking of things 


_ which women may not hear, the latter must leave the hut“ 





_ Amongst the Ahts women are never invited to the great feasts.“ 
~ At entertainments of every kind amongst the Greenlanders men 
» and women sit apart.’ 


The respective physical occupations of the sexes have been 


) assigned to each by physiological laws." But in this depart- 
» ment also the peel ae distinction has been emphasized by 


1 Waitz-Gerland, op. cif., vi, 245. =“ Asintick Researches,” iv, 101, 61. 
4M. P. 8. Pallas, “Vi "4,12 . 
4 Edwards, “ South Affican ‘Folklore Journal,” ii, 36. 
® Harris, op. cif.,ii,56. - " Chalmers and Gill, “New Guinea,” 140, 150. 
7 Hl. H. Romilly, “The Western Pacific and New Guinea,” 44. le 
® Melville, op. cit., 100. * K, von den Steinen, op. cif., 214, 
@ Dall, op. cif, 380. ' Bancroft, op.cit., ii, 145. 
2 W. W. Gill, “ Life in the Southern Isles," 65. 
@ Van Hasselt,“ Zeitechrift fir Ethnologie,” viii, 186, 
“4 Parkinson, op. eif., 200; Eomilly, op. cit., 29. 
1 G. M. Sproat, "Scenes and Studies of Savage Life,” 60. . 
n 4 ; 7 Compare H. Ellis, op. cit., 3, 4, 6, 6. 
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) the ideas of sexual taboo. Amongst the Dacotas, custom and 


superstition ordain that the wife must carefully keep away from 
all that belongs to her husband's sphere of action.* The 
Bechuanas never allow women, to touch their cattle, accordingly 
: the men have to plough themselves? So amongst the Kafire 
¥ because of some superstition.” Amongst the Todas, women may 
| not approach the ttriéri where the sacred cattle are kept, nor the 
sacred paldis.* In Guiana no woman may go hear the hut 
where ouradi is made’ In the Marquesas Islands, the use of 
canoes is prohibited to the female sex by tabu: the breaking of 


the rule is punished with death.* Conversely, amongst the | 


same people, tapa-making belongs exclusively to women: when 
they are making it for their own headdresses it is tabw for men 
to touch it.’ In Nicaragua, all the marketing was done by 
women. A man might not enter the market or even see the 
proceedings at the risk of a beating.“ Cases have been cited 
above where it is regarded as a degradation for a man to under- 
take women’s work, others are the following:-—in New 
Caledonia, it is considered infra dig. for the men to perform 
manual labour, at any rate in the neighbourhood of the settle- 
ment: the women do all the work.* In Samoa, where the 
manufacture of cloth is allotted solely to the women, it is a 
degradation for a man to engage in any detail of the process.” 
In the Andaman Islands, the performance by men of duties 
supposed to belong to women only, is regarded as injra dig.™ 
An Eskimo thinks it an indignity to row in an wmiak, the large 
boat used by women." The different offices of husband and 
wife are also very clearly distinguished ; for example, when he 
has brought his booty to land, it would be a stigma on his char- 
r. acter, if he so much as drew a seal ashore, and generally it is 
: regarded as scandalous for a man to interfere with what is the 
; work of women.” In British Guiana cooking is the province of 
z the women, as elsewhere ; on one occasion when the men were 
‘of pertorce compelled to bake some bread, they were only persuaded 
+ to do so with the utmost difficulty, and were ever after pointed 
at as old women." ‘The principle of contagion here stands out 
clearly, whether the inference expressed as “ degradation,” 
assimilation to the female character or, superstitious fear of 


) Waite-Gerland, op. eit., iii, 100. “Journ. Anthrop. Inst.." x, LL. 
* 3 d., xvi, 119. * Marshall, “ Among the Todas,” 137. 
* E. F.Im Thurn, “ Indians of British Guians,” 311. 


me’ ® Melville, op. cif., 13. 7 Td. 245. 
E ® Baneroft, op. eit, iii, 145. ; * Anderson, op. cif., 231. 
. 2 


iW. T. Pritchard, Reminiscences,” 131. 

1 E. H. Man, “Journ. Anthrop. Inst.," xi, 256. 

i F. Nansen, ‘The First Crossing of Greenland,” 192. . 

@ Crang, op. cié., i, 138, 154, 4 Im Thurn, ep. cif. 256. 
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“pollution.” It is interesting to observe that esprit de corps 
among the women at times imposes the taboo upon the men. 
The chief occupations of the male sex in those stages of cul- 
ture with which we have principally to deal are hunting and 
war. The supreme invportance of these occasions is expressed 
by the terms which the savage then applies to himself; the 
Polynesian “ under ¢aw” being a typical instance. These terms 
generally imply a set of rules and precautions intended to 
secure the safety and success of the warrior or hunter, which 
form a sort of primitive system of “training.” Among these 
regulations, the most constant is that which prohibits every 
kind of intercourse with the female sex. Thus, in New Zealand, 
a man who has any important business on hand, either in peace 
or war, is fapu and must keep from women” On a war-p 
men are fap to women, and may not go near their wives until 
the fighting is over.* In South Eastern Africa, before and 
during an expedition men may have no connexion with women.* 
Nootka Indians before war abstain from women.‘ In South 
East New Guinea for some days before fighting the men are 
“sacred,” helega, and are not allowed to see or appreach any 
woman.’ <A Samoyed woman is eredited with the power of 
spoiling the suecess of a hunt® Amongst the Ostyaks harm 
befalls the hunter either from the ill-wishez of an enemy or the 
vicinity of a woman.’ Amongst the Ahts, whaletishers must 
abstain from women.* .A Motu man before hunting or fishing 
is helega ; he may not see his wives the night before, else he 
will have nosuccess.” Now itis in war and hunting, more than 
In any other department of action, that man requires all his 
resources of courage, activity, and strength. If any diminution 
of his powers ts threatened by contact with particular indi- 
viduals, he must of necessity avoid such persons. We have not 
here to be content with bringing these rules under previous 
inductions. Let us analyse a few cases. The North American 


Indians, beth before and after war, refrain, “on religious 


grounds,” from women. Contact with females makes a warrior 
laughable, and injures, as they believe, his bravery for the future. 
Accordingly, the chiefs of the Iroquois, for instance, remain as a 
rule unmarried until they have retired from: active warfare.’ 
We have seen that the Damaras may not look upon a lying-in 


: A vlcantipeieomis op. cif. Ti, B40. 
Tregear, “Journ, Anthrop. Inst." xiz, 111. 
3 Macdonald, “ Journ. Aste. Inst.," xix, 254, 
* Bancroft, op. cif., i, 180. | 
' mers,“ Pioneering in New Guinen,” 65. 
Ploss, op. cit., ii, 423. 7 Erman, op, eit., ii, 55. 
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woman, else they will become weak and consequently be killed 
in battle ; that in the Booandik tribe, if men see women’s blood 
they will not be able to fight; that in some South American 
tribes the presence of a woman just confined makes the weapons 
of the men weak, and the same belief extends amongst the 
Tschuktschoi to hunting and fishing implements. Amongst the 
Zulus, women may not go near the army when about to set out, 
Old women, however, who are past childbearing, may do so; 
such women “have become men,” for “old women are called 
men, and no longer observe the customs of Alonipa in relation to 
the men.” 

In the North American example we find a reason in the belief 
that intercourse with women renders the warrior laughable and 
injures his bravery. The two ideas together can only mean 
assimilation to the weaker sex. The other detail shows the 
presence of superstition. In the other cases which have alread 
been discussed, the fact of causation is the contagion of femi- 
nine weakness. The last quotation contains a conclusive nega- 
tive instance. We may infer for the Zulus a fear of contact 
with wonfan during that period of life in which she performs 
her peculiar sexual functions, while the omission of the avoid- 
ance attended by the omission of the antecedent shows that 
this particular antecedent is the cause and it would seem the 
only cause, But what is the antecedent? Comparing it only 
with the North American belief, it is possible to identify it with 
the reason there stated. If, however, we test it by other cases 
and the previous arguments, the identification becomes war- 
rantable. In fine, we may infer with little hesitation that the 
cause of these phenomena is the main principle of sexual taboo, 
transmission of weakness and cowardice, As will be observed, 
there is in many of these cases a tacit reference to sexual inter- 
course. The discussion of this, however, though it will not 
modify the present position, belongs to a later section. 

Sexual taboo has played its greatest part in the social or rather 
domestic relations. There are some cases, indeed, as will be 
shown, in which marriage thus becomes almost a state of divorce, 
a mensa et thoro. Beginning with some details, our deductions 
will be arranged in a progressive series. 

- In Nukahiva, if a woman happens to sit upon or even pass 
near an object which has become taby by contact with a man, 
it can never be used again, and she is put to death? In Tahiti 
a woman had to respect those places frequented by men, their 
weapons and fishing implements; the head of a husband or 
father was “sacred” from the touch of woman, nor might a wife 

! Callaway; op. cif., 441, 412 
* DU! 24 cit, i, = aa 
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or daughter touch any object that had been in contact with these 
tabued heads or step over them when their owners were asleep.’ 
In the Solomon Islands, a man will never pass under a tree 
fallen across the path, because a woman may have stepped over 
it before him. In Siam it is considered unlucky to pass under 
women’s clothes eras out to dry. As mentioned above, it is 
“ degrading" to a Melanesian chief to go. where women may be 
above his head ; Melanesian boys also are forbidden to go under- 
neath the women's bed-place* Amongst the Karensof Burmah 
going under a house when there are females within is avoided ;* 
and in Burmah generally, it is thought an indignity to have a 
woman above the head ; to prevent which the houses are never 
built with more than one storey. Amongst the people of 
Rajmahal, if a man be detected by a woman sitting on her cot 
and she complains of the impropriety, he pays her a fowl as fine, 
which she returns ; on the other hand, if a man detects a woman 
sitting on his cot, he kills the fowl which she produces in answer 
to his complaint, and sprinkles the blood on the cot to purify it, 
after which she is oned.’ In Cambodia a wife may never 
use the pillow or mattress of her husband, because “she would 
hurt his happiness thereby.” Conjugal union ts therefore per- 
formed on oe couch In Siam the wife has a lower pillow 
“to remind her of her inferiority."* Amongst the Barea, man 
and wife seldom share the same bed; the reason they give is, as 
we have seen, that if they sleep together the breath of the wife 
will render her husband weak. Amongst the Lapps, no grown 
woman may touch the hinder part of the house, which is sacred 
to the Sun.’* No woman may enter the house of a Maori chief." 
The walls of a Maori house are ¢apu,and, therefore, no man will 
lean. ae inas them, or indeed enter a house, if he can help it, 
except his own. The reason given is that the women conceal 
in the crevices of the walls the cloths which they use at menstru- 
ation.”? Amongst the Kaffas of East Africa husband and wife 
see each other only at night, never meeting during the day. She 
is secluded in the interior portion of the house, while he 
\ Letournean, op. ei?., 173. 


1H. B. ¢ + The Solomon Islands," i, 4. 
* Bastian, h. Asien,” iii, 230, * Codrington, op. cif_, 233. 
§ © Journ. Amer. Or. Soe.," iv, B12. * Bastian, op. cif., ii, 150. _ 


T 4 Asintick Researches,” iv, 58. Seo below for farther explanation of this 


case. 
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occupies the remainder, “A public resort is also set apart for — iS 


the husbands, where no woman is permitted to appear. A 
penalty of three years’ imprisonment attaches to an infringement 
of this rule."' In some Red Skin tribes,? and amongst the 
Indians of California, a man never enters his wife's wi 

except under cover of the darkness ; and the men's club-honse 
may never be entered by women The Bedouin tent is divided 
into two compartments for the men and women respectively. 
No man of good reputation will enter the women's part of the 
tent or even be seen in its shadow.‘ In Nukahiva, the houses 
of important men are not accessible to any inferior, not even to 
their own wives, who live in separate huts.* Amongst the 
Samoyeds and Ostyaks, a wife may not tread in any part of the 
tent except her own corner; after pitching the tent she must 
fumigate it before the men enter." In Fiji husbands are as 
frequently away from their wives as with them, because it is not 
thought well for a man to sleep regularly at home! Another 
account states that “it is quite against Fijian etiquette for a 
husband to.take his night's repose anywhere except at one of 
the public dures of his town or village”; the women and girls 
sleep at home. “ It is quite against Fijian ideas of delicacy that 
a man ever remains under the same roof with his wife or wives 
at night.” “ Rendezrous between husband and wife are arranged 
in the depths of the forest, unknown to any but the two.” All 
the male population, married and unmarried, sleep at the dures, 
or club-houses, of which there are generally two in each village. 
Boys till of age have a special one.* From another account we 
learn that women are not allowed to enter a bure, which is also 
used os a lounge for the chiefs." In New Caledoniaa peculiarity 
of conjugal life is that men and women do not sleep under the 
same roof.” The wife lives and sleeps by herself in a shed near 
the house." No Hindu female may enter the men's apartments." 
In New Guines, opposite Yule Island, the women sleep in houses 
apart, near those of their male relatives, The men assemble 
for conversation and meals in the marea,a large reception-house, 
which women may not enter. The women also possess a marea 
and prohibit men from entering."* Amongst the Nubians each 
family has two dwelling-houses, one for the males, the other for 


' J. L. Krapf, “ Eighteen Years in Eastern Africa,” 58, 


* Laften, op. cil., 1, 576. * Powers, op. ril., 24. 

* Fentherman, op. cit., 357. * D'Urrille, op. cit, i, 504, 

= Supra. aL * Williama, op. cif., i, 137. 
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* Wilkes’ “ U8. Exploring Expedition,” iii, 97, a52. 
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Plows, op. cif., i, 441. 4 D'Albertis, op, eif,, i, 282, 320, 390, 491. 
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the females* In the Sandwich Islands there were six houses 
connected with every great establishment ; one for worship, one 
for the men to eat in, another for the women, a dormitory, a 
house for kapa-beating, and one where at certain intervals the 
women might live in seclusion? In the Caroline Islands, a 
chief's establishment has one house for the women, a second for 
eating, and a third for sleeping® In the Admiralty Islands, 
“¥ there is a house reserved in each village for the use of women, 
. both married and single, while the single men live together in a 
separate building* The Shastika Indians of California have a 
- _ town-lodge for men and another for women. Other Californian 
3 tribes possess the first institution: the women may not enter the 
- men’s lodge.* The centre of Borordé life is the Baitd, the men’s 
2 house, where all the men really live ; the family huts are nothing 
4 more than a residence for the women and children. Amongst 
oe the Bakairi and the Schingd tribes generally, women may never 
b. enter the men’s club-house, where the men spend most of their 
= time." In the Solomon Islands, women may not enter the men’s 
) tambu-house nor even cross the beach in front of it." In Ceram 
os women ate forbidden to enter the men’s clubhouse.” In New 
Britain there are two large houses im each vi one for men, 
= the other for women: neither sex may enter the house of the 
‘4 other™ In the Marquesas Islands the # where the men 
congregate and spend most of their time is taboo to women 
2 and protected by the penalty of death from the maginary 
F pollution of a woman’s presence; the chiefs never trouble 
4d about any domestic affairs"* In the Pelew Islands there 
> ig & remarkable separation of the sexes. Men and women 
> hardly live together, and family life isimpossible. The segrega- 
‘tion is political as well as social™ In the Society and Sandwich 
Islands the female sex was isolated and “humiliated” by ¢adu, , 
. and in their domestic life the women lived almost entirely by 
“i themselves.“ In Uripiv (New Hebrides) there is a curious 
Segregation of the sexes, beginuing, at least in one respect, soon 
after a boy is born.* In Rapa (Tubuai Islands) all men are fadw 
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to women.’ In New. Caledonia “you rarely see the men and. 
women talking or sitting together. The women seem perfectly 

content with the company of their own sex. The men who 

loiter about with spears in a most lazy fashion are seldom seen 

in the society of the opposite sex. Downright domestic bliss or 

its opposite is hardly known”? The Ojebway, Peter Jones, 

thus writes of his own people: “TI have scarcely ever seen any- 

thing like social intercourse between husband and wife, and it is 

remarkable that the women say little in the presence of the 

men." The Zulus regard their women with a “haughty 

contempt.” If a man were going to the bush to cut firewood 

with his wives, he and they would take different paths and 
neither go nor return in company. If he were going to visit a 

neighbour and wished his wife to go also, she would follow ata 

distance.’ In Senegambia the negro women live by themselves, 

rarely with their husbands, and their sex is virtually a clique. 

In Bali to speak téte-d-déte with a woman is absolutely forbidden.® 
In Egypt a man never converses with his wife, and in the tomb 

they are separated by a wall, though males and females are-not 
usually buried in the same vault.’ Amongst the Bedouins of 
Libya, women associate for the most part with their own sex 
only." In Morocco women are by no means reserved when by 
themselves, nor do they then seek to cover their faces? Amongst 
the Gauchos of Uruguay women show a marked tendency to 
huddle together.” 

Such segregation of the sexes has in some cases influenced 
language. Amongst the Guayeurus, the women have many 
words and phrases peculiar to themselves and never employed 
by the men; the reason being that the women are barred by 
the male sex." So inSurinam™ The proper Fijian term for a 
newly circumcised boy is tere, which may not be uttered when 
women are present, in which case the word /wla is used™: and 
there are many words in the Jauguage which it is éambu to utter 
in female society.“ In Micronesia many words are tabooed for 
men when conversing with women.“ In Japan female writing 
has quite a different syntax and many peculiar idioms: the 
Japanese alphabet possesses two sets of characters, katakana, 


1 Letourneau, op. cit, 174, = Anderson, op. cif., 232... 
3 Jones, op. cit., 60, “ Shooter, op. ci#., S1, 82. 
z o J. ie ee aes »" Les Pouplades de la Sdéndégambie,” 373. 
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for the use of men, and Airagana for women? In Fiji women 
make their salutations in different words from those of the men* 
In the Janguage of the Abipones some words vary according to 
sex! The Island Caribs have two distinct vocabularies, one 
used by men and by women when speaking to men, the other 
used by women when speaking to each other, and by men when 
repeating in oratio bea a some saying of the women.‘ Their 
councils of war are held in a gecret dialect of jargon, in which 
the women are never initiated.’ 

Similarly, in Madagascar, there are terms proper for a woman 
to use towards her own sex, others for women to use towards 
men, and for men to women.’ Amongst the Cakchiqueles of 
Guatemala the husband calls his son-in-law At, his daughter-in- 
law ali, father-in-law Ai-nam, mother-in-law Ai-te, while his 
wife addresses them respectively as ali, ali, ali-nam, and ali-te’ 
An Arawak man uses the following terms of address :—dabugici 
“ my elder brother,” d'awgiei “ my younger brother,” @aiy@raddtu 
“my elder (younger) sister”; an Arawak woman says :— 
datilatu “my elder sister,” d'awgitu “my younger sister,” 
daciligici “ my elder (younger) brother."* 

When a woman of the Bakairi was asked her name, she 
replied “Iam a woman.” Amongst the Samoyeds,” Coreans," 
and Abipones,? women have no names. This was originally the 
case in ancient Rome. We may compare those cases where 
woman is not credited with the possession of asoul. In con- 
nection with names, sexual taboo has developed a prohibition 
which has had a particular influence upon language. A Hindu 
wife is never allowed to mention the name of her husband. 
She generally speaks of him therefore as “ the master," or “ man 
of the house.”™ Amongst the Barea, the wife may not utter her 
husband's name. Amongst the Kirgis the women may not 
utter the names of the male members of the household, to do so 


' L Bird,“ On Beaten Tracks in Japan,” i, 133; Siebold, “ Manners ond 
Customs of the Japanese,” i, 290. 


: Wakes, op. cil, i 326. fi 2 Dobrizhotfer, op. eif., ii, 197. 

m Thurn, op. cif, 158. Where a ay e-syetem is organized exogamy, 
man and wife are sometimes found to retain their ective languages, as it 
Vittoria, Dawson, op. cit.. 40. A similar explanation of the Carib custom has 
been refuted by Mr. Im Thurn. Tt is ifkable that in Victoria there exists 


simultancoualy an araecnrechigy ora oF “turn-tongue," which is used to avoid 
the inconvenience of certain details of sexual taboo, Dawson, op. cif., 20. In 
fact, as I think, the eauses which have led to this particular eustom have also 
been responsible for exogamy. See below. j 


§ Brett, op. off, 131 * J, Sibree, “Journ. Anthrop, Inst.” iz, 45. 
T Ploss, “ Dos Weib,” i, 110. moh * Brett, op: cif, LIT 

-* Von den Steinen, op. cit., 57. ™ Georgi, op, cit., 14, 
4 Ploss, op. cif., ii, +4. ' Dobrizhoffer, op. eil., ti, 445. 
8 Ward, op. eit., ii, 337. “ Munginger, op. cil., 626. : 
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being “indecent."* A Zulu woman may not call her husband & 
by his name, either when addressing him or when speaking of —— = 
him to others: she must use the phrase “father of so-and-so."" | 
This particularly applies to the t-gama (real name). Further 
the women may not use the interdicted words in their ordina 
sense Consequently they are obliged to alter words and 
3 phrases which contain the prohibited sounds, This has had 
it considerable infinence upon the language, and the women have 
2 a large vocabulary of their own. Any woman transgressing 
the rule is accused of witchcraft by the “doctor,” and punished 
with death. This prohibition on names belongs to the Alonipa - 
system, and the altered vocabulary of the women, whichis un- 
intelligible to the men, is called wkuteta kwabapzi “ women’s 
_ language.”? The Maoris have a great objection to utter their | 
‘ names; it is tude to ask a man the name of his wife, and still | 
more rude to ask him his own. In the Solomon Islands men — 
show considerable reluctance to give the names of women, and 
* when prevailed upon to do so, pronounce them in a low tone, as 
: if it were not proper to speak of them to others." Their practice’ 
‘ with respect to the names of the dead is identical* In the 
. Pelew Islands men are not allowed to speak openly of married 
women, nor to mention their names. Amongst the Todas there 
is some delicacy in mentioning the names of women at all: they s 
prefer to use the phrase “ wife of so-and-so."" A Servian never 4 
speaks of his wife or daughter before men." Amongst the 7 
‘ Nishinams of California a husband never calls his wife by name = "4 
on any account: should he do so she has the right to geta = © 
jp divorce. In this tribe no one can be induced to divulge his own 
= name." 
G The aversion of savages to give their names is very general, 


Mt Lame 2a) 


asd 
i 


vd and the reason is well known. Such cases as belong to sexual 

? taboo are sometimes due to proprietary jealousy, but generally, | 
: as in the case of husband and wife, the prohibition is an '_ 
A expression of duty in its primitive form, the obligation imposed =| 
by fear. ~. ai 
a (To be continued.) q 
: | 
r \ Ploas, pp. eft; i, 111. 2 Callaway, of. cif., 316. ¥ 
# 2 Shooter, op. cif, 221. 4 Id, 223, 4 
b + Waite-Gerland, op. cif., ii, 3893; Ploss, op. cif, i, 110. » _ 
= * Tregear, “Journ. Anthrop. Inst.." xix, 123. a ne 
f 7 Gu , op. cif., 1, 47. : *" fd, i, 49. r) 
%.. ® J. 8. Kubary, in Bastinn’s “ Allerlei sus Volks-und Menschenkunde,” 20; ¥ 
“he t., “ Die Socialen Einrichtun der Pelauer," 90. 

a Marshall, “ Amongst the Todas,” 73. 

vi 1 Mazwell, “ Folklore,” ii, 71. & Powers, op. cit., 315. 
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A List of the TRIBES IN THE VALLEY OF THE AMAZON, includ- 
ing those on the BANKS OF THE MAIN Sreeam and of all 
its TrrpuTARIES. Attempted by Cirements R. Marknam, 
C.B., F.R.S., Pres. R.G.S. (Second Edition.) 


THE numerous tribes scattered over the great Amazonian basin 
are probably the disintegrated remains of one, or at most two 
ancient nations; if we exclude all foreign elements, such 
as admixtures and intrusions of Carib tribes on the north, 
Andean on the west, and Pampa or Patagonian on the south. 
Yet so great is the number of names by which these multi- 
tudinous tribes are known, that the mention of some of them 
is likely only to convey a confused idea to the mind of the 
ethnologist, while the very names of many will be quite 
unknown to him. At the same time the study of a people in a 
state of nature, occupying so large an area of the habitable 
portion of the earth, is certainly of no small importance to the 
furtherance of his science. 

Thirty years ago it occurred to me that a tolerably complete 
list of all the tribes in the basin of the River Amazon, includ- 
ing all its tributaries, ee in alphabetical order, and 
supplying, so far as was possible, information as to the locality 
where each is met with, and a few other particulars, together 
with the names of authors by whom each is mentioned, and the 
dates at which they wrote, would afford such efficient means of 
easy reference as would obviate much of the difficulty by which 
the study of these interesting tribes is surrounded. This pre- 
liminary list was published in 1864. But since then a 
considerable number of tribes, the names of which are not 
included in the list of 1864, have been reported by travellers, 
especially in parts of the Amazonian basin which were not 
then discovered. Much information has also been collected in 
the interval respecting many of the tribes, the names of which 
were known. Under these circumstances it will probably serve 
a useful purpose to prepare a second and revised edition of the 
list of 1864, with the additions that numerous researches during 
the interval have suggested. The following alphabetical list 
is the result of such revision; and it is prefaced by a few 
general remarks on the characteristics of the Amazonian tribes, 
and by a list of authorities. The number of names of tribes is 
905: but of these about 280 are either synonyms or names of 
branches of larger tribes. About twenty are recorded to be 

) XVI. “A List of the Tribes in the Valley of the Amazon, including those 


on the banks of the main stream, and of all its tributaries.” By Clements R. 
Markham. (Read Jan, 12th, 1864) 
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extinct, but probably the names of many others have disap- 
besides those only recorded by Acufia in 1640, and not 
mentioned afterwards. 

The appearance of the Indians of the Amazons, and most of 
the particular tribes differ but slightly from each other, is thus 
summed up by Mr. Wallace (p. 478) :— 

“ Their skin is of a coppery or brown colour of various shades, 
often nearly the tint of smooth Honduras mahogany; jet black 
straight hair, thick, and never curled! ; black eyes; and very 
little or no beard. With regard to their features it is impossible 
to give any general characteristics. In some the whole face is 
wide and rather flattened, but I never could discover an unusual 
obliquity in the eyes or projection of the cheek bones ; in many, 
of both sexes, the most perfect regularity of features exists, and 
there are numbers who, in colour alone, differ from a good- 
looking European. Their figures are generally superb; and 1 
have never felt so much pleasure in yazing at the finest statue, 
as at these living illustrations of the beauty of the human form. 
The development of the chest is such as, I believe, never ‘exists 
in the best formed European, exhibiting a splendid series of 
convex undulations without a hollow in any part of it.” 

Nearly all travellers, from the days of Acufia to those of 
Wallace and Bates, have spoken in high terms of these noble 
savaces of the Amazon valley. The Omacuas, whose name was 
coupled with El Dorado from the earliest times, receive praise, 
both as regards their physical and mental qualities, from Acuna, 
Velasco, Condamine, Smyth, Maw, Martius, in short, from every 
traveller who has come in contact with them. The same may 
be said of several other tribes; while their capacity for civiliza- 
tion up to a certain point, when placed under favourable 
circumstances, is proved by the present satisfactory state of the 
Moxos, Curqurros, and other Indian tribes. Of course great 
differences exist in so vast a number of tribes. Some, in the 
struggle for existence with their neighbours, have been victorious, 
have remained powerful, and with conscious strength have 
acquired that proud and independent feeling which forms the 
noblest phase of savage life, and gives rise to all the highest 

qualities of man in a state of nature. Others, crushed and 
scattered, have fled into the depths of the forests, and sunk into 
a state of debasement little better than the condition of the 
beasts which surround them. These phenomena are inevitable, 
and arise naturally from that utter disintegration and breaki 
up of the original nations of the Amazons, which will, in 
enero terminate in their final extirpation. The process of 
integration must have been going on for many centuries ; its 
} Except in the case of the Junts and one or two other tribes. ; 
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original cause is buried in yee: but its effects are melan- 
choly in the extreme. “A w. race of men,” says Martius, 
“is wasting away before the eyes of the world, and no power 
of philosophy or Christianity can arrest its proudly gloomy 
_ progress towards a certain and utter destruction. The present 
_. and future condition of a race is men is a monstrous and 
tragical drama, such as no fiction of the poet ever yet presented 
_ to our contemplation.” Thete is indeed something awful in 
_ these sad reflections. Even within the period of authentic 
_ lustory the Amazonian tribes have made wide strides towards 
their doom. The accounts of great villages and populous 











_ countries In the valleys of the Amazons, given by George of 
\ Spires, Philip von Huten, and other searchers after El Dorado, 
-. eannot have been entirely fictitious. Alas! where are those 
_ flourishing commmnities now ? 
4 The evidence of language is in favour of the theory that these 
_ tribes, now like the sands on the sea shore for number, originally 
sprang from two, or at most three parent stocks. Dialects of 
the Tvrr language extend from the roots of the Andes to the 
_ Atlantic, and southwards into Paraguay. Dr. Latham was 
_ enabled to group several languages together by similarities in 
___ their pronominal prefixes, and it is established that the differences 
‘ in the roots, between the numerous Amazonian languages, are 
_ hot so great as was generally supposed. The inquirer into this 
_ partofthe subject will find a guide to further information in 
Tritbner’s Bibliotheca Glottica. | 
: Some tribes of the Gran Chacu are included in the list which 
more properly belong to the basin of the River Plate ; but these 


tribes extend their wanderings, more or less, within the area of 
Tn using the following list of tribes the most essential point 
to bear in mind is the dafe when the authority wrote who 
mentions any particular tribe; for is of the names may 
since have disappeared, either from their having been changed, 
or from the tribe having merged into some larger parent tribe, 
or from its having entirely disappeared and become extinct. It 
is therefore important that the following authorities, referred 
to in the list, and especially the dates when they wrote, should 
receive attention, The authorities have been arranged alpha- 
betically, instead of chronologically, for greater facility of 
reference :— , 


ee a 


ActSa.—“ Nuevo descubrimiento del Rio de las Amazonas.” 1639, The 
“quotations refer to the pages of the tranalation for the Hakluyt 
iety (1859), by Clements R. Markham. 
cura. See 
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1890, 
Bazwa.—Ensayo Corografico sobre 6 Paré. 
Banaza, P. Cipriano.—* Lettres Edifiantes” (Paris, 1713), also in the 
“ Reise-Beschreibungen,” No. 112, with a map of the Moxos Missions. 
Life and death of Father Baraza, the first missionary to the Moxos 


Indians 
Santiago M.—* Trois Semaines chez les Indiens Cayapas.” 
(* Tour du Monde,” 67 (1594), ae 401.) 
Bares, H. W.—* The Naturalist on Amazon.” 1863. 
Busramaystz.—* Lijera pag, Pm de Caravaya.” 
Canpes, Fray José.—* isiones Franciscanos entre los Infieles de 
Bolivia,” 1883-1884, (Barcelona, 1886, Svo., fe 425.) 
Ce Le Comte de.—* Expédition sous la direction de” (1850). 
1847. 
CHaxpiess, W.—Notes on the Tapajos, Purus, and Aquiry, R.GSJ. 


1863-67. 
Cuvacn, Colonel G. Earl.—On the Purus and Madeira, in the “Geographical 
ine” for — 1877, p. 96. 
Commencto pe Lita. —Passim. 
Cospamise, Voyage.—“ Journal du voyage 4!Equateur.” 1751. 
Davexct.—* Bosquejo estadistico de Bolivia.” 1551. 
Dopaizuorrer.—" History of the Abipones,” 3 vols, (translated 1522). 


1784. 
DOrstoxy.—* L’ Homme Americain.” 1829. 
Epwarns.—* A Voyage by hig River Amazon.” 1847. 
Farrz, Padre.—Mission Map, 1707, published at Quito : also in Stocklein's 
_ § Reise-Beschreibungen.” ' 
Ganctasso pe LA Veoa.—“ Commentarios Reales,” 1609-1616. Transla- * 
tion by Clements R. Markham, in the series of the Hakluyt 


Gtnpoy.—* Vo down the Amazon.” 1852. 
Granat, Fray Narciso de—Viaje, MS. penes Clements R. Markham. 
1795. ( 


Hearn, Dr. Edwin R., M-D.—* On the Beni and Mamoré."” R.GS.J. 
ee dialect 7 on of peg SETS Saeed rt Review of 
jence,” il, 1883, vol. vi, No, 1 7 
“ HERaLpo DE Lowa.” —Passim. <2 3 
Heaxvoy.—* Vo down the Amazon.” 1852. 
Herrera, Anto e.—“ Historia General de las India,” 1601-1615. (See 


ana.) 

Hervas—* Catalago de las lenguas de las naciones conocidas,” 1800, 

Jamesox, Dr.—“ Journey to the River Napo.” R.GS.J. 1857. 

Jueesex px ua Esrapa, Marcos.—“ Noticias autenticas dal famoso Rio 
Marafion y Mision Apostolica de la Compaiiia de Jesus de la provincia 
de Quito'en los bosques del dicho ro.” 1738, (Madrid, 1889.) 
Author unknown, referred to as El Anonimo. 

Ketuer, José and Francisco.— Report to the Brazilian Government on the 
River Madeira, translated by Colonel Church. 1873. 

Lacerpa, Dr. aa a de Barros Cavalcanti.—* Relatorio com que 
en a administratao da provincia do Amazonas a Coronel 
Araujo.” 1865 

Laraas, Dr.—“ Elements of Comparative Philology,” contains remarks on 
the Amazonian languages with lists of words. 

“ Lerraes EpiriaxtTss.” . 

Lozayo.—* Descripcion del Gran Chacu.” 1733. 
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Masn‘Ciico and Lima? 1895; "Basin of the Amara Maya and Best 
R.GS.J., 1883 ; “Province of Caravaya,” 1860; “Translations of 
early voyages down the Amazon,” for Hakluyt Society, with 
introduction. Introduction to “Search for El Dorado” ( uyt 


Socie 
Maartivs.—* Von dem rechtszustande unter den Ureinwohnern Brasiliens.” 


Maw, fisce Rg. + Voyage down the Huallaga and Amazon.” 1827. 

Meacvaio Pervayo.—-Lima. 1791-1795. 

Mutter, General. —* Journey reported in the R.G.S.J." 1835. 

Mokreso, Francisco.—Argentine craniologist. 

OzeLtaya, Francisco de.—The quoted Pages refer to the extract from 
H translated by Clements Markham for the Hakluyt 
Society in 1859, 1539. 

Paz Soupax, —“ Geografia del Peru.” 1862, 

Peiiescut, Giovannt.—* Eight months in the Gran Chacu.” 1886. 

Pzxwa, idente Hereulano.—* Falla dirigida a Assamblea do 
Amazonas.” 1853. 

Prreste,.—“ Bosquejo del estado de Caravaya.” 1846. 

Porrria.—* Reise in Peru und auf dem Amazonenstrome.” 1827-32. 

PoLak, net E. R—“ Grammar and vocabulary of the Ipurina language.” 
1 

Ratworp1i.—* Apuntes sobre Ia provincia de Loreto.” 1862. 

Rtsermo.—From Southey’s “ Brazil,” vol. iv. 1774. 

Ropatovez, Manuel.—* Amazonas y Marajion.” 1684. 

Serarm pa Sitva Satroapo.—Report of an expedition up the Purus, 
translated by Spruce. 1852. 

, Srvox, Fray Pedro.—* Noticias Historiales VI.” 1627. 

Snusox, A.—*“* Ascent of the Putumayu.” RGS.J., xxi, p. 569. 1877. 

Surra, Herbert H.—* The Amazons.” 1880. 

Surru, Lieut. R. N.—* Journey from Lima to Parn.” 1832. 

Srix usp Martivs.—Reise. 1520. 

Servce, Richard.—MS. Notes. 

Srockier.—* Reise Beschreibungen.” 1726. 

ee ManuelL—MS. notes on the navigation of the Amazon. 


3. 
Trier, C. D.—* On the Zaparos of the Napo.” R.G.S.J. 
Ussaxo, Manuel. rt of ascent of tributaries of the Napo. Transla- 
tion by Bates RGSJ. 1864. 


jae Among the Campa Indiansof Peru.” “ Scott. Geo. Mag.,” 
893. 


Vetasco.— Historia del Reino de Quito.” 1789. 

Viaxe’s Travela 

Vitiavicescio.—* Geografia del Ecuador.” 1858. 

Vineres Ss Memorias. eS eerie Ges Gobierno del Sefior Virey, 

ncisco Gi a i, p. 129. 1796. 

Vor Tecmvot_—* Travels in Peru.” 1840. She 

Watracr, A.—“ Travels on the Amazon and Rio Negro,” 1853 ; “On the 
Rio os aa R.GS.J, 1852. 

Weppeit.—“ Voyage dans le nord de Bolivia.” 1855. 

Yrersvec.—* Descripcion del Canton Quijos.” 1853, 


Velasco has given the fullest list of Indian tribes of the 
Marafion Missions, and he has divided the period during which 
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the wild tribes were preached to by the Jesuits and Franciscans 
into three missionary epochs—namely, 

ist From 1638 to 1683. 

2nd ;». 1683 ,, 1727. 

ord y» 1727 ,, 1768. 


This includes a period of 130 years. I have noted during 
which of these epochs any-tribe, mentioned by Velasco, was 
preached to by the missionaries, because the names of many 
of them have now disappeared. Many of the larger tribes, 
extending their wanderings over vast tracts of country, are 
split up into numerous branches with distinct names. I have 
inserted all these branches in the list, with reference to the 
parent tribes. 

It is also necessary to bear in mind that the names by which 
many tribes are known to their neighbours have been given 
from without. Mr. Spruce, to illustrate this, told me that a 
young colony calls itself after its chief, but its neighbours soon 
give it another name, which the colony itself finally adopts. 
Thus the tribes of the Vawpes river have received their names 
from their Turt neighbours. We have the Tocanus (Toucan 
Indians), so called for their long Roman noses, suggesting a 
tonean’s beak; the Pimas (Fish Indians), &c. So also the 
Omacuas or Campenas (Flat heads). 

The best illustration that occurs to me, of the way in which 
the names of tribes originate, is given by that most companion- 
able of old writers, Cieza de Leon. He says that when he 
accompanied the first conqueror into the valley of Caucos, in 
New Granada, they some Indians Anzermas, because 
their country abounded in salt, which in their language was 
called anzer ; and that the Gorrones received their name because 
they came into the camp with baskets of fish, crying “gorron ! 
gorron !” which is their word for fish. 

I have endeavoured to 2 em my list of 1864 from every 
source within my reach, and to make the present one complete. 
But the basin of the Amazon is not yet completely explored ; 
and there may still be tribes as yet unknown and undescribed. 
Mr. Polak, for instance, tells us that there are thirty-four or 
more tribes inhabiting the basin of the River Purus alone. 
‘But I have not seen one third of their number described, or even 
enumerated. 

Aawas.—Same as the ANA¥As. 

Apapas.—A tribe in the forests watered by the two upper branches of the 
Corumbiara. Martius. 

Anacaxis.—A tribe on the river of the same name. 

‘Anactis.—A tribe of the River Madeira. Acufia, p, 117. 

Avasas.—A tribe on the River Japura. 
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Asuras, Avictnas, Auxtmas or Antras.—A tribe of the Rivers N, 


Napa. ‘They were preached to. betwen 1608 and’ 106%, ant 

Na were to between 1638 1683, an 

killed Father Pedro Suarez in 1667. They wandered in the dees 
to the south of the Excane.tapos(whom see). At the present day 
they are met with on the south side of the Napo near its mouth, 
and have the same language and customs as the Iqurros (whom see). 
They live by fishing and the chase. M. Rodriguez. Fritz’s Map. 
Acuiia, p. 94. Velasco. Villavicencio, p. 173. 


Axsproyes or CaLLacars.—A large tribe of the Gran Chacu, on the banks 


of the Bermejo and Rio Grande, the latter being a tributary of the 
Mamoré, They have no fixed abodes, and roam extensively in every 
direction, In the 17th century their homes were on the northern 
shore of the River Bermejo, but they removed to avoid the wars 
carried on by the Spaniards of Salta against the Indians of the 
Chaco, and settled in valleys farther to the south, Atthe beginning 
of this century their wanderings extended from the Bermejo to the 
Paraguay, when near Bers frequent desolating incursions into the 
Spani 


country settled by They are well formed, and have 
handsome features, black e aud aquiline noses, In symmetry 
of shape they yield to no nation in America. They have 


rei ig amy oe, Sesh tae een tak ae 
morning, women, sitting on twist, tie 
their husband’s hair. They pluck pele de from the forehead 
to the crown of the bead, accounting this baldness as a mark of 

ir nation. The women have their faces, breasts, and arms 
covered with black figures of various shapes, thorns being used as 
ponelle, ee patie xen wien eed ea poet The men pierce their 

ps ear, 

The Abipones are excellent swimmers, being taught before they 
can walk. ro gp beta Se bow = ~ hess ae eh ae 
game, generally roasted. brizhoffer’s time not 
number more 5,000, having been thinned by intestine fends, 
small caer hota’ heaps rs towards their offspring. They 
are subdivided into es, each ruled by a chief, ¥ : 
but these chiefs have little authority exceptin time of war. Dobriz- 
hoffer devotes two chapters to a very interesting account of the 
lan of the Abipones. 

eir chief weapons are the bow and spear, the latter of great 

length. They fix them upright at the thresholds of their tare 
Their bow strings are made of the entrails of foxes, and their 

uivers of rushes adorned with woollen threads of various colours. 
i arrows are made of wood. In battle they use a kind of armour 
made of the hide of a tapir, over which a jaguar skin is sewn. 
Their victories are celebrated ¥ songs, dances, and drinking parties. 
In 1641 they first became possessed of horses, and were soon Ye 
dexterous in the management of them, The Jesuits establi 
some mission villages epg paca Abipones. They are of tall 
stature. For five months in year, when the floods are out, 
live on islands, or even in treea. Wher a mother is brought to 
with a child the father also takes to his bed for some daya. 


do not bring up more than two children in a family, the others 


Seeng Siesta eave eombhe, Dobrizhoffer. Lozano, p.90. Hervas. 
L, Pp. ‘ 


Asreas.—See 
Acamonis,—A branch of the Soricazs. Velasco. 


Acaszos.—A branch of the Acvartoos, 
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Acararis—aA tribe of the River Parima. P 


enna. 
“Acuoanrs, or Acuoavars. A tribe of the Rivers Teffé cod urua, formerly 


at Ega, and on the islands of the Solimoens. Ribeiro. Martius. 

Acuvates—aA branch of the Jevenos ; 8° called from their food being the 
fruit of the achual palm (AMauritia ayy sc Met with on the 
Pastasa above the confluence of the naza. Villavicencio. 

"s Notes. 

Aporias.—A tribe of the River Japura. Penna. 

‘Agruox1as—A tribe mentioned by Martius. 

Acaricas.—A branch of the JzvEnos. Villavicencio. 

‘AgaraRia—A tribe of the Rio Branco, Penna. 

‘Agoras.—A tribe of the Gran Chacu. Lozano. 

‘Aevasas— A tribe of the Huallaga and Maraiion. The men have beards 
and are very fierce ; the women have fair hair like Flemings. 
M. Rodriguez. 

Aavaxacos.—A ch of the Cuzrzos. M. Rodriguez. V 


elasco. 
‘Aauanicos.—A tribe on the river of the same name, a tributary of the 


Napo. Velasco. 
Acvaruxas.—A tribe on the Marafion, near the Pongo de 


Manseriche, =| 
said to be a branch of the Jeveros. In 1859 they were met with by 7 


the Peruvian Bishop of Chachapo and they have since been 
friendly. Raimondi, p. 115. “ atic de Lima.” 


Acuitotes—A tribe of the Gran 

Anvumurmts.—A branch of the Zarparnos. 

‘Arcorrs.—A branch of the Igurros. Velasco. 

Alsvanis.—A tribe of the Maraiion. 1683-1727. Velasco. 

‘Aycaxas, or Cuamicuras—A tribe of the Pampa del Sacramento, living 
one eys pees east of Laguna, in a large village called Chamicura. 


yth, p. 

Atapoxas.—A branch of the Yaueos. Velasco. 

‘Ataxvas.—A tribe of the Japura and Solimoens. Martius. 

‘Amasvacas.—A tribe of the Ceayali, next to the Remos, and extending 
as far aa the Vuelta del Diablo, They have been re y con- 
verted to Ubristianity, bat have more than once killed their priests 
and returned to their original state. From their apparently quiet 
and docile disposition the missionaries conceived hopes of 
them, but they found themselves most cruelly ived. The 
Amasuacas are short and have beards, They are hunters and live in 
the interior, seldom coming down to the rivers. Smyth, p. 232. 
Herndon, p. 199. Raimondi, p. 118. 

Awaxartts.—A tribe between the Purus and Madeira. Martius. 

Awamis.—See Uamants. 

‘Amaoxas—A branch of the Yauzos, Velasco. 

‘Amaninas.—A tribe on the Rio Branco. Penna. 

‘Awazoxs.—A tribe of female warrior Orellana in Herrera, p. 34. 


Acuiia, p. 122. 
Ausvas.—A tribe on the River Japara. Penna. , 
Axicvaxos.—A tribe at the source of the River Anauirapuct. Martius. 
‘Awwantus.—A tribe on the River Moja, near the mouth of the Tocantins. 


Martius. 
Amuvnatars.—A tribe of the Gran Chaca. Lozano, p. 51. 
‘AXAJAS, or Axasazes—A tribe of the Island of Marajo. Martius. 
‘Ayamanis.—A tribe of the River Madeira. Acuiia, p. 117. 


‘Ayawas, or Axayars.—A small tribe on the Rio Branco and Rio Negro. 
; Martius. Wallace. 
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Awaxtases.—A tribe of the Pacaxa river. Acuiia, p, 130. 
Ancurzres.—A branch of the Excanettapos. Velasco. 
Axpinas.—“ Bat Indiana" A tribe between the upper waters of the 
Axvoas.—A tribe of the Marafion. See Munaros. They were preached 
to from 1683 to 1727. On Fritz's Map (1707) they are placed in 
the foresta between the Tigre and Pastasa. According to Villavi- 
cencio and Tyler are a branch of the Zaranos. There is a 
small on the Pastasa called Andoas, where the remnants of 
the tribe are collected together, about thirty families Velasco. 
Tyla Map. Villavicencio. Hervas, i, p. 262. Spruce’s Notes. 
er. 
Aspoquits.—A tribe of Mocoa between the Rivers Caqueta and Putu- 
mayu. Hervas. 
Asprras.—A tribe of the Araganatuba. Same as Aypreas. Acuiia, 
05. 


1 

Aweaquie =i. tribe on the River Anibdé. Penna. 

Asoorrras.—A tribe on the east bank of the Napo below the junction of 
the Aquarico. According to Villavicencio ha a branch of the 
Putumayus. They cultivate the ground. vicencio, 

Axstayas.—A tribe on the river Apaporis. Penna. 

Ayteas.—See Uaytnas. 

Axstoonts,—A tribe of the Rio Negro now extinct, or nearly so. Martins. 
A tribe of the River Madeira. Penna. 

Axsenovacas—A branch of the Campas. Velasco. 

Astis.—The same as the Camas : once a great and powerful tribe in the 
forests east of Cuzco, especially in and near the valleys of Santa 
Ana and Laris. They are mentioned in the Quichua drama of 
“ Ollantay,” and the eastern division of the Empire of the Incas 
was after them “ Antisuyu.” They were renowned for their 
ferocity, and were said to be cannibals They wear a long robe 
secure round the waist, with a hole for the head and two others 
forthe arms. Their long hair hangs down over their shoulders, 
and the beak of a toucan on a bunch of feathers is suspended asan 
ornament round their necks. Their weapons consist of clubs, bows 
and arrows. They are identical with or closely allied to the 
Cuoxcnos. They wander in the forests about the head waters of 
the Ucayali and its tributaries, Serf have good features and 

leasant countenances. Garcilasso la Vega, ii, cap. ii, 
Catena u, iv., p. 290, General Miller, RG.SJ., vi, Raimondi, 
p- 117. 

Awtiras.—A branch of the Jevenos. Raimondi, p. 115. 

Astives.—A branch of the Peromarvs. Velasco. 

Aoaquis.—A tribe of the River Cauamé. Penna. 

Aramas.—A tribe on the Rivers Pard and Ginipapo. Martins. 

Arastos.—The second tribe from the mouth of the River Cunuris, the 
head waters of which were said to be occupied by the Amazoxs, A 
sey of he ot Tort nation. Acufa, p. 122%. Martius. 

ervas, i, . 

Aranta.—An indian chief in whose sige Orellana built his brigan- 
tine. The Spaniards left the village o Aparia on the 4th of A 
and reached the mouth of the River Putumayu on the 18th of y, 
going down stream. Orellana in Herrera, p. 27. 

Arryants.—A tribe of the River Jutay. Martius. Penna. 

Arrnas.—aA tribe of the Amazons, Saiow the mouth of the Madeira. 


Acuiia, p. 117. 
Artacas.—A ibe of the Gran Chacu. Lozano. 
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Arracanrs.—A small tribe of the Upper Tapajos, higher up than the 
Mexpevevs, They ge nite naked 2, wear the hair short 
Chandless. Herbert mith, p. 253. 

Arprsaces —Same as Ges. 

Avowantas—A tribe on the Rid Negro, now nearly, if not quite extinct 
Martius. A tribe of the Madeira. Penna. 

Arotas.—A tribe on the River Nhamund4é, Penna. 

Apcrtwas —A cannibal tribe on the upper part of the River Purus. 
Serafim says they are constantly attacking the Cocoma Indians 
settled there. Serafim’s Report. 

Aqvtrts.—Mr. Chandless met with a tribe, with no — name, at the 
head waters of the Aquiri, a tributary of the It is distinct 
from the tribe next below them on the river, the Carecuznes, both 
in features and language. The Aguteis obtain iron from the 
Mavyerestnis on the Purus, and use a good many Maneteneri 
words, The “Taxaua,” or chief, wears a poncho and hood exactly 
of the Mancteneri fashion. They have dogs, but no other 
domesticated anjmals. Their ubds are generally of pexiuba or cedar. 
Chandless, R.G.S.J. 

Arnarorasts.—A branch of the Turm Hervas,i, p. 149. 

Axnacasés—A tribe on the Urubucuara, in the neighbourhood of 
Almeirim and Montalegre. Martius, 

Anaouvanarwas.—See CARABATANAS. 

Araoxas.—Same as Cavtsas. An extensive tribe on the northern bank 
of the Mayu-tata (Madre de Dios), a tributary of the Beni. 
Armentia describes them as very gentle and inclined to intercourse, 
and remarkably white complexioned. Church. Armentia. 

Anapargcas.—A branch of the Chiquitos. Hervas. 

Arapassos.—A tribe of the Rio Negro. Wallace. . 

Axgaquizes. —A tribe on the Rio Negro who were among the first settlers 
at the Portuguese town of Barra. Spruce’s Notes. 

Ananas.—aA very fierce tribe on the lower Madeira, and between that 
river and the Tapajos, with no settled habitations. They do not 

lant mandioc, and engage in deadly wars with the Muxpavovs. 
ius. 

Anavas.—aA tribe on the River Jurua. Bates. 

Anavicas—Probably the same as Bates'’s Anavas. Martius. 

Anrarovs—See Uararcvs. 

Axares—aA tribe on the southern tributaries of the Araguay. Martius. 

Angazas.—A branch of the Snncags. pam ing? Bx 365. Velasco. 

Arpas.—A branch of the Yamzos between the Napo and Nanay, Velasco. 
Villavicencio. 

Anexatnas.—A tribe on the Rio Negro, and on the upper waters of some 
of its tributaries. They make war against o tribes to obtain 
prisoners for food. In their religious ideas they resemble the 
Uatrts. Wallace, p. 


508. 
Antcoroyses—A tribe of the San 8 a tribu of the Itenez. 
; imao, tary 


peewee aan ee: of Mirage Madeira. Segoe a 

Aniqueyas.—A tribe of the I mays, Soorene to Spix, but proba 
the same as the Angkarxas Also on the Madeira. Spix and 
Martins, iii., p. 1136. Penna. 

Agmanvros.—A tribe now extinct or nearly so, at the sources of the 
Anauirapuci. Martius, 

Arors.—See ARares. 

Anoas.—A branch of the great Tcrt tribe, at the mouth of the Pari. 
Hervas, i, p. 149. 
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Axoaguis, or Anveaquis.— Marked on Fritz’s Map (1707) near the north 
side of the Amazons and below the mouth of the Rio Negro, called 
also by the Portuguese Oxxumupos or “long ears” Fritz's Map. 
Martius. 


Arvyas.—A tribe on the Jurua.. Penna. * 

Assar Tarctsas—See Juni and Uarsumas. $; 

Avacvates.—A tribe of the Maraiion preached to between 1638 and 1683. 
M. Rodriguez Velasco. 

Arvats.—A tribe on the Putumayu. Acuiia, p. 99. 

Arvrianis.—A tribe on the Araganatuba. Acuiia, p. 105. . 

Avwares.—A branch of Uotaras. Velasco. 

Avxinas.—See Aprormas. 

AvAsaTxos—A tribe marked on Fritz’s Map (1707) between the Ucayali 
and Yavari. 

Avurmas.—See ABIsIRAS. 

Ayacares.—A branch of the Iqurros. Velasco. 

Baccanazes.—A tribe near the sources of the Jurnena, Martius. 

Baccanmers.—A tribe with very white skins near the sources of the River 
Xingu. Martius. 

Bacunis.—A tribe of the River Arinos. Martius. 

Barusas—A tribe on the Rio Negro, now extinct, or nearly so. Martius. 

Batsvcvas.—A tribe of the River Jurua. Penna. 

Baxtwas.—A tribe of the River Isanna, of the same family as the Barres. 
Spruce. Wallace, p. 529. :; 

Barstpos.—See Marorcsas. 

Barrés —An im t tribe on the upper part of the Rio Negro, the 
Cassiquiari, and the head waters of the Pacimoni and Marain4, 


The word Barré means comrade, but it to be modern. 
Spruce gives eight branches of the Barné tri as follows: 
Barrts * PactMoN ARIS 
Maspasacas YVanananas 
GUARIQUES 25 Masacas 
CouNtrPvsaXAs TARIANAS 


The Barats are mid bor be absorbing the Bindred nations, an 
since the beginning of the present century their language has 
become, without any aid of missionaries, the general language of 


the Indians of the above the cataracts, of the Cassiquiari, 
of the Rio Negro, and of many of the tributaries of these rivers. 
The reason for this to be found in the character of the 


Barré inte himself, who is nro eS, rig amorous, more 
uproarious, more pugnacious than any of his neighbours. The 
headquarters of the és is now st San Carlos de] Rio Ni 
and people of that nation are scattered over the whole Cassiquiarian 
region, even to Maypures on the Orinoco. Spruce has made a 
vocabulary of the Barré language, which he says is really 
melodious. Spruce’s Notes, 

Bavuvyas.—A tribe of the Uaupés. Wallace. 

Bavres.—A tribe of the Moxos Indians near the River Itenez. They 
killed Father Baraza in 1702, Settled in the missions of Concep- 
cion and San J m. Hervas. Baraza Keller, p. 22. 


p. 94. Velasco. 
Beroccros.—A branch of the Paracvas, Velasco, 
Biietas.—See Vitenas. : 
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Braxcos.—A branch of the Iquitos. Velasco, 

Boaranis.—aA tribe of the Uanpés. Penna. 

Booas.—A tribe on the River Pocaxa. See Campocas. Acuiia, p. 130. 
Boueras.—A branch of the Moxos. Hervas 
Boocas and Boros.— Branches of the Carqurroa, Hervas, 

Bonones.—-A tribe hostile to the Portuguese near the sources of the 
Borocupos,—A Brazilian tribe on the Tocantins, with a very low type of 
skull. Hervas. Moreno, p. 37. * ; 

Buots.—<A tribe on the River Jutay. Martins. 

Bouras.—<A tribe on the River Amazon below the mouth of the Madeira 
Acuiia, p! 117. . | 

Brs.—aA tribe on the south side of the River Pani. Martins. 

Busquirases —See Carawanvas. 

Canance.—aA tribe on the River Tocantins, Hervas. 

Canmas.—A branch of the Moxos, Hervas. : 

Casnus-v-Ascnonims—A tribe near the sources of the Jamary, Martius. 

OCastnicesas.—A tribe of the Caburi, Penna. 

Caca Tarctsas.—See Junss, 


_Cacnicuanas.—A_ tribe on the south side of the Amazons, the same as 


the Cucitictanas. . Acniia, p. 45, 
Cacuaravs.—A tribe of the Arnganatuba: Acuiin, p. 105. 
Canans.—* Men of the woods.” See Guaxans. 
Canvacnes,— A branch of the Tevznos. Velasco. 
CaAHUAMADES —Same as the CAnUACHES. 
Canvararrrs.—A tribe of the Rio Negro. Acuiia, p. LIO. 
Catrtorapes.—A branch of the Cargurtos, Hervas. 
Catsiasas—<A tribe in the forest near the Tonantins, a branch of the 


Sucmasas. They only number about 400 souls, and are very — 


debased. Bates, 11, 373. 

CaLtagars.—See AniroxEs. 

CALLigecas.—Same as Casinos. 

CaMARAgES.—A tribe wandering between the Rivers Jamary and 

arares. Martina. 

samrihse nnn tribe of the Maraiion preached to between 1683 and 1727. 

elazeo. 

Camnenas —Portuguese name for the Owaotas 

Campocas —A branch of the great Tupi tribe in the bay east of the mouth 
of the Tocanting, Martins. : 

Camras.—Same as the Axtis, They are said by Velasco to be descended 
from Inea Indians. Marked on Fritz’s Map (1707) near the head 
waters of the Ucayali. Velasco, Hervas, i, p. 262. Urquhart. 

CAMPEV AS —Same as CAMpEnAs. 

Camvcuinos.—A tribe met with in the end of the last century, at the 
mouth of the Napo. They are docile and humane, but very serious 

_ and circumspect, “ oprah ders fee MED 28 

Caxacures—A branch of the Moxos. Hervaa 

Ca®amanis.—A tribe of the Rivers Jurua and Purus. Serafim says that 
they are cannibals, and are met with in the upper part of the 
Purus, and that they are constantly attacking the _—— of 
Cocoma Indians there. But re see ‘Urbi the 
CasaManis on the Hyunci and affluent of the Purus P cones and 
agricultural. The force of the nation is on the Curumaha, a 
tributary of the Puras, Chandleas gives a few worda of their 
language. They use crowns of feathers, Serafim. Chandless, 
Spix und Martius, iii, p. 1183. Bates, iL, 379. Manuel Urbimo, 

CaxGararaygas.—A savage tribe on the Madeira. Heath. 
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Cawtciasas—See Caststamas, 

Castszavas—A branch of the Moxos. Keller spells them Castomanas 
They are settled in Sais by Ds oeath. He A peers ct 
their langa: Was Mae r. Hea ervaa. Keller, p. 
Heath in ss eae City me 679 (April, 1883). 

Osvas secs th ae ee ares paren es cg and shee 
Marorcsas, wi 7) ways at war. ¥ go quite 
naked sod aie mad to be a bold race: but they have no cannes, 
and are not numerous, and consequently not much feared. Dr 
Girbal made two unsuccessful expeditions in search of them from 
Sarayacu, in the earl satengid 1793. They eat their dead, like the 
Cocomas, and the Reg Pate very large, many families living 

ther. They are parecer gees on Fritz’s Map (1707), between the 
Rivers Ucayali and Yavari. Fritz’s Map. Smyth, a 225. 
Mercurio Peruano, No. 381." Mem de los Vireyes,” vi, p- 1 

Carecaeses.—A tribe on the Aquiri, main tributary of the Purus. They 
live away from the ree banks and do not use canoes, but rafts 

, AG ibe of the Ixié. Penna. 

arvesas—A tribe of the Ix 

Canascrasas.—A tribe of the Amazons below the mouth of the 
Basururu, a branch of the Japura. They were divided into the 
following branches in Acuiia’s time :— 


CanAcvanaSs QuEsEntS Quimancvriasas VaRrsarcs 
Pocoas4s CotocaniaAwas TUISAMATN4S WARTCAGUACAS 
VRATARiIs: Moacanayas Anacvaxsarsas Cumartetarayas 


MastcarcasasQnonvriasas Maniscrasas CURTANAEIS. 
They used bows and arrows, and had iron tools, obtained from other 
tribes who communicated. with the Dutch in Guiana. Acuiia, p, 108. 

Canactasas,—Sve CARABUTANAS, 

Carascas—A branch of the CauwciHos, in the foresta of Caravaya. 
Pimentel. Paul Mareoy. 

CARAPACHES.—See Casinos, 

Cararayas—A tribe of the Rio Negro, and a branch of the large tribe 
of Uavrés. Acuia, p. 110. 

Cararas.—aA tribe on the west side es the A. Faia Sao river, Martius. 

Carcayas, or Cavavasa—A race of on the River Jurua. 
Castelnau. 

CARIGUANAS, Ses tribe near the sources of the Trombetas, perhaps the 

ume as the Cananvrawas of Acuiia, Martius 

Carttosas—aA tribe on the Madeira near the falla They swell them- 
selves out by eating earth, but are otherwise strong and cen 
The men wear ia of hard wood round their necks, and ban 
fastened round their wrista and ankles. They are not siahaavnse 
esutar gro to Spix these are met with on the Jurua. <A chief 

ed Caripuna is mentioned by Orellana, They are marked on 
Frite’s Ma T1707 near the Kio Branco, Martius mentions — 
asa branch of the. Bp Seite ct ar Armes sen aa wines 
the sources of the Rio Negro, tapas and Essequibo. He mys 
that this and the preceding tribe are of Carib origin, Orellana in 
pot pP 36. Sana, p- 107. Spix, iit, p. 1183, Martius. 
er. 

‘Canvaxas—Seo Jomaxas. Fritz’ Map. Gibbon, p. 295. Martins. 

Casnrpos, CALLMECAs, or CanaPpacues.—A tribe on the west side of the 
Ucayali, as far as the head waters of the Rivers Pisqui and 
Aguatya. In 1651 Father Cavallero resided some time in their 
country, but they killed the priests left there by him. In 1661 the 
Casmipos drove Father Tineo awhy, in ‘104 they killed and 
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ate Father Geronimo de los Kios. In 1744 they joined the famous 
Juan Santos, an Indian who had been outraged by Spaniarda, at 
Ayacucho, He destroyed all the missions of the Cerro de la Sal, A 
near Tarma in Peru. Until lately no one dared to venture among = 
them, and they live scattered about in the forests like wild beasts. 
The majority of them live on the Pachitea, which they navigate on 
rafta. They are said to be cannibals, but Girbal and Raimondi 
doubted this, and the latter thinks that if they eat their old people 
it is more from religious superstition than from cruelty. . The men 
have beards and wear long frocks, The women go naked untii 
they are married, after which time they wear a waist cloth, The =~ 
men are very dexterous in hunting. When one of them is , 
rsuing the chase in the woods, and hearing another hunter — 
imitating the cry of an animal, he immediately makes the same cry : 
to entice him nearer, and if he is of another tribe he kills him if he 
cap and (as is alleged) eats him, The Casmisos are ina state 
of hostility with all neighbours. They have large houses, ard = 
live inland, away from the rivers, during the rainy season: butin 
the dry time they resort to the river banks. Their Nh Fr are 
clubs, lances, bows and arrows. A Viceroy of Pern, in 1796 : 
reported to his Government that the Casuipos were as white as” 
Germans, with long beards, and that they went quite naked. The 
missionary Girbal was astonished at the beauty of their women. 
The word “ Cashibo” means “a bat” according to Girbal 


Father Calvo has visited the Casmtnos several times since 1857. | 
Girbal MS. “Mem de los Vireyes,” vi., p. 136. Smyth. Herndon. ; 
Raimondi, p. 120. Sy 


CaTaquixas.—See CaToquryvas. 

Catacxis,—A tribe on the River Purus, 16 to 30 days’ voyage up. They 
have houses, sleep in h and cultivate mandioc. They go 
naked, het grimy, Pac of twi hair on their wrists and ankles. 
They use the blow-cane, and poisoned arrows. Their canoes are 
made of the bark of a tree. y use the powder of the roasted zg 
rs of the Acacia Niopo as AF peewee yc narcotic. They eat t 
orest game, tapirs, monkeys irds ; ey are cannibals, eat- 
——— of other tribes, They are numerous and warlike. Acuiia . 

ed them Quatavsis. They are also met with on the Upper > 
Teifé, between the Jurua and Purus, and between the Purvs and 
Madeira, especially on the River Mucuin. Chandless describes 
them as a fine handsome tribe, free from the Puru-puru skin 
disease, and remarkably clear complexioned. He says that they 
= acre if eres and Bement - their own ; but by N 
iaposition peace industrious, of agriculture, and even : 
of manufacture. Their mandioc flour is good, their pottery very neat 
and ornamented with geometric _ Acufia, p. 107. Martius. 

‘ Wallace. Spruce, MS. Notes ii., p. 226-379. Chandless. 

Caracurxia—A tribe of River Jurna, evidently the same as the 
Catavxis. Spix und Martius, iii, p, 1183. 

Catrasas.—A tribe on the Purus, but said to have come from the west. 


esa. 

Catvquisas,—A tribe of the River Jurua. They use the blow-pipe and 
poisoned arrows, as well as bows and arrows ; and they live on 
snakes, fish, and monkeys. Spix und Martius, iii, p. 1184. Bate, 

ii., p. 241 and 379, : 

Cavayas,—A race of dwarfs on the River Jurna, only four or five spans ‘ 

i One of them was seen by Von Spix at Para. See 
Cancasas. Spix. iii. p. 1183. Penna. 
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Cavaxis—aA tribe of the Rivers Jurua and Jutay. Penna. 

Cautaris.—aA tribe of the Japura. Penna. 

Cavrzzes.— A tribe in the Brazilian province of Matto Grosso. Martius. 

Cavranias.—A tribe on a river of the same Ea, isororea of the 
Ttenez, Martins. — 

Cauxanas.—A tribe between the Putumay canoe Ja who are said to 
kill their first born children. igators, Spix und 
Martins, iii, p, 1185. Wallace,p. 511. . 

Caritas. —One of the tribes of the River Mayu-tata (Madre de Dios) and 
on the Rivers Tahuamann or Orton and Manuripi.. Some of them 
are gathered in a mission on the Beni. Church. Armendia, p. 50. 
They are said to he the same as the Anaowas, 

Cavayas.—A tribe of the River Madeira, Acuiia, p. 117. _ 

Cararas.—A tribe on the river of the same naime in Ecuador. Basurco. 

Cavunanas—A branch of the Moxos: Their chief was called Paytiti. 
They are settled in the mission of Exaltacion de Ia Santa Craz. 
They are cpa beatmen. Dr. Heath collected a argianees 

of their lan Baraza, “ Reise-Beschreibungen.” Keller, p, 2 
oath E in 3 cae Cit Review,” April, 1883, pp. 679-687. 

Cenicomas.— A tribe of the ¥ auapiri Penna 

Cuaconos.—Savages on the west side of the Mamoré down to the Beni. 
Heath. Armendia’s } 

Cyaw.—A branch of the Coerzos. Velasco. 

Caamras.—A tribe of the River Yavari. Penna. 

Caamicursas.—See AJTANAS. 

Caayxs.—A people of the Gran Chacu. In former times they were en- 
pare in wars with the Culmicuanas, but afterwards Ph 
they freed themselves, and went to live apart in the neighbourh 
of Santa Cruz de In Sierra. Hervae. 

Cuaras—A branch of the Roamarsas. They wander along the banks of 
the Pastasa river, and between that riverand the Morona. M. 

Velasco, Villavicencio’s Map. 

Cuagextes, or Cranastes—A numerous and widely spread tribe on the 
banks of the Rivera Araguay and Tocantins. Martius. 

Cuavurras.—aA tribe of the River Yavari. Penna. 

CHavetos.— A branch of the Acuanicos, Velasco, 

Coaravrras.—Indiana of the Upper Maraton of the first missi pinhabitants 

1638-83, Chayavitas was a village psa rt arn MH) Areas 
on the left bank of the River Paranapuras 
Velasco. Hervaa, i. +p 262, Raimondi, p. 89. 
Cuorrexaguas—A branch of the Coereos. Velasco, 
Cuergos,—A numerous tribe of the Maraion of the first missionary epoch. 


M. Rodriguez. Anonimo, p. 389. Velasco. 
(CoEemEstTss.—See Cray 3 


VESTES. 
Cmpanas.—A tribe of the River Jutay, Martina. Penna. 


Curcoas Orroxes.—A tribe of the ran Chacu, met with between the 
Cumictaxas and Guarcurvs, in a very inaccessible country. © 


The dress in cloth made from Liama wool, and are said to work 
in silver mines. The Incas employed them on this work, and it 
— robable that they comp one of the Mitimaes or colonies 

cas. They live peaceably with another tribe of Indians 
pat (CounUMATAs. Ar sie cultivate the land, and come down to 
the River ong to fish; but are ha! Riagbovn to Lyte the 


eat trom the“ roal sath me country. They are 
ealled ones from the 
call ji - een no Caz00,""6 or officers of 


, Incas. 
Cumanas.—A tribe of the iver Yavari. Martius Penna. 
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Curwarvas.—See AuBivas. 
Cutrzos,—See Currzos. 
Curquiros.—A_ numerous group 


of tribes in the province of Santa Craz de 
la Sierra, in Bolivia, and between the head waters of the Rivers 
Mamore and Itenez, They are considered as minors by the Boli- 
vian Government, and they caltivate cotton and sugar-cane, Their 
uce is sold for the benefit of the community, and a fund is 
‘ormed for the relief of the infirm and aged. The word “ Chiquito” 
means “ very small” in Spanish, a name which was given to these 
Indians by the early Spaniards for the following reason >—When 
the country was first invaded, the Indians fled into the forests ; and 
the Spaniards came to their abandoned huts, where the doorways 
were 30 Serene’. low that the Indians who had fled were sup- 
to be d 
Their houses are built of adobes, and thatched with coarse grass. 
They manufacture their own copper boilers for making , and 
they understand several trades. They also weave pons and 
hammocks, and make straw hate. They are very fond of singing 
and dancing, and seldom quarrel amongst themselves. They area 
peaceful race. When a Curquiro Indian takes a my | to wearing 
striped trousers he ts a row of white and a row of yellow cot- 
ton. Should he wish for blue, he ts a row of indigo. The 
heart-leaved Biva Orellana grows around him, the vanilla bean 
scents the doorway of his hut, while coffee and cacao trees shade it. 
The Cuiqurro group of Indians is divided into forty tribes : 


Curmivoxes QcrMomEcas Poersocas 
Taos TAPUCURACAS Meragvicas 
Boros YURACARECAS Mamacicas 
Tasccas Yrarrvcas Simacas 
Taxyortwas Imoxos Zamcucos 
XupEREsas Mororocas ZanExos 
ZaMANUCAS CccuRAnEs Ucorasxos 
Bazonocas BRoocas CAIPTORADE 
Powracicas Turactcas Texacnos 
UIBIQUIBAS ARUPARECAS Trmtsanas 
UImAs Prococas Tomornxos 
ZEMUQUICAS Quimecas Pasayas 
Tavumocas > ey 
Cucicas AGICAS 
These tribes speak seven different languages called— 
TAPacvRaca ~ Quiremoca 
Nareca ZUBACARIOUIA 
PaUNAca Moxcoca 
PAlcosEca 


the latter being the most prevalent. Dr, Latham has some remar 
on the Chiquito languages and lists of words. Hervas, i, p. 158. 
Martius. telnau, iii, p. 217. Gibbon, p. 164. Latham. 


Cumisvasas.—A tribe of the Gran Chacu nearest to the confines of 


Bolivia; speaking the Guarané lan and su to bea branch 
of that widespread nation. When the Inca Yupangui conquered 
them, they were indiscriminate cannibals; and im 1571 they re- 
pulsed the invasion of the Spaniards led by the Viceroy Toledo in 
person. bar! Banned a blue coloured wafer-like ornament on the 
getty ir women are exempt from servile employment. 
. de Ila Vega. Lozano. Dobri 
leschi, p. 33. 


er. Vigne, i, p. . Pel- 
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es” 
4 Cutnioxossos.—A tribe of the Bolivian Gran Chacu. Pelleschi, p, 31. =! 
Curerrcxos.—A tribe on the head watersof the Curaray.. Villavicencio’« a 


Map. 

Carviiros.—A tribe in the Argentine Gran Chaca. Pelleschi. p. 31. 
CuoLoxes.—A tribe of the Huallaga, on the left hank. The name must 
have been given them by ths Spaniards. They were first met with 
' by the Franciscans in 1676, in the forests near the Huallaga, whe 
; established them in mission villages. They are now found in the 
ys villages of Monzon, Uchiza, Tocache, and iza on the Huallaga. 
“ Their skin is a dark brown, they have shiny black hair, and scarcely 
" any beard, nose arched, and cheek bones high. They consider 
themselves great doctors, and are yh snperstitious. They are 
- proud, perverse, and fond of a wild life; but are of 
. cot . They are cheerful, good tempered, and sober. They use 
’ the blow-pipe, called by the Spaniards cerbat‘ana, by the Portuguese 
a, , and by the Indians pwewna, It is made of a long, straight, 
piece of wood of the chonta palm, about eight feet long and two 
inches in diameter near the mouth end, tapering to half an inch at 


the extremity. The arrow is made of any light wood, about a foot 

long. A good marksman will kill a small bird at thirty or forty 

¥ paces with the pucuna. Raimondi says that the Cnorowss are idle 
i and pass a t part of their day drinking masatfo, but that they 
. are expert hunters with the cerbatana. 3 io Peruano, No. 51. 


Poeppig, “ Reise,” ii., p. 320. Herndon, p. 138. Raimonidi, p. 112- 

Cavpavixas.—A branch of the Axpoas. Velasco. 

4 Cavrias.—A branch of the Aevantoos. Velasco, 
sg Cavscnos.—A numerous and formidable group of tribes in the forests 
eastward of Cuzco and Tarma ; first reduced to subjection by Inca 
Yupangui. They are said, by Velasco, to be descended from Inca 
Indians. Those to the eastward of Cuzco are divided into three 
; branch tribes, the Hcacntrarnis, Torusents,and Simmerain. In 
4 Caravaya there are two other branch tribes called Canayeas anil 
x Svcumanxim, They call their chiefs Huayris. General Miller, in 
1835, met with a chief of the Hvacutrarnis and some of his tribe 
in the forests of Pancartambo, where the River Madre de Dios 
takes its rise. Their but was well built, on a rising ground, wall 
, 6 feet high, a good pointed straw roof. The Hwagri was about 
4 5 feet 10 inches in height, well made, of a good cast of features, 
and a jovial disposition. These Indians are afraid to be in utter 
darkness at any time, for fear of evil spirits, They cultivate maize, 
yucas, Layer fen pineapples. They live in long huts, twenty 
os in each, and wander for leagues through the matted 
orests in search of gamé. cc have no religion whatever, bury 
their dead in the huta, and are fierce, cruel, and untameable. The 
Cuvscnos of the forests east of Tarma are quite independent, very 
fierce, and formidable. G. de la Vega, i., lib. vii, 14. Velasco. 
General Miller, R.G.3.J., vi. p. 18%. Von Tschndi 466. 
ee p. 51. Markham, ‘*Cuzco and Lima” and RGR, XXV-, 


A p. 151 
* Cuvsiries.—A tribe of the Gran Chacu, between the Rio Grande and 
; Bermejo. i die i said to be ory: from Spaniards, and are 

and courteous ; cultivate maize, besid 
Pp food derived from fishing and hunting. "They go quite naked, sor 
. ae aap a he war ren ee ee and Mocovies, but live in 
riendsh our © ribes, ypear same 
origin, and who resemble each other closet oi tha one 


er closely, I 
4 Gvamatcas, Yecuxamras, and Vertis.’ ‘Losan oy : by ceri 
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Cuvstaquincs —Same us the Pirros. 
Cucerrrosas.—A branch of the Jevenos. M. Rodriguez. Velasco. 
Cuvecmatas.—See Cutcnss Oresoxes. ws 
Cuvzcos.— A tribe of the Huallaga, established in a mission village by 
the Franciscan Friar Lugando in 1631. Mercurio Peruano. 
Crxcacacnvscas.—A tribe supposed to have been descended from the 
Incas. It is now extinct. Velasco. 
Cirés—A small and friendly tribe on the Tapata, a tributary of the 
Porus. They are very industrious. Chandless, 
C:ats.—A tribe on the Solimoens, now probably extinct. Martius. 
Crvnes.—A tribe of the River Pastas. M. Rodriguez 
Currcas.—A tribe of the River Japura. Penna. 
Coanuyas.—See CaHass, 
Coata Tarcésas.—A tribe of the River Jurua, reported to have short 
tails. Von Spix, iii, p. 1183. Castelnau. 
Conrvs —See Uacres. 
Cocomas, or Cockmas.—A tribe of the Marafion and Lower Huallaga of 
the first missio epoch, 1638-83. Spruce suggests that they are 
a remnant of the ampas. Their province was called by the 
missionaries, “ La Gran Cocoma.” They built their huts round a 
beautiful lake near the mouth of the Huallaga, where Father 
Lacero established a mission. In 1681 they were still in the habit 
of eating their dead relations, and grinding their bones im drink in 
their fermented liquor, They said it was better to be inside a 
“friend, than to be swallowed up by the cold earth.” In 1530 
they moved from Laguna to Nauta, at the mouth of the Ucayali. 
They are bolder than most of the civilized Indians, and they carry 
on war with the savage Maroresas. When the Brazilian expedi- 
tion explored the River Purus in 1852 the leader of it reported 
that the last seven villages on that river, extending to the extreme 
limit of navigation, were inhabited by Cocomas. But Mr. Chandless 
has since shown that these were not Cocomas, but Mayeresgnis. 
’ The lang of the Cocomas is a mere dialect of, and very much 
resembles the Tort. Bates speaks very highly of them as a shrewd, 
eerew hard working people; and they are good canoemen. 
Rodriguez. Poeppig, “ Reise,” ii, p. 449. Spruce's Notes. 
Herndon, p. 195. Bates, ii., p. 159. Raimondi, p. 113. 
Cocomitas.—A “branch of the Cocomas settled at Laguna on the 
Huallaga. They are lazy and addicted to drink, but good canoe- 
uae. M. Rodriguez. Velasco, Herndon, p. 176. Raimondi, 
13. 
Ceci tribe of the River Teffé. Ribeiro. Penna. ' 
Corrunas.—aA tribe of the River Japura. They are, in general, small, 
strong, and dark, with not agreeable in their faces. They 
eer SoM much among relations, and Martius gives this as a 
cause of their degenerating. Their language, spoken through their 
— apa dimagreeable. Spix und Martius, iii, p. 1201. 
na, p. xix, 
Coruxas.—aA tribe of the River Uaupés. Penna, 
Coraxes.—A tribe in the forests sixty leagues east of Quito, on the head 
waters of the River Aguarico, near the foot of Mount Cayambe. 
They are much reduced in numbers, and have lost their former 
fierce character. They speak a harsh guttural language. Velasco, 
jii,, 136. Villavicencio, p. 173. Hervas, i., p. 274. 
Conmias.—See Uaurss. : 


Convmares.—A tribe of the Marafion, preached to between 1727 and 
1768. Velasco. es. 
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Cotcnagrirs.—A tribe of Tocuman, and in the southern a the Gran 
Chacu. They resisted the invasion of the Span — Salta and 
Jujuy very bravely, and were not entirely "aubdued until 1666. 
In 1659 they followed Pedro Bohorques in © in 
search of Paytiti. Velasco, - Lacan, p92. Dot 

Conuxas—A tribe of the Rivers Jurua Yavari, suppenel to be a 
branch of the Ticunas. Penna, Bates, ii., pp. 196, 396. 

Comaconis,—<A branch of the Spncazs. Vi 

Ce tribe of the Rio Negro now nearly, if not quite, extinct. 

ComavnesA tribe said by Velaseo to be eat: from. the Inca 
Indians ; preached to between 1683 and 1727. Velasco. 

Corxamanis.—aA tribe of the River Jutay.. Martine: 

rece 5 tribe on the head waters of the River Tigre. Villavicen- 

5 Mn . 

CosErons.—A ch of the gba Velaszeo. 

Cosimos, or Maxoas —<A tribe of the sap ane edn et and the 
banks of the Ucayali. They were visited by missionaries 
between 1683 and 1727. In 71685 ‘some Waneeenin descended by 
Pachitea, and formed a mission amongst them, but the good friars 
were killed by the Casmmpos Fa Ricter was killed by the 
Coxtpos in 1695. At present. most of them profess pga aly 
ora to the indefati ; le exertions of eur eedh Girbal ae 

by are a quiet tractable They int their faces in an 
blue pret cd week allvee Shinai therr li and noses. They are 
good boatmen and fishermen, and are emp Aad by the tradera to 
collect sarsaparilla. They speak the Pana They have 
very rough <a ome to the continual adteake of Coa Nees 
They are marked on Fritz's Map on the east side of the Ucayz 
Velasco. — Fritz’s Bia. Mercurio Peruano. Girbal {S. 
oes Smyth, p. 35, Herndon, p, 202 Hervas, i., 

Coxabaea a tribe of the River Jutay, Acuiia, p. 99, Spix und 
Martiua, iii, p. 1185. , 

Coratasas —A branch of the Jevenos. Villavicencio, 

ComeTts—See Curerva. 

Coniclanas.—See Moxos. 

Conoconcs.—A tribe of the River Uaupés Wallace. 

Conoxas—aA tribe of the River Teffé& Hibeiro, 

Conoxabos.—A tribe of the River Pastasn, M. Rodriguez. 

Corrrs.—A sniall tribe between the Tocantins and Aracuay, divided into 
ten branch tribes. Martina, 

CoTos. —See Onerox Es. 

CoTocaRAayas.—See CARABUY.ANAS, 

CoTURIAS.—See Mecriagy 

Covas—See Uavr 

Crays.—A tribe ark sides of the Tocantins, in the ae of Goyaz. 
A-warlike people, Martius. 

Cucamas—See Cocomas. 

Cucniovasas.—A tribe of the River Purus. There is a tribe of the same 
saeeort the Tocantins, Acuilay p. 107. Spix und Martius, iii, 

i 

Guomas= See (Caquitos. 

Cucunares.— See Coigurroa. 

Cumvas—A branch of the Camavos. Velasco. 

Cures —A branch of the Roamaryas. 


Curracrs.—A tribe of the Ki iver Aguarico, Villavicencio's Map. 
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Ccrraros.—A tribe between the Aguarico and Putumayu. Villavicencio’s 


Map. 
Couman—aA tribe of the Yavari. Martins. 
Cumacumass.—A tribe of the River Japora. Penna. + 
ComantevaTanas.—See CABAnUTANAS. 
Ccmarans.—A tribe of the River Porus. Acuiia, p. 107. Spix und 


Martius, iii, searee . 

Comaastsoa—A tribe of the Santa Catalina, in the Pampa del Sacra- 
mento, Smyth, p. 204. x 

Cumvramas.—A tribe of the River Solimoens. Penna. 

Cusas—A tribe of the Putuma Acniia, p. 99. 

Custrusasas—A_ branch cf Bannés, mhabiting the head of the 
Pacimoni river. Spruce. 

Cusxmes.—A branch of the Avimas, Velasco. 

Cusvems—A tribe at the mouth of a river up which the Amazons are 
said to live; the River Nhamundsa. Acufia, p. 122. Penna, 


p- =x. 
Cortmnanos, or “ Ant Indians "—A_ branch of the great Turr nation, near 
the mouth of the Amazon. Martius 
ab Mest tribe of the Ucayali, said to be a branch of Camras. 
elasco. , 
Coraxanis—A tribe of the River Madeira, Acuna, p. 117. 
Ccuasis. —A tribe of the River Japura. Penna. 
CunanatTes—A branch of the Zaparos, Villavicencio. Tyler. 
Cunasst Tarvtsas—See Jun 
Conerva.—A tribe inhabiting the country between the Rivers Ge aa anil 
Uaupéa. They are short but very strong, wear their hair ong ancl 
paint their bodies, The men wear a girdle of woollen thread, bat. 
the women go entirely naked. Their houses are circular, with walls 
of thatch and a high conical roof. They reside in ermal! villages 
ed by achief, and are long lived and peaceable. They cultivate 
maize and mandioc. They have no idea of a Supreme eae Their 
language is very guttural and difficult to understand, as they keep 
their tecth close together when speaking. Latham gives twenty-two 
Curetu words. re is a tribe of the same name on the River 
Teité. Ribeiro. Spix und Martios, iii, p. 1222. Wallace, 
p. 509. Latham, p. 485. ; 
Contanes—aA tribe between the Xingu and Tocantins. Martina. 
Comates—A tribe marked on Fritz’s Map (1707) between the Rivers 
Madeira and jee bes Fritz'’s Map. 
Cunrcrmants.—Formerly on the River Jami. Edwards, p. 17. 
CuntatEenca—A race of giants on the Pur. Acuiia, p. 107. 
Cvsixas—A tribe living south of the Owacuas. Acuna, p. 06. 
 Spix und Martius, tii, p. 1187. Penna. 
Cuvnm—aA tribe of the River aS aatea, am Acuiia, p. 100. 
Cuniveas—A tribe said to have been subject to the “Gran Paytiti." 
- M. Rodriguez, — 
Cvrvasas.—A tribe of the River Yavari. Martius. 
Crnvasanis.—See Camanvranas. ‘ 
Cunvaxis.—-A tribe of the Rio Negro, now nearly if not quite extinct. 
‘Martins. Penna. ee GE alt 
Convcvevs.—A tribe of the Purus. Acuna, p. 107. 
“Cunvratanas.—A tribe of the Rio Negro. Acniia, p. 110. 
Cogvzmanisa.—A very populous tribe on the south side of the Amazon, 
twenty-eight leaguea below the mouth of the Jurua. Acuiia, 


p. 101. | 
Cosanatares.—A branch of the MasaMApopos. Velasco. 
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Custistanas. A branch of the Pranos. Velasco. __ . 

Currasos.—A branch of the Jevenos. Father Cuvia preached to them 
in 1646. Velasco. ‘ 

Curezas, or Corveras.—A tribe between the Rivers Juina and San Simao. 
Martius. 

Coxitanas.—A tribe of the River Purus. Penna. 

Curzaras.—A branch of the Moxos. Hervas. 

Cuzanes.—A tribe between the Rivera Xingu and Tocantins. Martins. 

Dawacrais.— A tribe of the River Canaburi. Penna. 

Desaxsas—A branch of the Cavrés, between the Rivers Usupé and 
Guaviare, Wallace. Martius, Penna, . 

Exactvanes—See Gracwas. 

ExcaBeLLapos.—A tribe of the River Napo, so called by Father Rafael 
Ferrer in 1600, from their long hair, eee preached to from 
1727 to 1768. They are marked on Frite’s Map (1707), between the 
Rivers Napo and Potumayu. Villavicencio places them on the 
lower part of the Aguarico. They are much reduced in numbers, 
and live chiefly on fish and the manati, Acutia, p. 92-!H. 
Fritz's Map. Velasco. Villavicencio. Hervas, i., p. 262. 

Exscamas.—A tribe of the River Pacaxa. Acuiia, p. 190. 

Eszeres—aA branch of the Irvcares. Velasco. _ 

Erervusacas.—A tribe of the River Madeira. Acufia, p. 117. 

Eamocmas.—A branch of the Moxos. Hervas. 

Eatterses.—A branch of the Iquitos. Velasco, 

Feascavinas.—aA branch of the Axpoas. Velasco. * 

Gars, or Gaves.—A tribe of the Maraiion with a language allied to that 
of the Jevenos. In 1707 they killed Father | a a They are 
ease in Frits Map on the upper waters of the Tigre and 

tasa. Spruce says that this is the ancient name of the SusicaEs. 
M. Rodriguez, Frite's Map. Velasco. Sprice’s Notes. _ 

Ges —A great tribe between the Tocantins and Araguaya. Martius. 

Geuras.—A tribe on the RiverJutay. Martina 

Gestios.—The best cancemen on the Amazon. Edwards, p. 169. 

Gercas.—A tribe of the River Japora. Penna 


‘Grsonm—A branch of the Soncagrs Velasco. 


Gua—Seea Dacre. 
Grvanos.—See J rranos. 
Gorazi.—A tribe of Villa Tha, in the province of Goyaz, now extinct. 


Martius. 
Guacaras.—<A tribe living next to the race of the Amazons, with whom 
they had intercourse. On the River Nhamundé, Acuiia, p, 122 
Guachis.—A tribe of the Gran Chacu. Lozano, é 
Gvacxas, or Exactanes—aA tribe on the banks of the River Japura. 
They are cannibals, and dry the flesh of their prisoners. They 
compress the waist from infancy, and a kind of harpoon. 
| “Mem de los Vireyes,” vi, p. 141. . : 
Guazaros.—A tribe of the Marafion preached to between 1727 and 1768. 


i & c 

Guase0a.—A tribe on the Corumbiira. Martius. 

Graraqvias,—A branch of the Jevenos. Velasco. 

GuawaLeas —See Cocsirizs. ‘ 

Guasas—A_ ae of we saree Chacn, Lozano, : 

Guaxaxs.—" Men of the woods.” Between the Paragua d Si 
Chainei. | Martion ‘i ea. Rees ce 

| Seepage debe, — cre ee as Acuna, p. 110. 

VANAFCS— of the river of the sam me, perhaps th: 

stem of the Bee Martina ee eee pene 
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Guaxarcrisa.—a tribe of the ARAGANATUBA. Acuna, p. 105. 
Gvuasauva.—aA tribe of the River Jutay, marked on Fritz’ 8 ase 707) 
hetween the Rivers Jurua and Teifé. Acuiia, p. 99. Fritz's Map. 
Guawtais.—A tribe of the Ar tuba, Acuiia, p. 105. 
Guarispaces.—A tribe between the Rivers Araguay and Xingu. 


as. 

Guaqves—A tribe in Mocoa, on the Rivers Caqueta and Putumayo. 
Tribner's * Bib, Glott.." p. 7 

Guaquianm—A tribe of the River Purus. Acuta, p. 107. 

Guanatcus—See Uanarcus, A tribe of the Putumayu. Acuiia, p. 99. 

Guarawacvazanas.—A tribe between the Rio Negro and Orinoco. 
Acuiia, p. 110. 

Guanaxcvacas—aA tribe of the Amazon, below the mouth of the 

Madeira. Acniia, p. 117. : 

Guaravos.—aA tribe on head waters of the Mamoré an¢l its tribu- 
taries, and on some of the tributaries of the Beni. 1 navigate 
the upper waters of the Madidi and Madre de Dots. e Inilians 
of this tribe, and those of the Sreroxos are believed to be des- 
cended from Spaniards who, in former days, went into the forests 
in search of the Gran Paytiti. They are bearded and florid, but 
also have some characteristics of their maternal ancestry. They are 
said to be kind and hospitable, the Srmtoxos fierce : but Armentia 
describes the Guanayos aa fierce and barbarous, and says that they 
cultivate maize and plantaina. Little is. known about them. 
Hervas says they are met with between the Moxos and CHiqvrros. 
Hervas. nee, Armentia _ 

Guanraxacagvas.—a tribe of the Rio Negro. Acuiia, p. 110. 

Guantreas, or “ A Indians."—A branch of the Uanpés. Martina 

GuanigvesaS—A branch of the Bannés. Spruce’s Notes. 

GuasitaTas—A. tribe of the Maraiion, preached to between 1727 anid 
1768. Velasco. 

foarmtmas.—A tribe of the River Madeira. Acuiia, p. 110. 

Guaros.—A tribe near the sources of the Araguay, with very white skins. 


Martins, 

Gvavranas—aA tribe on the north side of the Amazon. Acuiia, p. 100. 

Gtuaracani—aA tribe of the Arganatuba. Acuia, p. 105. 

Guavaxas, or Guarasazes. —A tribe on the continent opposite the island 
of Marajo. Martius. 

Gvarazia —A tribe of dwarfs of whom Acniia heard from the Trriyamnas. 
Acuna, p17 

Gvarourts—A. tribe of the Gran Chacn between the Rivers Pilcomayu 
and Vaveviri, and cn the eastern side of the Paraguay. In the 
wet senson their country is #0 marshy and full of swamp that they 
cannot walk ; and in the dry season 1é is so parched up that there 
is great scarcity of water. Tt was found almost impossible to 

etrate into it; and the Gvarcunvs remained independent. 

The men go quite naked, but the women wear a short petticoat. 
Lozano gives a long and interesting account of them. Lozano, 
pp. 59-62. Hervas, i, p. 180. Martius. 

Gvazagas—A branch of the Andoas, Velasco. 

GuvexcoTas—aA tribe of the Maraiion, preached to between 1727 and 
1768. Velasco. 

Gourvas.—a tribe wer a Cages in Velasco's time. Velasco. 

Guowanas—A tribe of the River Maraca, Penna. 

Hagterta—aA branch of the Maxamanonos. Velnaco. 

Hanrtaanes—A tribe near the sources of the River Gurupatuba. - 
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Heracorocosos.— See Moxos, 

Hranaasas—A tribe of the River Inabi Penna. 

Hisrroa —See J rarroa. 

Howerracas —A branch of the Igqvrros. 

Hievarsas—A cannibal tribe of the River Porus—the most numerous, 
warlike, and formidable on that river, between the mouths of the 
Sepatynim and Hyuacu. Their houses are very long, low, and nar- 
tow, The side walls and roofs are one. The poles, being fixed in 
the ground, converge upwards from opposite sides, and are then 
bent together, so asto meet and form a pointed arch for the eross aec- 
tion of the house. The ends are closed so as to leave but small 
doorways. ‘They use bark canoes only, large enough to hold five or 
six persons, The Hirveixas delight in war, using the tacoara, or 
hamboo-headed arrow, and ewrafi, orunfeathered arrow with poisoned 
head, notched and half cut through, so as to break off in the body. 
Salt is said to be an antidote to their poison, which is made from the 
sap of the agaca. They are well mannered and clean, and have a 
certain air of self respect about them. They only wear a fonga or 
clout. ‘They believe in a god called (wintimiri. Chandless gives 
sixteen words of the Mipwrina language, and the Anthropological 
Institute (vocab. fund) published a grammar and more complete 
saryoriee: by the Rev. J. E. R. Polak, in 1904. The Hircrrasare 
met with for about 400 miles of the upper course of the Purus, and 
they extend eight or ten days’ journey up the Aquiry. They 
may perhaps number 2,000 to 3,000 sonla, ¢ esa, Polak. 

Hivsivss.—A tnbe of the Japura.. Penna. 

Hovnanaroa—A wandering tribe of savages on the east side of the 
Mamoré to the mouth of the Itenez. Heath. 

Hvacmirarais.—See Covscios.. pers 

HuanvaTates —A tribe marked on Fritz's Map (1707) near the sources of 
the Yavari. Fritz's Map. . ; 

Hvaimovus—A tribe marked on Fritz’s Map (1707) between the Rivera 
Jurua and Teifé. Fritzs Ma 

Heamersas.—A fierce tribe of the Upper Maration and Santiago rivers. 
They are a branch of the Jevenos. In 15641 they drove all the 
civilized 1 Indians from the upper missiona In 1443 they killed all 
the inhabitants of a village called Santa Teresa, between the 
mouths of the Santiago and Morons. They encroach more and 
more on the few settled villages which remain on the Upper 
Maraiion. They are chiefly met with on the Morona, and on the 
northern bank of the Maraion. are fair akinned and 
bearded, being descended from 7,10) Spanish women captured b 
the Indians at the sack of Sevilla del Oro in 1400, Raimondi, 

pp. 115. Spruce's Notes. “Heraldo de Lima,” 15 Sept., 1855, 
Hvastmoas—A branch of the Iqurros del Nanay, preached to between 
BN perag rege 

UIRUEAS.—. tuba. Acuna, p. 105. 
Hescrawas—A branch of the Marnas, renchat | to between 1727 and 

1768. Velasco. 

Hrrvawas.—See Hirvmxas. 

Tnasomas.—A branch of the Jevenos, marked on Fritz’s Map between the 
Rivers Teffé and Purua Fritz's Map, Velasco. 

Tamasanes.—See YMARATARES, 

Terrog —See Jintron, Herndon, p 150. 

Icas—aA tribe on the river of the same name. Martiua 

oi appie REe tribe of the Maraiion, preached to between 1683 and 1727 
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Toara-varas, or * Canoemen.”—Several branches of the Turt nation at 
the mouth of the: Amazon are so called. Martins. 

Invava—aA branch of the Jzvenos. Velasco. 

Twascnanvas.—A branch of the Marxas Velasco. 

Imowas.—See Caiguiras. : 

[xamovs, or “ Bird Indinna.°"—A branch of the Macues. Martius, 

Ivotnis —A branch of the Simreans. Velasco. 

Tsoaxas.—A tribe of the Mocoa territory. Trilbner's “ Bib. Glott.,” p. 86. 

Isvacas—A branch of the Camaves. Velasco. 

Irarvisas.—A branch of the Marwas identical with the Lraritras and 
Conosapos. Velasco. 

Trrcan—See Uacris. 

[rioa—A branch of the Pinos. Velasco, 

Lrvaras.—See Hircveimvas. r 

Igurrea—aAn extensive tribe divided into numerous branches ;_ some 
living on the River Tigre, others on the Nanay. The latter is a 
stream which flows into the Maraiion near Omaguaa, and the 
village of Iquitos is at its mouth. The Iquitos were preached to 
between 1727 and 1768. Villavicencio places them on the ensat side 
of the lower course of the Napa. They are very dexteroms in the 
use of the lance. They brew better chicka, or fermented liquor, 
than any of the neighbouring tribes, flavouring it with the young 
shoots of some plant which have the effect of on opiate, They 
worship figures carved in the ah of binds and beast. “ Mem. 
de jos Vireyes,” vi, p 14% elasco, Villnvicencio, Latham, 
p. 495, who gives twelve Iquito words. 

[nuvs.—A tribe on the River Puros. Martius. Penna. 

Isaxwas, or Paruxavas.—A tribe on the River Isanna, a tributary of the 
Rio Negro. They cut their hair, and the women wear a cloth 
instead of being naked, and adorn themselves with braceleta. Their 
huts are collected together in little villages. They bury their dead 
inside the huta, and mourn for them a long time, but make no feast 
on the occasion, Wallace, p. 507. 

Iva Tarvésas.—“Stone Indi so called from a stone worn in the 
upper lip. A tribe of the Capana and other tributaries of the 


Troxowas.—A branch of the Moxos settled in the Mission of San José de 
Guacaraje. Hervas, Keller, p. 22.” 

Troewazons.—A branch of the Sniicans. Velasco, ‘ 

Irvcanes.—A tribe of the Upper Marafion. Anonimo, p.367. Velasco. 

Leas. —A tribe believed to be extinct in Velasco's time. V: : 

Tzmas.—A branch of the Irvcatrs. Velasco. 

lzvmatm—aA branch of the Vranas, Velasco, 

Jacamia —See Uacrds and Usannais. 

Jacares, or JaAcaRk Tarc?szaa—" Cayman Indians.” A tribe near the 
junction of the Beni and Mamoré, few in number and scattered over 
the country, quite age Those on the Lower Maderia have been 
exterminated by the Muspavevs, Martius. Bates. Gibbon, p. 237. 

Jacosaigas.—A branch of the AntroxEs, . 

Jacuxpas.—A tribe between the river of that name and the Tocantins. 

fartius, Penna. 

Jarusumas.—See JUMANAS. — 

Jauamanis, or Jawamaprs.—A tribe on the west side of the Purus, but 

~ jiving some distance inland. They are indeed exclusively a land 
tribe. There is very little information concerning them, except 
a EG customs and appearance, they resemble the Caravxis. 
W. ,p 511 Chandless. 
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J AMOLAPAS.—See J UMANAS, 

Jaxcuas.—A tribe of the River Teffé. Ribeiro, Penna. 

Jaren 2 tribe of the Marafion, preached to between 1737 and 1763. 

elascn. < 

Javasas, or Javxas.—A tribeof the River Teffé. Ribeiro, Martius. 

Jatakeres—"“Onnce Indians.” See UVacrés and Uarvwas. 

Javars, or Javanes.—A tribe of the River Araguay now extinct. Martius. 

Javaineg—See Yavanes. ae j ’ . 

Javirvjaz.—A tribe between the Rivers Xingu and Tocantins. Martine. 

Jawancs.—A branch of the Paxca. Velasco. 

Jevenos, Jenznos, Jinaros, Jivanas or Grvanos—aA tribe of the Upper 
Maration above the Pongo de Manseriche, the first fraita of the 
Jesuit missions. Velasco, who divides them into three branches, 
says that they are the most faithfal, noble, and amiable of all the 
tribes.  Villavicencio divides them into three branches, all 
speaking the same language, which is sonorus, clear, and 
harmonious, easy to learn, and en ic. They only have 
native numerals up to five, using Quichna for Wate: numbers. 
They w - in the forests between the Rivera Chinchipe and 
Pastasa, and on both sides of the Marafion. Simson places them 
in the conntry from the Upper Pastasa to the Santiago. The 
branch tribes are constantly at war with each other, but they 

unite aoe a common enemy. On the Se of Pern, the 

Spaniards reduced these I and founded colonies in their 
country; but in 1590 a gene insurrection of the Jxvenos 
destroyed all these settlements in one day, The Jevenos have 
niuscolar bodies, small and very animated black eyes, aquiline 
noses, and thin lips. Many have beards and fair complexions, 
and it is said that this arises from the number of Spanish women 
ra sh by them in 1599. The Jevenos Jove liberty and can 
tolerate no yoke; they are warlike, brave, and astute. They 
have fixed homes. cultivate yucas, maize, frijoles, and plantains : 
and their women wear cotton cloths. They live in well built 
huts ond sleep in senting bed-placea instead of hammocks. 
They are very jealous of their women and keep them apart. 
Their lances are made of the chonta palm, the bead being tri- 
angular, 30 or 50 inches long, and 10 to 15 inches broad. 
They all take a strong emetic every morning (an infusion 
_ of the lenves of the quayusa) for the sake of getting rid of 
all undigested food, and being ready for the chase on an empty 
stomach. At each village there is a great drum called tunduli, 
to call the warriors to arms, and it is repeated from village to 
village as a signal, Their bair hangs over their shoulders, and 
they wear a helmet of bright feathera. When they are engage 
in war their faces and bodies are painted, but during peace they 
er Siang cen to the knees and a ge pia sleeves. 
Some curious dried human heads, supposed to have been venerated 
as idols, have been found among the Jxveros of Macas. There 
is an account of them in the “ Ethnol ogical Society's Transactions” 
for 1862, by W. Bollaert, and there are specimens in several 
museums in Europe. The Jevenos who live among the iarida, 
in the upper angle between the Huallaga ond Maraiion, talk 
Quichua, and many of them serve in the houses in Mozobamba, 
and in the farms in the neighbourhood. ae the best porters 
in the province. Fritz's Map. Velasco. llavicencio, pp. 165 
and 375. “Heraldo de Lima,” Sept. 1855. Raimondi, p. 112 
Hervas, i., p. 274. Simson, p. 566. Spruce’s N 
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Jipanos,—See Jevenos. : } : ; 

Jirros—A tribe first met with by the Franciscans in 1676, in the forest 
near the Huallaga, on the eastern borders of the Peruvian 

vince of Caxamarquilla. They were converted, and settled 
im villages ou the western bank of the Huallaga. Their women 
wear a cotton dress, confined round the waist by a girdle. They 
bathe in the river, for their health, very early in the morning. 
They are only distineanhe: from the Coonoxes by their dialect, 
but they are less civilized. They paint their faces, not with any 
fixed pattern, but each man according to his fancy, agen ores 
blue of Amitoc ees obfongifolia, AP.) and the red_achiote 
(Bira Orellana, Lin.). The Jisrres are met with on the Hunllaga 
at Tocache and Lamasillo. Herndon, p. 150. Baimondi, p. 150, 

JocacuRamas.—See JUMANAS, 

Juawas—a tribe of the River Pacaxa. Acufia, p. 100. — 

Junmus, or Jcserra—A tribe on the Pures. There is little known 
about them, but their bodies are spotted and mottled like those of 
the Porurvecs, Wallace, p. 516. Chandless. 

Jumayaa—See Tictsas. A tribe of the-I¢a and Marajion. Martius 
gives nine branches of the Tumaras, namely :—- 


CARUANAS JOCACURAMAS Picvamas 

J AJUBUMAS LAMwABAMAS UnizsaMwas 

J AMOLAPAS. MALInUMAS VarbaUaMAs, 
Martius. 


Jowas—aA tribe of the River Coari, and near the sources of the Canuma. 

They were exterminated by the Musprucva. Martius, Southey's 
she il,” itt, Bates, ii.,p. 131. Penna, p. xxi. 

Jequis.—aA tribe of Rio Negro, now extinct. Martius. 

Juris.—A tribe of the Amazons between the Rivers Ica and Japora 
Many of them have also settled on the nae ap In 1775 
there was a settlement of Juris on the Japura, ruled by a chief 
called “Machiparo” or “Macupari.” Their huts are formed of 
a circle of poles with othera woven in, and a roof of palm leaves 
in the shape of a dome. The Junis are nearly related to the 
Passes, in former times they were undoubtedly one tribe. 
Their lan manners, and customs are the same, but the 
Jons have be features and chesta, Dr. Latham gives 
twenty-two Jcrt words, In ancient times they were the most 
powerful tribe between the Iga and Japora, bot in 1520 their 
whole number did not exceed 2,000. Dr. Martius gives ten divi- 
sions of the tribe :— : 

Jont-ooa Tarctzas, 

Cacao Tarvizas (Cacao Indians), 

Moma Tarvtsas {Wood Indians). 

Assat Tarvtsas (Palm Indians), 

Crnasat Tarcisas (Sun Late 

Oma acu Tarctsas (Great bird Indians), 

Tocano Tarvtsas (Toucan Indians). 

Unt Tarvisas low pee Indiana). s 

Ueerte Tarvisas (Wind Indians), . 

Tanoca Tarvtsas. 
The Jvnis tattoo a circle round the month, and hence they are 
called “Jvaiimxonsas” (black Jvnis) They are good servants 
for canoe or agricultural work, and are the most skilful of all 
in the use of gravaténa or blow-pipe. The hair of the Junis is 
curled so closely as to resemble the African woolly beat. ‘Lhe. 
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women have both cheeks tattooed. Tha “fea were nearly 
extinct Side Bh ago, a few families still | lingering on the 
retired the Teffé, They imter-married very much 

with relations, and Martius gives this as the cause of their 
degeneracy. Martims, iil, p. 1235. Won Spix, iii, p. 1154 
Southey’s “ Brazil,” iil, p. 721. Smyth, p, 278. Bates, ii., p. 194. 
Simson, p. 574. 

Jout-coma Tarvtsss.— See June. 

Junuzsas.—A tribe on the river of the same name. Martins, 

Junvsaa—"“ Black men.” A tribe on the River Xingu, visited me Prince 
Adalbert of Prussia. A branch of the Term. 

Jurcrann—“ Devil Indians.” See Uaurés. 

Junc-vsas,—See Junuxas, 

Jutiros.—A tribe preached to between 1683 and 1727. Velasco says 
that the Manoas, Pavos, and Petapos are all branches of the 
Joriros, but thismust be a mistake, Velasco. 

LaManaMas.—See J URUMAS., 

Lamas.—Said to be extinct. Probably the same as Lawtatas, 

Lawara—<A tribe of the River San Simao. 

Lamistas, or Mormoses—A tribe of the Huallaga, civilized by the 
Franciscans in 1676. They are settled at Moyohami=, 
and Tarapoto. They are industrious and are othe ales tabs eae) : 
agriculture and in the eagires of cotton. T il 
Chasuta, but there they have retained, to a great eter be eae 
of life of the wild hanting Indians, ‘They are of a mild disposition, 
and have polite friendly manners, Poéppig, * Reise,” 

Lecos, or Moserexes.—A tribe on we ead a tributary of the Bent; 
settled in the mission hey have ran ta a Guanay, where they 
are half civilized. ve ble expressions, high fore- 
heads, cngkentineliy wee wr and horizontal eyea. The 
Guanay Mission as Scan Th in 1802. Padre A. Herrera printed 
a vocabulary of the Leco or Mosetene language at Rome im 1834 
(12mo., pp. 2) bts 453, Heath. 

Lraovas.—A tribe on the River Pebaa They go naked, ase cope a 
in hunting and fishing. “ Mem de loo Vire tiger Me 

nok. —A tribe inhabiting San Regis on the Saliba! “iisimondi, 


113, 
Tisyotroa— A tribe on the head waters of the Curaray. Villavicencio’s 
Loonoson—A tribe on the western side of the Morona. Villavicencio's 


Sheer e tribe of the Gmn Chacu; first visited by San Francisco 
Solano, ee nip by “Father recs io ‘Barzana. Their 
language is very deficient in words to express’abstract ideas, and the 

‘are described na a very Bart tantts wes Father Machoni, and sea 
Jesnita, libeured Lones between 1711 and 1729. 
Hervas, i, p. 165. “Trea, pp. 4 and ‘Pema 

Manrts.—A tribe of the River Japura. 


A “ibe @ the re bili bapan Acniia, 
vas.—A tribe of _ Acniial p. 105, ' 
uae was—A branch of the Axpoas. Velasco, “ 

Macosta—A Brazilian tribe nearly exterminated by the Borocrpos. 
Macccvesas.—A tribe of the River Uau Penna. 

Macumas.—A. tribe of the and Rio: Negro.  Acuiia. 


‘Wallace. 
Macts.—One of the lowest and imceb wcivilieed tribes of the Amazonian 
“basi n, inhabiting forests near the Rio Negro.” Thay haste hoeats 
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and no clothing. They stitch up a few leaves at night to serve asa 
raiap if it raina. They make a most deadly kind of poison to anoint 

their arrows. They eat all kinds of birds and fish roasted. They 
often attack the houses of other Indiana and murder all the in- 
habitants, “cba fie have wavy and almost curly hair, They are one 
of the few wandering pared with no fixed. residence, are met 
with through nearly the whole length of the Rio Negro, but princi- 
pally to the pate of it They must not be confounded with 
the MAcos of the Orinoco, Wallace, p. 508 Spruce's Notes. 

Maccsia— A small tribe on the Rio Branco. Martius, - 

Macrvxis—< tribe of the Rivers Mahu, Pirarira,and Saraurs. Penna, 

SEA Ae tribe of the River Canabori. Penna. 

Marsames.—A tribe between the Rivers Nanay and Napo. Villavicen- 
cio’a Map. 

Masiroxas.— See MaTorus as, 

Mauimvwas.— See Toman as, . 

Mamactcas—A branch of the Cimgtrroa, 

Mamaramazes—A tribe of the island of Marajo, Martius. 

esen7 oes tribe of Turi origin, mixed up with the Canrxrs. 

artioa 

Mamuntanis.—A tribe on the River Tapajos. Martins. 

Mawutvcos,—The half-caste offs of white and Indians are ao called 
in the Brazilian poberetiel of the Amaxona Fates, 

Mamxwoas.—A tribe of the Rivers Japura and Uaupés, Penni. 

Mawsaccecs.—A tribe of the Rio Negro. Acutia, p. 40, 

Maxactsa—A tribe employed in procuring gol near the Amazon. 
Acuiia, p. 103. 

Mawxanvas—A tribe of the Sai hog eels r between that river and the 
Yavari, mentioned by Father Girbal as being met with near the 
Caraxanvas. Girbal, MS. Viaje. Mercurio Peruano, No, 351, 

Maxamanonos.—A tribe of the Ucayali visited by Father Lucero in 
1651. They are marked on Fritz’s Map, on the east side of that 
river. Fritz's Map (1707) M. Hodriguez. Velaseo. Mercuriy 
Peruano. 

Maxamanvas.—A branch of the Maxamaponos, They were preached to 
between 1683 and 1727. Velasen. 

aps IS tribe of the River Teilé : also met with on the hanks of the 

Rio ? aba ae The whole tribe ia now civilized, and they were 
among the first settlers at Barra. Once the must powerful nation 
on the Rio Negro. & ‘a Notes. 

Maxatizanas—A branch o rege beer Velasco, 

Maspatacas—A branch of 

Maxeresenm.—A tribe far up te oper and between that river and the 
Jurna. They have communication with the Ucayali, mann- 
facture sslaae cloth, and have iron axes and fish hooks. The men 
wear long | oa, the women are clothed in sacks open at the 
‘bottom, onan seem to be on a footing of perfect equality 
with the men, often scolding them and interfering in their trade, 
The Maxerexeats are great thieves and are essentially a water- 
side tribe, always on the move up or down the river. Their canoes 


gives sixteen words of their 
Mayoxrosaa—A tribe of the River Japura. Sey 
Maxtmas.—A tribe on the River Isanna. Martiua 


are ubvis of cedar wood, very a deggh std made, Chandles 
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in the rebellion against the Missionaries in 1664. M. Rodriguez, 
Velasco, 


Marants, or Martarcve.—A tribe of the atuba, according to Aeufin. 
Snyth mentions such a tribe in Pampa del Sacramento. 
Acuna, p. 105. Smyth, p. 235. ‘i 

Mariares.—See Povsive. 

Maracvas—aA tribe of the River Amazon, below the mouth of the 
Madeira. Acuiia, p.117. 

Marariraxas.—A tribe on the borders of the Rio Negro towards the 
Casiquiari. Martin. P : 

Maratas.—aA tribe of the Lower Jurua. Martinus. Bates, ii, p. 379. 

Mararuumes.—A tribe of the Araganatuba, Acnfia, p. 105, 

Marcaxis.—A tribe in the basin of the Beni. Armentin, 

Mariaras, or MarasHas—See Mrrannas. A tribe of the River Jutay. 
They wear small pieces of wood in their eara and lips, but are not 
tattooed. The boring of the lips of a child is celebrated by a feast. 
When a bor is twelve years old, the father cuts four lines near his 
mouth, and he must then fast five daya ‘The elder lads scourge 
themselves with « small girdle, which operation ia considered as 
proving their manhood. They are also met with on the upper 
course of the Putumayu, acrosa to the ty a Acuna, p. 99. 
Spix und Martius, iii, p. 1185, Bates, wee te re ; 

Mantarasas.—A tribe between the Japura and Rio Negro. Martius. 

Manrerés.—A tribe on the upper course of the Iga. Bates, ii, p. 377. 

Manictyasas—See CaRanurasas. : 

Manievas.—A tribe of the Araganatuba, Acuiia, p. 105, 

Marscaccs.—aA tribe of the River Japora. Penna 

Maroras—A tribe on the River Beni; inhabiting Reyes aleo in the 
country of the Moxos. Dr, Meath made a vocabulary of their lan- 

guage. Armentia. Heath im “ Kansas City Review" for April 1883, 
679-887. ' aos) ¢ 
wlan =A branch of the Bann Spruce, . 
igo ry branch of the Yaweos preached to between 1727 and 1768. 


Masrrtas.—A tribe of the Araganatuba. Acniia, p. 105. 
Mastcarrawas—See CARABOTANAS, 
Martacosa.—See Matacrvaros, 
Martaceses.—A branch of the Zaranos. : 
Martaavaros.—aA tribe of the Gran Chacu, belonging to the Pampa or 
_ Patagonian stock. Their women are made to work like slaves, Ther 
occupy the country on the west bank of the River Bermejo for 
a length of 82 leagues’ Their chief food is fish, which they 
eatch with nets and with arrowa. Their dresses are made of the 
skins of animala, Pelleschi calls them Marracos He minutely 
paige zg ic characteristics, Lozano, pp. 51-73. 
Hervas, i., igme, i. 277. Pelleschi i 
, We. 583, gue, L, Pp i, p. 30, Mercurio 
Marvranes—A tribe east of the Cantxrs, Martius. 
Matvevisa.—A tribe of the River Jutay. Martius, 
Maran—See Umanas 


Mavnis—A branch of the Mcusprcevs, wandering between the Tapajos 


and Madeira. They intermarry very much amon lation 
Martins says they are split up into twelve branch Suita aaaahy uy 


Tatvs (Aniadillo I ): Grammas (Monkey Indians) 
Tasivds Txamuts (Bird Indinns) : 


_ Juncrant Presiza (Devil Indians) Javareres (Ounce Indians) 
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Mvovtms (Insect Indians) SAvcaNes 

XUBARAS _ -Prma-Peneras (Fish Indians) 

Ue Tarctsas (Native Indians) Cartnvxas. 

Martius. Batea’ Chandless, Herbert Smith, pp. 247-252. 
Mavismis.—A branch of the Costsos, Bates, iL, p. 379. 
Marcras.—A branch of the Zaranos between the Nanay and the Napo. 

Villavicencio’s Map. Tyler. 

Maracamas—A branch of the Moxos. Hervas. 
Maraszases.—A tribe on the River Pacaxa. <Acuiia,p. 130. 
Mivsis A teibe placed betwee the Pastas and’ Sentiiad On! Brie’ 

Map (1707). tit is a general name for all the tribes of the Upper: 

Marafion in the extensive Peruvian province of Maynaa. In iota 

a census was made of all the mission villages in Maynas, which 

gave a total of 26,000 souls, Spaniards and converted Indians, but 

exclusive ef independent and tt tribes. In 1862 the popula- 
tion of this provines, which included the banks of the Hual 

Ucayali, and Marafion, waa éstimated at 90,000; of which 45,200 

were civilized Indiana, 4,000 or 5,000 scattered in boating and 

hunting expeditions, and the remainder untamed savages. Pax 

Soldan, p. 551. Fritz's Map, Hervas,i, p. 262. Raimondi, p. 125. 
Marorvsas, or Bansvpos.—A tribe between the Rivers Maraiion, Ucayali, 

and Yavari. They have thick beards and white skins, more like 

English than even Spaniards. They wander through the forests 

hunting, and do not go mach to the rivera. They are supposed to 

be deacended from Spanish soldiers of Ursua’s expedition, but this 
is improbable, When the Inca Viracocha conquered the CHamscas, 
that tribe retired to Muyubamtm, and the people of the country, 
flying before the newcomers, settled on the Yavari and Ucayali. 

This is probably the origin of the Maroncsas or Murcerwas 

(* Men of Muyu*). They have astrangeand painful way of pulling 

out their beards, They tke two shells, which they use as tweez- 

era, and pull out the hairs one by one, making such grimaces that 
the sight of it moves to laughter, and at the same time to pity. 

They are sometimes called Barnvpos and are very numerous. 

They are taller than most of the other tribes, and go perfectly 

naked, They are very warlike, and are in amity with no other 

tribe. They do not, use bows and arrows, but only spears, lances, 
elaba, and ceriataaca or blow-pipes ; and the poison they make is 
esteemed the most powerful of any. They are well formed, the 
women particularly so in their hands and feet ; with rather straight 
noses and small lips, They cut their hair in a line across the 
forehead, and let it hang down their backs, Their cleanliness 
is remarkable. Very little is really known of them. They attack 
any person who goes anto their territory, and boatmen are careful 
not to encamp on theie side of the Ucayali. Castelnau gives 

twelve Marorowa words, Bates hos an interesting account of a 

Marogvusa girl who was captured on the Yavari. G. de la Vi 

vi, cap. 26, ML Rodriguez Velaseo, iii, p. 108. Girbal, MS. 

Mercurio Peruano, No. 76 Smyth, p. 223. Herndon, S18, 

Castelnau, Bates, ii, p. 406, Raimondi, p, 115, Spruce's Notes. 
sata —A tribe between the Rivers Nancy and Napo, Villavioencio’s 

a 
aMixbia Tk tribe on the River Uexié Martins. . 
Mervera —A. tribe between the Rivers Cunicuriati and Maria, tributaries 
of the Rio Negro. Martius. Penna 
Megues.—aA branch of the Moxos. 
Metixas.— A tribe of the River Juara. Penna. 
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- _Miovraxas.—A branch of the Yaswos, They were preached to between 
: 1727 and 1768. Velasco. 

Minaxynas.—A race of cannibals between the Rivers Ica and Japura, in 
the neighbourbood of the Juzts, also met with near Ege. Very 

hostile to strangers, They have a slit cat in the middle of each 

win of Ge ‘nane, in witch. thay, swear large, Demon made-of a 

taton. evan n'y Each man carries his littl bag of salt, when 
they go to fight, as an antidote against poisoned arms. Wallace, 
p. 510. Bates, ii., pp. 197, 377. Simson, p. 574. Chandless, 

Miarris.—See Uaurés and UarsemAs. 

Moacananas —See CARABUYANAS, 

Mosmas.—A tribe on the River Mamoré;: probably a branch of the 
Moxos; settled in the mission of Santa Ana. Heath collected a 
vocabulary of their language, and says they are seldom under 


6 feet high. They are fond of ture arfd stock raising. 
sree. p- 22. Dr, Heath in “Kansas City Review,” April, 


Mocuovos.—A branch of the Prmros. Velasco. 

Moconias, or Mocovirs.—A tribe of the Gran Chaco. They are a savage 

ple allied to the Toras. In 1712 the Spaniards from Tucuman 

invaded their country. They are insolent and turbulent, very 

cruel, and given to rapine and robbery. They horses. 

Lozano. i, p. 179. Pelleselu, p. 31, who calls them 
Mocoviros. 


Mormas.—A civilized tribe of the Mamoré. Heath. 

Momasas.—A tribe of the Solimoens settled at Fonteboa. Martius. 

Morrctanas.—A branch of the Moxos. 

Morrrmva.—aA tribe of the Araganatuba. Acuiia, p. 105. 

Mornosas.—A branch of the Jevenos. Villavicencio. 

Monoras.—A tribe on the River Mamoré, probably a branch of the 
Moxos, They are settled at the mission vil of San Borja. 
Keller, Pp 23. ; 

Morotocas.—A branch of the Caiqurros. 

Morvas.—A tribe of the River Jutay. Acuiia, p. 99. 

Moserexes.—See Lecos. 

Moraquicas.—A branch of the Ca1qurros. 

Morittoxrs.—A tribe of the River Huallaga. The one of Pedro de 
Ursna started from their country in 1560. ey were probably 
the same as the Lawisras. Velasco. Fray Pedro Simon, “ Not. 
Hist., VI." 

Movimoe.—A branch of the Moxos. 

Moxos, or Mvsts—A numerous group of tribes on the Rivers Mamoré 
‘and Beni. They submitted to the dominion of the Inca Yupangui 
more through persuasion than by fofte. The Inca sent a colony 
into Moxos, In 1564 Don Diego Aleman started from Ia Paz, 
with a few followers, in search of the gold of Moxos ; but he was 
defeated by the Indians and taken prisoner. During the inunda- 
tions of the rivers the Moxos live on the rising surrounded 
by the foods. When the dry season arrives, the sun acting on the 
ee oer4 waters — pestilence, The climate is, therefore, 
- The Moxos are now quite under the dominion of the 
Bolivian Government, and their country forms a province of the 
— of separated from Brazil by the Rivers Mamoré 

Itenez. In 1674 a Jesuit, named Cypriano Baraza, entered 
the country of the Moxos, and spent four years with them, collect- 
ing them into mission villages. He dressed their wounds, 
aden sick, and 


| 7 
uistered medicines to their taught them agriculture, ‘ 
_— 
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weaving, and ni The first. mission village was at Loreto, 
the second at Trini where Baraza built a handsome brick 

church, He was killed by the Bacees in 1702. 
The Moxos are a grave, sedate, and thoughtfal people, and fond 
of cultivating the soil. They have set aside the bow and arrow, 
handle civil, 


Trinidad Laveto 4 


San Ignacio San Xavier F 
San Pedro San Ramon 4 
Sta Maria Magdalena San José de Guacaraje “ 
Concepcion (BATRES) Carmen de Chapacora a 
San Joaquim (BavREs) Exaltacion (CAYCHABAS) 

Santa Ana (MosiMas) Reyes 

San Borja (Manoras) 


The lan ge is discussed and a list of words given by Latham. | 

The Moxos are sub-divided into twenty-six branches, speaking A. 
nine, or according to Southey thirteen languages, besides sundry 
dialects. These branches are the— 


Bacres Prcnvros NAYRAS 
Movimos CorRIclLARAsS Norris 
Enirncmas Mequves PACABURAS 
TAPACURAS Mores Srvasvs 
IrosAMAS Saris CUYZaARaAs 
CANICIANAS CAYABABAS CABISAS | 
Boreras CANACURES PAacaANARAS 
Herecerocoxos MarYracamMas Ocoroxos 
Rororox sos Tisow 


G. de la Vega, i, lib. vii. ; ii, “3. 3 14 and 15. Southey, iii. 
Stocklein “Heise Beschreibungen,” No. 112, p. 62. “ Lettres Edli- : 
fiantes.” Hervas, i, p. 247. Martius Dalence, Gibbon, p. 235- 5 
Latham, p. 500. Keller, p. 22. “ : 
Moucurws.—See Mavnés. 4 
: Muroasos.—A branch of the Zararos. = 
Muxpxuucus.—A tribe called by their neighbours Patourze (“ Cutters off : 
g of heads”). One of the most powerful tribes on the Amazon and 
, Tapajos, met with also at the mouth of the Abacaxis. In 17 
they entirely vanquished their ancient enemies the Muras. The 
; Mexpavevs form a numerous tribe of 30,000 vo 40,000 souls. Since 
1803 the have been at peace with the Brazilians, and portions are 4 
now civilized. When a man is hopelessly ill his frieuds kill him, =~ 
>. and caveats —* Rie duet to rr — ae they 
L can no longer enjoy hunting, dancing, easting. are ve 
4 dirty. A ad chested and very muscular people, with a! 
| strongly developed, good natured, bat features, Their glossy 
-. black hair is cut close across the fore and the whole body ix 
‘ tattowed in amall lines. ‘They are very warlike, and are the Spartans 
_ ‘amongst the Indians of north Brazil, aw the Guvarcunus are of the 
south. The women are very pleasing in their manners, their bright- 
ness and vivacity being unconscious and quite distinct from forward- ‘ 
ness. The Mcxpnvces are noted for their honesty. There are many 
Turi words in their lan , aa well as man. traits in their ‘ 
manners, which make it y that they once Sioned to that a 
great family of tribes which, being split into hordes some centuries 
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See Ths tires Wank bara, ok promcoaned wien 
pevce ia like the Turi, is not tis pronounced wi 

mich modulation. The Muxypaccrs do not believe in immortality. 
Southey's “ Brazil,” iii. Martius, iii, p, 1235. Wallace, p. 479. 
Chandless, ILG.5.J., 1870, p. 425. Her Smith (1680), pp. 242, 


22 

Mvusicums.—aA tribe of the River Huallaga, ved to between 1638 
sass: M. Rodriguez. Velasco. ioc 141. Hervas, i, 
p. 262 

Murantsas—aA tribe supposed to be extinet. Velasco. 

Muras—A sc tribe on the Amazon, who were very formidable 
to the tuguese at the time of Ribeiro's tour of inspection in 1775, 
and until they were agg no te by the Muspevcvs, when they 
began to settle in the Portuguese villages. They used a bow 
6 feet long, arrow and tina oa construct very good canoes. 
Their houses are grouped tige in small villages, and scarcely 
ever consist of more than a roof supported on poles, without walls. 
They live on fish, game, and fruit, and do not cultivate anything. 
They are partly civilized and are met with at the mouths of the 
Madeira and Rio Negro. But in the interior and up the River 
Purus, many still live in a perfectly savage state. They are rather 
a tall race with beards, and the hair of the head is slightly crisp 
and wavy. They used to go naked, but now they all wear trousers 
and shirts, and the women have icoats, Each village haa a 
“ Fashaui," or chief, the succession being hereditary, but the chief 
haa little power. The Munas trade with the Brazilians in sarsa- 
parilla, turtle oil, Brazil nuta, in exchange for cotton knives, 
spear and arrow heads. Bates classes the Mcnas as the lowest and 
most debased of all the Amazonian tribes, Chandless nb they are 
indolent, drunken, dishonest, and prone to acts of violence. 
Southey'’s “Brazil,” iii, p. 723. Wallace, pp. 479 and 511. 
susie Gibbon, p. 306. Edwards, p. 132. (Tanedless Bates, 
- i 

Mada ok branch of the Axpoas, preached to from 1727 to 1768. 
Forty years ago they were very troublesome, pillaging and burning 
the vi or Ractande? and Andoa, in sg i 1856 They do not 
fight with bows and arrows, but with iron lances and a few mus- 


kets obtained from Ecuador. Raimondi makes them a branch of 


Jevenos, Velnseo. Commerciode Lima. Eaimondi, p. 115, 
Murra—aA branch of the Moxoa 
Mvcntates.—A tribe of the River Putumayu. Directly their children are 
born they hide them in the depths of the foresta, that the moon- 
autres not cause them any harm. Martins, Won Spix, iii, 
‘itees ache = A branch of the Tranmas: 
Borsa A tie waies 6 shipped wil th af 
Muraras.—aA tribe w eet are shi with the toes pointin 
. according to Acufin. Acniia, p ta ae 
Morvasis.—A tribe of the River Porna <Acuifia, p. 107. 
NacusoToacvetees.—A branch of the Abipones. 
Nammiquaras.—A hostile tribe near the head watersof the River Tapajos 
Naxrecas—A branch of the Caras 
Nargasoa—A branch of the Vaweos. 
Naroroas.—A branch of the Sruicars, 
Natroxoi.—See Topas. 
Navas.—A tribe of the Upper Jurua. Bates, ii, p. 379. 
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Navsas—A tribe of the River Jutay ; marked on Fritz's Map between 
the Rivers Ucayali and Yavari. Fritz’s Map. Acuiia, p. 99. 

Narnos.—aA branch of the Moxos. : 

WNeovas—A branch of the Acvanicos. 

WNeocaras—A branch of the Excasetiapos, 

Neras—A branch of the Simieaks. 

Nerecamves —A branch of the Iqurros, 

Nesantacas.—A branch of the Camas. 

WNevas—A branch of the Avisimas. 

Nuexcammas,or Niexcanveas — Martius mentions them as living on the 
island of Marajo. They are called also Icara-v Anas, “ Canoe-men.” 
Bates says they were formerly on the River Para. Martius 


Bates. 

Nonrats.— A branch of the Moxos, 

Nucamus.—A branch of the Zaranos. 
between 1038 and 1683. M. Rodriguez. Velasco. 

Nesniwos.—A branch of the Zaranos. 

Oas.—A branch of the Sanaags on the hanks of the Napo, preached to 

Oconoxos.—A. branch of the Moxos. 

Oararis.—A tribe of the Jari, tributary of the Guaratabari. Martius. 

Oracas.—A tribe of the Rivera Majari and Parima. Penna. 

Oma ac? Tarvtsas—See Juris . 

Osorazs.—A tribe of the Gran Chacu. Lozano, p. 51. = 

(utacvas, UMANAS, or Cammenas.—Orellana mentions a chief named 
Aomagua or Machiparo, near the meuth of the Putumayu river. 
The fabulous stories respecting the wealth of the Omacvas led to 
several expeditions in quest of them, the most famous of which 
were thoae of George of Spires in 1536, of Philip von Huten in 1541, 
and of Pedro de Ursna in 1560, Huten is related to have seen the 
city of the Omaguas from a distance, in the ceutre of which were 
the palace of Quarica, the chief of the tribe, and a temple containing 
many idols. The guides added that farther on there were other 
cities, r and richer than the one they saw. The Omaauas 
defeated Huten and forced him to retreat. In 1645 the Jesuit 
missionaries arrived in their country, on the banks of the River 
Maraiion. Velnsco says that the Owaovas are the Phonicians of 
the river for their dexterity in navigating, that they are the most 
noble of all the tribes, that their language is the sweeteat and most 
copious, and that these facts indicate that they are the remains of 
some great monarchy which existed in ancient times, After eight 
years of hard work, Father Cujia succeeded in collecting them into 
villages. In 1687 Father Fritz came amongst them established 
forty villages, He is known as the “Apostle of the Owacuas.” 


Father Michel lived with them from 1726 to 1753. San Joachim 


de Umaguas, oe the Maraiion, was the residence of the 
Vice-Superior of th issions. The Portuguese carried on hostili- 
ties against these mission villages, and took many Omacvas away 
for slaves. From these Indians the Portuguese first obtained the 
caoutehoue or india-rubber, In the Tupi language they are called 
Caxurnas, which, equally with Omacvas, signities “ Flat heads." La 
Condamine says that of all the savages who inhabit the banks of 


rage: the Marafion, the Owacvas are the most civilized, notwithstanding 


their — custom of flattening their heads. The Ouvidor 
Ribeiro, in his official tour in 1774, came to the village of Olivenga, 
on the Marafion, 13 leagues below Tabatinga, where he found 
the chief remnant of the Umacras. They were fairer and better 
shaped than the other Indians, and were considered to be the most 
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civilized and intelligent of the tribes. They had then abandoned 
the practice of flattening their heads, In a Report of one of the 
Vi of Peru (1796), it is stated that the Owacua women tamed 
small monkeys for pets, just as Spanish ladies have little doga. 
The men wear beautiful head dresses of feathers. 

The Omacvas appeared to Lieut. Maw (1527) to be more active 
and industrious than the other Indians, and their huts were cleaner. 
Smyth considered them a finer race than any he had hitherto seen ; 

Herndon gives the population of San Joachim de Omaguas, in 
1852, as 232 souls. 

Von Spix, who calls them by their Portuguese name of Cawnenas 
or CawPrvas, says that they are very good-natured and honest, and 
that their language has many Tupi words in it. Cambeba comes 
from the Tupi word Car- composed of the two words Acarga 
(head) and pewa (fiat). ey, like many others of the Amazonian 
tribes, have a custom of proving the fortitude of the youths by 
scourging them, and of the maidens by ing them up in a net 
and eunking them. After a death the family shut themselves up 
for a month with continual howling ; and their neighbours support 
them by hunting. The dead are buried in large earthen jars 
beneath the floors of their huts. Martius and Spruce consider the 
Omaccas to bea branch of the Turts. They are still numerous 
and powerful towards the head waters of the Japura and Uaupés, 
though much diminished in the villages on the main stream of the 
Amazon. Piedrahita, “ Hist. Gen.” Orellana, p. 27. Fray Simon 
“Not, Hist, VL" <Acuiia, p. 48, “Velasco, iit, p. 197. Conda- 
mine, p. 189. Southey’s Brazil,” iii, Maw, p. 185, Smyth, 
p. 259. Herndon, p. 219, a und Martius, a hey 
“Mem de los Vireyes,” vi, p. 131. Latham, p. 507. ran, i, 

265. Spruce’s Notes. 


OnsovAroa— A tribe on the south side of the Amazon below the mouth 


Madeira. <Acuiia, p, 117. 


Onsroxes.—See Curcuas Ontsoxes, 
Onwoyses, 


or Coros.—A tribe on the left bark of the Lower Napo, near 
its mouth, #0 called from the pene of inserting a stick Into the 
lobes of their ears. They are met with on the Putumaya. The 
physiognomy of the men is described as repulsive, with broad face, 
igh cheek bones, thick pl flat nose, a low retreating forehead, 
and long coarse hair. y smear their bodies with a-hiote. 
Their ears are sometimes stretched until they reach the shoulders. 
The women are talkative and merry, and appear healthier than the 
men. The Onssones are very fierce and go naked. Their huts are 
closed in on every side, no door, entry pees effected by raising the 
stone hatchets for felling trees, and prepare 

for arrows. They trade in hammocks, poisons, and provis- 

ions ‘Their language is nasal, guttural, and ape with great 
velocity, Villavicencio. Raimondi, p. 114. Simson, RGSWJ., 
p. 573. Tyler, RG.SJ. 


Onetucpos.—See Aroaguis. 
Onrros.—A tribe of the River Napo, below the mouth of the Aguarico. 


Villavicencio. 


Ornovrpiaxas—See CARABUYAN AS. 

Oxumaxacs.—A tribe of the Padauari. Penna. 
Oxysrrosesta—A tribe of the Gran Chacu. 

Ceara aS ree -) ao aS 

Ozvayas—A tribe of t iver Jutay. Acuiia, p. 99. 
Pacanarvs.—A branch of the aioxon. : 






a 


< 





. They live below and to the north 
the Mad 


were once numerous, They thrust a feather throngh the septum of 

the nose, and wear the eve teeth of alligators in their ears, Their 

complexion is white, and the women are beautiful. Their move- 

ments and conversation are rapid, ‘They count by elosing their 

hands, and as each finger is opened they say vata. When the 

fingers are finished they ay echesa, Then they peti toes. 
i ected av 


They are cultivators, and are docile. Dr. Heath col ocabu- 
lary of their language. Armentia, p 42 Church. Heath in 
= | City Review.” . 

Pacazas, or Pacaxas—A tribe of the River Pacaxa in Vicuiia’s time. 
Martius meutions them as inhabiting the continent opposite the 
island of Marajo, and as being called Inana-vAnas, “Canoe-men.” 
Acuna, 120. Martins. 

Pacasazes.—A tribe on the River Pacajaz Martius. 

Pacasanas.—A branch of the Moxos. : 

Pacas—A wandering tribe on the Solimoens. Martins. 

Pacwictas.—A branch of the Maxamapopos. Velasco. 

Pactrosaris—A branch of the Barris. 

Paccxas—Formerly on the River Teabo and at Fonte Boa, but perhaps 
no longer to be found there. Martius. Penna. 

Paccrys.—See Baccrm. — 

Patcoxecas.—A branch of the Catqurros. 
Pastimes —See Mcuspavevs. 
Patremis.—A tribe of the River Jurua. Penna. 
Pawanm—See PaAMMARYS. 
Pampmapequez.—A tribe of the Maration, preached to between 1638 and 
a “1683. M. Rodriguez. 
: Pauexvis—aA tribe of the Rivers Japura and Usupés. Penna. 
~ Pammarra—A tribe of the River Purus, a branch of the old tribe of Porv- 
| punts, the name of which is now extinct. A very peaceful tribe, 
hegre: and famed for singing, but often afflicted with a 
in didease. They plant bananas an mandice, but are essentially 
| a water-side people, good at shooting fish or turtle with arrows, but 
r unskilled at ca ostaiy: lowing Chanidless saw more than sixty 
‘canoes floating down the river, each with » woman steering and a 
man standing like a statue in the bow. In the dry season they 


¥ live in huta of -leaf mats, on the sand banks. In time of floods 
, they retire to the lakes, and make their mat huts on rafts, moored 
4 in the middle to avoid mosyritoes. Each family lives in’a separate 


hot, on its own raft. They work at making indin-robber. 
Polak gives sixty words in their language and Chanilless sixteen. 


: Chandless, R.G.S.J. Polak. 

Paxasozm.—A branch of the Samoars. - 

; Paxaxas—A branch of the Carqurros. “ye 

. -Pasataovas.—A tribe of the Huallaga visited by Father Lugando in 
; 1631. Mercurio Peruano. 


Pasos.—A tribe of the Huallaga, Maration, and now of the Ucayali. In 
1670 Father Lucero collected some of them into the village of San- 
tingo de In Laguna, near the mouth of the aha em In 1820 they 
joined the mission of Ses dept on the Ucayali. At Sarayacu they 
wear a short jumper which reaches down to the waistband of the 
trousers, dyed red or blue, Both sexes are very moch addicted to 






belong to the tribe of Serznos. When Smyth waa at Sarayacn the 


a ee 


intoxication. Smyth and Castelnan say that the Pasos of Sarayacu. 
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population amounted to 2,000. The canoes of the Pawos are 30 
or 40 feet long, and 3 to 5 feet wide. Their manners are 
frank and natural, showing without any disguise their affection or 
dislike, their pleasure or anger. They have an cay, courtenirs 
bearing, and weem to consider theniselves on a perfect equality 
with everybody, ai Whe 

In the last centar a missionary among the Pawos alleged that he 
found sihesatioci if llc oie on a kind of paper made of plantain 
leaves containing, according to the statements of the Indians, a 
history of events in the days of their ancestors, Most of the 
tribes of the Ucayali talk what is called. the Pano 
Rivero, “ Antiq. Peru,” poe Smyth, p. 213. Raimondi, p. 119. 
Castlenan, iv., p. 378. Pe na, Pp Xx 

AAS eat tribe of the Maraiion preached to between 1683 and 1727. 

elasco, 

Paruwavas —See Isanyas. 

Parants.—A tribe of the River Jurua. Penna. ; 

Parawarveas.—A branch of the Cuaravrros preached to between 1633 
and 1683. AL eae spa 

Panagvtis.—A tribe of the Rio Negro now extinct. Martins. 

PARARAUATES—A tribe near the River Tapajos which hasan annual war 

with the Mexparcus, Chandless. 

Pasatoas—A branch of the ExcABELLADOS. Velasco. 

Paravamas.—A tribe of the J apura. Penna 

Panavaxos, or Paravitmaxos—aA tribe on the lower part of the course 
of the Rio Braneo. Martina Penna. = 

ParesTistixe.—aA tribe on the Madeira, and at the sources of the River 
Canumi Martius Penna. Herbert Smith, p. 243. . 

Parexis—aA tribe near the sources of the River Tapajos. They are 
indolent and inoffensive, and their trade with Diamantino consists 
chiefly in the sale of sieves, Chandless. 

Partamas.—A tribe of the Beni. Armentia. 

Partasas.—A tribe of the Tocantins. Penna. 

Paniquis.—A tribe of the Rivers Untumi and Yaapiri, Penna. 

en a branch of the Yasnos preached to between 1737 and 1765. 

elasco, 

Passes.—Once the most numerous tribe on the River Japura. They 
believe the sun to be stationary, and that the earth moves, They 
call rivers the great blood vessels of the earth, and small streams its 
veins. They pay great respect to their conjurera. Their dead are 
buried in circular graves. ‘The pleasing features and slight figures 
of the Passes contirm the report that char are the most beautiful 
Indians of this region. Their white colour and fine build distin- 
guish them from their neighbours, Their lu and feet are 
smaller, their necks longer, and their appearance more resembles 
the Caucasian type. Their features are agreeable, and the women 
are shmetimes beautiful. The men have no beards, The eyes are 
more open, finer, and farther from each other than is the case with 
other Indians, the nove finely formed and arched. They have a 
tattooed mark under the eyes and continuing along the face to the 
chin, The men cut the hair close, but the women wear it long. 
The Passes are very clean, ¢ Women usually weara shirt with 
short arms, and the men a kind of cloak. They are clever, gentle, 
open, peaceful, and industrious, Martius mays they intermarry 
very much among relations They are now nearly extinct. 
Bates says they are the noblest of the Amazonian trikes, Von 
Spiz, tii, p 1186. Martins, iii, p. 1201; Southey’s “ Brazil,” 
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lii., p. 722) Fates, ii, p. 14. Penna, p. xxiv. Simson, a 


‘ 574. ; 
Pirie a branch of the Jevernos ; : 
i tribe of the Maraiion preached to between 1727 and 1765. 

_ Welasen. 
Pavres—A branch of the Jevenos, Villavicencio. ar 


Pacxiasas—A small tribe on the Rio Branco. Martius. é 

Pavas, Pevas, or Penas.—A branch of the Axpoas, preached to between = 
1727 and 1763, ‘They are met with between the Rivers Napo and = 
Putumayu, and inhabit the villages of Pebssand Loreto. Valagen a 
Villavicencio's Map. Raimondi, p. 114. Anonimo, p. 365. « 

Paviasas, or Paraxas. —A tribe of the River Ig. Martius. a. 

Paxtayas.—A tribe of the Rio Branco. Penna. YW 

Paranas.—A tribe of the River Ign. Penna. . 

Pavacvas—aA tribe near the mouth of the River Napo. Hervax,i, 7% 
p. 188. Villavicencio. 

Prnas.—See Pavas. 

Pecuvros.—A branch of the Moxos, - 

Pevanos.—A tribe of the Huallaga, preached to between 1653 and 1737. a 
They are marked on Fritz's Map between the Rivers Ucayali ond = 
Yavari. Pedro Behorques, who declared himself Inca im 1659, 3 
lived among the Priapos until 1665, believing the fabulous empire “~ 
of the “Gran Paytiti” to be near the mouth at the Huallaga. e 
Pacanos were possibly the same as the Jrmitos, but Sproce, who 
investigated the subject on the spot, cannot identify them with any 
existing tribe. Velasco. Fritz's Map. Spruce's Notes, 

Riise apr of the Excanenianos, preached to between 1727 
and 1/65. : 

Peqrvinas.—A. branch of the Cuiguiros, a 

Peniatés.—A tribe of the River Japura. Penna, * 

Pevas.—See Pavas. i 

Picvamas—See Jumaxas. } 

Prscurs.—A branch of the Axpoas, preached to between 1683 and 1727. 
They are met with between the Rivers Tigre and Pastass, Velasco. ; 
Villavicencio. Anonimo, p, 365, & 

Prvoos.—A branch of the Jevenos. Villavicencio, 

Prococas.—A branch of the Curgvrros, P 

Proyes.— A tribe of the Aquarico and Napo, also met with on the Putu- - 


mayn. They are profuse drinkers of the Foco, an infusion of a 
the bark of a liana, which causes vomiting. Their language is ; 
harsh. Simson. ’ 


Pimas—See Varres. _ ; : 

Prna-Prrenas.—“ Fish Indians.” See Mavmis : 

Primiqertas.—A tribe of the River Tapajos. Martius. 

Preros, AQUIRGS, or Stuthincnka.—-A tribe of the Ucayali, 
to between 1683 and 1727. The name Chuntaguiy is derived 
from the two Quichua words chowta (a palm) and qwirw (tooth), 
from their habit of dyeing their teeth black with the root af 
the chonta palm. They are marked on Fritz’s Map (1707) on the 
east side of the Ucayali. Velasco says are descended from . 
Inea Indians. They wander from place to in canoes, and are oy 
good boatmen and fishermen. ¥ are employed by traders to t 
collect sarsaparilia, and to make oil from the fat of the manati. 
They navigate nearly the whole length of the Ucayali, and trade ™ 
with the Asis within a comparatively short distance of Cuzco. 
Their chief resort is Santiago de los Pirros, at the junction of the 

Rivers Tambo and Santa Ana, They wear a cotton frock of a : 
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black colour called-ewsma. The Pirres are the most intelligent, 
handéome, and brave of all the tribes on the Weayali.  Fritz’s 
Map. Velasco. Smyth, Castlenau. Girbal M5. Kaimowli, 
mn. 116. ; 
Pima tribe of the River Isanna. Penna, 
Pocuerrs.—A tribe on the River Tocantins, said to be cannibals. 
Martius. 
Pocoaras.—See CARABTTANAS. 
Pooisocas.—A branch of the Cargurros, 
Pronacas—A tribe on the Juina, a tributary of the Tocantins. 
Martiu, _ 
Pursavs,or Marranvs.—aA tribe in the centre of the northern part of the 
Pampa de! Sacramento. They are not numerous, and are rarely 
ec the mission Indians. Smyth, p. 235. 
Powacads.—A tribe of the Jurua. Penna. 
Pusorra—a tribe on the south side of ‘the Amazon, below the mouth of 
the Madeira. Acutia, p. 117. 
Postacicas—A branch of the Cargurres. 
Porosna Tapetsas—See Uarsomas. . 
Porescomas.—A tribe of the River ee Penna. 
Puru-rcrrs—aA tribe of the River Puros, from sixteen to thirty days 
voyage up. Chandless found that the name was extinct in Leh. 
They are almost all afflicted with « peculiar disease, The body is 
spotted with white and brown patches of irregular size and shape. 
ita dos Purus means “ River of the spotted ones,” Men and women 
wo perfectly naked. Their huts are very small and of the rudest 
construction. ‘Their canoes are flat-bottomed, with upright sides ; 
mere sqnare boxes, quite unlike those of any other Taian They 
use neither the blow-pipe nor bows and arrows, but have an instru- 
ment called patheta, a piece of wood mae S Beer ee at the end, 
to secure the base of a dart, the middle of which is 
handle of the palfeta in the hand,and thua thrown, as from a sling. 
They have surprising dexterity in the use of this weapon, and 
-readily kill game and fish with it. They make earthen pans for 
cooking. In the wet season, when the beaches are fl , they 
make rafta of the trunks of trees, bound together with creepers, 
ami erect their huts upon them, thus living until the water 
subsides again, Their skin diseases perhaps arise from their 
habit of sleeping naked on the sands, without hammocks. They 
are probably now represented by the tribe called Pasmtanrs. 
A ae Martius, ii, p. 1174. Castlenau. Wallace, p. 514 
ndless, . . 
Purcmares.—A general name for the tribes of that river. 
Qvarazas—A tribe of the <Arinos, a “tributary of the Tocantins. 
Martius. . : 
Quaracus—A branch of the Curqurros. _ 
care tribe between the River Jamary and the hills of Gnapore- 
artius. 
(juanvares—A tribe between the Rivers Xingu and Tocantins. 
Martius, 
QvaTaveti—See Catauxis, Acnuiia, p. 107. 
Overasas.—A tribe of the Rio Negro. Wallace. 
Seed Atle ofl tae Hivec Supeia. Pee 
asacas—<A tribe of iver Jn Penna. 
Qutexdwas.—A tribe of the River Juroa. Penna. 
Qrimquimas.—A branch of the Crrqurros. 
Quinivitis—Supposed to he extinct in Velasco's time, “Velasco. 
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triava—A tribe on the south side of the Amazon, below the mouth of 
~ the Madeira, Acuifia, p. 117. : 

ite, omar ‘TE } Branches of the Cnigurros. } 

Quixass—aA tribe on the south side of the Amazon, below the mouth of 
the Madeira. Acuiia, p. 117. . 

QuixARUPIANAS.—See CARABUTASAS, 

Quixndca—a tribe of the River Uraricoera. Penna. 

QGurarvisas—A branch of the Aspoas. 

QourraGicas—A branch of the CHIQuITos. 

Rarisoarars.—A branch of the great Turi nation. Hervas, i, p. 149. 

Rerwos.—A tribe of the River Ucayali, considered by Velasco asa branch 

of the Caras. ‘They area numerous and courageous people, and 
occupy a large tract of Inland country, seldom coming down to the 
river They are very fierce, and wage war against all strangers. 
Thev are fair, their faces rounder than those of the otker tribes of 
the Ucayali, their ares like Chinese, and their stature very short. 
Velasco. Smyth. imondi, p. 119. : 

Risacnvuas—A branch of the Marsas. Velasco. 

Roawarsas.—A tribe of the River Pastasa, Blow sai to between 1S 
and 1683. They are marked on Fritzs Map (1707) between the 

Pastasa and Ti Villavicencio plicea them between the Moroua 
and Pastasa, M. Rodriguez. Frite’s Map. Velasco, Villavicencio. 

Rororosxos.—A branch of the Moxos. 

Roresoa—A branch of the ZAPARos. 

Rraxananas—A branch of the Camavos. 

Rocaners.—A branch of the Antroxrs. 

Rumos.—A tribe of the River 2 Acuiia, p94. 

Sacorés.—A race of cannibals. Martius. 

Sarmarts—A tribe of the RiverJurua. Penna, 

Saparis—A tribe of the River Mucajahis. Penna. 

Sarancyas.—A tribe on the River Beni. Armentia. 

Sari.—A branch of the Moxos. 

Sanazecas.—A branch of the Cargurros. 

Sanka—A tribe on the Rio Negro, now nearly extinct. Martins. 

Sanva—aA tribe of the River Madeira. Penna. 

Sanumis,—A tribe between the Jamary anid Tapajos. Martius. 

Savcases.—See MavHes. . 

Senawia—A tribe of the Uatumi. Penna. 

Sexcis.—A bold, warlike, and generous tribe of the Ucayali, inhabiting 1 
hill couatey. north-east of Sarayacu. They are on friendly terms 
with the Indians of the missions, though not converted them- 
elves. Father Plaza waa well received by them, and he deseri bed 
them as the greatest warriors of the Ucayali. They have bows and 
arrows, Jances, clubs, and Lowes, The latter ia a short spear 
pointed at one end, the other being in the shape of a club, with 
stag’s antlers fixed down the sides. They cultivate the woil and 
are very industrious. Those who are idle are killed, as useless 
members of society, They have knowledge of eel pe anor 
am medicinal herbs, and apply ‘them wit! Syed mente 

wear ornaments on nose, neck, and arms. I 
pie’ coinen att van. ‘Bob duice the dry ; on 
says he saw no difference between the Sexcis 
of the Ucayali, and he seems inclined to throw doubt on the 


account of this tribe given by Smyth, from information supplied 


by Father Plaza. Mercurio Peruano, No. 3381, Smyth, p. 225. 
erndon, p. 209. : 
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Setos—A tribe of the River Napo, Acuiia, p. 2. 

Sepausanas.—A branch of the Cawras... Velasco, 

Serecumis.—A tribe of the River Uatumé, Penna. 

Serena —aA tribe of the Ucayali, living north of the Cassimos. Since 
1651 the Franciscans have occasionally visited them, bat. have 
generally been killed. Father Girbal, when he founded Sarayacu 
in 1792, induced some of them to settle there. They are now 
said to be quiet, tractable, and well disposed towards the missions. 
They pncogge Jere down the Ucayali in canoes. They wear a 
cotton robe of copper colour, called cuma. The Serenos speak 
the Pana lun . MS. Viaje de Girbal Mercurio Peruano, 
No. 51, Smyth. Herndon. Bs pond, p. 119. 

Sevanonia—A tribe of the River Japura. Penna, 

SaiMiGars,—See SiMIGAES. 

Supipos, Sirivios, or Surzsos.—A tribe of the Care coupled with 
the Serenos by Smyth and Herndon. The Franciscans visited 
them from time to time since 1651. In 1736 they routed and 
almost destroyed the Serenos in a Boy eee In 1764 the 
Franciscans brought about a reconciliation between the two tribes. 
In the sume year the Suirmos were collected into a village on 
the River Pisqui by Father Fresneda, but in 1767 all the mission- 
aries were killed. After that fatal event Father Girbal was 
the first who visited them, in 1790. They are reported to be 
wonderfully weather-wise. They have very rough skins, caused 
hy mosquito bites. The Smurinos speak the Pana leeausee. 
Girbal MS. Mercurio Peruano, No. 51. Mem. de los yes, 
vi. p.139. Smyth, Herndon. Raimondi, p. 120. 

Smerecsas.—A branch of the ZAPARos, ? 

Sucumasas.—A. tribe of the River Tocantins. Bates, 0. p. 241, 

Siaveas,—A branch of the Caigurros. i 

Siaurras.—A tribe of the Araganatuba. Acuiia, p. 105. 

Simannoses.—A branch of the Matyas. 

Simiaars, or Gars.—A group of tribes living on the banks of the Curaray 
and ‘Tigr They were preached to between 1635 and 1727. 
The remnant of t is now gathered into the small village of 
Andoas, near the confluence of the Pastasa and Bobousz 
“There are some wild people of their tribe. Fritz’s Map. Velasco. 
Villavicencio. Spruce’s Map. 

Siumincues.—See Praca 

Stxasvs.—aA branch of the Moxos 

Sixcarorvs.—A branch of the Zaparos. 

SmGactcutscas.—Another name for the [rvcaLe, Anonimo, p. 367. 


 Smixereis,—See Covscnoa. 


caresonionre tine AROSE 

Smosas—A. tri tween the sources of the Rivers Apapuris and Cayniry, 

western branches of the Usaupés. Martius. = ; 

Sivsra—A. ei of the a enc ox 

Soummoens, or Yvemmavas.—A tribe of the Amazons, formerly powerf 
from which the Portuguese gave the name of the init! vit " 

Svanreasas.—The same as the Soumozss, Once a tribe of the Rivers 
Teffé and Wouri, and extending all along the main stream of 
Amazon from Barra to Peru, now extinct. In 1788 Ribeiro 

d that the chief remains of this once numerous tribe 

were settled at the mouth of the Coari, Southey’s “ Brazil,” ii. 


Ribeiro. 
Bocmionn—a tribe believed to be already extinct in the time of Velasco. 
= AE 


gs 


al 


—s 7 


s 





= - an 


in the Valley of the Amazon, ce. 277 
Sucnmasia4—aA branch of the 


Catscaos, 
Succmatsa—A tribe to the eastward of Cuzco, Velasco. 


Svormasas—A tribe of the Tapajos named after a palm tree called 


scovart. Martins. 

Scrovs.—A branch of the Zararos. 

Tanavosos—aA branch of the Juvenos. M. Rodriquez. 

Tanocas—A branch of the Juni 

Tanvvas—A branch of the Caiqvitos, J LP 

Tacayas—A_ tribe emer cee 8 banks of the Rivers Mapiri and those 
of the lower part of the Mayu-tata or Madre de Dios. They live 
exclusively on the river banks, and are met with at Guanay. 
Ther, food ts feb. sod mone They are clever in i 
woren articles from baat Re Heath collected a vocabulary 


their i, p- 364. D. Forbes, Church, 
a a pe pee 1877. Heath in “Kansas City + April, 


p. 679. Armentia. 
iuccnsen ok tribe of the river. Martina. 
Tacunuson—A tribe between Rivers Tacuhuno and Tocantins. 
Martius. 
Taccsas—See Tice. 


Tacvs.—A tribe of the | Rio Branco. Penna. 

Tacaris.—A tribe of the River Nhamunda. Penna. 

Taovactas.—A branch of the Maxamanonos, 

Tacuavs.—A tribe dwelling on _ ret up which the race of Amazons 
was said to live. Acuta, p. 1 

Taxasas.—See Tacas as. 

‘TaMARES—A tribe on the River Jurua. Martius 

Tamas—A tribe of the River Napo, A branch of the Acvaricos. 
Acuiia, p. 94. Velasco. 

Tamorxos, or Tamvaxas.—A tribe of the River Teffé and at Ega. 
Southey's “ Brazil," iii. Martius. Penna. 

Taswortcas,—A branch of the Crmquiros. 

Tacs. —A branch of the Cargvrros. 

be ojuagrs eee tribe on the mountainous eastern side of the Tocantins. 

TaraponinK branch of the Moxos. 

Tarasoaos.—A tribe of the River Tapajos. Acuiia, p. a Martius. 

Tarasnoxas—A hostile tribe near the head waters of the Tapajos. 
They reject all-attempts at intercourse. Chandless, 

Taraxavan—aA tribe of the Jurua and Jutay rivers, Martins. 

Taricanis.—aA tribe of the River Mucajahi Penna. 

Tarrares.—A tribe on the western side of the Araguay, Martius. 

Tarcovracas—aA branch of the Curguitos, 

Tarvrnas.—See Dacre, 

Tarvras.—A tribeof the River Pacaxa. See Turm Acuiia, p. 130. 

Tanranas.—See Uacrés. gy are aay, Spruce. 

TAs a A, ine oe ee et ae peopled Barra. The first 
Portuguese Rio Negro was formed of these 
Indians in 1669, Martius. Penna. Spruce's Notes 

Tasias.—A branch of the Camras. 

Tasuias,—See Mavues. 

Tarvs.—See Uaurés and Maries. 

Tavmocas.—A branch of the Caiqurtos. 


Tavyies.—A tribe of the Gran Chacu. te 
Tavaset Tarvtzas—A tribe at the sou Apupuna Martina 
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Trrarce—A tribe of the Arnganatuba, Acufia, p. 105. 
Tenecumas—aA tribe between the Rivers Unatuma anil Anavilhana. 


Trans. —A tribe of the River Purus. . Martius. 

Tiassa. —See Uarrie 

Tinos, —A branch of the Moxos. ; 

Tictxas, Tacusas, or JuMaxas.—A tribe of the Maraiion, neighbours of 
the Oaacvas, who were preached to between 1683and 1727. They 
people Tabatinga, the frontier Brazilian post on the Maration, and 
San Paulo de Olivenca. They go naked and have a tattooed oval 
round their mouths, which the men wear broader than the women, 
and lines from the corners of the mouth te the ears. They believe 
in a good and an evil 4 ase named Vowwloa and Locazy, They 
fear the evil spirit, and believe of the good one that, after death, 
he appears to eat fruit with the departed and take them to his 
home. Their dead bodies are arran with the extremities 

placed together, and the face towards t rising sun, with broken 
weapons and fruit placed on the bosom. They are then,buriel in 
at earthen jara, and the ceremony is concluded by a drinking 
extival, Wives are obtained by presents to the parents, and it is 
said that the chief has the “jus primm noctia” As soon asa child 
can sit up it is aprinkled with a decoction from certain leaves, and 
receives the name of one of its forefathers. 

Next to the Passes and Jurts the Tieusas are the best formed 
Indians of this region. They are not so well built as the former, 
esta more slender than most of the tribea. Their faces are 
round, nose thin and sharp, and expression generally good-humoured 
and gent Their disposition is open and honest. They are 
darker than most of the Indians of the Marafion, and beardless. 
They adorn their necks with strings of jaguar’s and monkey's 
teeth, and their arms with feathers, One of their occupations is 
the preparation of poison. Acuifia,p. 06. Velasco. Won Spix, iii., 

1182. Martius, iii, p 1206, Castelnau, Herndon, p. 234. 
Bates, ii, p 396. Raimonii,p. 115, Simson, p. 574. 

Tisvoos.—See Uacrés. 

Tiwiwanas.—A branch of the Cuigvitos. ' 

"TusGaNEsEs.—A tribe of the Huallaga preached to by Father Lugando in 
1631, Possibly identical with the CHoLoxes Velasco. Mercurio 


Peruano. 

Tirvxas.—A tribe of the River Jutay. Acuiia, p. 99. 

Tircriis.—A branch of the Jevenos according to Velasco, but Villavi- 
eencio places them under the Zaranos. They were visited by 
missionaries from 1727 to 1768. Velasco. Villavicencio. 

Trvites,—A branch of the JevEnos. 

‘Tonas.—A savage tribe of the Gran Chacn on the banks of the Rivers 
Pilcomayu and Bermejo, ‘The word “toba" means “ opposite" in 
Guarani. The Spaniards were told by the Guanaxis of people 
on the opposite side of the Paraguay or “ tobai." They have a very 
low type of skull. Exclusively hunters, Unable to count beyond 
five. no, p. 51.  Dobrizhoffer, Hervas, i, p. 176. Gibbon, 
p- 164 Moreno, p. 176. Pelleachi. Graham Kerr, Brit. Ass. 
a AG Seka Gi | 

Tocasnores.—A tribe near the River Xingu, in the country between the 
Pacojaz and Guana Martina. ay 

Tocawrros.—A tribe at the mouth of the Tocantins. Martins. Hervas, 


i, p 148. 
Toxocores.—A tribe of the Gran Chacu, Lozano, p. 51. 





my, 


A aA? 
- 4 ~~ 

= 
‘ , P ry 





in the Valley of the Amazon, &c. 279 


Toqvenas,—A tribe of the River Jutay.. Martius. Penna. 
TogutsTesEsrs —A tribe of the Gran Chacu. Lozano, p. 51. 
Toras, or Torazes,—A tribe formerly on the Lower Madeira but not now 
heard of in that region. Martius. ‘ « i 
Tonomoxas.—A branch of the Cuarqurros, along the Madre de Dios, and - 
Madidi. Church Armentia. . 
Tracvis—A wandering tribe of the Solimoens, Martius. “yi 
Tremasonts —A branch of the Snnears. 
Tosactoas.—A branch of the Cuiq¢rros. f 
Tucates.—A tribe between the Rivers Tigre and Pastasa. Villavicencio’s 
Ma 


; hence os Juris aud Uavrés. As 
Tvcusvs.—A tribe on the River Tuere. Martius 
Tucvuxas—See Ticuras. 
Tucunperas.—See Uaurés. 
Tucvrrrs.—A tribe living on the south side of the River Amazon, Acuiia : 


100. 
Tooubern A. tribe of the River Uraricoeras. Penna. 
Eton amar yar fi butary of the Upper Huallaga, The — 
umarvs,——A tribe on a tri pper y were 7 
first visited by Father Lugando in 1631. Mercurio Peruano. 
Tumarones—A tribe between the Rivers Jamary and San Simao, 
Martius 
Towneas.—A tribe of the Rivers Iga and Japura. Penna. = 
Tuxacnos.—A branch of the Cuiqurros. a 
Tupazanos.—A branch of the Tcris on the River Para. Martius, ; 


Tuproocts.—A branch of the Torrvammas. Hervas, i, p. 149. P . 
Tvrrsameas.—A powerful and numerous Brazilian tribe in former days, * 
a branch of the great Turt stock. fled before the European’ YG 


invaders, In the time of Acuiia some of them were settled on the a 
great island at the mouth of the Madeira, also on the Lower Amazon,* 

and the River Pari. Many interesting particulars respecting their : 

nese lester arene Ul he is score comment Acuiia,’ ) 

p. 19. 4 " 

Turts.—A vi Scr aolps er tribe. png Sta “Tupi” means’ : 

: co e.” y called all other people apuyas or foreigners. : 
The original site of the Turt nation, in Spruce's opinion, was on . 
5 the River Amazon, and from its mouth they spread far southwards :. 
along the Brazilian coast. pea cement car ne nt they 5 

seem to have fallen back up the ian valleys to the very 

roots of the Andes. Thus the language of the Omasvas, Cocomas, 

and other Peruvian tribes proves them to be descended from the 
Turt stock. Martius gives the Turt nation a very wide range,” 

the Atlantic to the roots of the Andes, and from Paraguay to 

the River Amazon. Latham classes the Turis and Omaovas as a 

branch of the great Guarast stock, as also does Hervas The 
S or language which is the general medium of com- 

munication between the Indians of the Amazons and the Portu- 

guese, is a corruption of the Turt language. In the Tvrt there are 


terms, often very complicated, to exact degrees of relation- 
ship, through at least three genera All the ildren of 
“ the same ider themselves as ers and sisters. 


oe grammar and vocabulary were by Father Joseph 4 
The descendants of the Tvrt stock, on the shores of the Lower 


4 Amazon and at Pari, have long been civilized, and the Portuguese | 
P corruptly call them Tarvras. They are stout, short, ani well made. 
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They learn all trades quickly and well ; Poa entthy 
BREET inoffensive rete form the etch Srl er 
trading canoes. Martina p 478. goss Notes. 
Hervaa, i., p. 147. aot ; 

or Torutrsis.—A branch of the Zaranos. 


Toxo. —A tribe of the Rio Negro and Madeira, Martius. Penna 


Torus —See Cocscnos. 
Uanrxanas—<A small tribe on the Rio Branco. Martius. 
Uacanavnas—A tribe of the River Jutay. Martius. Penna. 
Usnvameeca.—" Humming Bird Indians.” A tribe on the lower part of 
the J; They much resemble the Cunervs, but are distin 
guished from other tribes bya small blve mark on the epper lip 
ir women always wear a bark apron. Latham. 
twenty-two of their words, and their language shows them to be of 
the same family as the Banat Wallace, p. 510. Latham, p. 488. 
Spruce's Notes. 
Uatarawas.—Name of a tribe. Martins. 
Uatvamarrs.—A tribe far up the Puras on the left bank. Chandless. 
Uamvmas—A tribe of the Rivers Iga and Caninari. They intermarry 
TeLy lek MOOR Seen Martius thinks this is a cause of 
. He mentions six branches of this tribe, namely— 


Mrertt Tarcisas Morea Tarcisas 
Porosna Tarvtsas JAcvARETE Tarvisas 
Assal ibe Jacamr Tarvtsas 


Martius. 
Uaivnva—A ss the of esis eee Penna. 
Uamasi.—A tribe of the River Coari and on the Upper Maraion. 

Probably extinct. Ribeiro, Martiua Penna. 

Uasanda —A tribe of the River 2 Penna.” 
Uaninas—aA tribe formerly on the Aniba, now extinct. Martins 
Uarixasas—aA tribe of the Rio Branco, Penna. 
Uarasacoacesas—<A_ tribe guireeisds poi sone at Caroveiro. Martina 
Usanaras—aA tribe on the Tapajos. 
Uarartmasaas.—" Red men.” patoaray ie ealigd: Martina 
Uararcva. —A tribe of the Rivera J fer maten they hang them 


Amazon. To the fortitude of maidens in 
a net to the of a hut, e2 sseniaeah insti = dager 


fast as aa they can sa Sages The are flogged 
for the se parpore mee youth must hunt and work for his bride, 

to whom he from a child, long before he can marry her. 
They burn their the ashes in their huta Ser 
GUARAICUA vad Martins, Hit, 1187-00. 


coor he tr ets Rio Nee oat oti the Pr Prras 

aupta, a tri egro. 5 

and Chad ekichstakve pense by Acuiia (p. 105). The other 
branches of the Uacrés are as follows :— 


QUEIASAS Jacams (Trumpeter) 
Asasas (Pine-apples) Mactsas 
Amarassos (Woodpeckers) aruceaAS if uum) 
Basnvuyas Pmiaicrcs 's mouth) 
Conevs (Cannibals) Pisas (Net 
Conrmias Mrnrrts (Palm) 
cooccw, Sideza This) Tatassus (Pig) ; 

7 As TaPuras ( Tapirs 
parcel peas TanRiAsas 
Gr woe Tates (Armadillos) 
Trecas (Duck) Teximeveas (Ashes) 
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TrcuxpEras (Ant) Uacarnas (Herons) 
UaRacts Tusveos (Mud) 
Umatas Tvcasos (Toucans) 


They are stout, and well made. Hair jet black and straight, 
worn DA a ia aceatin bask aie to the thighs; very littl 
beard, skin a light glossy brown. They are an agricultural people 
cultivating mandioc, sugar-cane, , thaize, tobacco, and camotes. 
Their weapons are bows and arrows, lances, elubs, and. blow-pipes. 
They are great fishermen. Many families live together in one 
house, a parallelogram 115 feet | by 75, and 25 feet high. The 
roof is supp on fine cylindrical columns smooth and straight, 
formed of the trunks of trees. At the gable end isa doorway 
& feet high. The furniture consists of net hammoc earthen 

pitchers, and baskets. ‘Their canoes are all made of a single 
hollowed weg bbes |e 40 feet long, paddles about 3 feet long 
with an oval blade, The men wear a cloth round the loins, but the 
women go quite naked. The men use many ornaments, and a 
cirelet of feathers round the head. A cylindrical white 
stone is invariably carried on the breast as. a charm, suspended by o 
chain of black seeds. The dead are buried inside the houses. 
Every house haa its Tushand, or chief, the office betng hereditm 
They have sorcerers called Paye, but do not believe in a ¢ 
Some of the Uaupés tribes never intermarry hemse 
but obtain wives from other kindred tribes ; these inter- 
marrying tribes always live at ) with ench other. This is 
the case with the Taniawas Tucaxos. The intermarrying 
Unupés tribes are perhaps more industrious and agricultural thau 
any other Amazonian people, . 

The Uaupés derive their name from a little bird with a very 
glistening forehead called “ Uaupe” or“ Aupe,” which makes its 
nest and geta its living among aquatic planta. These Indians, 
when sweating freely, rab their faces with certain leaves which 
remove all impurities from the skin, and leave it smooth and 
shining. Hence the name Uavrés or “Shining Faces” The 
modern namesof the Uaupé tribes have chiefly been given them by 
their Portuguese and Tvrt neighbours, from peculiarities in their 
persons and customs. Wallace, pp, 480-506. Spruce’s Notes. 

Uarures.—A tribe of the River Coan. Eibeiro, 

Usantas—Uba deas, “ Men of the forest." Neighbours of the Sanumas. 

Um Tarviszas—See Jue. 

Ucarates.—A branch of the Omacvas. M. Rodriguez ce 

Ppa nar tribe between the Rivers Tigre and Pastasa. Villavicencio’s 
Map. 

Usnrrta.—See Juni. 

Unxnevewas,—A tribe on the River Isanna, a tributary of the Rio Negro. 
Ribeiro re on them (1775), and Southey repeats some strange 
stories, Kibeiro, Southey, iii, p. 723. 

Ucansaxysos.—A branch of the Catgurros. 

on of the Marafion below the mouth of the Huallaga. 

rigue 

Usactas.—A tribe of the River Ica, and settled in villages of the Iga and 
Rio Negro. Martius. 

Umatas.—See Owaotas. A tribe of the River Japura, on the other 
side of the falls of the Arar:-coara, who are said to be cannibals 
Martins, tii., p. 1243. 

Uxovmasas.—A branch of the Matyas. 
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Usisvesas.—A tribe of the Ucayali, visited by Father Lucero in 1681, 
and also by other missionaries between 1683 and 1727. Velasco. 

USoxos.—A branch of the Uataras Velasco. 

Urayas—A tribe on the east side of the River Morona. Villavicencio’s 


; Ma 

Dessannnnced branch of the Pronos. Velasco. 

-Unanicus.—A tribe of the River Aucruhi. Penna, 

Unanivas.—A tribe of the Pastasa, preached to between 1727 and 1768 

Velasco, Hervas, i, p. 262. 

Unarants.—See ANAS 

Ueusas —Constantly at war with the Omaguas, Edwards, p. 77. 

Unizsamuas.—See Juwawas. 

Unvnativoas—A tribe of the south side of the Amazon, below the 
mouth of the Madeira. Acuiia, p. 117. 

dance: or “ Vulture {ndians."—A tribe of the River J atay. Martius. 

enna. 

Uspas.— A. tribe eg oan to be extinct in Velasco's time. Velasco. 

Ut Tarvisas —See Mavnés. 

Urapis.—A tribe of wild Indians, north of the Mawnanes. Martius 

Vanavamas.—See Jumasas, 

Ve.eas.—A tribe of the Gran Chacu. See Cavsirres. 

Wawarayas.—A tribe of the Beni. Armentia. 

SAREE em tribe on the river of the same name. Lozano, p. 85. 


tins, 

Xamas.—aA tribe of the Rivers Teffé and Japura. Ribeiro. Penna. 

Xareaus.—A tribe of the River Mucajahi. ar 

Xinanos.—See Jzvenos, 

Xtravas.—A tribe between the Rivers Putamayu and Japura, who kill 
their first born children. They are esteemed for wi ling industry. 
Bee fg the bones of their dead, and mingle the ashes with their 
drivk. Southey’s “ Brazil,” iii, p. 722. W. p. S1L 

Xnesicas, or Xrwpoas—A tribe on the western side 
Araguay. Martius. 

Xvusanas.—See Mavués. 

Xouperesas—A branch of the Curgvrros. 

Yasanaxes—A branch of the Banrés between the Rivers Inabé and 
Maravié, tributaries of the Rio Negro. Martius Spruce’s Notes. 

Yacariovanas.—A tribe of the River Putumayu. Acuiia, p. 99, 

Yacucarass.— A tribe of the Rio Negro. Acuiia, p. 110. 

Yaouawats—A tribe of the Araganatuba Acuiia, p. 105. 

Yaaouas.—A tribe on the Marajion and Pu » preached to between 
1683 and 1727, Im 1862 they had a Village below Omaguas. 
They form of the population of Loreto, Pebas, and other 
ace Pag os e oe Velasco. Herndon, p. 226. Raimondi, 
P- Aes p. O74. 

Takeo Fas keene PT 

on Fritz’s tween and Na itz’s 
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AMORUAS — tu cu 105, 
Yaysaas.—A tribe of the Rio Negro. Acuiia, me ; 
Yarvas.—A branch of the Eycaseniapos. 
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Yavurrrrs.—A tribe of the river of that name, atributary_of the Rio 
Negro. away Svs Teper Saree hostile. Lacerda. 

Yavanas.—A tribe of the River Madeira. Penna. 

Yavarnis.—A tribe on the River Tapajos. Martius. 

Yequeros.—A branch of the Purumaros. Velasco. 

Yeres.—A branch of the Purvmaros. Velasco. 

Youvanraxis—A tribe of the Anagasatuna. Acuiia, p. 105. 

Yirirvcas —A branch of the Curqurros, 

Yainaranes, or [nraasanés (“ Wood men”).—Only one tribe known by 

' this name, a branch of the Turis, Martius, 

“Yxurm—aA branch of the Srataans, 

Yquiros.—See Iqurros. 

Yucuras.—A tribe living some distance up the River Japura. The chief 
lives in a conical pyramid. Their shields are covered with tapir 
skins. They bave poisoned spears, They cultivate mandioc, which 
they use in the form of tapioca. Southey's “ Brazil,” iii, p. 721. 
Martius. Penna. ' 

Yocusampas.—A tribe of the Gran Chacu. SeeCucxirres. Lozano, p. 85. 

Youmaouants.—A tribe of Indians urar the River Amazon, who are 
employed in washing for gold. sen) 4 103. 

Yortas, or Yurvas.—A tribe of the River Ti Ribeiro. Martius. 

Yoracanes, or Yuracargecas—A branch of the Cutqurros, living in the 
Bolivian department of the Beni, along the base of the Andes, in 
& province of which Chimoré is the capital. They are not 
numerous. Hervas. Gibbon, p. 202. 

Yormasvas—A branch of the Ouacuas, preached to between 1683'and 
1727. The wikee of Yurimagvas is situated on the Huallaga, 
above na, and hasabout 250 inhabitants. Velasco. Herndon, 
p. 171. imondi, p. 113, 

Yoris.—See Jvnis. 

Yuruxas.—A tribe of the Putumayu. Acuiia, p. 99. 

Yorusuyes—A tribe of the River Napo, living to the south of the 
ENCARELLADOS, wyrey, te 94. Velasco, 

YxisTeveses.—A tribe of the Gran Chacu. Lozano, p. 51. 

Zanexos.—A branch of the Caigurros. 

Zamasvcas.—A branch of the Curqurros. 

Zamitvavas—A ‘branch of the Coxrpos, near the sources of the Jurua. 
Bates, ii., p. 379. 

Zamonas—A branch of the Jzvenos. Villavicencio. 

Zamvcos.—A branch of the Cmguiros. 

Zaras—aA branch of the Srmiieara. 

Zaranos,—aA tribe of the River Na According to Velasco these were 
a branch of the Siicags pet RAY, but Villavicencio considers 
them to be an important parent tribe. They occupy the country 
between the Rivers Napo and Pastasa, close to the Curaray on the 
south, 0° 40’ S. to 2° 20 S., over about 12,000 square miles. Villa- 
vicencio divides them into three branches all speaking the same 
language, which is copious, simple in grammatical construction, 
somewhat nasal and guttural Tyler gives thirteen branches or 
sub-divisions :— 


ANUISHIEIS Roruyos 
AxSDOAS Saiaircunos 
CURARAYES Suscuicrvs 
MATAGENES : Scrixcs 
Mavrtas 

Nucamvus Yasusis 


Nusuisvus 












Mecting of June 12th. 


This family of tribes is more pacific than that of the JzvEos, but 


more dexterous in hurling the lance. Uniting against a common 
enemy, they live ina state of continual feud among themselves. 
Yet they are said to be docile, hospitable, obliging, and ready to 
mix with Europeans) Their physiognomy resembles that of the 
Chinese, rounded ensatle Coliqee-atr oven) thitk, Sik mcest, 
thick lips, and hy erie indolent, but hardy. 
Those who live by fishing on the of the rivers are of a copper 
colour, but those who live in the shade of the forests have white 
skins They live in small collections of huts, and sleep in ham- 
mocks) The women have agreeable, expressive countenances, 
black, animated, beautiful eyes, humane and sensitive hearts, 
generous and hospitable dispositions. Polygamy is sage Their 
abodes are open on all sides, and contain nothing but palm fibre 
hammocks. These sheds are temporary, for the ZAPAnos move 
about after game, The Curarares, Yasvsis, and Tirvrixis are 
exceptions, as they remain in villages, and cultivate the ground. 
Their only industries are plaiting hammocks and weaving fishing 
nets They wear a long shirt of bark fibre called Llanchama. 
Their weapons are the macana (club) and spear, the blow-pipe and 
poisoned arrows, the poison carried in bamboo tubes. 

The Shkimanu is their oracle or medicine-man, who has access 
to the Munjiu or evil spirit, He drinks the divining liquor, 
called Ayuhkwaswa (a Quichua word) which throws him into a 
delirious trance. They feed on game and fruit, and drink guaywsa 
or Napo tea, made from a small shrub, and masato or fermented 
yuca. p- 94 Velasco. Villavicencio, Jameson, 1557. 
C. D, Tyler, RGSJ. 


ZariTALAGUAS.—A tribe of the Gran Chacu. Lozano, p. 51. 
Zeuveuicas—A branch of the Cniqurros. 

Zeoqueras—A branch of the Paracuas. Velasco, 

Zxras.—A branch of the Camavos. Velasco. 

Zerucaras.—A tribe living on the River Amazon, below the mouth of 


the Madeira. 


Zevxas.—Supposed to have been extinct in Velasco's time. Velasco. 
Ztas or Zrrvs—A tribe of the River Putumayu. Acuiia,p. 99. — 
Zrnrros.—See Jiarros. 

Zvcoras—Same as the Zmoqurras. > 

Zoniwas—A tribe on the River Amazon, below the mouth of the Purna 


They were very expert in making comfortable seats, and in carving 
images. Acuiia, p. 107. 


es 


JuNe 12TH, 1894. 


| Prof. A. Macauister, F.RS., President, in the Chair. 
The Minutes of the last Meeting were read and signed. 


The presents which had been received were announced, and 
thanks voted to their respective donors. 


The elections of Dr. H. G. Breyer and Mr. N. Cricntox 
YOuNG were announced. 
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H. Warp.—Ethnographical Notes, dc. 285 
- Skulls and other remains of Esquimaux, collected by Exror 
Cunwen, Esq., M.D., were exhibited by the President. 4 


Australian (Queensland) skulls from Tree Burials were 
exhibited by W. L. H. Duckwortu, Esq., B.A. ; 


EruxoGrapnicaL Notes Relating to the Coxco Times. By 
Hensert Wann, F.R.G.S. : ; 


In the following ethnographical notes relating to the Congo 
tribes, I submit a selection of my personal observations of . 
manners and customs peculiar to the native tribes inhabiting 
the area between the mouth of the Congo River and Stanley 
Falls. My information was gathered during the period between 
1884 and 1889. In presenting these general notes, I would =~ 
state that I am prompted by the appreciation of the fact, that no 
opportunity should be neglected in recording knowledge con- 
cerning races whose primitive manners and customs are, in many 

cases, passing away. . 

Among the native tribes of the Congo basin there exists no = 
form of history. There is no written language ; no tradition of A's 
the past; and no indication of an attempt, on the part of the 
natives, to perpetuate any epoch in their lives by means of monu- 
mental erections. : 

The languages spoken by the native inhabitants of the Congo 
basin are all of the same grammatical structure ; and philologi- 
cally the Congo tribes are allied to the great Bantu group; one 
of the most extensive of the African racial divisions. Having 
before us as an ethnological fact, that the Congo tribes are all, 
primarily, of the same race, it is the more interesting to observe 
the great diversity in mental condition, and in general . 
eis prevailing among tribes inhabiting different loca- 
ities. 

Typically, the native inhabitants of the Congo region, to 
whom I refer, are closely allied to the negro race; although in 
many individual cases, the physical characteristics of the negro 
are by no means pronounced. These variations in character and 
in type will afford an important subject for the student,who =| 
seeks to study, and to scientifically analyze, the psychology of: “St 
African nations. In the absence of information we must ' 

: content ourselves by inferring that these remarkable divergencies = 
. in the type and character of the Bantu race of the Congo | 
region, are attributable to admixture with former negroid 
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races, and also in some degree to the phenomena of environ- 
ment. te | 
Superstition. 

Superstition is a strongly pronounced element in the lives of 
the native tribes of the Congoregion. In the open country of 
the cataract region particularly, the native tribes are much 
involved in fetichism, and in propping the evil spirit. The 
rites and ceremonies, imposed with a view of propitiating the 
natural powers, become somewhat weaker in the observance 
among tribes inhabiting the forest region of the far interior. In 
disposition, the forest dwellers of the interior are more martial 
than credulous. The Congo natives are entirely ignorant of the 
laws of Nature; all sensations are ascribed to the influence of 
spirits. All that is unaccountable to the native mind is at once 
enveloped with the property of magic. All ills and misfortunes 
are supposed to emanate from the evil spirit. Theologically 
the Congo natives are worshippers of the evil spirit, ie, a 
mysterious power, which is su ‘to be an arbitrary enemy to 
man’s happiness. In the witchcraft practised by the Congo 
natives, we have an exemplification of that primitive sorcery, 
which is said to be a remnant of very ancient Nature worship. 
The Congo native's creeds are in harmony with his intellect; 
puzzled ie the mysteries of life, he is always ready to accept 
unhesitatingly the wildest theory to account for natural events. 
Should a member of a Congo tribe distinguish himself by reason 
of his superior mental capacity, or by virtue of his individual 
courage and prowess, he is forthwith regarded as one favoured 
by the spirits. Availing himself of the opportunity afforded 
by such a distinction, he institutes himself a professional N’ganga 

‘Kissi (charm doctor), and professes to be endowed with 
i of communication with the spirits. The majority of the 

ngo tribes possess one or more charm doctors by whom 
their lives and actions are almost wholly swayed, The extrava- 
gant observances, and preposterous ordinances, which figure so 
prominently in native life, are functions introduced by the 

‘doctors with a view of mystifying their eredulous 
followers; and in order'to conceal the limit of their pretended 
power over evil influences. The charm doctor's uscendency, 
and dominion over others is principally derived from the senti- 
ment of respect and uncertainty with which his mystic power 
is regarded. The charm doctor is considered to be the 
connecting link between ordinary mortals, and the mysterious 
powers and spirits. With the Congo population there exists a 
universal belief in a future existence; the circumstance of the 
future life varying, according to different tribal beliefs. Death is 
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regarded in the light of a migration. Health is identified with the 
word “ Moyo” (spirit, Lower Congo), and in cases of wasting sick- 
ness, the “Moyo” is supposed to have wandered away from the | 
sufferer. In three cases a search party issometimesled byacharm — 
docter, and branches, land shells or stones are collected. The 
charm doctor then will perform a series of passes between the sick 
man and the collected articles. This ceremony is called “ vutn- 
langa moyo” ¢the returning of the spirit). A common belief is 
prevalent (Lower Congo) to the effect that a man’s “moyo” 
(spirit) can be stolen from his body, and consumed by an enemy. 
The influence of the charm doctor is directly opposed to all 
principles of progress: for example; should a man by natural 
shrewdness, or by personal energy, accumulate native riches, in 
the form of slaves, guns, or trade cloth, the cupidity of some 
designing charm doctor would soon be aroused. The charm 
doctor would publicly accuse his prospective victim of sorcery ; | 
with the probable consequence that he would be killed, and his =~ 
. goods divided between the charm doctor and his accomplices. 
In the event of the death of any person of importance (Lower | 
Congo) a charm doctor is called to discover the person guilty of 
having exercised an evil intinence; for among most Congo tribes 
death is seldom regarded in the light of a natural event. In 
most cases the charm doctor accuses an old person, or a slave, of 
having been the cause. The aceused is forthwith secured, and 
at an appointed time is submitted to a poison ordeal. A decoc- 
tion is prepared from a poisonous bark (N'Kassa) which is 
administered to the victim at sunrise. If, during the day, the 
potion acts as an emetic, this fact is accepted as proof of 
innocence. If, on the other hand, the poison acts as a purgative, 
the victim is strangled, and the body is throwninariver. In — 
the latter case, the action of the test is accepted as a proof of 
guilt, and the natives by killing the victim, are satisfied that an 
evil spirit has been exterminated. The Babangi and kindred - 
tribes (Upper Congo) believe that evil-disposed people have the = 
power of changing themselves into reptiles and savage animals 
in order to take life. The tribes in the vicinity of the Aruimi 
Rapids (Upper Congo) possess few definite creeds, beyond the 
belief that the spirits of their deceased kinsmen return tothe 
world in the form of trees. They entertain no hope of a future 
life for women. Dreams are not usually considered to possess 
serious significance. Natives (Lower Congo) will frequently 
relate what they saw in “‘sleep-land” when recounting a 
dream. In the event however of a sick man dreaming twice 
of a particular individual a suspicion is aroused, and the in- 
dividual who has figured in the ailing man’s dreams is 
liable to be accused of consuming his “*moyo” (Lower Congo). 
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Throughout the Congo region, the natives have a superstiti- 
ous objection to talk of a deceased person. In the event 
of their doing so, it is customary to use the t tense 
of the verb “to live” before his or her name. If this be 
omitted, the anger of the deceased’s relations or friends 
is immediately aroused. When a person dies, and is 
buried in the ground, all danger of the deceased being 
exposed to the caprices of this evil spirit are at an end; 
aud to even mention the deceased's name is considered an 
unkind action. 
Images. 


Wooden images, of human shape, are common among the Congo 

tribes, and more particularly among the inhabitants of the 
Lower Congo. These are generally carved, in more or less fan- 
tastic shapes, by the charm doctors ; by whom they are sold, 
as representing certain peculiar properties, and with power to 
avert evil, and misfortune. If the images subsequently fail to 
justify the virtues ascribed to them by the vendor, they are 
either promptly resold to another, more credulous, or they are 
disfigured and cut to pieces, in angry disappointment. It is a 
common custom in the Lower Congo for natives to record an 
oath by driving a splinter of hard wood, or a piece of iron into 
the chief's big image. The oath is considered binding as long 
as the splinter or nail is allowed to remain in the image. These 
wooden images are called “ nkissi” (witchcraft charms), and 
‘much ingenuity is displayed in their carving. The faces are 
frequently endowed with expression ; and often the physical 
charactenstics of a tribe are effectively pourtrayed. 


Omens. 


It is customary for all Congo natives to believe in omens. 
Certain birds and animals are supposed to represent good and 
evil influences, The owl, for example, is known to the Babangi 
(Upper Congo) as the “evil spirit’s spy.” It is an evil omen 
for a man to point at another with his finger ; iil fortune is said 
to be transmitted by so doing. 


“ The Secret Society” (* N’Kimba ” or “ Fua-Kongo”), 


‘““N’Kimba” or “ Fua-Kongo” is the title of a peculiar rite the 
practice of which is principally confined to the tribes inhabiting 
the cataract region of the Lower Congo. When the elders of a 
village consider that the women are not bearing the usual pro- 
portion of children, they proclaim an “ N’Kimba.” The charm 
doctors, and other active agents of the rite, take up quarters in 
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an isolated forest, where they are soon joined by numbers of 
voluntary initiates. Boys and men of any age are eligible as 
are also girls, and women who have not borne a child. Full 
sexual license is permitted. Upon entering the “ N’Kimba,” the 
body of the initiate is painted with white chalk. A complicated 
form of language is adopted. The initiate is supposed to die, 
and to be resurrected, and to have entered upon a new life. At 
the conclusion of the “N’Kimba,” which usually lasts five or 
six years, the members of the craft take a new name, and 
pretend to have forgotten their former life, and do not recognise 
their parents and friends. Through after life, there exists a 
bond of union between individuals who have been members of 
this strange fraternity. 


Condition of Women. 

Proceeding inland from the coast, in point of general physique, 
the male type improves: the female type however is higher near 
the coast; far inland, the female type is much lower than that 
of the male. Throughout the entire Congo paper women 
cultivate the soil, provide and cook food, collect firewood, and » 
attend to all domestic matters. 

Broadly speaking, women represent a current value, they are 
liable at any time to be sold. The proportion of free women 
is very small A wide difference exists between men and 
women in regard to the occupations of daily life. Women, 
generally, oceupy an inferior position in the social scale. The 
various gradations of the scale of savagery may be fitly 
estimated by the condition and treatment of women. 


Domestic Circumstances of Women, 


Throughout the Congo region, ten years is the age at which 
girls are considered to be eligible for marriage. A sitting posture 
is adopted for the operation of accouchement. -It is a common 
practice for women to eat clay or sand at childbirth. Twins are 
generally considered to be an omen of good, and the mother takes 
pride in the event. When women realise their pregnancy, they 

ke up their quarters in huts built some little distance from the 
i Here they reside until their children are weaned ; and 
during this time they are supposed to maintain a life of celibacy. 
The huts used upon these occasions are “nzo yabuti n’kento.” 
(The honse of the bearing women. Lower Congo). Adultery 
is pronounced a crime and is punishable by death, but in many 
instances the offence may be condoned by the payment of a 
small fine. Marriage is invariably a matter of purchase. If a 
matried woman dies before bearing a child, the husband may 
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demand the repayment of the amount of his purchase currency 
from the deceased woman's Pee 


When taking into cpumderition the great diversity in the 
mental condition, and the general modes of living, which exist 
between tribes who form the population of the Congo, it is 
obviously difficult to detail even a comprehensive list of 
customs. The following bare facts may however serve to 
illustrate a few of the more important of the native customs. 
The natives of the Congo region are divided into clans, tribes, 


and small communities under the nominal government of 


chieftains and head-men. The clans are distinguished by 
difference of language and type: and in the case of the 
Upper Congo tribes, by the various designs of their cicatriz- 
tion marks. Hereditary chieftainship seldom exists, but in 
the event of blood succession, the eldest son of the chief's 
sister (by the same mother), is considered to be the heir. Old 
people are seldom to be met with; they are either sacrificed at 
witcheraft ordeals, or are allowed tio starve, when by reason of 
their age they are unable to provide for themselves. Among all 
the Congo tribes of my acquaintance I have useertained 
that incest is considered a deadly sin, productive of a loath- 
some disease. Cases of suicide oceasionally occur, and are 
attributed to anger, which is the re ipal emotion. Cireum- 
t is Boys 





cision is largely practised, not universal. 

between the age of three months and ten years are submitted 
to the operation, which is uently performed with a 
sharp edged flint. Throughout the Cons: the natives are 
very strict in the observance of their market laws; any 
infringement renders the culprit liable to death. Upon such 
occasions the culprit is either buried to his neck in a hole, 
in the centre of. the market place, and his skull crushed by a 
heavy stone; or he is beaten to death with sticks, and his 
body is subsequently lashed.to a pole, which is erected along- 
side a native path. Whether natives have business or not, 
they always make it a matter of conscience to attend the 
market. (Lower Congo.) If the crime of adultery be com- 
mitted within. the village, both the man and the woman are 
liable to such anishiment as the circumstances warrant 
Caroontise to individual tribal laws): if outside the 

undary, then the man only is held to be liable, An: 

will be observed between this custom and the ancient Hebrew 
law. Evidences of symbolism are occasionally to be met 
with, as in the case of a Balolo chief who sent a spear to the 
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Congo State Station, to signify that he needed assistance in 
war. Time is reckoned by the moon. The Aruimi tribes 
signify the time of day by measuring off portions of the 
thumb, the middle joint signifying noon. No record is kept 
of birth or age. The Congo natives have no appreciation of 
the value of time. The Lower ere natives divide the 
period of the moon into weeks of four days: “NKandu,” 
“ NKonsu,” “NKenge,” and ‘‘Nsona,” and each of these days 
is distinguished by a market-meeting in different localities. 
Several tribes of the Upper Congo, notably the Babangi of 
Bolobo, celebrate the occasion of the settlement of a political 
dispute between rival chieftains by the sacrifice of a slave 
as an indication of -their seriousness. Upon such occasions 
the victim’s arms and legs are first broken with sticks, 
after which torture he is buried to his neck at the junction 
of two paths, where he is allowed to die a lingering death. 

Astonishment is expressed by placing the hand over the 
open mouth and elevating the eyebrows. Placing the first 
finger upon the eyelid and uttering the word “ Nyo” signifies 
the negative (Babangi). In speaking upon a momentous 
question, the negative is usually pronounced at the conclusion 
of the sentence. Breaking a stick, or cutting a bunch of 
leaves into two portions, are common methods, of expressing 
satisfaction, and the sealing of a bargain. In the Babwende 
tribe (Lower Congo) passing the open left hand across the 
open mouth from left to right, emitting at the same time a 
puff of air, signifies the settlement of any matter. A precisely 
similar gesture with certain Upper Congo tribes denotes an 
expression of truthfulness. All Congo natives count in fives, 
upon fingers and toes, a closed hand signifies ten. It is 
customary for the men of the Upper Congo to be armed 
upon all occasions. An unarmed man is treated with con- 
tempt, and is told to “go and rear children.” In lieu of 
openly laughing at a companion’s shortcomings, the Congo 
natives usually utter a derisive howl, and tap their mouths 
with their apen hand. Deformed children are usually killed 
at birth. Albinoes are allowed to live, but they are generally 
objects of contempt and derision. Whatever may be the 
inner promptings of their hearts the Congo natives display 
but little sympathetic feeling or unselfishness, It is con- 
sidered a sign of weakness for either man or woman to express 
emotion and sensitiveness. & 

Ti n’deko (blood-brotherhood) is a ceremony in common 
practice throughout the greater part of the Congo region, more 
especially among the tribes of the Upper Congo. It is a 
form of cementing friendship, and a guarantee of good faith 
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that is oftentimes respected even by the most unseru 

The ceremony even par of religious significance, An 
incision is made in the right arms of the two contracting 
parties, and as the blood flows, powdered potash is sprinkle 
upon the wounds; the master of ceremonies at same 
time délivers a speech, the gist of which relates to the 
mixing ‘of blood in brotherhood, and the importance of 
maintaining the sanctity of the sacred contract, The arms 
are then rubbed together, so that the flowing blood inter- 
mingles, and both parties are then proclaimed to be brothers 
of one and the same blood. In some tribes the blood of 
each party is mixed and placed in a broad leaf, together 
with a sprinkling of mysterious powder. The leaf is then 
cut into'two portions, which have to be consumed by the two 
individuals who enter into the blood bond. 

The natives of the Upper Congo always become much 
excited at the sight of blood, whether it be blood of man or 
beast. 

Disease and Sickness. 

The prevailing maladies to which the Congo natives are 
exposed, comprise smallpox, sleeping sickness, known as 
“ntolo” and “Bokono” (Babangi and Bangala languages), 
which is a very prevalent and fatal ailment, the nature of 
which has not yet been fully determined. The symptoms 
are simple; a pain in the spine, and an ever increasing 
desire to ‘sleep. . Within six weeks the sufferer generally 
becomes wasted and dies. To so great an extent is this 
malady “dreaded, that the direst and most effective curse a 
native can pronounce is“ May you die of sleep.” Fever, 
malarious and bilious, elephantiasis, ulcers, and sores; dysen- 

ry, this last being perhaps the most fatal disorder. 

he crudest and most extravagant remedies are applied, 
apparently upon the principle that one ill drives out another. 
Herba | medicines are used, occasionally with beneficial results, 
but the nature of the herbs is kept seeret by those who derive 
profit by applying them. Being ignorant even of the primary 
ws of sanitation, it is remarkable that more epidemics do 
not ravage the country ; indeed, were it not for the scavenging 
of birds and insects, the cleansing rains, and high winds, life 
in a native village would be rendered intolerable. 


Costume and Ornaments. 


Although the native men and women of the Congo ind 
in little clothi barely sufficient in many cases te oer hee 
nakedness, in some tribes, the Bopoto for example, 
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complete nudity prevails among the women; yet asa race, the 
eta seen ios by no means insensible to the charms of 
personal adornment. There exists, throughout the Congo popu- 
lation, a marked appreciation of the sentiment of desency and 
shame, as applied to private actions. The costume and ornamen- 
tation prevalent with the Lower Congo men is principally con- 
fined toa grass loin cloth, and mutilation of the two incisor teeth 
of the upper jaw; the women wear a small apron in front and 
behind, suspended from a belt of grass cord; ear decorations of 
wood and metal, and in many instances a stick 6 inches long 
is inserted through a hole in the dividing cartilage of the nose. 
Among the Upper Congo natives the variety in costume and 
ornamentation is more extensive. The men wear a strip of 
grass fibre cloth, or beaten bark, suspended in front and behind 
from a waist belt. Their bodies are frequently marked with 
lines and designs of pigment ; charcoal, clay, ochre, and lime, or 
pipe clay, and cam-wood, constituting the basis of colour. The 
red cam-wood dye, so vogretiy used by the natives of the 
U Congo, appears to have been in common use in ve 
scan aeiee a the East. The hair and beard are either 
shaved, or are plaited with elaborate braids and points, accord- 
ing to the tribal custom in vogue. The hair of the eyebrows 
and the eyelashes, in men and women, is invarinbly extracted—a 
depilatory process which was also a common practice with the 
ancient Greeks and Romans. A native of the Babangi tribe care- 
less of his personal appearance is dubbed “ Mesu n’kongea” 
(hairy eyes). The finger mails are pared and scraped to the 
a Among the cannibal tribes, the front incisor teeth of 
the upper and lower jaws are chipped to points, by means of an 
iron chisel. Iron anklets and bracelets, of varied weight, are 
extensively worn by both men and women. Necklets and 
bracelets of human teeth are frequently worn in communities 
where cannibalism is practised. 

In explanation of the women’s ‘nudity at Upeto, a chief once 
informed me that “ concealment is food for the inquisitive.” 

It is a universal custom among the Upper Congo natives to 
anoint the body with a preparation of palm oil and cam-wood ; 
by this process the skin is to a certain extent protected against 
sudden chills. In time of war, the men of most Upper Congo 
tribes blacken their faces and necks with palm oil and powdered 
charcoal, in resemblance of a certain species of monkey (soko) ; 
they explain that by so doing they derive “ monkey cunning.” 

In the districts of the Aruimi and Stanley Falls, the men 
frequently wear round or conical shaped hats, of monkey or 
leopard’s skin. The same fashion exists in a much smaller ex- 
tent among the tribes-between the Aruimi, and Bukumbi and 
VOL. XXIV x 
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Mobeka (400 miles lower down the Congo). The natives 
who reside upon the banks of the Congo at the mouth of 
the Lomami, (between Stanley Falls the Aruimi,) smear 
their hair, foreheads, and throats with a tar-like substance, com- 
of palm oil and charcoal. In the upper lip a circular 
piece of ivory is inserted, in size averaging an inch in diameter. 
Cicatrization. 
The process of cicatrization is universally practised among tribes 
of the interior, above Bolobo; each tribe or clan adopts a 
distinct cicatrized tribal mark. At the age of four or five the 
process is first commenced, a series of incisions being cut in the 
skin and flesh of the face, breast, and abdomen, in accordance 
with the tribal design. Every few months the incisions are re- 
cut, and are filled with cam-wood powder, or wood ashes. After 
frequent repetitions of this i mutilation, extending over @ 
period of years, the flesh protrudes, in the form of excres- 
cent warts. The faces of the Balolo tribe, of the Malinga and 
Lupuri country, are much disfigured by this process, lumps of 
flesh, as large as pigeon’s eggs, protruding on each temple, above 
the base of the nose, and upon the chin. The Bopoto, and kin- 
dred tribes, are distinguished by an elaborate system of cicatri- 
zation, which covers the entire face. Both men and women are 
similarly marked in all tribes. This custom of cicatrization, or 
raising lumps of flesh by means of frequent incisions, and filling 
the wounds with ashes, was practised by the ancient Thracians. 
The origin of this custom would appear to be based upon a 
motive for tribal identification. 


Nomenclature. 

The natives of the Upper Congo seldom bear more than one 
name, a proper name, which has no connection with parentage 
or tribe. The natives of the Lower Congo are usually in posses- 
sion of six names; the clan name, the surname, the isti 
name, the native baptismal name, the Fua-Kongo name, and the 
Kitoko, or fancy name, bestowed upon young men by the girls 
of their village. 


Songs. 
The natives of the rage region, in common with the n 
melody. y frequently indulge in chants, the 
nature of which is suggestive of primitive origin. In all cases, 
the native chants are monotonous in tone, and without great 
variety. A man will frequently sing a solo, and the strain will 
be taken up bythe women. Drums are usually the only musical 
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accompaniment. The subject matter of the native songs is 
generally of an impromptu character, and tends to ridicule popular 
foibles and peculiarities, 


Musical Instruments. 


Considering the love of music, which is a distinct char- 
acteristic of the Congo natives, the limited variety of their 
musical instruments is remarkable. Drums are composed of 
goat skin stretched across the ends of a hollowed section of a 
soft wood tree ; and also of sections of hard wood trees, hollowed 
through a narrow longitudinal crevice, the edges of which are 
beaten with small drum sticks with balls of rubber attached. 
It is by means of drums of this latter shape that the wonderful 
system of “dram talk” is carried on. Rattles and castanets are 
in common use at witch ceremonies and dances. The Bateke 
tribe of the Middle Congo use a crude stringed instrument, 
resembling a lyre in shape. The Lower Congo tribes use 
the “ mbichi,” a small instrument composed of tongues of iron, 
attached to a sounding board, which is held in the hands and 
played by both thumbs. 
Smoking. 

Both men and women smoke tobacco in all the tribes from 
the coast, as far as Bukute, (the equator district) from thence 
proceeding inland, the practice of smoking becomes less preva- 
lent. The tobacco plant, introduced from the West, flourishes in 
Congo soil. Pipes are composed of clay bowls. cane, eland horns, 
gourds, banana stalks, iron, and elephant tusks. Each tribe 
boasts of a pipe of distinctive shape and composition. In smok- 
ing, the smoke is inhaled ; and after two or three deep draughts, 
the pipe is generally passed on to a neighbour. The tobacco 
leaf is merely plucked and dried. In the district on the north 
bank of the Congo, opposite Lukolela, however, the tobacco leaf 
is rolled, tied, sometimes saturated with wine, and prepared in a 
coil. Wild hemp smoking (liamba) is practised by the natives of 
the Lower Congo, with sad results. The practice of wild hemp 
smoking, however, is not extensively indulged in, and it would 
appear to be a habit of comparatively recent origin. 

The natives of the Lower Congo indulge largely in snuff. 
Snuff is prepared by drying tobacco leaves over a tire, grinding 
them in the hands, and mixing the powder with the white ashes 
of a hard wood fire. Snuff is generally applied to the nostrils 
upon the blade of a knife. 








without assistance.” It 1s interesting to note this knowledge of 
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Proverbs and Fables. 


There are but very few maxims in use among the Con; tribes. 
{ have failed to obtain any examples from the ESSE of the 
Upper Congo; and the following represent the extent of my 
success among Lower Congo tribes: 

* Allthings are pleasant to the young.” 

«If you have to sleep there on a bed, sleep in the middle.” 
(The beds are composed of bamboo, with three cross battens. 
Generally 4 feet long, 4 feet wide, and raised 6 inches from 
the ground.) 

“ My mother-in-law is angry with me: but what do I care? 
we do noteat from the same dish." 

Disu kunsi lukaya—An eye under a leaf. 

Kiesi vana n’dabu—Happiness on the eye lid. 

These two expressions (Bakongo) are illustrative of insincerity 
and hypocrisy. . 

The various tribes of the Lower Congo are familiar with a 
version of our nursery fable “The goose with the golden egos.” 
“Four foola owned a fowl. The fowl laid blue glass beads 
instead of eggs. (Blue glass beads, introduced probably by the 
Portuguese; have been the chief medium of currency with the 
tribes near the coast, since the seventeenth century.) A quarrel 
arose concerning the ulpeare? of the fowl The fowl was 
subsequently killed, and divided into four equal portions. 
The spring of their good fortune dried up.” 

The natives of the Babangi, and adjacent tribes (Upper Congo) 
relate a fable regarding the origin of monkeys. Many genera- 
tions ago, a tribe of natives who lived upon the banks of the 
Congo River, near Bolobo, fell into a condition of debt and 
difficulties with their neighbours. In order to escape the perse- 
eutions of their wrathful creditors, they retired into the Great 
Forest. Time passed, but they still remained poor. Forest life 
degenerated them. Hair grew upon their bodies. They 
arranged to forego speech, lest they should be recognised. They 
are now still in the forest, and they are known as “ Bakewa ” 
(monkey men). This fable applies principally to chimpanzees. 

Upon being asked if they ate chimpanzees, a member of the 
Babangi tribe replied,“ No! We are not cannibals !” 

The natives of the Lower Congo in the earliest days of Congo 
exploration (1878, 1879) related a fable concerning the mbabi- 
tants of the far interior: “Far away inland, many moons’ jour- 
ney, there dwell a tribe of small people. Their heads are so hig 
and heavy that when they fall down, they cannot get up again 
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the dwarf race among the Lower Congo tribes, on account of the 
entire absence of communication between the intervening tribes ; 
and also on account of the extreme isolation of the dwarfs who 
imhabit the heart of the Great Forest region. 


Food, 


It appears obvious that the present inhabitants of the Upper 
Coneo cannot have occupied the country until within compara- 
tively recent times. At no very distant date the physical’ con- 
ditions of the Great Forest region were such as to prevent exten- 
aive settlement, the region being largely submerged. A con- 
sideration of the native diet alone, indicates that great changes 
have taken place in this part of the African Continent within 
the last two or three ceuturies. The staple food of the present 
inhabitants of the Congo region is almost all of American 
origin. The dwarf tribes of the Great Forest region are the 
only natives who appear able to subsist entirely upon indigenous 
foods. In the event of the failure of their crop of exotic food, 
a Bantu tribe will be reduced to a condition of absolute starva- 
tion. Many instances of this latter fact can be cited. In the 
far interior, in districts situated around the Arnimi and Lomami 
rivers the staple food consists of plantains, manioe, and fish. 
Towards the west coast, the natives cultivate, in addition to 


plantains and manioc, maize,sweet potatoes, sugar cahe, peanuts, q 


egy fruit, bananas, pumpkins, yams, pine-apples, and tobacco, and 
obtain nuts, oil, and wine from the oil palm. 


Weapons. 

The Congo tribes may be said to live in an iron age. In the 
far interior, iron forms the principal element of trade ; and iron 
is a necessity to the Upper Congo natives for the manufacture of 
their weapons. ‘The tribes of the interior, in addition to adopt- 
ing distinguishing cicatrization designs upon their faces and 
bodies, also adopt local designs and forms forthe iron knives 
and spear heads, which constitute their weapons for purposes of 


attack and defence. In the manufacture of these weapons, the - 


Upper Congo tribes display a remarkable artistic taste and 
mechanical ingenuity. Most of the fighting knives manufac- 
tured by the tribes far distant from the coast, possess an infinite 
grace of form; and display a high sense of decorative art. The 
iron ore, from its raw state, is reduced and smelted in ant hills 
by means of charcoal fires and primitive bellows. It is then 
beaten into shape by the aid of a smooth stone, and issubsequently 
fashioned, and decorated. Every man im the Upper Congo 
tribes is more or less able to manufacture his own weapons 
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Language. 

The Bantu languages spoken by the ee, tribes are as dis- 
tinct from each other, in about the same degree as French is 
distinct from Italian; and were we permitted to study the 
mother tongue of the Bantu languages, we should in all prob- 
ability find the present languages allied to the mother tongue in 
the same extent as French and Italian are allied to the original 
Latin. The Bantu languages are rich in vowels and liquids. 
The form of prefixes and the alliterative concords are the remark - 
able characteristics of all the languages of this family. 


Native Eloquence. 

It has been said that oratory constitutes the negro’s one fine 
art. The same statement may be aptly applied to the Bantu 
_ tribes of the Congo, leaving aside for the moment the ingen- 

uity and decorative faculty displayed by the latter race in tron 
work. The Congo natives of all tribes are naturally eloquent 
and ready speakers; employing many flowery expressions 
They are also adepts in the use of metaphor. They reason 
clearly, and are ready debaters. The sonorous effect of their 
speech is greatly aided by the soft inflections and the harmon- 
ious euphony of their language. Among many of the Upper 
Congo tribes it is a common practice for the speaker to hold in 
his hand a number of small sticks, each representing a precon- 
sidered point of his argument. Each point is subsequently 
enumerated and emphasized by selecting and placing one of 
these sticks upon the ground. It is customary for a Congo 
native in making an important speech, upon personal matters, 
to commence by referring to incidents which happened in his 
earliest recollection, and in this manner to refer to every favour- 
able incident in his career, indifferent as to the applicability of 
his narratives, which in most cases are quite irrelevant to the 
subject under discussion. When speaking in his defence, upon 
being charged with committing a breach of the native laws, a 
Congo native will systematically refer to the good actions of his 
past life, and to the evil actions in the lives of his accusers; 
in this manner he will seek to prejudice the judicial authorities 
in his favour. 


Cannibalism. 
Cannibalism is practised throughout the Upper Congo, the 
western boundary being the Oubangi River, on the north bank ; 
and the Lulungu River on the south bank. The motive for eat- 


ing human flesh is mainly attributable to two sources : firstly, 
by eating prisoners of war, certain tribes consider they gain 
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courage ; and secondly, because human flesh is relished. Can- 
nibalism, originating apparently from stress of adverse circum- 
stances, has become an acquired taste, the indulgence of which 
has created a peculiar form of mental disorder; with lack of 
feeling, love of fighting, crnelty and general human degeneracy 
as prominent attributes. All of the human body are eaten, 
with the sole exception of the generative organs, which are 
respected by superstition. An organised traffic in human flesh 
still exists in many parts of the ae Congo; men, women, and 
children, being continually purchased and sold expressly for 
cannibal purposes. 





— 





November 13TH, 1894. 
Prof. A. Macauisven, FRS, President, inthe Chair. 
The Minutes of the last Meeting were read and signed. 
‘The elections of Col. C. K. Buse, Rev. J. G. JENKINSON, 


Messrs. Victor Horstey, J. S Krauss, B.A. R. C. Brook, ~ 


J. Gray, RSc., J. Kexnepy, A. P. Mavups.ay, and Miss H. 
PENGELLY, were announced. 





Nores on Corea and its Peorte. By H. 8. SAUNDERSON. 
Race. 


THERE is little doubt but, that the Coreans are of Mongolian 
extraction, but the frequency with which features, almost 
European in refinement and Caucasian in cast, are met with 
seems to point conclusively to the fact that the natives are not 
all of the same family, a fact which greatly adds to the difficulty 
of tracing the race to its source. To increase the difficulty, the 
Coreans themselves have very vague ideas on the subject, and, 
though the antiquity of their race is the one point on which par 
excellence they pride themselves, their early records have been 80 
scattered and destroyed in the course of their numerous Wars 
with China and Japan that little if any information has been 
obtained from them. In the early Chinese records, however, we — 
have a tolerably complete account of the events which led to. = 
the conquest of the country by one of the wandering tribes of — 
Mongolia. I trust I shall be excused if I give the merest out- 
line of this story. , 
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In the year B.c. 1122 Ki-tzu, one of the principal ministers 
of the last Emperor of the Shang dynasty, left China with some 
: 5,000 followers after the assassination of his master, and pro- 
» ceeded to the somewhat mythical kingdom of Fuyu which is 
* supposed to have been situated in Manchuria on the South 
' tank of the Sungari River, and which was an offshoot from 

' the larger kingdom of Korai situated on the north bank of 
' the river. Here Ki-tzu settled down with his followers and 
\. became king of the country. In the course of years the popula- 
> tion increased to such an extent that a large portion led by one 
> Kao (or Ko) migrated southwards and formed the kingdom of 
_  Ko-Korai, so called by Ko in order to perpetuate his own name 
» and that of the nation from which his race had originally sprung. 
' In the third century of our era this nation, then having become 
' very powerful, pursued its way southwards into Northern Corea 
driving out the aborigines as it marched and eventually founded 
a kingdom with Ping:yang ns capital. Dropping the first Ko of 
Ko-Korai they re-named their nation Korai—in Chinese, Kao-li 
—whence its modern appellation, Corea. In the eleventh cen- 
ry 4.D. this nation absorbed the two States which occupied 
the south of the Peninsula, and in ap. 1392 the capital was 
fixed at Han-yang or Seoul (which means capital). Thus, if we 
- aceept this story, we see that the race is a mixture ofthe Chinese 
of the Shang dynasty, the Fuyuans, and the aboriginal tribes, 
which will aceount for the presence of the different types among 
the Coreans of to-day. The country is also known as Chao- 
hsien (or, in Japanese, Chosen), which was the name of an ancient 
rece inhabiting what is now the Chinese province of Shing- 
ee 










Physique. : 

The Coreans area tall finely-built race. The average height 
of the men I should put down as about 5 ft. 6 in, but the 
women are remarkably small, averaging little above 5 ft. 

In features the men are more pleasing than either the Chinese 
or Japanese and approach more nearly to the European cast of 
countenance than do either of those races: while the women on 
the other hand are far plainer than their Chinese and Japanese 
sisters. 

The cheek bones of both sexes are high and prominent, and 
the eyes small and set widely apart: but the latter are fur less 
oblique than those of the Chinese and are usually black or dark 
_ brown in colour. The eyelids droop heavily over the eyes so as 
- toalmost conceal them. The nose is bread at the base and is 
> more prominent than with most Asiatics, It is impossible, 

~ however, to lay down any hard and fast rules about their fea- 
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tures, for one frequently encounters eyes that are hazel or even 
blue in colour, and which are not in the least oblique. 

Their hair is almost invariably black ; sometimes, however, 
shading to a brown tint. Before marringe boys and girls alike 
part their hair in the middle and plait it Into queues behind. 
After marriage the men cut off their queues and tie up what 
remains of their hair into upright columns on the top of their 
heads. It may here be remarked that the Corean manner of 
dressing the hair is the same as that of the Chinese before their 
conquest by the Manchus. The women part their hair im the 
middle and make it into chignons at the back of their heads, 
where it is secured with enormous hair-pins made of wood, 
silver, or jade, accoriling to their tank. 

Goth sexes have extremely small hands which they are very 
careful to keep cleanand soft. Their feet are also very small, 
but the women do not follow the Chinese custom of rendering 
them additionally so by cramping them in bandages. In com- 


plexion they are not so dark as the Chinese, nor are they so 


yellow. Their foreheads are remarkably high, a feature which 
would seem to denote a considerable amount of intelligence, and 
their voices are low and well-modulated. . 


Character. 

The Corean is a very genial person if you treat him properly. 
Always ready to langh at a good joke and to throw himself 
heart and soul inte the fin of the moment, he presents an agree- 
able contrast to his more reserved relation, the Chinaman. He 
is intensely proud, but though he undoubtedly despises the 
foreigner, he does not allow his contempt to interfere with his 
good breeding. Foreigners are never cursed in the streets as 
they are in China, but in spite of their good manners I have 
not the least doubt but that the people, taken as a whole, would 
willingly kill oer stranger in the country. They are arrant 
thieves, and in their utter disregard for truth, morality, and 
decency, they exceed both Chinese and Japanese. 3 

For centuries their chief idea has been to be completely 
isolated from tht outside world. To show the lengths to which 
they were willing to go to attain this-end, it may be mentioned 
that they devastated a fair tract of country on their northern 
border, a proceeding which involved the destruction of three 


large towns and several villages, in order to keep the Chinese - 


out of the country. They strove to restrict commerce to the 
holding of annual fairs, lasting half a day only, at Hunchun on 
the Tumen River and Ki-yn-wan near the Yalu, and remorse- 
lessly slew every foreigner who set foot in the country. They 
certainly had every excuse for this wish for isolation. Those 
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who have studied their history know the miseries they suffered 
from their innumerable wars with China and Japan, and will 
understand how they came to dread and distrust all foreigners. 
They adopted the only possible remedy which lay to their 
hands, but this protracted igolation has told heavily on them. 
From being a race of energetic warlike people, they have 
become a nation of loafers. Long years of stagnation have 
made them incorrigibly idle; no man ever dreams of doing any 
work unless he is forced to, or cannot make his wife do it for 
him. They have been aptly described as a nation of Micawbers. 
The sloth of the people shows itself in the institutions of the 
country. Everything is at a standstill: government, art, manu- 
factures, and customs, have degenerated or remained stationary 
for centuries, and the people are quite contented that this state 
of things should continue. This exclusiveness, however, is in 


individuals counteracted by their curiosity, and the Corean is 


ever ready to avail himself of a foreigner’s hospitality—too 
ready indeed, for after the first invitation he will come again 
and again on the slightest pretext, until the employment of a 
strong hint that he is not wanted becomes necessary. 

Vanity is one of their weak points. Every Corean down to 
the commonest coolie carries about with him a piece of looking- 
glass and a comb, and during the intervals in his desultory 
occupation he will squat down on his heels, whip out his comb 
and ncaa and proceed to beautify and admire himself. 
He is exceedingly proud of his beard, and you have but to express 
your admiration of it to rise immensely in his estimation. 

The Coreans by no means lack intelligence, as is shown by 
the extraordinary rapidity with which they will pick up a 
foreign language, but unfortunately, like most Asiatics, they 
assimilate with avidity all that is bad in European civilization, 
and either utterly disregard the good or turn it to an evil use. 


Dress. 


The sumptuary laws in Corea are very strict. The actual 
design of the dress is the same for all classe§; but it is the 
material of which it is made and its colour that is affected by 
the law. The lower and middle classes may wear none but 


carments of cotton or hemp; while silk is the prerogative of the 
officials, who have the right also of wearing violet, which 15 a . 


sign of good birth or officialdom. In design the dress, which is 
usually white, is simplicity itself, and consists of an enormous 
pair of trousers, which are tied on under the armpits, and two 
or More outer coats (or robes) reaching to the ankles. To these 
robes are attached strings of the same material, which are tied 
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high up on the right side of the chest. The socks are of thickly 
wadded cotton; and the foot-gear consists of straw sandals, in 
the case of the lower classes, and shoes lined with leather, with 
string soles and cloth uppers, in the case of the gentry. In wet 
weather the lower classes wear wooden clogs almost identical in 
shape with the French sabots, No man is allowed to wear the 
long outer robe till he is married; while single he has to don a 
much shorter garment, and when he is engaged to be married 
he sports a red jacket. The sleeves of the long robe are very 
large, and resemble greatly those of the Japanese kimono. The 
garments of both sexes are wadded in the winter, while the 
upper Classes line theirs with fur—generally with sable. 

The women’s costume consists of a pair of white cotton 
trousers, so full as to be almost a divided skirt, which narrow 
considerably towards the ankles where they meet the socks. 
Over these is worn a very full skirt, generally white, kilted at the 
top intoa band about 8 inches wide. This band it is considered 
correct to bind tightly round the chest under the arms, but the 

ractice causes so much discomfort that the common women, 
who have to work hard, often tie their skirts lower down and 
leave the body between the jacket and skirt exposed. The 
jacket is not more than 6 inches long. It is sometimes 
yellow, green, or blue, and at other times white. The socks are 
similar to the men's. . 

The wives of soldiers are compelled to wear their husbands’ 
een regimental coats thrown over their heads like shawls. 

he object of this law was to make sure that the soldiers should 
have their coats in good order, in case of war suddenly breaking 
out. ‘The soldiers have long ceased to wear green coats, but 
the custom is still observed. 

Coreans pay great attention to the cleanliness of their outer 
robes. No one who respects himself will ever appear in a dirty 
coat, Consequently the women’s chief occupation consists of 
washing the raiment of their “lords and masters,” and far into 
the night can be heard the tapping of the sticks with which the wet 
clothes are beaten—a most destructive process, As the clothes 
are but roughly tacked together and are glued at the seams with 
rice paste, they come to pieces every time they are washed, and 
have to be re-glued when dry. The starch used consists of a 
mixture of rice paste and honey, and it gives the surface a 
peculiarly beautiful gloss. It may be here remarked that 
Corean rice is much more glutinous than that of China, so much 
so that the Chinese dislike eating it. 

In summer, basket-work frames are worn on the arms, back, 
and chest, under the robes, in order to keep the latter clean and 
dry and also for the sake of coolness. . 7 
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The head-gear of the men is very extraordinary. In sha 
the hats are not unlike inverted flower-pots with broad straight 
brims. The brims measure about 2 feet across, and the crowns 
are about 6 inches high and 3 inches in diameter at the top. 
The shape is undoubtedly due to the way in which the hair is 
dressed. These hats are made of horse-hair, or very finely split 
bamboo, beautifully plaited, and are varnished as a protection 
agiinst the weather. They are invariably stained black, except 
for half-mourning, when they are string-colour. They are 
usually fitted with bands which are tied under the chin, but, in 
the case of high officials, these bands are 3 sagt by a very 
long string of beads joined at each end to the hat. This hat 
does not fit upon the head itself, but rests on a tightly fitting 
skull-cap held in place by strings tied round the head. The 
natives are very careful of their hats for they are very 
expensive, and when it rains they always protect them with 
little coverings of the oiled paper for which the country is 
famous, and of which they make their waterproof coats, tobacco 
pouches, and fans, The officials when on court duty wear even 
more extraordinary hats than these, but their shapes are so fan- 
tastic that it is perfectly impossible to describe them. 

In the winter, far and wadded head-dresses are worn under 
the hats. The best hats all come from the Island of Quelpart, 
at the southern extremity of the peninsula’ The official 
servants wear hats made of black or brown eamel’s-hair felt with 
small round crowns and large flat brims; while those worn by 
the soldiers are much the same in shape as the gentry’s but 
are made of black felt, have much smaller brims, and are bound 
with red. But the most peculiar of all are the mourners’ hats, 
which are in shape not unlike enormous toadstools, and are so 
large as to completely hide the face. These are made of 
plaited bamboo strips and are not coloured. 

The women wear no head-gear whatever, except in the 
winter when they don curiously shaped fur caps, which are 
open at the crown and are adorned in front and behind with 
red silk tassels. 


Social Customs, 

Up to the age of eight the boys and girls of the respectable 
classes are allowed to grow up together, but after that age the 
girl retires into the women’s quarters where she lives in utter 
seclusion until her marriage. Marriage for her means but the 
exchange of one prison for another. She is taught that the most 
disgraceful thing a woman can do is to allow herself to be seen 
or spoken to by any man outside her own family circle. After 


= see | vi ne acs aes Pik, < 









, " i ’ 
= iy 2 = = ~ 
—— r i —_— = 
4 = 


Corea and us People. 305 


the age of eight she is never allowed to enter the men's quarters 
of her own home. After her marriage, which takes: place 
usnally at the age of 16 or 17, she is allowed to see no man but 
her husband. The boys in the same way are told that it is 
unbecoming and undignified to enter the portion of the house set 
apart for the females. The men and the women have their meals 
separately, the women waiting on their husbands. Thus, family 
life, as we have it, is utterly unknown in Corea. 

The men marry st any age, but usually at about 15 or 16, and 
it ig considered correct for them to marry girls a year or two 
older than themselves. They never see their brides until the 
wedding-day, for all preliminaries are arranged by the fathers 
of the young couple whose inclinations are not consulted at all. 
Usually the matter is settled through the medium of a go- 
between, asin China. Very often the marriage is decided on 
when the future bride and bridegroom are in their early infancy, 
and it ig not uncommon to see a little fellow of four or five 
wearing the red jacket which signifies his betrothal. 

The marriage ceremony is a very simple affair. The bride 
and bridegroom invite their most intimate friends to assist them 
in dressing their hair in the manner befitting their new state, 
Then the bridegroom mounts a white pony, which is led by two 
servants while two others on either side support the rider in the 
saddle. Thus he proceeds to the bride's house, accompanied by 
his relations. At their destination they find a pavilion erected 
in the courtyard of the house, in which the bride and her 
relations are awaiting their arrival. A goose (the Corean symbol 
of fidelity), which the bridegroom brings with him, is then 
produced. The bride (who has to cover her face with her long 
sleeves) aud the bridegroom then bow to each other until their 
heads almost touch the ground. ‘This they do three or four 
times and they are man and wife. A loving cup is passed 
round and then the bride is taken off to the women’s apartments 
of her husband's home, where she is looked after by her mother 
and mother-in-law, while the groom entertains his friends. 
Fidelity is imposed on the wife, but the husband is under no 
such obligation. He can marry but one wife it is true, but 
he is allowed as many concubines as he con afford. These 
however, never inhabit the same house as his principal wife. 
The husband is forced to maintain his wife properly and treat 
her with respect. 

Marriage is the great event in a Corean's life, for he then 
attains man’s estate. Before marriage, no matter how old he 
may be, he is treated as a boy, and has to maintain a 
deferential attitude towards the married men even though they 
be half his age. Widows are never supposed to re-marry, but 
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among the common people they frequently do so when they lack 
means of support. Aen 

There is great joy in the family when a son and heir is born. 
A woman who bears nothing but daughters or has no children 
is considered a disgrace to her husband, and in such cases she 
usually adopts a son of one of her husband’s concubines. 
As with the Chinaman the great ambition of the Corean is to 
have an heir to succeed him and carry on the family. 

In Seoul (the capital) they have a curious curfew law called 
pem-ya. A large bell is tolled at about 8 p.m. and 3 a.m. daily, 
and between these hours only are women supposed to appear 
in the streets, In the old days men found in the streets 
during the hours allotted to women were severely punished, 
bat the rule has been greatly relaxed of late years. When a 
lady wishes to visit her friends, she is carried in a small square 
sedan chair, which is devoid of windows and is borne by two 
bearers. The bearers are not allowed to see her get into or 
out of her chair. So when their destination is reached they 
push the chair before them along the ground through the door 
of the women’s quarters, fap hastily retire until their 
mistress succeeds in getting out—an exceedingly difficult feat, 
as the sides of the sedan are barely a yard long and the lady 
has to sit cross-legged and on her heels. The women are very 
graceful in their movements and their method of sitting down 
is peculiar and must be very difficult of attainment. The right 
leg is pals iene behind the left, so as to form the figure of a 
cross, and she very slowly allows her knees to bend until 
finally she is seated on her feet. 

ena Corean servant wishes to enter a room he does not 
knock at the door. but stands outside and coughs in a peculiar 
way until bidden to enter. 

The mourning colour is that of raw hemp or of string. A 
man has to mourn three years for his father and the same 
period for his mother. During the first period of his mourning, 
which lasts a year, he goes about in the mourner’s hat already 
described, and holds a small screen before his face in such a 
way as to completely hide it. No man may speak to him nor 
interfere with him in any way, and during this period he may 
dono work. The French Jesuits made use of this very con- 
venient disguise when they first came to Corea in 1835. After 
the first period of his mourning he lays aside this head gear and 
screen, and wears an ordinary hat of the same colour as his mourn- 
ing clothes which are very coarse in texture and made of hemp, 

It is an unwritten law in Corea never to turn away even 
the sorriest tramp from the door without giving him a meal ; 
consequently there are very few beggars in the country. 
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The classes into which the people are divided are as follows. © 
First come the civil and military nobility, named miang-pan,by ~~ 
whom the high offices of State are filled, The nobility is 7 
hereditary, and, though the king has the power of ennobling 
persons of the lower classes, such persons are greatly looked 
down upon by the rest. Then comes a small class of half- E 
nobles who fill the lower official positions. After these come R 
the civic class, which consists of the merchants, manufacturers, 7 
and artisans; and the people’s class, viz, the villagers, 
farmers, fishermen, &c. Then follows the despised class, which 
includes the butchers and leather-workers. Curiously enough 
the people of this class, though despised, are usually chosen to 
fill the posts of clerks and secretaries to the prefectural officials, 

Below this class and on a level with the slaves come the 
Buddhist priests; the reason of their being placed so low in | 
the social scale will be shown hereafter. There are two classes 

of slaves—Government slaves and those belonging to the 
nobility. They are very well treated and rarely evince any | 
desire to become freemen. Indeed Coreans frequently offer - 
themselves and their families as slaves to the richer nobles. 7 
Slavery, however, is fast dying out. The niang-pan (literally 
the two classes) never dream of doing any work: they are not 
allowed to. Even if reduced to the utmost poverty nothing will 
zaciuce a noble to abase himself by working—he would rather 

ie! 

In person the Coreans are extremely filthy. They are 
commonly supposed to be washed only twice in their lives :— 
when they come into the world and when they leave it. Their 
ideas of cleanliness are confined to their hands, faces, and outer 
> garments, The state of their bodies and inner clothes is best 
left to the imagination. . 

Food, &e. ; qt 

These people are very coarse feeders. Their staple food 
consists of dried fish, chickens, beef, pork, venison, turnips, x 
beans, rice, maize, honey, and AimeAi. Kimehi is a dish x 
; peculiar to the country and is made of turnips, chilies, and > 
: dried fish, soused in mative vinegar. This mixture is keptin | 
| jars until it ferments and is then eaten. It has a most “7 
atrocious smell, so atrocious indeed that I have never heard of . 
: a European being so bold as to taste the stuff. The mcher . 
ti classes improve the dish by the addition of ginseng—a native - 
medicinal root much valued for its strengthening properties. 
This root, which is greatly prized by all Easterns, grows wild in 
x Corea. .A considerable trade is done with China in it, and 1 
“a forms part of the annual tribute due to the Emperor of that 
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country. The beef is very good, the cattle, though small, being 
fine sturdy animals. The meat is almost invariably grilled. 
Mutton is unknown—except such as is imported for the use of 
foreigners—for sheep will not live in Corea; and, as in China, 
milk is not used as an article of food. Fish are usually split 
open and dried in the sun, but some kinds are eaten raw after 
being dipped in soy. Chilies are grown in vast quantities and 
are an invariable adjunct to their meals. In the autumn the 
roofs of the houses will be seen covered with them drying in the 
sun, and these vivid red patches produce a peculiar and pic- 
turesque effect on the landscape. Eggs are largely eaten— 
usually hard boiled—and the Coreans appear to be perfectly 
indifferent as to whether they are fresh or stale. Game of all 
kinds abounds and is eaten largely. Although fertile, the 
country is very deficient in fruits—persimmons and mulberries 
being the most common. Gourds, pumpkins and egz-plants, are 
extensively grown, and of the former they make their water- 
bottles, ladles, &c. 

The foregoing comprise the principal articles of food, but the 
natives will really eat anything: dogs, rats, weasels, crows, 
magpies—none of these come amiss to them. 

The Coreans squat on their heels when eating, and each 
person has a low table to himself, though occasionally a 
friend will be invited to share his host’s table. Chairs are used 
only on ceremonial oceasions and by the officials. They eat 
with spoons and knives; chopsticks also are used but not so 
largely as in China. 

The native spirits are made from rice or millet, and vary in 
colour from that of beer to that of pale sherry. Coreans are 
great drunkards, and the spirits, which are full of fusel oil and 
are drunk immediately after distillation, produce a tremendous 
effect on them. The blood mounts rapidly to the head and 
excessive drinking often causes the natives to run amuck. 
Drunkenness is considered no disgrace; indeed at dinner a 
certain amount of inebriety is a compliment to the host. 
Their wine cups are of brass and the spirits are often warmed. 

Tobacco was introduced into the country by the Japanese, 
and the Chinese in their turn obtained the plant from Corea. 
The native tobacco is very good and is smoked all over the 
country by men and women alike. The men will squat for 
hours in front of their houses stolidly smoking their long pipes, 
while their wives work like slaves. The pipes are nearly a 
yard long, and are made with young-bamboo stems and metal 
bowls and mouthpieces. The Coreans have a characteristic 
method of doing work. Half of those engaged smoke while 
the other half attend to business; as soon as the first lot have 
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finished their pipes they take their turn at the work while the ! 
others have their smoke, and so on. Hence the Corean custom Ss 
of counting time by pipes. If asked how long a piece of work 
will take, they will answer “ Between two pipes” or “ Between 
five pipes,” and so on according to the length of time required. 
The Coreans do not smoke opium, nor do they take snuff as a 
rule. Fire is produced by flint and steel, which they always 
earry about with them, but of late years matches imported from 


abroad have come into use to a large extent. : 
_ ~The natives suffer greatly from small-pox, but have no dread == 
% of the disease, and it is an everyday experience to see men, z 


a women, and children, walking about unconcernedly with the _ 
: eruption out all over their bodies. They are so anxious that i 
their children should get over the malady early, that, when one © 
member of the family catches it, those who have not had it are . 
placed in the same bed as the sufferer. Children who have not 
had small-pox are not counted. Thus a father of five children, ~~ 
two of whom have not had the disease, will tell you he has but = 
three. In Seoul, the bodies of those who have died of this 
disease are swathed in several layers of matting and placed on 
ecaffolds, one above the other, against the N.E. wall of the city. 
There they are allowed to remain, apparently for ever, in order 

(it is said) to frighten the small-pox devil away from the city. 7 
OF late years the people have taken very kindly to vaccination. 

The disease they most dread is peculiar to the country andis 4% 
called Impiong. It is a virulent fever resembling typhus, and . 
is very infectious. In Seoul, the patients are pluced on the 3 
west wall of the city under very low mat sheds with o jar of ; 
water and some food. There they remain, visited occasionally 
by their relations, until they recover, which is seldom the case, . 
or die. Although this treatment sounds barbarous it is really s 
not so, as plenty of fresh air is the best remedy for the disease.  —" 
{f the patient dies, he is left on the wall until his family can ; 
get together enough money to bury him. 

Almest the entire nation suffer from serofula in one form or 
another. Usually its effect is to weaken the lungs and the 
result is consumption, to which they are very subject. To the 
same cause may be attributed their tendency to contract 
ophthalmia. The art of healing being in its infancy, unless the 
sufferer can manage to throw off the Sees ® by himself, he gets 
gradually worse until at length he goes stone blind, and blind 
men are only too common in Corea. In the summer they are 
subject to cholera. This disease, however, comes in’ waves; q 
VOL. XXIV. ¥ " 
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some years there will be very little of it about, while, in others, 
the people will die of it in thousands, | ; 

They are great fatalists and if a sick native makes up his 
miud that he is going to die, die he will and that too in spite of 
the best of treatment. 

Religion. 

It is hard to discover what religion the Coreans now profess. 
Confucianism supplanted Buddhism in 1400 a.p., but Con- 
fucianiam can hardly be called a religion and the worship of the 
Sage is limited to the erection of tablets to his memory at the 
public expense. Ancestor-worship is universal, but neither can 
that be termed a religion; it is rather a form of filial piety. 
The worship of ancestors is confined to the burning of incense 
before tablets inscribed with the names of the departed. 

Buddhism, in former times, was the established religion of 
Corea, It was introduced from China and flourished from s.D. 
905 to ap. 1392. Towards the close of that period, however, 
the Buddhist priests took to interfering in the Government of 
the country and headed numerous insurrections, until they were 
put down with afirm hand. The Bonzes were not allowed to 
enter the cities under pain of death, and as a finishing stroke 
Confucianism was universally adopted. The religion went from 
bad to worse ; the temples became, and are to this day, sinks of 
iniquity ; while the priesthood is a byword and a reproach, 
because of its evil practices. Its ranks are recruited solely from 
the lower classes, and, in consequence of the contempt with 
which they are regarded, their position in society is on a level 
with the slaves. In their palmy days the Buddhists did good 
service to the country. They were the chief, if not the only, 
disseminators of learning and to them the Coreans owe their 
language, which is said to have been invented in the eighth or 
ninth century by a learned Bonze named Pi-tswag. From Corea 
the religion spread to Japan and many of the special features of 
the great Buddhist Temples at Kioto and Kamakura are of 
Corean origin. Owing to the ravages of the Japanese, there 
are few temples now remaining, and these are almost identical 
in appearance with those of China. . 

Shamanism is rampant. The people are grossl superstitious 
and believe firmly in the Stil presence ict them of 
malign spirits. Every disease has a special devil of its own, 
and part of the cure invariably consists in propitiating it or 
striving to drive it out of the patient. Then there are the 
spirits of hills, water, air, trees, tigers, leopards, and so on ad 
infinitum. Soothsayers abound, and these are always consulted 
when important events, such as marringes, are about to take 
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place. Before burial, geomancers are ealled in to determine 
whether the place of interment is propitiously situated: if not, 
another is selected. If the pung-swi' (literally wind and water) 
of the burial ground is not good, they believe great disasters 
will befall the family. In order to propitiate the spirits of 
pung-sui curious bells with brass fish attached to the clappers 
are hung to the temple roofs, where they tinkle in the wind. 

Graveyards are usually situated on hills and face the south, 
whence the good influences are supposed to come. In the case 
of the upper classes the family graveyards are protected from 
the north, whence come the evil influences, by horse-shoe 
shaped mounds. This is also the custom in China. 

Devils are supposed to inhabit certain withered trees, and the 
natives are careful never to pass a devil-tree without throwinga 
stone at it or tying a piece of cloth to one of its branches. If 
they omit to do this, evil, they believe, is sure to come to them 
and their families. Often they erect little huts at the feet of 
these trees for the accommodation of the devils. When trouble 
befalls a Corean he will place an offering of rice and wine in one 
of these huts, and, should it have disappeared when he next 
passes, he believes the devils have forgiven him and that his 
troubles will pass away. When a death occurs, the family of the 
dead person gather round the body and beat gongs, kettles, and 
cans, with all their might for three days and nights, keeping up 
& monotonous dirge the while and never stopping for an instant. 
They believe that unless they do this, a devil will enter into the 
dead person, who will then come to life, try to kill them, and 
do as much damage as possible to the property. There are 
numerous witches and wise women, who are greatly respected. 

The women usually wear bunches of charms, which include a 
pair of mandarin ducks,—an emblem of conjugal happiness,—and 
curious little twin Josses which are supposed to insure the 
wearer becoming a mother of sons. Cash inscribed with lucky 
characters are great favourites. They also wear images of 
butterflies and Buddha’s fingers (a species of citron one end of 
which is shaped like a hand), and small round coin-shaped 
charms, but I am ignorant of the signification cf any of these. 
Brass is the material most generally employed in their manu- 
facture ; but they are also made of silver, and decorated with 
enamel of different colours. 


Arts and Manufactures. 

As has been already stated, no progress has been made in 
either arts or manufactures for cénturies. Worse than that, 
'In Chinese fing-shwi. 
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they have lost some arts for which they were formerly famous, 
and their skill in others has deteriorated. The art of making 
porcelain, for instance, seems to have entirely gone from them, 
Their pottery of to-day is of the crudest possible kind and has no 
artistic value whatever. It isstrange to think that the Japanese 
learnt the art of making porcelain from the Coreans. In 1597, 
at the conelnsion of Hideyoshi's second invasion of the country, 
the Daimio Nabeshima brought to Satsuma a colony of Corean 
potters, in order that his countrymen might be tauzht the art. 
Thus the famous Satsuma ware is nothing more or less than the 
ancient pottery of Corea, doubtless with improvements. It is a 
curious fact too that the Japanese should also in their turn have 
lost the art of making this wonderful porcelain. Since this 
invasion of the Japanese, they have ceased to bury pottery with 
the dead as was formerly their invariable custém. This pottery 
consists of flasks and bowls, in which were placed the wine and 
rice supposed to be required by the dead’person on his road to 
heaven. Now-a-days; the wine and rice are placed on the 
graves, but are no longer buried in them. As it is a capital 
offence to dig up this pottery, it is very hard to obtain speci- 
Tens. 

The only likely reason for their extraordinary decadence «in 
this art would seem to be that the Japanese forced all the best 
workmen to accompany them to Japan, and that, in the general 
demoralization that followed the war, no one had the heart or 
the time to continue the manufacture 

Another. art that Japan owes to Corea is that of music, and 


yet now Corean music is excruciating to Japanese ears. Not . 


that the music is of a debased type: on the contrary, a great 
deal of their music is very melodious, and, were it not for the 
running accompaniment they insist on keeping up on cymbals 
and drums, would be quite charming. Their musical instru- 
ments are very numerous, and comprise flutes, fiddles, curious 
instruments composed of bamboo pipes, zithers, guitars, and 
drums shaped like dumbbells; 

The art of painting too seems to have gone from them, though 
they once must have possessed considerable skill a3 is shown 
by the painting on their ancient screens. 

They mannfacture a great deal of brass-work, of which metal 
nearly all their cooking and eating utensils are made, but they 
make little attempt at decoration. The reat brass-fair is held 
at the New Year, and no brass will be found in the shops at any 
other season: consequently at that time whole streets are lined 
with booths where nothing but brass is sold, and an immense 
amount of business is done. They are very clever at inlaying 
iron with silver. Their treasure chests are almost always bound 
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with iron inlaid in this manner. The padlocks, which are 
curious, are also inlaid in this fashion, and they make highly 
ornamental tobacco-boxes of the same material They also 
make very pretty boxes and cabinets inlaid with mother-o'-pearl, 
but what they are most famed for is their paper, which is said 
to be made of cotton wool. Some of it is so strong that, in 
former times, armour made of ten to fifteen layers of it was worn 
by the soldiers, and is believed to have been capable of resisting 
a musket ball. They manufacture very good material of cotton 
and hemp, but Manchester piece-goods are gradually eupplanting 
the native article. Very little silk is manufactured in the 
country and most of it is now imported from China. 

The houses are for the most part built of mud and wood. 
The framework of the house, which is constructed of rough 
beams, is first run up; then the roof—generally thatched but 
occasionally tiled—is put on; and lastly the interstices in the 
framework are criss-crossed with straw rope and then filled up 
with a mixture of mad and chopped straw. The houses are 
invariably of one storey, and are partitioned off into divisions— 
or ’angs—which are always of the same size, viz, § Corean 
feet square. Thus,a Corean who wishes to build a house will 
order one of so many Fang, just as a Chinaman would contract 
for one of so many chien, and a Japanese for one of so many 
mats. The floors of the rooms are raised about a foot from the 
ground, and into the hollow space thus formed the hot air and 
smoke fromi the kitchen fire are conducted by means of a flue, 
while from it run chimneys half way up the sides of the house 
at which point they open into the air, .A very small amount of 
fuel will suffice tu turn the house into a gigantic oven, and in 
the winter the fire is kept going day and night. The Chinaman 
warms his bed only, but the Corean warms his whole Louse and 
sleeps on a mat on the floor, which is always covered with oiled 
paper to keep out the smoke. In the better class of houses 
special fireplaces are used for warming the Fangs, but usually 
the kitchen fire is made to serve the double purpose of heating 
the house and cooking. - 

They make very fine matting in Corea and that which they 
use for beds is nearly 2 inches thick and very soft. For 
pillows the upper classes use bolsters filled with rice, with 
ornamental bosses at each end, and the lower classes content 
themselves with logs of wood or anythingelse that comes handy. 
Some of the houses are built of rough stonework, but mud is the 
usual material employed. The windows are made of oiled paper, 
as glass is not manufactured in the country. If, however, a 
Corean can manage to get hold of a piece of glass, no matter how 
small, he will at once stick it in his window, thus making a 
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peep-hole. Ordinarily, when he wishes to look through his 
window, he puts his tinger through the paper and pastes up the 
hole afterwards. VW 


Amusementa 


Among other games they play backgammon, dominoes, cards 
and chess, Their cards are thin strips of oiled paper divided 
up into four packs. The game they play is simular to whist, 
and the cards are cut and shuffled as with us. Card playing is 
forbidden by law and the amusement is confined to the lower 
classes. The children are fond of see-saw and fe ie curious 
game of jumping off spring-boards. They spring high up in 
the air off them and alight again on the board in a squatting 
posture. aie, 

Asa race they are born gamblers and never lose an oppor- 

tunity of indulging in the practice. Most of their pumes are 
played for money, usually with dice. At times they erect 
enormous swings with poles some 15 feet high, and swing to 
immense heights in a standing position. The peculiar thing 
about the games is that each game has a fixed season of the 
year allotted to it. . Thus, they fly kites in the spring, swing in 
the summer, see-saw in the winter, and so on. ; 

Their most extraordinary form of amusement, however—if 
indeed it can be called amusement—is stone-fighting. Every 
spring, leave is granted to the people to fight with stones, and 
the men (and even boys) proceed to open spaces where 
there are plenty of stones. There they form sides—usually 
town tersws country—and have regular pitched battles. Every 
year quite large numbers are killed, and the wounded are legion. 
IT have never been able to discover the origin of this curious 
practice, | | 

Dancing girls are present at all important fonctions, and the 
Coreans will sit for hours watching them, These girls, who are 
called #i-sang, wear enormons head-dresses of false hair and 
are clothed in silk gauze, one colour over another, which 
produces a pretty shot effect. Their sleeves fall over their 
hands about half a yard, and are made of different coloured 
strips of gauze sewn together. Each girl has her name 
embroidered on her sash. The dancing consists of a series of 
esac gestures and poses, the feet being little used, and the 

ng sleeves are waved backwards and forwards in a very 
effective manner. They are not great singers, and there are no 
theatres inthe country. Their music, of which they are intensely 
fond, I have already described. | 
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Misecllancous. 


The children, with the exception of those of the very poor— 
boys and girls alike—are taught to read and write Corean. 
After the age of 8 the girls learn to sew, and how to keep house, 
im the seclusion of the women’s apartments. It is a very 
eurious fact that China and Corea, the two countries where 
women ate most despised, should each be virtually governed by 
a woman, and that neither of these sovereigns should have 
attempted to ameliorate the condition of her sex. 

If the boy is to become an official, he receives the regular 
Chinese education, for Chinese is the official language. 
learns his Classics, and in due course goes up for examination at 
the capital of his province. If successful he proceeds to Seoul 
for further examination, after passing which he takes his degree, 
and is then considered competent to hold an official position. 

The Government is an almost exact copy of that of China, 
and, as in that country, all Palace business is transacted in the 
gmall hours of the morning. When the king is in need of 
money he adopts the expedient of cebasing the coinage, which 
consists of cash similar to that in use in China. At present the 
cash appears to be made of a mixture of brass and sand, in lien 
of copper. Gold and silver coins are not in use, though the 
Japanese have made several attempts to introduce a coinage 
similar to their own. Gold exists in large quantities, but it 1s 
a monopoly of the king, and mining is forbidden under heavy 
penalties, A large amount, however, finds its way out of the 
country, more especially at Yuensan. 

Sedan chairs aud ponies are the only means of locomotion, the 
officials having the exclusive privilege of riding on donkeys. 
‘The native ponies are very smali—seldom exceeding Shetlands 
in size—but they are very strong and will carry a heavy man 
with ease. The larger ponies of China and Japan are also seen 
Their carts which are drawn by bulls are of a very rude descrip- 
tion, and have but two wheels. The body of the cart resembles 
a huge ladder more than anything else, and in appearance the 
whole concern is similar to the French camion. There are two 
shafts between whith the first bull is harnessed, and the rest of 

the team are connectedl by rope traces to the shafts. As the 
carts are not covered in.in any way, they are not adapted for 
passenger traffic. Farm produce is usually carried on pack- 
saddles which are very clumsy affairs of wood. The load is first 
attached to the saddle and then saddle and all is lifted on to the 
back of the bull or pony. The saddle is not fastened on to the 
back of the animal, but is maintained in position solely by the 
weight of the load. 






316 W. Gow anp.—Notes on the 


~ “rr _—-- ~  *s = r 
Me ue = das ba a or Gy 
= -- = 


oo ee ee 


Coreans carry everything on their backs in rough wooden 
eradles called chikiies, The chikky is shaped like the letter A 
with a smaller V-shaped rest jomed at richt angles to it where 
the stroke of the A cumes. It is from 3 to 5 feut long and is 


attached to the body by two loops of straw rope, through whiel: 


the shoulders are passed. When loaded, the coolie bends 
slightly forward in order to maintain his equilibrium, and when 
he is tired he simply sits down and witharewe his arms from 
the loops of the chikky, which is so made that it will stand of 
itself. A strong Corean can carry upwards of 300 Ibs. weight in 
this manner. The majority of the lower classes are engaged in 
farming or fishing. Their agricultural implements are very 
erude, and consist of ploughs, hoes, and spades. Bulls are yoked 
to the ploughs, which are made of wood and only turn up the 
soil lightly. The spades are made entirely of wood, and are so 
large and heavy that it takes three men to wield them. Ropes 
are attached to the handle near the blade, and are held by two 
men,.one on either side of the spade; the third man thrusts 
the spade into the groumd with the assistance of his comrades, 
who haul at the ropes, and the latter then lift the spadeful which 
the man at the handle guides to its destination. They use rakes 
made of bamboo; these are employed for collecting hay and 
leaves to feed the Feng fires. , rhe 

As seamen they are not enterprising and seldom gail out of 
sight of land. This is perhaps due to their vessels, which are 
similar in shape to those of the Chinese, being all of small size. 
Their fishing-nets are made of hemp. It may also be noted that 

are largely used as watchi-dogs. . 

In concluding this imperfect sketch of the customs of the 
Coreans, 1 trust I may be allowed to express the hope that 
they will come well out of their present unfortunate position. 


’ The experience they are now undergoing is by no means a novel 


one to them, for on two previous occasions they have suffered in 
precisely the same way. Let us hope they will emerge this 
time unharmed from the struggle, and above all with a new and 
better form of Government, — 


Notes on the Dotmens and other Antiquities of Korea. By 
W. GowLanp, A-R.S.M., F.C.S,, &e., late of the Imperial 
Japanese Mint. | 


[Witt FLATE xv1.J 


FoR many years during my residence in Japan, I had been 
interested in the country of Korea, and especially 2o, as it 
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seemed likely to be the original home, or at all events the 
point of departure from the mainland of the Japanese race, 
to the study of whose early history as derived from prehis- 
toric remains I had devoted a considerable portion of my 
leisure. | | | 

In 1884, I visited Korea and made a journey through the 
central and southern provinces from Séul to Fusan, partly for 
geological purposes, and partly to ascertain whether the tumuli, 
dolmens, and other antiquities were identical with or bore any 
relation to those of Japan. An enumeration of the chief towns 

| throuch will sufficiently indicate the route which I 
followed :—Chuk-san, Chhung-ju, Mun-gyong, Sang-ju, Tai-ku, 
and Mil-yang. 

These notes are a brief ré&wmd of some of the observations 
made on that journey. They are not confined to the remiains of 
a ape sep age, but deal also with others of more recent times 
relating to the last Japanese invasion, and the decadence of 
Buddhism in the country. I have also included some obser- 


‘vations on the customs of the present day, which are of impor- 


tance in showing us something of the superstitious animistic 
beliefs which prevail among the people. 

Another matter, that of the retrogression of the nation in the 
higher phases of civilization, cannot be passed over in silence by 
any traveller, and before proceeding to the special subjects of 
these notes, I will state in the briefest manner what my 
impressions were respecting it. 

During my stay in the capital and on the whole of my route, 
and especially in the walled cities I passed through, I was 
everywhere struck with the marked example Korea affords of a 
country which in literature, art, and population has undergone 
considerable decadence, if the accounts given in Japanese records 
and traditions of its condition in early times are to be accepted 
as being even approximately true. In the walled towns, we find 
large tracts of waste or cultivated land within the walls, over 
which are scattered the foundations and remains of buildings, 
indicating that in former times. these towns were much. more 
extensive both in houses and populution than at present. 

‘On the, other hand so great is the rarity of old works of art 
either of the sculptor, metal worker or painter and of old 
literature, that the reputed extent of its civilization and former 
culture becomes a matter of grave doubt. I saw no metal work, 
no sculpture, no painting, in any way comparable with the fine 
examples in Japan which are attributed to Koreans of the early 
date of the seventh century, and if these works of art preserved 
there are by Koreans, then the decadence of the nation has been 
so great since that period a3 to have but few parallels in history. 
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The chief antiquities of Korea are as follows :— 
Prehistoric Dolmens. 
. , Stone Implements, 
Sepulchral Pottery. 
Later times— Buddhist remains. 
Japanese fortifications. 


Native fortifications. 
T have not included the colossal rock figures termed “ Miriok” 
in this list as they have been previously described, and none 
were seen on my route. 


Dolmens, 


As dolmens are so numerous in Japan it seemed not 
unreasonable to expect that they would be of frequent 
occurrencein Korea. I found, however, that only three had pen 
reported on, although others had been seen, and all were 
situated in the northern half of the peninsula. I saw none on 
my journey southwards, although I kept a sharp look out for 
them on all hillsides and eminences, and also on the plains. 
On my visit to the most important of the three dolmens I was 
accompanied by my friend Mr. W. G. Aston, then British Consul- 
General in Korea, who had heard of its existence from the late 
Mr. H. M. Beecher, a mining engines then engaged in 
explorations not far from it. The dolmen is situated on the 
plain, about $0 miles from Soul on the bank of a small stream, 
3 miles beyond the posting village of Tsolmorro, and not far 
from the entrance of the hamlet. of Pha-pal-mak on the main 
road from Soul toGensan. It is not more than a hundred yards 
distant ‘from the road and is visible from it. The ground 
surrounding it is level and cultivated. 

The actual site of the dolmen is an irregularly shaped grassy 
plot abont 1 foot to 18 inches higher than the adjoining 
held, but there are no existing traces of a mound, and ; robably 
from its construction it was never covered by one but was 
intended to stand as a monument above ground; and in this 
respect it differs from Japanese dolmens, which without 
exception are all buried in tumuli, The representation. of the 
dolmen given in Plate XVI, Fig. 1, in plan and elevation, is from 
sketches and measurements Which I made onthe spot. The 
stones composing it are of granite, and had been brought from 
the neighbouring hills. At first sight it seemed to consist of 
hewn stones, but « closer examination showed that their flat 
sides and slab-like form were not due to artificial fashioning 
but to the geological structure of the granite of the district 
The stones bear no traces whatever of tool marks or artificial 
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dressing, and there are no designs or characters inseribed on any 
of them, | 

The chief megalithic feature of the dolmen is its cap-stone, 
the dimensions of which are—length, 14 ft. 6 im, breadth, 
13 ft. 2in. In thickness it varies from about 9 to 18 inches, 
the average being rather more than 1 foot. Each of its four 
sides is formed of a single stone set up perpendicularly. Three 
of these stones are in site and unbroken. The fourth, which 
probably formed the south-west side, is imperfect, only tts base 
being in position, but about 10 yards west from the dolmen there 
is another stone whieh cere to have been broken off from it. 

The chamber is small, measuring but 6 ft. in length, 4 ft. 
1 in, in breadth at the north-east end, and 3 ft. 9 in. at the 
south-west end. Its present height is 2 ft. 9 in. from the floor 
to the lower side of the cap-stone, and its open end faces the 
south-west. The stones forming the long sides are only from 
8 to 9 in. in thickness, and the end stone only about 6 in. No 
remains were found in the chamber, not even fragments of 
pottery. One of the chief peculiarities of this dolmen is the 
disproportionate size of the cap-stone compared with the side 
stones and the size of the chamber. In most dolmens wherever 
found, one of the most marked features is generally the large 
size of the cap-stone or cap-stones if there are more than one; 
but I know of uo other example in which it so greatly exceeds 
the size of the chamber and supporting stones as this. One is 
mentioned by Fergusson" in Western India, in which the cap- 
stone measures 15 ft. 9 in. by 8 ft. 6 in., and the chamber 8 ft. 
by 6 ft., but the upright stones are there more than 1 ft. in 
thickness. In other respects dolmens of a somewhat similar 
form have thus far only been found in Asia in two places far 
distant from Korea—in Western India as cited above, and in 
Syria. | 

The two other Korean dolmens have only been meagrely 
described by their discoverers, and so imperfect is the description 
in sac cie that even diagrammatic representation of them is 
im @. 

e of these, which was observed by Vice-Consul Carles, is 
situated not far from the dolmen which I visited. It is 
described by him as consisting “of a rongh flat stone about 
7 feet square resting on two small upright stones placed at its 
north and south ends.”* . 7 

The other was discovered by Mr. Allen of the British Con- 


 sular Service, who was then travelling with Mr. Carles. It 


seceurs on the north-east of the plain, which extends from near 


1“ Rude Stone Monuments.” _ 
=“ Life in Coren.” By W. RB. Carles, p. 55. 
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Chhon-mal to Soraiyol, about 40 to 45 miles from Séul. The 
account’ given of it 1s that it is a dolmen of slabs of lava, the 
upper stone being of irregular shape and measuring 6 feet to 9 feet 
long by 6 feet wide, and 15 inches thick, resting on three stones 
3 feet high, leaving an opening facing almost due north. The 
three dolmens are hence similar in structure but differ in the size 
of the cap-stone. And although in the last two examples the 
dimensions of the chambers were not determined, it is probable 
that they do not differ much from those of the chamber of the 
Tsol-morro dolmen. 

Besides these, one or two have been observed in the valley 
near the main read to Gensan, and are said to resemble those 
described, but no measurements of any appear to have been 
taken. Until others of different construction are discovered, I 
think we may accept these three as typical examples of the form 
and structure of the dolmens of Korea. . 

The dolmens of Korea may hence be considered as inter- 
mediate in form between a cist and adolimen. In the size of its 
chamber it resembles a cist, whilst its large cap-stone gives to 
it the characteristic feature of a megalithic dolmen. The 
Korean name of these rude stone monuments is “ Koin-dol,” 
which according to Mr. Aston signifies “a stone resting on 
meni ™. Ser paay rae See that the —_ name 
throws no light on t orean beliefs respecting their origin or 
uses. It is stated, however, by Mr. Carles that a legend aamenia 
them with the Japanese invasion of the sixteenth century, when 
the invaders were said to have erected them to suppress the 
influence of the earth (ti chi). But this, on the face of it, is 
merely a legend of modern times, invented to account for 
monuments the origin and use of which had been long forgotten, 
and does not require any refutation. ‘These dolmens are 
entirely distinct from those of Japan. I have already stated 
above that there are no free standing dolmens in that country, 
all are more or less completely covered by mounds. Japanese 
dolmens too either possess a distinct chamber which is ap- 
proached by a gallery of greater or less length, and narrower 
than the chamber itself, or more rarely, they are of the form 
known as “ Allée couverte,” in which the space enclosed by the 
side stones resembles a long gallery of considerable dimensions. 
There is no example in Japan of any dolmen resembling these 
Korean forms either in size or construction, Unfortunately we 
have no internal evidence such as that afforded by pottery or 
other remains, and no ancient legends attached to them, to 
assist US In assigning to them even an approximate date. It is 
hence difficult to say who their builders were. They were 

* F.0. Report, Corea, No. 3 (1885). 
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certainly not built by the Japanese either in remote times before 
their migration from the mainland, or during even the first 
invasion of Korea in the carly centuries of our era. This is 
clearly demonstrated by ample evidence derived from the 
ancient tumuli and dolmens of Japan and the remains found in 
them. This evidence proves conclusively, firstly, that the 
Japanese even for some time after their settlement in the 
islands they now oceupy were only builders of simple tumuli 
and not of dolmens, and were in the bronze age of their 
existence. Secondly, that when in their iron age they became 
dolmen builders, the dolmens they constructed were entirely 
different in size and form from those of Korea, and it was 
during this period that their first invasion of that country took 
lace, 

: Hence we must conclude that the Japanese did not construct 
them. They were not dolmen builders when they left the 
mainland, and in later times when they became dolmen builders, 
the dolmens they built have no points of resemblance to the 
Korean forms. 

No similar dolmens have been discovered in the countries 
adjacent to Korea, I hence think we may not unreasonably hold— 
at all events, until further explorations in Eastern Asia dis- 
prove this view—that they were built by an early tribe, ances- 
tors of the present Koreans, and subsequent to the migration of 
the Japanese. 

It is important to record in connection with these rude 
sepulchral monuments of Korea, that they are not surrounded 
by circles of standing stones, and the same is true both of the 
dalmens and the simple tumuli of Japan. Circles of standing 
stones in fact never occur either in Korea or Japan. Monoliths 
are found in the latter country, but they are all of later date 
o the introduction of Buddhism, indeed many centuries 

ater. 

Between Chhéng-do and Un-chhén (60 miles from Fusan) 
on a small plain near the base of the craggy slope of a range of 
hills of basic igneous rock, there are twenty-two large boulders 
lying in three somewhat regular lines. These lines have a 
general direction of south-east and north-west, and appear to be 
about 6 or 7 yards apart, the stones in each line being separated 
from one another by about the same distance. In the middle line 
there are seven,and in the outer linesseven and eight respectively. 
The boulders are all large, one of medium size measuring 
12 feet by 9 feet by 5 feet, and are of the same rock as others 
which are strewn over the slope of the hill [was unfortunately 
prevented from taking measurements or making a plan of their 
arrangement owing to the extreme hostility of the people on 
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that part of my route, and though I walked round and among 
them several times I could not decide whether they had been 
artificially placed in the position they occupy, or whether the 
regularity of the lines was accidental. None however were set 
up erect. I mention these so that some future traveller may 
examine and report on them, as they are the nearest approach to 
grouped standing stones I have seen in the far East. 


Ancient Sepulchral Vessels. 

These ancient vessels consist of a moderately hard burnt, 
dark iron grey unglazed pottery, and are without any decoration 
in colours. They are sometimes plain, sometimes more or less 
covered with mat marks, and are generally ornamented with 
simple geometric line patterns, or with a band or bands of waves 
in several lines made with a comb-like instrument. 

The first piece of this ancient pottery I met with was at Soul. 
It had been brought from Song-do, formerly the capital, where 
it had been dug out of the ground. It was said that vessels of 
this pottery were rarely found; those generally unearthed there 
being of a cream-coloured glazed ware, to which also a great age 
is ascribed by the Koreans, although it is unquestionably of 
much later date than the former kind. I saw only two or three 
other specimens of the dark grey pottery in Soul, but on 
reaching Fusan I found that it was well known there. A few 
pieces were brought into the Japanese settlement from time to 
time by the Koreans, who said that they obtained them from 
old mounds from which they had been washed out by the rain. 
They would not, however, divulge the exact locality of the 
mounds, but all admitted that they were situated near Kim- 
hai, a walled city to the north-west of Fusan. They also 
stated that the mounds did not contain stone chambers, 





These ancient vessels are of various forms, two of the most 
typical being a tazza covered or uncovered with a pedestal 
pierced with quadrilateral holes (Fig. «), and a wide-mouthed jar 
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which also is generally furnished with a pierced pedestal, but is 
sometimes without one (Fig. 6). Both of these forms occur of 
many sizes, the former ranging in height from 4 inches to 
12 inches, and the latter from 6 inches to 12 inches. 

In their outline and design they also present many variations 
in addition to these two types. One specimen I obtained 
is in the form of a bird bearing very archaic markings, 
but this is the only representation of animal form known to 
me. 

In form, inscribed designs, marks of matting,and the material 
of which they are made, many are allied to the sepulchral 
vessels of the dolmens of Japan, but they are not identical— 
with the exception of a form to be mentioned subsequently— 
and the Korean vessel is distinguished without difficulty from 
the Japanese. The perforations, too, which form an important 
feature in the decoration of their pedestals are entirely different 
in form and arrangement from those found in similar positions 
in the dolmen pottery of Japan, : 

There ate also many forms of vessels found in Japanese 
dolmens which do not occur in Korean tumuli, and similarly 
several Korean forms are not represented in Japan. This 
pottery and also the Japanese is well represented by specimens 
in the British Museum (Gowland collection). Another point in 
connection with it is worthy of note. All ancient Japanese 
sepulchral vessels, whenever they are not of small size, are 
marked. in the interior with numerons concentric circles, 
confasedly overlapping, which have been stamped in the clay 
whilst the vessel was being “thrown” on the potter's whee 
These are called by the Japanese “ chésen-guruma,” or “* Korean 
wheel,” because it is supposed that the mode of manufacture in 
which these markings are produced was introduced into Japan 
from Korea during the dolmen period. Yet such markings 
never occur on any ancient Korean pottery, but are almost 
always found on many kinds of large earthenware pots, chimney 
pipes, &e,, of the present day. It would hence seem that as 
these stamp marks are never found in ancient Korean pottery, 
some of which at least must have been contemporaneous with 
the ancient Japanese, which always bears them, that the mode 
of manufacture in which this stamping is employed was 
followed in Japan many centuries before it was adopted in 
Korea, and that its attribution by the Japanese to a Korean 
origin is erroneous, and has probably been due to the 
assumption by them that the Koreans always manufactured this 

ttery by the same methods which they practise now. Other 
inds of pottery were indeed first made in Japan by Koreans, 
but only during recent centuries. 
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An approximate determination of the date of the ancient 
Korean pottery is, I think, possible, owing to the occurrence in 
Southern Korea and in Northern Kyushu (Japan) localities not 
far remote from each other, of a form of vessel which is common 
to both. This vessel is a kind of beaker or large cup furnished 
with a handle, and those which have been. taken from the 
Kyushu dolmens are identical with those washed out with other 
formsof sepulchral pottery fromthetumuliof Kim-hai. It is hence 
extremely probable that they were contemporaneous. Now the 
dolmens of Kyushu are not of later date than about the seventh 
century AD., and probably not earlier than the second, and I 
would on the above grounds assign the same age to this ancient 
Korean pottery. : 

Of course in these notes only the chief characters of the 
pottery are dealt with, as the subject is a very wide one, and 
will need a special paper for its adequate treatment. 


Stone Implements. 


I made careful inquiries for stone implements everywhere, but 
did not hear of a single specimen having been found in the 
districts I passed through. 

Yet it by no means follows that none exist, as the Koreans are 
not in the habit of making collections of ancient things, so 
that workers in the fields have had no inducement to seek for 
them. 3 

However on reaching Fusan I found that Mr. Jouy, a col- 
lector of the Smithsonian Institute residing there, had succeeded 
in obtaining afew. One of these, a small stone celt with a 
partially polished edge, had been picked up in the street of the 
settlement. His other and more important specimens were two 
daggers and several arrowheads of highly finished workman- 
ship. These daggers are about 8 inches long with the hilt and 
blade im one piece, and each so closely resembles a bronze dagger 
inform that it is extremely probable they are copies of metal 
weapons and not true stone age implements. Their blades are 
two edged and both daggers are very similar in shape to the 
bronze hafted weapon illustrated in“ The Bronze Implements 
of Great Britain,” by Sir John Evans, Fig. 293, p. 235, 
although they are much smaller and more delicately made than 
it. The stone of which they are made m to be agalmatolite, 
and the softness of this material as well as the thinness of the 
blades indicates that they could not have been intended for nse 
as weapons. Possibly they are models of the bronze daggers 
used during life by the occupant of the taumulus,and which were 
of too great value to be interred with him at death. They as 
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well as the arrowheads were obtained by a Korean from one of 
the groups of tumuli near Kim-hai. 

One of the arrowheads which Mr. Jouy kindly gave me 
(now in the British Museum) is shown in Plate XVI, Fig. 2. 
Its dimensions are: length 4 im, breadth =§, in., thickness } in. 
The others are all similar to it. No allied form of arrowhead 
either of stone, bronze or iron occurs in Japan, Like the 
daggers they are perfect examples of polished stone work, and 
as they are of the same soft agalmatolite, may like them be 
merely models of a metallic form. Unfortunately no pottery 
was found with these implements, but as they were taken from 
the same group of mounds near Kim-hai in which the ancient 
pottery occurs, they probably belong to the same period. 

Foundations, scattered tiles, and other remains of temples, 
mutilated or neglected images, which are of frequent occurrence, 
testify to the former importance and extent of the religion of 
Buddha in the country. Besides these, there also occur on the 
plains curious pagodas of stone which seem to have been left 
untouched or but little defaced even when the buildings and 
figures surrounding them, and the temples to which they were 
attached have been completely destroyed. They are, however, 
quite neglected and uneared for, and no offerings of flowers or 
incense are ever seen in front of them. One of the most im- 
portant of these, on account of the fine sculptures in relief and 
other carvings with which it is decorated, is situuted in a foul 
court at the back of some hovels in the city of Séul. It is 
constructed uf white marble in thirteenstories, and althongh much 
mutilated is still an exquisite monument, unsurpassed by any 
stone structure either in Korea or Japan. A portion of its upper- 
most storey has been broken off, but even when complete it can- 
not have much exceeded 25 ft. in height. The subjects repre- 
sented by the reliefs are founded on Buddhist traditions and 
Chinese legends, one of the most notable being the Buddhist 
Trinity—S'‘akyamuni with the Bodhisattvas Mandjus'ri, and 
Samantabhadra. This Trinity similarly represented is also seen 
on some ol the “mandara” or“ pictures of groups of divinities ” 
in the templezat Pomasa and other places. From this it would 
appear that the form of Buddhism which prevailed in Korea 
was a branch of the “ Ten-dai-shu " which was introduced into 
Japan from China. This pagoda is said to have been brought 


- from China about six centuries ago, and to have been erected in 


the court of a Buddhist monastery which stood here before Soul 

became the capital. . | 

_ The pagodas which I saw in the interior, although of similar 
z 
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general form, differ from this in being entirely without decora- 


tion or inscriptions. They are very simple structures consisting 
merely of rectangular blocks of granite with perpendicular sides, 
placed upon one another in such a way that each forms a storey. 
Each block is smaller than the one upon which it rests, so that 
the structure has a taper la-like form. 


Some of the larger are of slabs of stone, but in other respects | 


are exactly similar to those built of blocks. 

The largest I saw is at Chuksan ; it consists of granite slabs, 
and is in six stories. Its height is 20 feet, and the base of its 
lowest tier measures 8 feet by 8 feet. 

Several mutilated figures of warriors wearing chain mail are 
lying round its base. Two other pagodas of smaller size were 
also seen in the fields on the same side of the town, and the 
ground near them for several acres is strewn with broken tiles, 
and here and there with fragments of Buddhist figures. A 
large rudely sculptured stone Buddha 16 feet high stands near 
one of the pagodas. These are the most extensive Buddhist 
ruins which I met with, and evidently in old days Chuksan was 
an important centre of the religion. 

At Eum-sang, about 23 miles further south, there is another 
pagoda about 12 feet in height, and differing in structure from 
that just described im being built of solid blocks of granite. 
The block forming its base measures 3 feet 4 inches by 3 feet 4 
inches. In addition to these I met with four others of similar size 
and form to the last at other places. With the exception of these 
pagodas there were no Buddhist edifices of any kind seen on 
the plains. They are probably not many centuries old and are 
not copies of the larger pagodas of China and Ja It is 
curious that they should have escaped destruction when all the 
other Buddhist structures surrounding them were demolished, 
and I am inclined to think that their preservation is due to the 
Korean superstitious beliefs—allied to the Fung-shui of the 
Chinese—in the efficacy of such structures in repressing the evil 
influences of the earth and securing the protection of heaven. 

But although Buddhism has been apparently almost stamped 
out on the plains, yet, on the mountains a few temples which 
had not been destroyed were occasionally met with, The chief 
of these are at Pushin on the south side of the Mun-gvéng pass, 
and at Pumasa near Tong-nai still further south, the groups at 
the latter place being in a better state of preservation than the 
others. Most are, however, falling into ruins as their priests are 
unable to keep them in repair, being usually in a state of great 
poverty owing to the very scanty contributions of the few 

Uerims who visit them, 
At Pushin there are three temples and some monastic buildings 
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igh up on the mountain, and approached by a steep zig-zag road. 
over priests were in residence, all with shaven heads and 
wearing loose yellow surplice-like garments. The highest temple 
is 1,270 feet, and the two lower 950 feet above the village, and 
they doubtless owe their preservation to their elevated position, 
The arrangements of the interior are similar in all the 
temples. On the altars are placed two candlesticks, an incense 
burner, a vessel for water, and a covered bowl, all of brass. 
Behind the altar there is a small gilt figure of S'’akyamuni. 


Behind this, hanging on the wall, a coloured altar piece © ; 


representing S’akyamuni with several attendants, male and 
female, the latter being decidedly of Indian type, and closely 


_ resembling a similar group depicted on a mandara at Tayema- 


dera in Yamato, Japan. The nimbus round the head of each 
figure is coloured green, and not gilt asinJapan. The Buddhist 
Trinity previously alluded to is also represented on other pictures. 

The group of temples at the monastery of Pumasa (7 miles 
from Tong-nai, and about 15 miles from Fusan) is much more 
extensive and important than that of Pushin. The temples are 
situated on a range of granite hills at a height of about $80 feet 
above sea level, with fine pine forests and charming mountain 
scenery around them. They are larger, better preserved, and 
more elaborately decorated than those just described, but in the 

ments of the altar, and the artistic treatment of the 
subjects of the mandara, they are very similar. Thus we have 
the same altar utensils, the altar pieces represent the same 
divinities with green nimbi, and attendants of Indian type, 
But, in addition to these, I saw here figures of Dharma and 
Kwanyin, but they were not provided with altars. 

Three hundred priests are said to have occupied the monastic 
buildings before the edicts against Buddhism were put into 
force, and at the time of my visit I was informed that there 
were still about one hundred in residence, but I did not see 
more than forty. 

Pilgrims visit the temples chiefly on the 15th and 30th of 
each month, and they are not exclusively of the poorer classes, 
government officials, and even the governor of the province 
himself making frequent pilgrimages, chiefly of a picnic character, 
in which a minimum of religion is combined with a maximum 
of pleasure. The temples are consequently in a much more 
flourishing condition than any others I had seen. 


Japanese Remains. 
Ruins of Japanese fortifications in commanding positions were 


seen at several places, the most important being the remains of 
a castle on the summit of a hill behind Chuksan. Its walls 
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with their projecting towers are much broken down, but their 
structure, and the lines followed by them in their circuit round 
» _ the crest of the hill are distinctly Japanese, and indicate that it 
' had been built after ppg Ser the type of castle first adopted 
- in Japan in the time of Hid i. 
a It cannot hence be older than that date, and was probably 
erected during the last Japanese invasion in the sixteenth century. 
Korean fortifications, consisting of simple walls with occa- 
sional towers, run across the valleys and along the crests of 
the hills at many points on the southern road, and towers for 
= beacon fires are frequently seen on prominent peaks, but only 
one ancient fort, undoubtedly of Korean construction, and 
probably of great age, was observed. This is situated at Pushin, 
in the narrow valley which forms the approach to the Mun- 
gyong pass from the south-east side, and commands the main 
. _ toad from the south to the capital. It is built in the form of a 
" rectangle, its walls enclosing a space measuring 56 paces 
in length, and 38 paces’ wide. The walls are of remarkable 
strength although no mortar has been used in their construction. 
They are 11 feet 6 inches high, § feet 6 inches wide at the base, 
tapering on the inside by well made steps to a width of 6 feet 
5 inches at the top. 
3 The top is protected by a parapet, without loopholes, varying 
ag in height from 2 feet to 2 feet 6 inches. There are two gates, 
5 one opening on to the road, and the other down the pass. 
' Nothing was known either at Pushin or at Mun-gyéng about 
’ __ its age or the date when it was last used. 


Spirit Worship. 

Evidences of the survival of an ancient pagan cult are seen in 
(4 the piles of stones on which are strewn strips of white paper and 
ealico, which occur everywhere in the interior. A belief that 
the spirits of trees, mountains, and of the earth and air must be 
reverenced or propitiated seems to be universal, and to that end 
these piles of stones are erected at the bottom of trees, on the 
summits of passes, and even by the wayside. No food or 
% flowers are placed on them, these strips of paper and rags being 
» deemed a sufficient offering even for the specially dreaded 
Z mountain gods. They are generally of irregular shape, as the 
stones are thrown on at random, but occasionally they are 
yj carefully built with three perpendicular sides in front, the 

back alone being left untouched. 
= The Jatter examples have usually a small shed with a lean-to 
o straw roof erected on them, in which the strips of paper are 
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hung. Sometimes these sheds contain a rounded boulder, or two 
boulders one placed on the other. When the pile of stones is 
placed at the bottom of a tree the strips are usually suspended 
from its trunk. On the tops of passes they are frequently of 
considerable size, often 20 feet or more in diameter, as almost 
every traveller carries up at least one stone from the valley and 
deposits it on them. | 

My coolies occasionally added a few stones to the heaps of 
more than usval importance even by the wayside, bowing before 
them and expectorating on them, 

The offerings of white paper and rags bear a strong resem: 
blance to the “ Go-hei” of Shintoism in Japan, and like it they 
too are associated not only with these lower animistic supersti- 
tions but also with ancestral worship. Thus we find them fre- 
quently suspended in front of ancestral shrines and temples. 
Bat a still closer resemblance to an emblem of Shintoism is- 
seen in the straw rope with paper strips and double pendants 
of straw suspended from it, which is often found stretched across 
the roads leading to some of the mountain passes. These 
ropes are in fact identical with the “shime-nawa ” of Shintoism, 
the sacred cord which has the power of warding off the influ- 
ences of the spirits which are adverse to man, and is sometimes 
regarded as marking the actual presence of a god. 

Their offerings are, however, occasionally of a much more sub- 

‘stantial character than shreds of rags or strips of paper. 

On reaching the village of Brambe at the foot of the Mun- 
gyong pass leading over the mountain range which forma the 
watershed, the Koreans of my party requested that a pig, a 
present from the Governor Chhung-ju, should be sacrificed to the 
spirit of the pass, 30 that we might be protected from attacks 
by tigers whilst passing over it. 1 readily consented,as I wished 
to ascertain how the sacrifice would be made and by what obser- 
vances it would be accompanied. 

The pie was slain and about a pint of its blood was at once 
brought to me to drink or taste; on my refusal to do so, it was 
taken to the coolies, who each drank a small quantity. The 
carcase of the pig was then dressed as if for food and carried on 
one of the horses up the pass. On passing through a gateway 
of an old fortification which rims across the top of the pass 
(2,300 feet above the sea level) the temple of the god with a 
group of smaller shrines was reached. Near it a man in the 
garb of a peasant was cutting wood; this was the resident priest, 
On learning that we wished to make an offering at the shrine he 
dofied a rough surplice of brown hempen cloth, and bringing a 
large metal salver from the shrine placed the carcase of the 
Ply upon it, and inserted a knife in its throat. Then arrangng 
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us in Indian file in the order of our rank, he took up the salver 


and led the way to the shrine, upon the altar of which he placed 
it with much ceremonial bowing. Some wine was then poured. 


by him into a small cup and placed by the side of the offering. 


After again arranging us in a line, this time facing the altar, he’ 


produced a abe of slips of paper (measuring 12 in. by 3 in. 
each), and having written the names of the members of the 
party, each on a separate slip, he again took np his position 
before the altar, and muttering a short invocation, lighted a fire 
in a small brazier. With this he ignited one of the slips of 
paper, holding it by one corner and intoning a prayer until it 
was almost entirely consumed; he then let it go, when it as- 
cended to the roof of the shrine. This he repeated until all 
had been burnt, The ascent of the unconsumed portions of 
the papers was pronounced by the priest to be a good omen. 

The cup of what was supposed to be wine but which re- 
sembled vinegar, was then brought from the altar and presented 
to each of us to sip. Another intoned invocation followed, the 
earcase of the pig was handed to the coolies, the priest received 
his fee, 500 cash (about two shillings), and the ceremony was over- 

The arrangements of the shrine were similar to those of an 
ancestral temple, but behind the altar there was hung a rudely 
executed painting, in barbaric colouring, of the deity of the 


mountain personified as a man of fierce aspect in ancient Chinese _ 


costume. My interpreter also worshipped at a small adjacent 
shrine, the god of which was represented by a picture, in the 
same style of art, of a warrior carrying off a tiger under one 
arm. Wine only was offered here, and the ceremony was a very 
simple one, the interpreter merely bowing three times and pour- 
ing a libation of wine on the ground in front of the altar. I 
should not omit to say, that’ on reaching our halting place at the 
opposite side of the pass, the carcase of the pig was cooked and 
a grand feast held by the Koreans of my party. Unfortunately 
my Korean interpreter, whom | had engaged on account of his 
knowledge of Japanese, was only imperfectly acquainted with 
that language, so that I was unable to obtain translations of the 
prayers and invocations, but I afterwards discovered on severely 
cross-examining him that he understood as little of their meaning, 
as I did myself. 

‘The preceding notes are, as I have already said, but a brief 
résumé of the observations made on my journey, and [ hope at 
a future time to be permitted to communicate to the Institute, a 
more exhaustive report on some of the antiquities and especially 
on the forms, designs and uses of the ancient sepulchral 
pottery. : . 
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Fig. 1. Dolmen at Tsol-morro, Korea (elevation and plan). 
Fig. 2. Stone arrow-head from the neighbourhood of Kim-hai, Korea. 
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ANTHROPOLOGICAL MISCE 


«“ The Buddhism of Thibet or Lamaism.” By L. A. Wad- 
dell, M.B., Surgeon-Major, Bengal Army (Allen & Co.), 1895. 
Svo. pp. 598. Theauthor states that “some reference seems needed 
to my special facilities for undertaking this task. In addition to 
my having studied ‘ Southern Buddhism" in Burma and Ceylon, 
and ‘Northern Buddhism’ in Sikhim, Bhotan, and Japan, and 
exploring Indian Buddhism in its remains in ‘the Buddhist Holy 
Land,’ and the ethnology of Thibet and its border tribes in Sikhim, 
Assam, and Upper Burmah, and being one of the few Europeans 
who have entered the territory of the Grand Lima, T have spent 


several years in studying the actualities of Lamaism as explained by, 


its priesta, at points much nearer Lhasa than any utilised for such a 

pose, und when I could feel the pulse of the sncred city itself 
Feabiieg in the large communities of its natives, many of whom had 
left Lhasa only ten or twelve days previously. On commencing 
my are f I found it necessary to learn the language, which 1s 
particularly difficult, and known to very few Europeans, and 
afterwards, realizing the rigid secrecy maintai ned by the Lamas in 
regard to their seemingly chaotic ritea and symbolism, I felt 
compelled to purchase a Lamaist temple with its fittings, and 
prevailed on the officiating priests to explain to me im full detail 
the symbolism and rites as they proceeded. Perceiving how much 
I was interested, the Lamas were 50 obliging as to interpret in my 
favour a prophetic account which exists in their TE ceipeares 
regarding a Buddhist incarnation in the west. They convinced 
themselves that I was a reflex of the Western Buddha, Amitabha, 
and thus they overcame their conscientious scruples, and imparted 
information freely. . . . The special characteristics of the 
book are ita detailed accounts of the external facta and curious 
symbolism of Buddhism, and its analyses of the internal movements 
leading to Lamaism and its sects and cults.” 

The subject is divided into heads under History, Doctrine, 
Monasteries, Buildings, Mythology, and Gods, Ritual and Sorcery, 
Saracens Plays, Popular Lamaism. The work is profusely 
illustrated. 


“Medical History from the earliest times.” By E. T. 
Withington, M.A., M.B. (Scientific Press), 1894. pp. 424. The 
volume deals with medicine in prehistoric times, a8 practised by 
ancivilised man in ancient Egypt; Hindu, Chaldean, and Greeks; 
Hippocrates, the schools of Cos and Cnidus; the Alexandrine 
Anatomists; Roman Medicine; Celsus and ancient surgery; 
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Each chapter contains full notes as to authors quoted. 


“The Legend of Perseus.” Vol.i. By E.S. Hartland. Grim Py 
Library (D. Nutt), 1894. Svo. pp. 228. The author “attempts | 
an examination of the myth upon scientific principles. The first 

three chapters of the t volume are devoted to an account of 

the story as given y the poets and historians of antiquity 

and Sj weadoee tole A very full list of anthorities is 
given. 


“The Migration of Symbols.” By Count Goblet d’Alviella, 
(Constable). 1894. 8vo. pp. 278. The work deala with (1) symbols 
common to different races. (2) The gannnadion or Swastika. my 
(3) The canses and alteration in the meaning and form of symbols. 5 
(+) Symbolism and mythology of the tree. (4) The transma- 2M, | 
tation of symbols. (6) The winged globe, the Caduceus, and the 
Trisula. The work is profusely Ulustrated. 


“Climbing and Exploration in the Karakoram Hima- 
layas." By W.M. Conway. (Fisher Unwin), 1894. 8vo. PP- pt 
ro work contains te acientific oadeyohe Mr. Senda . nite 

6 various sections being y experts. ‘I'wo Nagyr 6 
* are described by Mr. W. L. H. Duckworth. 


“Race and Language,” By André Lefavre. (Kegan Paul), 
1894. 8vo. pp. 424. The titles of the chapters are >—Bmbryology 
of language, formation of words, and the structure of | on || 
the spread of inflected languages, the agglotinative idioms of ‘Ee 
Central Asia, the lutinative idioms of Southern Asia, the ra 
Malayo-Polynesian es, African races and languages, re | 
Polysynthetic Ianrcaaee the Semitic world, the Indo-Europeans ; = 18 
Indo-European roots, parts of speech—the noun, the Indo-European = he 
verb, the componnds—the indeclinable words, Indo-European MS iy’ 
phonetics—the continuous letters, Indo-European phonetica—the Tale 
explosives, two analytical languages. The volume forms part of Pad b: 
the International Scientific Series. ey) 


“Journal of the Royal Statistical Society.” September, 
sre Statistics of Litigation in England and Wales, since 1859, 
John Macdonnell. A comparison of the growth of Wealth in 
rance and England, also of their economic conditions, specially 


with reference to their Agricultural Systems, and their position 
in case of War, by W. J. Harris. a) 


“The American Anthropologist.” Vol. vii. No. 3. The aa 
Book of the Dead and Rain Coreneniale, by ee Russell Emer- me) 
7 ea ly Sons Nara a at ae ya Codex, b Eek heirs ae 

igration and the eat: aatudy in the fing of "tel 
by O. T. Mason. The Papago Gi Atacha sok Pini by D. D. aot i 
Gaillard. ‘Distillation ate eatly American fides by J. G. 
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Bourke. The Chinook Jargon, by M. Eells. The Correlation of 7 
Anatomical or Physiological Measurements, by Franz Boas. 


“he Journal of the Anthropological Society of Bombay.” 
Vol. iii, Nos. 4,5. (No. 4.) On some rode Stone Implements 
from Back Bay, Middle Colaba, Bombay, by F. Swynnerton. On 
Aghoris and Aghorapanthis, by H. W. Barrow. (No. 5.) 
On some Superstitions regarding drowning and drowning : 

rons, by Sarat Chandra Mitra. On the ceremonies performed = ©” 

y the Kabirpanthi Mahants of the Saran Districts, on their 
initiation as Chelas and on their succession to the Mahautship, by ~~ 
Sarat Chandra Mitra. Further notes on the Chowk Chandi, and 
the Panchami Vrata, by Sarat Chandra Mitra. On the Rite of 
Homan Sacrifice in Ancient, Medieval, and Modern India and =| 
other countries, by Purushottam Balkrishna Joshi. et 


“Timehri, the Journal of the Royal Agricultural and = 
Commercial Society of British Guiana.” New series, : 
Vol. viii, part I. Reflections on the increase of town Populations, , 
by C. E. Macnamara. The Life History of an Indian, by James = 

way. * 

“ The Scottish Geographical Magazine.” Vol.x. No. 12. 4 
A review of Swedish Hydrographic Research in the Baltic and “= 
the North Seas (conclusion), by O. Pettersson. Bhutan and the ‘S 
Himalayas east of Darjecling. The Island of Saghalin. a 


“The Journal of Mental Science.” Vol. xl. No. clxxi. | 
Presidential Address, by Conolly Norman. Insanity of Perse- mit: - 
eution, by Réné Semelaigne. On the alleged increase of Insanity = 
in Ireland, by T. Drapes. Increase of Insanity in Ireland, by 
D. H. Tuke. On Brain pressure and trephining, by T. C. Shaw. 
On Cerebral pressure, by J. Macpherson. Trephining in Menin- ‘a 

itis, by J. pee Hints towards the prevention of Mental 

isorders, by Dr. Curwen. On moral Insanity and its relation , 
to Criminology, by Prof. Benedikt. The need of special accommo- =a 
dation for the Degenerate, by J. Morel. The necessity for ‘ 
Legislation re Suicide, b 8. A. K. Strahan, Criminal responsi- 
bility of the Insane, by O. Woods. The Insane in Workhouses, - 
by M. J. Nolan, Lunacy Legislation for Ireland, by J. Eustace. Sy 
Two cases of Insanity with Goitre treated with Thyroid Extract,  . 
by T. 8. McClaaghry. The morbid changes in the Cerebro-Spinal Z 
Nervous System of the aged Insane, by Conolly Norman. Ona 

ical Microscopic Lesion found im the Brain in Insanity, by 

. S. Clouston, J. Middlemass, and W. F. Robertson. On tho © 7 
normal constituents of a Convolution, and the effects of stimu- = 
lation and fatigue on Nerve Cells, by J. B.'Tuke, Sen. On some . 
of the newer aspecta of the Pathology of Insanity, by W. L. =. 
Andriezen, ) :( 


“Revue Mensuelle de l'Ecole d'Anthropologie de Paris.” 
Ann. iv. Nos. ix-xi. (No. ix). Scalptured figures on the 
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Chronicle, by @. de mechanism, theories, by A. Bordier. 

a Vac foi the go (No. xi.) Human characters of 
apenas By SF G. Mahoudeau. Slavery in the Animal 

Kingdom, by Cb. (No. xii.) Paleo-ethnology of 

essay apne Ba Lg de Mortillet. Meolithie, Beachyoe- 

phalies, by Georges Hervé, 


“ L’ Anthropologie.” Tome y. No.5. On the of the 
Index in the British Isles, ohn ‘Beddoe. ote on 

the prehistoric stations of Gafsn ( is), by Dr. Couillault. 
Ethnical Branias: John Milton, 
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THE JOURNAL 


ANTHROPOLOGICAL INSTITUTE 


GREAT BRITAIN AND IRELAND. 


Decemser 11TH, 1894. 
C. H. Reap, Esq., Vice-President, in the Chair. 


The Minutes of the last Meeting were read and signed. 


The presents which had been received were announced and 
thanks voted to their respective donors. 


The following papers were read :— 
“On some Stone Implements of Australian Type from 
Tasmania.” a” By Dr. EB. Trion, PRS, 


“The Kalou-Vu (Ancestor-Gods of the Fijians.” Basin 
H. Tuomsoy, Esq. af 


“The Classificatory System of Relationship, Australia.” B 
Rev. Lortuzr Fison, M.A. 


On the Occurrence of Grounp See 
\ AUSTRALIAN Type in Tasmania. By Epwarp B. Tytor, F.RS. 


[PEATE xvu.—l, la; 2, 2; pe ipa sandy nonlethal 


On March 2ist, 1893, stemcre is pL oe enepes Sy 
the Tasmanians as Representatives of Paleolithic Man,” printed 
in the Journal, vol. xxiii, 1894, p. 141. In this at the 
reading of which numerous were exhibttal, ( 


specimens of 
ricare gure a ltrs Ishowed ha then eed ith 
the general evidence derived from eye-witnesses of manu- ~ 
VOL. XXIV, 2A 
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facture and use of stone implements by the natives of Tasmania. 
Among them is figured (Plate X, 1 a,},c) the earliest implement 
known to have been brought over, which was given by Mr. 
Thomas Dawson to, the Somerset Archmological Society, in 
whose Museum at Taunton it may be seen. It was the sight of 
this which led me in 1862 to seek out Dr. Thomas Milligan, 
Commissioner for Tasmania at the International Exhibition of 
that year, acknowledged as the best authority as to the 
Tasmanian natives, of the survivors of whom he was official 
Protector. I take this opportunity of quoting the precise 
words set down at the time in my note-book: “Tasmanian. 
. . « Go quite naked, women carry quoit-like stones 
chipped round edge, two-thirds round, notched for climbing 
trees, women would carry good ones.” I may be allowed 
to quote also the remark which I made in 1865 as to the 
Tasmanian stone implements serving to break down any 
imaginary line of severance between paleolithic man and the 
rest of the human species: “The Tasmanians sometimes used for 
cutting or notching wood a very rude instrument. Eye-witnesses 
describe how they would pick up a suitable flat stone, knock off 
chips from one side, aia or all round the edge, and use it 
without more ado; and there is a specimen corresponding 
exactly to this description in the Taunton Museum. An 
implement found in the Drift near Clermont would seem to be 
much like this," This is repeated here because, by the kind 
help of Mr. Franks and Mr. Read, 1 have now been enabled to 
select and exhibit to the Institute, from among the flint 
implements and flakes from the cave of Le Moustier in Dordogne, 
specimens corresponding in make with such .curious exactness 
to those of the Tasmanian natives, that were it not for the 
different stone they are chipped from, it would be hardly possible 
to distinguish those of the recent savages from those of the 
European cave-men. This does not apply merely to rough 
flakes, but to such finished instruments of marked type as that 
in vol. xxiii, Plate X, 4, 5. It is not surprising that ex- 
perienced archeologists should have been inclined at first to 
consider a large proportion of the Tasmanian stone implements 
exhibited by me as wasters and flakes or chips struck off in 
shaping implements. Certainly if found in a working-place of 
men in a higher level of the Stone Age, some might be set down 
as such without hesitation. But the Tasmanians are described 
as using and then throwing away such rudely chipped stones, 
so that it is not easy to draw the line between them and more 
perfect implements ; indeed, we cannot be sure that any chipped 
or flaked stone that would cut was not used for cutting. 
* ‘Tylor, “ Early History of Mankind,” p. 195. 
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In my former paper here referred to, the evidence as to the 
native manner of making and using implements of the usual 
Tasmanian types is given in sufficient detail. It is recorded by 
eye-witnesses andconfirmed bythe examinationof theimplements 
themselves, that the ordinary mode of implement making was to 
take flakes struck from the block, or even suitable flat stones, to 
trim and edge them by striking off chips on one surface only, 


‘and to use them grasped in the hand, not fixed in any kind of 


handle. This state of things is conclusively affirmed by the 
Royal Society of Tasmania in 1875, after a careful examination 
based on the best collection of implements obtainable, and the 
evidence of residents in the colony well acquainted with native 
habits. “ All inquiries on the subject of the stone implements 
of the Tasmanian Aborigines tend to prove that no true toma- 
hawks were known to or fabricated by them. They merely used 
sharp-edged stones as knives. These were made sharp, not by 
grinding or polishing, but by striking off flakes by ano stone 
till the required edge was obtained. As a ve eral, if not 
invariable rule, one surface only was chi in the process 
of sharpening.”* 

This conclusion, though for the most part true, passes 
unnoticed certain statements which I have now particularly in 
view, and proceed to set down the substance of. In the course 
of the examination by the Royal Society of Tasmania, Dr. Agnew, 
the Hon. Secretary, records that on one point the evidence 
was conflicting. By some he had been told that in addition to 
the stone implements of which the (Hobart Town) Museum has 
several specimens, the natives made use of others after the manner 
of axes, that is, they fastened to them handles in the shape of 
withes, bound round with the tendons of some animal. Other 
observers think the Tasmanian Aborigines did not originally use 
these handles, but learned how to attach them, from some New 
South Wales Aborigines who came to their country in the early 
days of its settlement. Queries were circulated in Tasmania 
as to this point on the suggestion of Mr. Brough Smyth, and an 
answer obtained from Mr. James Rollings, which is onl 
mentioned by Dr. Agnew, but is printed in a note in Mr, Broug 
Smyth’s work, is of particular interest. Mr. Rollings writes 
that in his youth he was constantly in the habit of seeing the 
Aborigines of Tasmania, and mixing with them occasionally, 
and that he had many opportunities of seeing how they used their 


stone knives and tomahawks. After describing their mode of 


' “Monthly Notices of and Proceedings of the Royal of 
Tasmania,” 1573. Hobart Toe, 1875. The word tomahawk nyesmerren lec} 
in the colony for a stone celt, irrespective of handle. 

? R. Brough Smyth, “ Aborigines of Victoria,” vol. ii, p. 403. 
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-  eutting, he continues ; “ A larger stone, well selected, about four or 
"five pounds in weight, wus used for a tomahawk, a handle being 
Sy fastened to it in the same way as a blacksmith fastens a Tod to 
>  chisels, &c., for cutting or punching iron, being afterwards well 
: secured by the sinews of some animal. The handles werestrong 
’ saplings of wattle or curryjong-” On this Mr. Brough Smyth | 
S remarks that Mr. Rollings no doubt may have seen the natives | 
| using tomahawks similar to those of the Australians ; but it was 
certain that they were introduced after the island was peopled by 
the whites. They were probably obtained from the Port Phillip 
natives. If anything like the stone tomahawk of the Australians 
had been used in Tasmania prior to the colonization of the island, 
numerous specimens would have been ‘found. As far as can be 
"ascertained, not one has been discovered anywhere. Dr. Agnew 
states as the result of this discussion by the Society that the 
a general belief of the Fellows present was that the stone axe 
, —s with the handle attached was never used by the Tasmanian 
natives until tanght by those from the neighbouring continent. 
Among the letters received by Dr. Agnew in reply to 
> questions, was one from Mr. Robert Thirkell, who came tu 
_ asmania as early as 1820 and was on most imendly terms 
with the natives. This informant directly states that he 
knew them to grind their implements: “ Their mode oi 
a climbing trees was to get a grass band twisted, put it round 
_ the tree and hold the two ends im one hand, and then with o 
a sharp flint stone they would chip the bark downwarls anid 
* —s make a notch for the big toe, then c ve hands and do the 
same on the other side. They had no dle to the stone, 
merely an indent for the thumb, and the edge ground as sharp 
d as they could against another stone.” | 
qq I have now. to call attention to the specimens here exhibited. 
After a long quest, made to ascertain whether specimens could be 
found to justify the statements that stone axes ground and 
‘handled were known to some Aborigines, and if so what was 
their make, I found a paper “On the Osteology and Peculiar- 
ities of the Tasmanians” by the eminent anthropologist Dr. J. 
Barnard Davis In this little-known paper, published in the 
“ Nat. Hist. Trans. of the Dutch Society of Science,” he mentions 
as Tasmanian works of art “a few exceedingly rude ‘stone 
chippings or implements, made from a dark coloured chert, 
robably of volcanic origin, exactly like that employed by the 
<anakas of the Sandwich Islands.” Dr. Barnard Davis con- 
tinues as follows: “I have a more finished stone im lement of 
an oblong form with one extremity slightly sharpened by grind- 
1 4 Natuurkundi Verkandeli Hollandsche Maatechappi 
‘Wetenschappen.” = Verz., Deal i, re. Sees Haarlem, 1874. * solo 
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ing, which was employed by the women without any handle in 
notching the bark of trees, up which they climbed in an ingenious 
manner in search of the opossum.” With some difficulty I 
was able to ascertain that Dr. Barnard Davis's collections were 
sold at his death, and had passed into the hands of a gentleman 
at Brighton from whom the three implements now exhibited 
(Plate XVIL., Figs. 1, 2,3) were purchased by the Corporation and 
placed in the Town Museum, whence they have been kindly 


lent me to be exhibited here. Their proofs of authenticity are - 


absolute. Figs. 2, 2a, 3, 3a,vouched for by tickets “ Tasmanian, 
G. A. BR.” mnst have come from G. A. Robinson, the first 
Protector of the Tasmanian 5g om the survivors of whom 
he brought in after the war; the oblong shape and slight edge 


at the end of Figs. 2, 2a, identify it as the one mentioned by 


Barnard Davis as grasped in the hand for ene A 
written card, proved by its mention of the weight to refer to 
the specimen, Fig. 1, la, is photographed at the back of Fig. 
1. “Tasmanian Stone axe. Weighs 2 lb. 9 oz. av. Used by 
the native Women without haft for notching the fibrous bark of 
the trees they were in the habit of climbing. It is still red from 
the ferruginous ochre with which they painted themselves. 
Presented by Jos. Milligan, M-D. (and Lady Franklin). See his 
let. of Sep, 5, 1864, and that of G, A. Robinson of Feb. 16, 1865.” 

It would thus appear that the three were collected by G. A. 
Robinson, that they passed from him to Dr. Milligan, who died 
in London some years ago, and that from him Dr. Barnard 
Davis obtained them. 

On inspection of these ays 9a it may be said without 
hesitation that they are of the Australian type of ground stone 
implements. The two shown in Figs. 1 and 3 are described as 
made to grasp in the hand, and with this agrees the thumb- 
indentation, particularly well seen in Fig. 3. Such notching 
stones made with a thumb indentation for grasping in the hand, 
and edged by grinding against another stone, correspond exact! 
with what Mr. Thirkell describes the natives making to climb 
with, and it thus appears that the doubt which in my former 
Roper I expressed as to the sense of his words was not Justified. 

uch implements grasped in the hand are known jn use among 
the Australian hatives. Mr. A. W. Howitt states that the 
natives of Cooper’s Creek do not fasten wooden handles to the 
stone, but wey grasp the tomahawk with the fingers and thumb, 
holding the blunt end in the hollow of the hand, and use it in 
cutting exactly as the Tasmanians used the chips of chert 
which served them as hatchets.2 Some of the Australian hand 
choppers have been recognised by the thumb-indents by Mr. H. 


1 R. Brough Smyth, vol. i, p. le, 353; vol. ii, p. 304. 
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Balfour in the Pitt Rivers Museum. It is thus probable that 
Dr. Barnard Davis's three ground implements were either made 
by Australians,or by Tasmanians who had learnt the eraft from 
them. This goes to confirm the opinion of the members and 
correspondents of the Royal Society of Tasmania, that the art of 
mounting stone axes in handles was also introduced among the 
Tasmanian natives from Australia. Horton's account of the 
bringing over of the * tame mob” of Sydney blacks to Tasmania 
about 1822, and of the Australian known as Musquito who led 
the Tasmanians against the colonists in the “ black war,” suffi- 
ciently account for such influence from the mainland. 

The exceptional presence thus explained of ground and 
handled stone hatchets in Tasmania, leaves untouched the evi- 
dence from the hundreds of rudely fashioned, unground hand- 
grasped implements, which have now been collected, and which 
are proved by the evidence of eyewitnesses to have been what 
the natives habitually made and used. So far as stone-imple- 
ment making furnishes a test of culture, the Tasmanians were 
undoubtedly at a low palsolithic stage, inferior to that of the 
Drift and Cave men of Europe. The next step in the investiga- 
tion may be to extend it to the mainland of Australia, where as 
Mr. Brongh Smyth truly says, one set of the atone imple- 
ments and weapons might be classed as the equivalents of the 
paleolithic period, and the other of the neolithic period in 
Europe. It is in fact possible to look back to the time when 
Australia was altogether in the low palolithic stage where 
Tasmania remained till this century, and thence to trace the 
- spread over the continent of neolithic conditions, which only 
reached the natives of the southern island in the last years of 
their existence. | 


_ The Kavou-Vu (Ancesron-Gops) of the FIsTANS. By Bast. 
H. Tomson. 


Sexinc that there are more gods than tribes in the Fiji 


Islands it would be manifestly impossible ‘to set forth, within © 


the limits of this paper, any account of them that would include 
the religions of the whole of the group. It is better to choose 
for description the religion of a locality distinguished for the 
richness of its mythology, leaving the rest to be conjectured by 
analogy, with due allowance for the variations proceeding from 
differences in physical geography and the mingling of races. 

I take as a type the tribes inhabiting the northern and east- 

* John West, “ History of Taarsania,"” Launceston, 1553, vol. ii, p. 12, 55. 
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ern portions of the island of Viti-Levu, the part of the group 
first colonised by the Fiji 

I do not pretend that these notes traverse the entire ground 
of the religious beliefs even of these tribes. For lack of space 
I shall make no allusion to the cults of Luve-ni-wai, nor to 
the secret society known as Baki and the Kai Butha whose 
arcana were celebrated in the Naga, nor yet to the superstitious 
practice of Drau-ni-kau (Witchcraft). These subjects are 
sufficiently wide and distinct to deserve separate treatment, and 
I shall therefore confine my remarks to the primary religions of 
these tribes and the strange havoc they have sometimes wrought 
in the Christian teachings of the missions. 

The island of Viti-Levu contains 4112 square miles, and is 
therefore more than half the size of Wales. Along the coast 
there is a strip of flat land nowhere more than 10 miles in 
width, and behind it rises a wall of mountain which shuts in the 
interior except at the points where it is broken by the courses of 
the rivers take their rise in the northern ranges of the 
island. These mountains are highest and most abrupt on the 
northern coast, broken masses of naked basalt for the most part, 
but clothed with a ragged covering of dwarf forest wherever veg- 
etation can find a foothold, Among them is the mountain of 
Nakauvadra, the Olympus of the Fijians. Here Degei, the 
Fijian Zeus, in nt form, lies coiled in his cave, resting from 
his Titan fight with his own grandsons, Hither come the spirits 
of the dead to prepare for their last leap into the western ocean. 

Like the Greeks, the Fijians made their gods as beings of like 
passions with themselves, but, whatever may have been the foun- 
tain head of Greek mythology, it is clear that the Fijians human- 
ised their gods because they had once existed on earth in human 
form. Their mythology was traditional history. Like other 
primitive peoples the Fijians deified their ancestors. After all, 
when you think it out, ancestor worship is the most natural 
form of religion for a primitive people still in the triarchal 
state of society. The father ruled the family. member 


entered the head of the young man that did not depend upon 
the consent or prohibition of the head of his family. Suddenly 
the father died. How were his sons to mi themselves 
of the idea pf his controlling influence that had guided them 
ever since they were born, even though they had buried his 
body ? He had been wont to threaten them with punishment for 

isobedience, and, even now, when they did the things of which 


he disapproved in life, punishment was sure to follow—the 


crops failed; a hurricane unroofed the hut; floods swept away 
the canoe. If they won a victory over their enemies it was he 
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who had strengthened their arms in response to their prayers 
and offerings. Then each son of the dead father founded his 
own family, but still owed allegiance to their eldest brother who 
represented their father as the head of the joint family. Gene- 
rations came and went; the tribe had increased its tens to 
hundreds, but still the eldest son of the eldest, who carried in his 
veins the blood of the common ancestor in its purest form, was 
venerated as the head of the tribe. The name of the ancestor 
was not forgotten. He was now a god, and had his temple and 
his priests, who had t#,emselves come to be hereditary, anil had 
the strong motive of self-interest for keeping his memory green. 
Being a god he conferred on the chief, his direct descendant, a 
portion of his godhead, and set him within the pale of the taiuw, 
so that the chiefs will might mot be disobeyed nor his body 
touched without evoking the wrath of the unseen. . 

This metamorphosis of the chief into the tribal deity is 
illustrated in various ways, notably in the bond known as fawru. 
The word means literally “sprung from the same root.” It is 
applied to two or more tribes who may live im different islands, 
speak different dialects, and have in short nothing in common 
but their god. They may have held no intercourse for genera- 
tions, yet, though they may have forgotten the names of their 
own chiefs three generations back, the site of their ancient lands 
and the traditions of their migrations, yet they have not for- 
gotten the tribe with which they are fauru. Members of that 
tribe may enter their village, slaughter their animals and ravage 
their plantations, and they will sit complacently by; for they 
are brothers and worship the same god. In several instances [ 
have traced back the bond to its origin, the marriage of the 
sister of some high chief with the head of a distant tribe. Her 
rank was so transcendent that she brought into the tribe a 


measure of the godhead of her ancestors and her descendants 


have thenceforward reverenced her forefathers in preference to 
those of her husband. In the majority of cases the bond is too 
remote for tradition to have recorded its origin, and in these the 
tribes were doubtless offshoots from the same stock. Perhaps 
there was a quarrel between brothers, and one of them was 
driven out with his family to find another home. Such was 
the origin of the relationship of tawru between Bau and Namuka 
in Vanualevu. 

A very natural question probably occurs to you. How could 
the ancestral blood have been kept pure through generations of 
in : ing Pid other tribes? The answer is that there 
was ttle promiscuous intermarrying with other tribes. 
Tribe A took its wives from tribe B, and Bfrom A, each keeping 
a jealous account of the number of women owed them by the 
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other. Every man went to his mother's tribe for a wife, and 
was indeed under an obligation to marry his first cousin, the 
daughter of his mother's brother. Thus the chief families of 
tribes A and B became closely interwoven, and’ in time came to 
have the same gods. The marriage laws of Fiji are the most 
curious yet the most logical in the world, but as they are to be 
dealt with in another paper I need not stop to enlarge upon them 
here. 

You are not to understand that every man when he died was 
deified by his sons and grandsons. To fe remembered at all 
after his funeral feasts were eaten a Fijian must have wielded 
power, and to have wielded power at all he must have been of 
the purest blood of the first family in the tribe, in the direct 
line of the original ancestor. Many even of the chiefs of this 
line never entered the Pantheon because they lacked In life the 
(ialities to make themselves feared. It was rather the master- 
ful and op ive chiefs that were deified because their subjects 


doubted whether even in death they had lost their power to | 


harm, ‘This brings us to the second fact about the gods of 
Fiji. They were malevolent. Firstly, they had been chiefs of 
the blood royal who had been masterful and oppressive in life, 
and secondly, they were malevolent and must be appeased by 
propitiatory sacrifices, If you pressed a Fijian to say what 
became of the kind and wise chiefs he would p thaps say that 
they too became spirits honoured in the world to come, but 
that since they were by nature inoffensive there was no object: 
in propitiating them and so they were forgotten, The god who 
loomed largest before the people of Rewa in the early part of 
this century was Kou. cainaibili, the untimely birth of a princess 
of Bau who had been abducted by the chief of Rewa.. Had it 
lived it would have been of a rank so high and sacred that it 
would have been deified almost while still 

had never come to maturity, it called for a double measure of 
propitiatory sacrifice. You follow the idea! The spirit had 
been cheated of life, therefore it must hunger for vengeance, and 
its wrath could only be turned away by unremitting zeal on the 
part of the worshippers who were at its mercy. a 


It is probable that there were, here and there, gods that were. 


the creations of the priests that ministered to them and were 
not the spirits of dead chiefs. Such was the god of the Bure 
tribe on the Ra coast (Sawakasa) who was called the Tui Lagi 
or “ Lord of heaven.” When the missionaries first went to 
convert this town they found the heathen priest their staunch 
ally. He declared that they had come to preach the same | 

that he had been preaching, the Tui Lagi, and that more: 

ven revealed to them than to him of the mysteries of the god. 


living, but, since it: 
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We are reminded of the altar found by St. Paul in Athens 
inseribed to “the Unknown God.” It is related of this priest 
that he foretold the day of his death, saying that white men ap- 
peared to him in a dream telling him that he would die on the 
following Friday, and that there would be thunder from a clear 
sky as he entered into heaven. His prophecy, so the story goes, 
was fulfilled. 

I have dwelt in unnecessary detail upon the fact that the 
Fijians are ancestor worshippers, a fact which nobody denies, 
in order to support my belief that the extra-tribal mythology of 
the Fijians is im fact legendary history, that the gods that 
peopled their Olympus had been the men who were the founders 
of their race. 

Besides their own local gods a large number of the tribes in 
Viti-Levu admitted the godhead of the spirits that dwell in the 
Kauvadra mountain. They did not worship them by propitia- 
tory offerings,—these s were too far exalted above human 
affairs for that, or in other words they had lived on earth at too 
remote a time,—but as the lords of those lofty dwellings on the 
mountain top to which the soul of every man bends his steps in 
his last awful journey. It may be doubted whether these fathers 
of the race would be remembered at all were it not for the epic 
poems that have preserved their deeds. Poets have much to 
answer for. If Homer had never been, what would now be 
known of Troy? What even of the personal character of the 
gods of the Greeks? Tradition has lost the name of the poet whe 
took the great drama of Nakauvadra for his theme, but his work 
lives, and round it has sprung up a cloud of modern myths that 
may easily be brushed away by a careful examination of the 
ancient sagas and traditions. 

Divested of unnecessary detail the story runs as follows :— 

In a distant land to the far westward . were three chiefs: 
Lutunasobasoba, Degei, and Waicalannavanua, For some canse 
long since forgotten they resolved to leave this land with their 
wives and children, and they sent a messenger to the head 
craftsman, Rokola, bidding him build them a great canoe which 
they called the “ Kaunitoni.” In her they set sail, and with 
them went a number of other canoes all seeking » new land. 
They found many lands, and at each some of the people stayed 
to make it their adopted home; but none of them pleased 
Lutunasobasoba. At last the “ Kaunitoni” was left alone, and 
for many days she sailed and found no land. And then a great 
storm came up from the westward and struck her, and the 
among them a basket of inscriptions. So for many days she 
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- them. But at last they sew high land and knew that they were 
saved; and they ed their canoe on a‘ sandy shore, and 
built themselves hute and called the place Vuda (“ Our origin.”) 
This is the Vuda on the north-west corner of Viti-Leva. The 

on to relate the distress of Lutunasobasoba at losing 
his basket of inscribed stones. I have not succeeded in finding 
any contemporary tradition that throws light on this very 
important passage. The Fijians, when we Europeans first came 
into contact with them, had no knowledge of any kind of 
writing nor even of making rude representations of 
objects in their carving. But the poem says >— 

“ Lutunasobasoba wept bitter] 
My descendants wil be in pitiable plight, | 

My basket of stones is overset, 
My writings (vols) have fallen out,” 

It goes on to relate how he sent out the canoe to look for the 
lost inscriptions (which, if they were really of stone, was a 
somewhat futile proceeding), -how the crew of the canoe 
discovered the Yasawa islands, but came back without the lost 


records. 

They stayed at Vuda until Lutunasobasoba became very old 
and infirm, and then they decided to move him to higher ground. 
Degei, who had now taken the lead of the party, ordered Rokola 
to build some new canoes to sag age to the eastward. 
tribe had become too large for “ Kaunitoni.” When these 
were ready the fleet — along the coast to the eastward, and 
landed in what is now the bay of Rakiraki. Thence the dying 
Lutunasobasoba was carried up the mountain, and a hut was 
built of which the and walls and thatch were all made of 
the vadra or us tree, and from this hut or from the 
profusion of this tree the mountain took its name of Nakanva- 
dra. Here Lutunasobasoba lived several years, and when at last 
he felt his end to be near he summoned his children round him 
and gave them his dying commands, ordering them to separate 


Under these directi ns Fiji was peopled, and the greater part of 
the is taken up with the wanderings of these children. 
With this we have nothing to do here. . 

Hitherto T have been dealing with traditions never before, I 
believe, published in England. I now come to the classic and 
well-known story of the divisions at Nakauvadra, and here I 
prefer to translate literally from the Fijian:— 

Now. evils arose at Nakauvadra because of the death 
ee reemene: ene ee that drove out many of the 


. There were two young chiefs, brothers, named Nacirikaumoli 
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and Nakausabaria,—some say they were twins and grandsons of 
Degei: but they were not his actual grandsons for Degei 
and the father of Waicalavanua were brothers, and Waicalavanua 
was the father of Nacirikaumoli, and his mother was Adi Sovana- 
tabua the Vasu Levu of the ters. 

Now the brothers’ village upon the ascent to Nakanvadra, 
and was called Nukunitabua; and their bure was called Naila- 
gonawanawa, One day the brothers went out shooting, and 
they shot a pigeon, but the point of the arrow did not wound 
it; for the points of their arrows were made like the arrows 
which are now used for shooting fiying-foxes, with many 
points; and the points went on each side of the pigeon’s 
feet and held them, and the bird fell unhurt, so that they 
ete it and WR village tee tame. And when orn bee 
brought it to the v cut its wings and tied a 
ion to its legs, and climbed a baka tree, and fastened 
it to a branch, and they gave it the name of Turukawa. 
And Turukawa cooed every morning and evening, and cooed 
also at flood and ebb tide, and his voice filled the whole of 
Nakauvadra. One day Degei sent the Mata-ni-vanua to 
go and ask for Turukawa for his own; but when he reached 
their dure the brothers were absent, sare. Prceny gone 
out shooting: so the Mata-ni-vanua spoke to Waicalanavanua 
saying: “I have been sent, Sir, by Degei to ask for the 
Awakener to be his.” And Waicalanavanua answered, “ What 
do you ask for, Mata-ni-vanua; take away the Awakener for 
your own.” And the Mata-ni-vanua took the bird without the 

owledge of Nacirikaumoli and Nakausabaria. 

On the next morning they were startled by hearing the dove 
coo in Degei’s village, and they became very wrath, and said, 
*Sobo! Is this to be the way with all of us the children of 
men?” And they made ready their bow, which was named 
Livalivanisiga (Lightning of the Day), and went to look for 


the place where Turukawa was, meaning to shoot him dead: 


and when they drew near the “baka” tree where Turukawa 
was hed, they took off their turbans; [therefore the place 
is called Naicavucavunisala (the place for taking off turbans 

to this day]. And when they reached the baka tree an 

saw Turukawa perched on a branch, they shot an arrow. It 
flew straight and pierced him, and he fell to the ground. 
And they drew out the arrow and went their way. So four 
days without the voice of Turukawa being heard, 
and i became suspicious On the day the brothers 
had shot Turukawa they had left their village, Nukunitabua, 
because it was not fenced, and had to Narauyaba, the 
village of the carpenters, which was fenced: this was the 
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reason for them leaving Nukunitabua. And when they had 
been four days at Narauyaba, and oe reflected that four 
days had passed without the cooing of Turukawa, he began 
to suspect, and called the Mata-ni-vanua, saying, “Go Mata-ni- 
yanua and look for Turukawa, for it is four days since I heard 
his voice. See what has become of him.” . 

‘And the Mata-ni-vanua went, and when he drew near to the 
baka tree he smelt the smell of putrefaction; and when he 
looked up into the tree he saw blood on the branch where the 
bird was wont to sit. And he said to himself, “I did not ask 


Degei as to kill his Awakener? Who but Nairikaumoli 
and his brother, and why else should they have left their 
village, Nukunitabua, and have gone to live at Narauyaba, 
except it be because it is walled with a war-fence? It is 
these two who have resolved to disturb the land, and they 
are the slayers of Turukawa.” And he went back and told 
Degei that Turukawa was dead, and Degei asked him 
how he died, and the Mata-ni-vanua told him his suspicions. 
Then Degei said, “Go, ask the archers whether they did in 
trath shoot Turukawa?” And he went and asked them, and they 
said, “ Yes, we did shoot Turukawa.” 

And when the Mata-ni-vanua returned and told Degei, 
he was much moved with anger, and said, “What are the 
names of these two men? Who knows them? I know 
Waicalanavanua, and it was he that gave me the Awakener.” 
And he told the Mata-ni-vanua to go in to them, and 


to why they slew the Awakener.” And. he went to tell 
them but they refused to come; and he went back to tell 


Deger 

‘And the anger of Degei blazed up within him, and he cried 
with a terrible voice, “Go, tell them to go hence to some land 
where I am not known.” And the Mata-ni-vanua went to tell 
them, but they refused, saying that they desired war. So 
Rokola ordered a war-fence to be built of « vesi,” very high, and 
carefully fitted so that there should be no chinks or join in it. 
And when Degei saw that the carpenters had entrenched 
themselves, he sent the Mata-ni-vanua to go and tell the tidings 
to Rokomoutu. 

The Saga goes on to relate how there was then a war such as 
never since been seen in Fiji. The carpenters had entrenched 
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themselves behind a vesi rampart. Rokomoutu, who had taken 
a band of colonists with him to another island, joined fortes with 
Degei, and together they laid siege to the fortress. Many heroes 
fell on either side and. neither could claim the victory until 
Rokola, the chief of the craftsmen, devised a dreadful engine 
of war. He built a suspension bridge of twisted vines and 
contrived it so that a man who stepped upon a certain part 
of it was caught up by a noose, and swung back over the 
rampart into the fortress, Then warriors were sent out as 
decoys to flee before the enemy and draw them on to the 
bridge, and thus many men were swung into the fortress and 
clubbed, After many weary months of fighting it was found 
that there were traitors in Degei’s camp, and they were 
convicted and expelled for ever from Nakauvadra. These 
wandered down the great river, and founded the tribes that 
live on the banks of the Rewa river. Then, when all endea- 
yours to take this obstinate fortress had failed, Degei bethought 
him ‘of a stratagem, and he sought out a Sinon from among the 
relations of the craftsmen that were left upon his side. The 
man chosen was Batidroti, and Degei called upon him to devise 
a plan for betraying his kinsmen. That night a man appeared 
to Batidroti in a dream and told him that on the morrow he 
would find a Vugayali treé growing close to the reas rl of the 
enemy's fort. This must be cut down. The next day i's 
forces saw the tree, and sent Vueti to cut it down; and as soon 
as it fell a great fountain of water burst from the stump, and 
poured into the fort, and the waters rose all that day, and by 
nightfall the fort was nearly submerged, and the craftsmen took 
counsel, and resolved to ask pardon of Degei since the were 
with him. So Degei counselled with his chiefs, and they said, 
“These craftsmen are too useful to ns for us to kill them, It is 
better that they be exiled.” The fountain had now become a 
river flowing southward from the mountain, and the carpenters 
built themselves canoes in haste, and embarked and sailed down 
the stream till they came to a new land and settled there. 
These are the ancestors of the carpenter clan m Rewa. This 
flood was the Fijian deluge’ But the two archers could not be 
pardoned. Their exile must be a greater one. Yet for the sake 
of Rokola, Degei gave them time to build-their canoe. And 
Rokola built them a canoe such as has never been seen since in 
Fiji and called it “Naivakanawanawa” (The Lifeboat). And 
they sailed away, and were never heard of again: none know 


' There are traditions of floods within historical times. One of them, 
about 1704, purged the land of o great epidemic, the Lila. The waters rose 
over the house-tops ; hundreds. i i away. The silt left by the receding 
waters raised the alluvial flats several ‘This food followed a great cyclone. 
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whither they went. It is these gods whose cémi 


foretold by the prophet Navosavakadua as the signal for the 


destruction of the foreigners and the Fijian millennium. : 
I have quoted much from the saga of Nakauvadra without 
describing the poem itself. It was intended to be sung, and the 
unknown poet probably com the music as well as the words, 
The stanzas contain sixteen lines each, all ending with the vowel 
“a." which gives puerility and monotony to the sound of the 
lines when recited. Here is a specimen :— 
“ Ko Degei aa tagi lngalogs, 

Bogi dua, boat rua ka'u yadra, 

‘Bogi tolu, bogi-va ka'a yodra, 

Sa tubu dugn dina ko Turukawa, 

Isa! noqu toa na toa turags, 

Isa! noqu tos na ton tomate, 

Tike e nluda na ka rarowa, 

An olova kina an tabu kana, 

Matauivanus mai cici mada, 


Mai cici sara ki Narauyabs, 

Mo tarcgi rau na daw varana, 
Kemudrus, dru vanai Turukawa ? 
Sa tabu dugu ni Makamataka, 
Ma Jolo koto Kotoinagara, 

Mas bunota no 2 wail ni matann, 
Vakasage me ra moce mai waqa. 


The “ Path of the Shades." 


Besides being the dwelling place of the gods Nakauvadra 
Mountain was the first circle of the Fijian Inferno, the point of 
departure for the unseen world that lay to the westward. 
Nearly all the South Sea islanders point to some spot on their 
island where the spirits of the dead leap into the ocean to be 
ferried over to the world of shades. These“ jumping-off places ” 
(Thombothombe) are generally steep cliffs facing the place 
whence, tradition says, the race originally came. What belief 
is more natural for a primitive people having no revealed belief 
in a future state, than that the land their fathers had told them 
of, where the yams were larger, and the air warmer, and the 
earth more fruitful, was the goal of their spirits after death ? 
Why, we almost do the same ourselves. Englishmen, who 
emigrate, never tire of telling their children of the delights of 
“home” as compared with their adopted country. If the 
Canadians or South Africans knew nothing of England but 
what they had heard from their fathers, and had no beliefs 
concerning a future state, England would huve come to be the 
mysterious paradise whither their souls would journey after 
death, and their jumping-off place would be the mouth of the 
St. Lawrence or the ge River. With the Fijians the 
traditions have become so dim with antiquity that nothing 
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remains but the vague belief that somewhere to the westward 
lies the after-world, and that the shades must leap from the 
Western cliff to reach it, 

Among the tribes of Eastern Viti-Levu the legend of Nakan- 
vadra looms larger than this story of the future destination of the 
spirits. Whatever may become of the soul hereafter, to Nakau- 
vadra it must first betake itself before leaping into the ocean. 
From the populous district of the Lower Rewa there is but one 
path to the Nakauvadra Mountain called the “Sala ni Yalo” 
(the “Path of the Shades”). Chance led to its discovery, or 
rediscovery, if it is true that Europeans had before noticed it. 
Last year a surveyor was sent to traverse the boundaries of lands 
claimed by the tribe of Namata. His native guides led him 
along a high ridge, the watershed between the River Rewa and 
the eastern coast of the island. As they cut their way through 
the undergrowth that clothed the hilltop, he noticed that the 
path was almost level, and seldom more than 2 feet wide, and 
that the ridge joined hilltop to hilltop in an almost horizontal 
line. Now nature never works in straight lines with so soft a 
material as earth. Natural banks of earth are always washed 
into deep depressions between the hills, and are never razor- 
edged as this was. The surveyor had a patch of the undergrowth 
cleared away, and found that without doubt the embankments 
were artificial. Following the line of the ridge the valleys had 
been bridged with banks 30 or 40 feet high in the deepest 
parts, and tapering to a width of 2 feet at the top. The level 
path thus made extended, so the natives said, clear to Nakau- 
vadra, 50 miles away. Fora people destitute of implements 
this was a remarkable work. Every pound of earth must have 
been carried up laboriously in cocoa-nut leaf baskets and paid 
for in feasts. Even when the valley was densely populated the 
drain on the resources of the people must have been enormous, 
for thousands of pigs were A pa htered, and miilions of yams 
planted, cultivated, and cons in the entertainment of the 
workers. With the present sparse population the work would 
be impossible. 

I thought at first that this was a fortification on a gigantic 
seale, for Fijians never undertake any great work except for 
defence, under the spur of a pressing necessity. It could not 

a road because the ancient Fijians preferred to go straight 
over obstacles like the soldier ants in Africa that climb trees 
rather than go round them.. The old men at Bau, whom I 
questine’. know nothing of its history except that it was called 
the “ Path of the Shades,” and that it was an extension of one 
of the spurs of the Kauvadra Mountain. Of one thing they 
were certain—that it was not built for defence. Then I asked 
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for euides to take me over it, and they chose three grey-headed 
elders of the Namata tribe. We started in heavy rain. My 
guides were reticent at first, but, as we went on, the spirit of 
the place seemed to possess them, and at each turn of the | me 
they stopped to describe to me the particular danger that there 
toeset, the passing shade. The eldest of the three became at 
times positively uncanny for ke stopped here and there in the 
_ driving rain to execute a sort of weird gambolling dance, whether 
out of pure excess of spirits or @ praiseworthy intention of 
exorcising the gods of the place I do not know. Little by little 
I wormed out of them the whole tradition with fragments of 
the sagas in which it was preserved. After I got home I set 
two of my native collectors to write it all down. It is far too 
long to give here in its entirety, but I will try to condense it. 

Long ago, so long ago that the tradition has become dim, the 
ghosts of the dead used to annoy the living. They whistled in 
the houses, turned the yams rotten in the ground, filled the 
cooking pots with live snakes, or played some other of the 
pranks in which the Fijian ghost delights. And the living 
reasoned with themselves, and found that it was because of the 
had state of the road to Nakanvadra that the shades could not 
find their way to the sacred mountain, and so they stayed about 
their old haunts. So the tribes banded together and built a 
road for the ghosts of their dead to travel over, and thence- 
forward they ‘lid not stay to annoy the living. 

When a man died his body was washed and laid in its shroud, 
and a whale’s tooth was put upon his breast to be his stone to 
throw at the pandanus tree. And while his friends were still 
weeping, his spirit left the body and went and stood on the 
bank of the “ Water of the Shades” (Wainiyalo) at the place 
called Lelele—the ferry —and cried to Ceba, the ghostly 
ferryman, who brought the end of his canoe which was of hard 
vesi if it was for a chief, but the end that was of breadiruit wood 
for a vulgar shade. Across the stream the shade climbed the 
hill of Nathegani where grew the pandanus tree. And he threw 
his whale’s tooth at it, and if he hit it he sat down to await the 
coming of his wife who, he now knew, was being strangled to 
his manes, but if he missed the pandanus he went on weeping 
aloud, for he knew that his wife had been unfaithfol to him in 
life, and that she eared not to be strangled to accompany him. 
Then he came to the ghost scatterer, Drodroyalo, who strode 
towards him and pounded his neck with a great stone scattering 
the ndawa fruit he was carrying to eat on his journey. Thence 
he journeyed to Drekei where dwell the twin goddesses Nino— 
who crept ‘on him, peering at him and gnashin their terrible 
teeth. And the shade shrieked in terror and fled away, As he 
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fled up the path he came to a spring and stopped to drink, and 
as soon as he tasted the water he ceased weeping, and his friends 
‘also ceased weeping in his home for they straightway forgot 
their sorrows and were consoled. Therefore this spring is 
called the Wai-ni-dula—Water of Solace. And when he stood 
erect from drinking he looked afar off and saw the white duit 
shells gleaming on the roofs of the great dwellings of Nakau- 
vailra ; and he threw away the via" roots he was carrying, for he 
knew that he was near his resting place and would want no 
more provisions for the journey. So he flung away his via to 
‘travel unencumbered, and to this day you may see the via 
sprouting where the shades throw it. ei 
‘Going onward the shade had many adventures. He was 
crippled by Tatovu's axe; he was wounded by Motoduruka’s 
reed spear: he crawled forward on his belly: he bowed ten 
times : he fainted away and was dragged onward as corpees are 
to the cannibal ovens: he had to pinch the “ pinching 
stone" to see whether his nails are long, for if the stone is in- 
dented it is a sign that he was lazy in his lifetime, and that his 
nails are not worn away by scooping up the yam hills in his 
plantation. From the“ iehieg stone" he went onward dancing 


and jesting till he came to Taleya, the Dismisser, who asked 


him how he died, whether by the club or the seraniging cord, 
or the water, or naturally of disease or old age, And if he said 
he died of violence the Dismisser let him journey onward, but 
if he said that he died naturally he was commanded to re-enter 
his body, but not all of these obey so anxious are they to reach 
Nakauvadrm Thus the Fijians explained recoveries from trances 
and eee seiznres.. 

- And immediately the shade had passed se An the Dismisser, 
Rokowewe spied him, and shouted Ue! Ue! Uel and the 
twin goddesses Tinai-ulu-dugu and Muloa-cagi heard the shout 
and shook ont their nets ready for a sweep. And as the shade 
approached they make a great sweep; but if the shade was the 
ghost of a warrior h¢ overleaped the net like a kanace fish, but 
the shade of a coward was entangled like the sumusumun fish, 
and the goddesses disentangled him from the meshes and bit his 
head, and looped up their nets and threw him into their baskets. 
These goddesses loiter ever in the path listening for the sound of 
wailing from the mourners in the villages below them, for the 
ead sound is wafted to the“ long road,” and the goddesses rejoice 
and make ready their nets for a catch. . ay 

. And when it escapes from the fisherwomen the shade comes 
to the vasa tree at Naililili—the “hanging place." From the 
branches of this tree are hanging the souls of little children like 
bats, waiting for their mothers to come and lead them onward. 
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And they cry to the passing shade " How are my father and my 
mother?” if the shade answers “The eooking fire of your 
mother is set upright," pe child ghost wails aloud knowing that 
‘it must still wait, for its mother is still in her prime: but if the 
shade answers “Their hair is grey, and the smoke of their 
cooking fire ages along the ground,” the child laughs. with joy, 
erying “It is well! My mother will soon be here! Oh! let her 
hasten, for I am weary of waiting for her!” 

Passing onward, after many adventures toa numerous to be 
here related, the shade reaches the first wod-fortress of Delakuru- 
kurua—Thonder Hill. And the shades enter the strangers’ hut, 
and are entertained of the gods. They are taken first to bathe, 
and then to see the sights. of the fortress—the dancing ground 
and the white quicksand, and then the young gods dance before 
them, singing heroic sagas of their deeds. “And the shades are 
ashamed that they know no dance worthy to be sung before the 
gods to repay them for their entertainment. Yet they make 
the attempt; but, when they opened their lips to sing, the misery 
of their lot rushes over them and their song is only a lament for 
the evil fashion of their burial. Tam pute to read a literal 
translation of this fragment: 


“My Lords! In evil fashion are we buried, 
_Buried staring up into the heaven, — 
We ace the scud flying over the sky, 
We are worn out with the feet stamping on us. 
aarti an revi our house, are torn neonder, f 
eyes wit ich we mi om ahe enother are devtroyed, 
The sed with which we Kissed issed hos fallen in, 
The breast to which we embraced is ruined, 
The thighs with which we clasped have fallen away, 
The mouths with which we lougber at one another have decayed, 
The teeth with which wo bite have showered down 
3 Gone is the hand that threw the tinka stick, |. 
a The hawk's stones (testes) have rolled away, 
. wo Rolled away are the destroyers of rizors,' 
; [Hast 16 the lasek oh the sacar k 
Well i is that they should die and pass on 
° Rah alee for my conch shell (the eae yong that they have taken 


wey, 
Hark to the lament of the fiy'! 
Well it is that they should 
Bot alas! They retaken aay the eye frm wih T drank! 
Hark to the lament of the black an 
Well it is that they should div and 


But alas! for my whale’s tooth po ona penis) that they bave taken 
away!" 


There is more poetry in this Sagrens than in most native 
sagas, How could the selfish indifference of nature at the woes 
of man be better described than by the lines that tell the 
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laments of the insects that prey upon man, indifference to his — 
fate with an afterthought of regret for his usefulness. The 
Fijians buried their dead as we do, and it is curious that if they 

sognised that that mode of burial was cruel and disrespectful 
to the dead they did not change it. 

While I was reading the story of the soul’s' journey you 
doubtless noticed two strong coincidences with Greek mythology. 
The river that barred the soul's entry into the after world and 
its gruff ferryman are Greek. Ceba, it is true, was a respecter 
of persons in that he had an end of his canoe specially reserved 
for distinguished travellers; but, perhaps because he was not 
allowed to make a charge for his services, he was _churlish and 
surly to his passengers. The Fijian Water of Solace (Wai-ni- 
dula) is the Greek Lethe. ‘In planning a place of rest for the 
gouls of the dead every religion has felt the necessity of some 
device for preventing the sorrows of earth from poisoning the 
rest of heaven. A spiritual people describe this restas proceed- 
ing from a clearer knowledge of the purpose of the Universe ; a 
materialistic people are satisfied with mere oblivion proceeding 
from an appeased appetite. But the Fijians, whose emotions 
are transient, make their Lethe an excuse for the shortness of 
their mourning for the dead. “And his friends also ceased 
weeping in his home, for they straightway forgot their sorrows 
and were consoled.” 


+ 


Apart from its quaint imagination this saga is interesting in 


1 Tt is diffienlt to say precisely what the dy believe to be the essence of 
the immortal part of man. The word “ yalo” the following meanings -— 
pe ‘aerosols suffixed) ied) = Mind. As“ Yalo-ngu." 
(with possessiv e pronoun separated) = Shade or rit, 
Yaloyalo os on te et Pt] = Shadow. ai 

From the possessive pronoun being suifined we may & her that the mind was 
was bertig ae fntiindbel Fe ete a aaw'a vody ak bis sim, bab 
that the spirit could be detached from it “Navosavakadua told his followers 
that he had left bis soul in Tongs, and that his body only was before them. ‘The 
Fijians seemed to have recognised some connection between the shadow and the 
spirit. It waa on insult to tread on man’s shadow, and to stab at it with » 
spear waa to compa his death bys lingering sickness. 

The question of the material of the ghost was as much vexed as it is in English 
ghost stories. Sometimes the ghost is invisible, sometimes it eats and drinks 
and gives bard and very substantial knocks, A man in Vatulele once played o 
trick upon Cebs. He smeared over his body with putrid fish, and stood on 
the bank of the River of Shades, calling to Ceba to bring the hard-wood end 
of his cance. Ceba knew by the smell of putrefaction that he was a shade, and 
obeyed ; but as soon as the canoe drew near the trickster threw 9 great stone he 
had hidden bebind his back, smashed the canoe, and seriously upset thereby the 
designs of the Universe. Not till then did Ceba know him for a mortal, and 
pronounce his punishment, which was to refuse him and his deseendants for two 
generations passage over the silent water. Sangean ba ereeingine tre teen 
shape, and is subject to decomposition like the human body. It can also eat 
fruit, drink kavs, throw stones, weep, Isugh, compose poetry, and dance. 
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the light that it throws upon the moral ethics of the Fijians. 
Cowardice and idleness were the most heinous crimes. To have 
died a violent death was a passport to the sacred mountain ; 
while a natural death was held in such low esteem that the shade 
was ordered to re-enter his body end die respectably. No doubt 
this part of the story was devised to account for recoveries from 
trance which only took place when the body had not been injured 
by the club or the strangling cord. Life on earth was not a 
desirable possession. Seeing the misfortunes that overtook the 
spirit in its last journey the Fijians might well have said with 

Claudio— 

“The weariest and most loathed worldly life, 
Is o Puradise, 
To what we fear of death.” 
Yet so gloomy and joyless is the prospect of a return to life 
that the shades who are offered this privilege by Taleya do not 
. all obey, “ so anxious are they to reach Nakauvadra.” 

Light is also thrown upon a fact wonderingly related by the 
first missionaries, that the widows of dead chiefs themselves 
used to’insist on being strangled to his manes although it was 


notorious that they did not love him. Women will dare all 


things for their good name, and it was that which was at stake ; 
for we read that when the shade had missed his throw at the 
pandanus tree and knew that his wives would not be strangled, 
he went on weeping, for he had now a proof that they had been 
unfaithful to him in life, 
I wish that space permitted me to follow the journey of the 
Fijian shades to its end. The folklore of a people spontaneously 
developed and uninfluenced from without will always have an 
interest of its own because of the light it throws upon the 
4 genesis of religions, It isa truism to say that the religion of a 
G primitive people springs from within them and reflects their 
. moral qualities, and that the modification it receives from the 
physical character of the country in which they live is a mere 
s colour that goes no deeper than the surface. Every furlong, 
7 every turn of the ghost path gives rise to an episode in the soul's 
journey that embodies an article of religion; and, if there had 
been no long spur protruding from Nakauvadra into the plain, 
the story must have been different. Nevertheless the ethics of 
the race would somehow have been illustrated ; the industrious 
and the courageous would somehow have -been rewarded; the 
man of violence would have had some advantage over the man 
of ; the shades would in some way have shown their 
"preference for the terrors of death to the gloom of life; the idle 
and cowardly would somehow have been put to shame. 
Many of us have heard of the Fijians as the most striking 
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missionaries know more of the people's minds than what they 
hear from their native helpers, and consequently when there is 
an outbreak of heathenism im a village where family prayers 
are held twice a day they are quite at a loss to account for it. 
The explanation is that the people do not believe their ancestor 
gods to be false gods. They are their ancestors and so they 
‘must be true, but they believe it convenient to give up worship- 
ping them. In any real trouble or danger they will go back to 
them, for the white man’s God is out of sympathy with them as 
is the white man himself Inthe meantime they will continue 
to hold family prayers. | 
- Moreover their conversion was in most cases a political move. 
The chief found it convenient to “lotu” and his people of course 
followed him. In one of these cases the missionary attended a 
meeting of the tribe to receive their conversion to Christianity. 
The heathen priest took his seat near the piled up feast and 
thus addressed the ancestor gods: “O ye our fathers! Be 
‘not angry with us. We your children bring you this miserably 
inadequate feast from our impoverished gardens, this wretched 
root of yaqona for you to drink.. We are poor. We are miser- 
able. And another thing. Be not angry with us if for a while 
we give up worshipping you. It is our mind to worship the 
foreigners’ God for a while, yet nevertheless be not angry 
with us.” 

Then the ancestor gods ate the spiritual essence of the 
yams, and the missionary lunched on its grosser material fibre 
and enjoyed it greatly. 


A New Religion. 


‘In 1876 the natives of Fiji had all nominally embraced Christ- 


ianity. Services were held regularly in every village by the native 
teachers of the Wesleyan missionaries, the heathen temples 
were pulled down, all customs likely to keep alive the old 
heathen cults were sternly discountenanced. But it was not to 
be expected that the old men had really abandoned all belief in 
the religion of their fathers. Outwardly, it is true, they con- 
formed to the new faith, and it wus hoped that as they died out 
the old traditions would perish with them never to return. But 
at the end of 1885 strange rumours were brought to the coast 
by native travellers from the mountains. A prophet had arisen 
who was passing through the villages saying to the people 
“Leave all and follow me! He was gathering round fie a 
band of disciples to whom he was giving the boon of immortality 
(tuke), and he was foretelling the resurrection of their ancestors 
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who would restore to them their lands and their old importance. 
The Commissioner of the province of Colo East and the native 
chief of the Ra province found this report to be substantiall 

truc. A man named Dugumoi, of the village of Drau-ni-ivi, 
who in 1878 had been deported to another island for stirring up 
sedition, had been allowed to return home about three years: 
before, Soon after his arrival he announced that he hada 
mission. He said that the foreigners had deported him into 


Tonga and still believed him to be there, for he had left his 


spirit there and had only come to Fiji with his body. The 
white men, he said, had tried to drown him by tying the ship's 
anchor to his neck and throwing him overboard, but he was 
vude (charmed) and swam safely ashore unnoticed. Taking 
the title of ™ Na-voga-vaka-dua” (He-who-speaks-once) he 
appointed two lieutenants who went through the villages enrol- 
ling disciples, to whom they taught a sort of drill compounded 
of the evolutions of the Armed Constabulary and native 
dances. Having the power to grant immortality he found the 
profession of a prophet not unremunerative. People paid for 
the boon at ‘a rate varying from ten shillings to two pounds’ 
worth of property, and at a feast held at Valelebo he could afford: 
to present no fewer than 400 whales’ teeth, a king’s ransom from 
a Fijian’s point of view, His teachings were an ingenious com- 

und of Christianity and heathenism. He said that when 
Nacirikaumoli and Nakausebaria sailed away after their defeat. 
by Degei they went to the land of the white men, who wrote a 
book about them, which is the Bible; only they lied about their 
names, falsely calling them Jehovah and Jesus. They were 
about to appear, and bring with them all the ancestors of the 
Fijians: the millennium would come, the missionaries and the 
Government would be driven into the sea, and every one of the 
faithful would have shopfuls of English goods. Those who be- 
lieved that he was sent before to prepare their way would have 
immortality, but the unbelievers would perish. The white 
men who came in the man-of-war looking through glass instru- 
ments, who falsely said that they were surveying, were really 
looking for the coming of the divine twins. - In the meantime 
the faithful were to drill as soldiers, and the women to minister 
in the temples. Temples were secretly built at Drau-ni-ivi and 
other places, and behind the curtain, where the priest and the 
women sat, the god might be heard to descent with a low 
whistling sound. There was some controversy between the 
faithful whether Degei was god or the devil. Many inclined 
‘to the latter belief because Satan took serpent form and the 
traditions describe Degei as a gigantic serpent lying coiled in his 
cave on Nakauvadra, and causing thunder when he turns his 


a 
A - se) J 


» - . 
“ * : = “ : Pe) 
- a ur) ma . 
om | 2 - 10 : a 
ae —* an . eS . , 


308 Basi. H. Taomsox.—The Kalou-Vu 


huge bulk. They named various places round Nakauvadre 
Roma (Rome) Tjipita (Egypt), Kolosa (Colossians) &ec., and said 
that if a man were bold enough to penetrate to the recesses of 
the great cave they might see the flames of hell. 

The new prophet fixed the day for the resurrection of the 
ancestors, and the people waited the whole day with feasts 
prepared in silence of su te about excitement. He had begun to 
utter mysterious threats about the ppitees of the Church and State 
when the Commissioner had him arrested: He then besought 
his guards not to send him to Sara and so defeat all the glorious 
fiavatlee he would work in their behalf. Unless the twin gods 
reappeared on earth the power of Degei (which is the old 
serpent) would continue in the ascendant, for the twins are they 
of whom it was foretold that they should bruise the head of the 
me t. 

Ruweenebadea was deported to Rotuma, and the outbreak was 
stamped out for the time, but in 1892 it reappeared. One of his 
lieutenants began to receive letters from him. He stood in the 
forest with a bayonet and the magic letter fluttered down from 
the sky and impaled itself on the point. The drilling began 
again and the end of the British rule was again foretold. This 
time the Government decided to remove the village of Drau-ni-ivi, 
the fount of all these superstitions, and the houses were removed 
and the site levelled to the ground. 

We have by no means heard the last of Fijian mythology. 
There was an outbreak of heathenism no longer ago than last May, 
and this, git not connected with the teachings of Navosava- 
kadua, was no less inimical to government and good order. The 
fanatics even revived cannibalism again after its abandonment 
for more than twenty years, =~ 

Navosavakadua was not all a fanatic, nor yet was he entirely 
a self-seeker. His character was of that strange compound of 
hysterical credulity and shrewd common-sense that is found only 
among the hereditary priests of Fiji. Like his fathers before 
him he knew what fer a to play upon in the native character. 
The people are arrogant and conservative ; they secretly despise 
foreigners while conforming to their teachings through fear; 
their nature craves for what may be termed “ histrionic excite- 
ment” ; and they love ceremonial and dabbling in intercourse 
with the unseen powers. They secretly chafe at the restrictions 
of law and order; at the inexorable regularity of the tax-collector ; 
at the slow process of the courts in redressing their injuries ; 
and at the laws that deny them the luxury of seizing with a 
strong hand the } 3 ip they covet. It would be no disgrace 
to them to epiance to a ens but the British 
Government never conquered them, and myoretns the tribute 
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they pay annually in the form of taxes is an ever-recurring dis- 
honour. They pant for change—for the coming of a time when 
the heroic stories they have heard from their fathers shall be 
realised, and their chiefs be again lords paramount over their 
own lands. They have forgotten the curses of war, the horrors 
of the night attack, the tortures, the clubbings, the ovens, and 
the carrying into captivi which half at least of the tribes 
would have to undergo if their millennium came : for, of all the 
gifts which the British Empire has bestowed upon its coloured 
subjects, the Pax Britannica is the last to be ypreciated. Good 
government? Why, they would welcome the worst anarchy so 
it were their own and not a foreigner's. 

Upon all these jangling strings Navosavakadua harped. The 
Fijians secretly hated the foreigners but coveted their goods : 
the foreigners should be phe, away leaving their goods behind 
them. They wanted war and the excitement of conspiracy: he 
posted lieutenants throughout the villages to drill men and re- 
port to him as Government officers did to their superiors. He 
invented words of gibberish,’ and his followers saluted him 
in the military fashion. In one of the temples the people were 
feeding a white pig to be eaten on the great occasion that he had 
foretold, and it was suggested that the colour was chosen a3 the 
symbol of the European skin, and that the killing of the pi 
would be the signal for the slaughter of the S aaeer: 

The Fijians are to the settlers in the i districts in the 
proportion of many hundreds to one. Navosavakadua’s pro- 
phesies were always pointing to some sudden catastrophe in- 


’ volving blood sacrifice and the entire destruction of the foreigners, 


who would, as far as the country districts were concerned, be 
utterly defenceless against attaek- 

It may thus be seen with what political danger these out- 
breaks of heathenism are attended. From time to time they 
will recur, but in every case the Government must, unless they 
would have in Fiji a repetition of the horrors of Hauhauism 
among the Maories, stamp them out with the same energy that 
they would employ against dangerous conspiracies of a political 
nature. 


1 Such as “ Lilifai a Oliva raica na poliseni ka viribaite !” 
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The CLASSEFICATORY System of RELATIONSHIP. 
By Lormer Fison. 


Me Basi, H. Tomson, ewe in charge of one of the 
Government departments in Fiji, when preainty we particulars 
required by the Government’ as to natives who coutemplate 
matrimony, observed that in most cases the parties had a certain 
relationship to one another. They were returned as reindavo- 
lani, a word the meaning of which is unmistakable It means 
that the parties are marriageable, 

Mr. Thomson saw that the area covered by this word was so 
wide as to indicate an organised system, and he applied to it 
the term “ Orthogamous Marriage.” Some time afterwards he 
wrote to me about it, and I sent him a diagram which showed 
who the veindavolani are, and how they came into that relation- 
ship. He replied that the particulars shown by my diagram 
“coincided exactly” with those revealed by the replies to the 
printed questions on the Government schedules, and that there 
was absolutely no discrepancy whatever. 


. _ Drscua: No. L—First Generation. 
“My Sister, 3. My Sister. 1. Ego (male). 2, My Brother. 
This diagram shows two men, who are brothers, with two - 


women who are their sisters; and the relationships between 


these four persons, according to the Fijian system, are as 


Land 2 are veitathini. 
- Sand 4 J 45 pot ‘ 
_ Land 2 are vetnganeni with 3 and 4. 


‘These terms-are made up of the collective and reciprocal 
particle vei, and the root word—in the one case fathi, and in 
ee ngane. The final syllable is a mere verbal termin- 
Don. 

Tathi is the term of relationship between brother and brother, 
or between sister and sister. The veitathini are of the same 
_ Ngane is the term of relationship between brother and sister. 
It means * one who shuns the other,” and the veinganeni are the 


non-marriageable persons. 
Let us now extend the diagram to the next generation, 





Fife. 
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Tur VErmpDATOLANI. 
§ and 7 are veindavolani with 10 and 12. 
, Dt Aes 9 ie " 6 mY 5. 
Hence we see that the children of sisters are looked upon as 
brothers and sisters to one, another, and not as first cousins, as 
-with us; so also in the case of the children of brothers. They 
are either veitathint or veinguneni, If of the same sex, they are 
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veitathini ; if of different sexes they are veinganeni, and there- — — : 


fore non-marriageable, Special attention is called to this; for it 
is the key to the classificatory system of relationship. 

We also see that a man’s children are marriageable with - 

those of his sister. In other words, the children of veinganent, 
and none other are veimulavolant. . 

Thera is in many tribes an inner regulation, forbidding 
marriage between a man’s children and those of his own sister. 
The Australians, for instance say that, though these persons 
belong to marriageable groups, they are “ too near,” and they are 
not permitted to marry. This inner regulation is not the 
general rule in Fiji. ‘ | 
» We may now extend the diagram to the third generation, 
eos ee sake of simplification one of the sisters, No. 4, 

her ren, Nos, 5 and 6,and we shall see that the same 
rules apply — 

































Se bz ’ 

ea wiit‘ot “ os (eset ‘ot “ Gs 
a ez ‘ot ‘et " es |*e‘os ‘st " 8 

90 ‘OG “PT UA Mupoaupuyoa osu TE "AT ‘OT te ‘et ‘ot. “  o8 Jet ‘st‘ot “ at 

| | ee ‘tet “St | ve ‘os FT at 

‘ta ‘SL OT tits yuupoawputa ove ge ‘BL ‘eT GE ‘Ot ‘er " of |e Oe FT aT 

| Te ‘Lt ‘Ot V4 Ft Les ‘BT VT TM ST. 

_ TIMWIOAVOMIMA HIT, *§ 

es ‘6st ‘et “ +6 [te ‘os tt" Be 

1e'2t ‘st " Be | ee ‘st ‘ot “16 

‘at ‘AT ‘OT tm raommsan ow TF ‘LT ‘OT es ‘ot ‘er “ of jt ‘oe ‘Ot ~ Ot 

. 1s 'zt ‘st “ gt jee ‘et ‘or “at 

‘ya ‘OG ‘FL Yi fuouMMTUyOA Oae Bs BT ‘ET tz‘zt ‘or “ or |e ‘at st “ at 

to ‘or ‘er ee ee Ube ‘os PT Pe eT 


zi 


‘IMENYOXIN | WHINY, 





oz ha! ia Lid GI "SL aw ts 
er‘ot "as Sat Se. 


i, Se LOD ie. te " 1s 'Lt ‘ot a eit 
Hurypepes ouw pe fog PE | CMe MOA OM Es GLEE cd A G0 SP 
sind | : a es ot “cat pve st) tat 
‘opera wren | as‘st oot [teen ot 
. tz ‘os Ti pt Les ‘OL TM BF 

SWOT “aN 


[Soe ee ‘NLA WIN, *L 
‘MOLLVHENUE) CULT, MIL 40 KMCMANOLLVINY 





met aatoypog eu pollues aru wopyesonad pays ots Jo waostad arty ‘dyysnormpos Jo wuta9y uurftay otf OF Buypaoooy 
i | “wos es HME ee | MOB Ts “nM os] MOR OT “MMC RT) WOR LT MME OL) BOR ‘or ‘mM PT | 498 ‘eT 


pode mint n ? 0 
a a wog “IT ma ON 












» 
y 


fae 


System of Relationship. 363 


If the diagram was extended to cover an entire community 
descended from Nos. 1, 2, 3,and 4, it would show precisely the 
same results to the remotest generation. . 

“Tables No, 1 and 2 show that the males are ranged in two 
distinct groups of brothers, each of which has a group of sisters, 
thus forming two distinct clas this term for want of 
a better. One class consists of the male: 13, 19, 23, with their 


sisters 14,20, 24. The other class consists of the males,15,17, . 


21, with their sisters 16, 18, 22. 

‘Table No. 3 shows that one class intermarries with the other, 
but has no marriage within itself In such class the males are 
veinganeni (non-marriageable) with its females; but they are 
reindevolani (marriageable) with the females of the other 
class: that is to say, the two classes are exogamous anid 
intermarrying. 

We sea further that the relationships are those of group to 
croup, and that this group-relationship is binding upon every 
member of the respective groups, Thus, in Fiji, my sister's 
son's son, No, 13, looks upon my daughter's daughter, No. 20 
or my brother's daughter's daughter, No. 24, as his sister (ngane) 
quite as much as if she were his own sister, No, 14. He will 
aganena. (avoid) her as carefully as if she were the daughter of 
his own mother. If she enter a house in which he is sitting 
with his legs extended, he will draw up his feet and look away 
from her. If he meet her in the path he will ignore her 
existence, It would be indecent for him to be alone with her, 
to touch her, or even to speak to her. If he must speak of her, 
he will not use the term of relationship between them ; he will 
not say “my ngane” (my sister)—he will refer to her as “one 
of my kinsfolk.” In short, he makes no distinction between 
her and his own sister, the daughter of his own father and 
mother. It will, however, be convenient for our own purposes 
to make a verbal distinction, and we may call such relationships 
as these “tribal,” to distinguish them from those which agree 
with our own system. But we must bear in mind that the 
Fijian makes no such distinction. He regards all women who 
are ity pan with him as his sisters, whether they be * own ” or 
id tri i ue : 

Hitherto we have had under view only the relationships 
between individuals of the same generation—or, if we must be 
more precise, on the same level in a generation—but the group- 
law applies to all the relationships between one generation and 
another, Thus, No. 17 calls, not No. 9 only, but No. 11 also, 
father,’ I eall my brother's son (No. 11) “my son,” and he 
calls me “father,” just as if he were my own son. But it is not 
‘necessary for our present purpose to take these relationships into 
consideration. 
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‘Let us now examine the system of an Australian tribe, or 
eluster of tribes, such as that of the Kamilaroi (or more properly 
Kamilrai) of New South Wales. . 

These, like most of the other Australian tribe clusters, are 
divided into two exogamous intermarrying sections, or “ Classes,” 
and have descent through the mother. They are further sub- 
divided into minor sections, but we need not take these into 
consideration as far as our present subject is concerned. 

Let us call these two Classes A and B, denoting the males by 
capitals, and the females by small letters, == 

Let EGO be of the A Class, Then my brothers and sisters 
also are of that class (see diagram No. 4, p. 365). 

This diagram shows the marriages and descents of a Kamilaroi 
tribe to the third generation. ; R 

The Classes being exogamous and intermarrying, Nos. 1, 2, 3, 
being of the A Class, must marry into the B Class. 

Descent being through the mother, Nos 7 and 8, whose 
mother is @,are 4 and a respectively; but 9,10, 11, 12, who 
are the children of 6 women are B and 4 respectively. So also 
with the persons of the third generation. _ 

Examining these, we find precisely what we found in the 
Fijian system—a group of men, 13, 19, 23, who are non- 
FB ey toa group of women'14, 20, 24, because they are 
all of the B Class, and the Classes are exogamous; and another 
group of males, 15, 17, 21, who are poe sreageanle to another 
group of women, 16, 18, 22, becanse they are all of the A Class 

We also find, as in the Fijian case, that each of these groups 
of males is marriageable to the females of the othergroup. Nos. 
13, 19, 23, who are all B are marriageable to Nos, 16,18, 20, 
who are all a; and Nos. 15, 17, 21, who are all A, are marriage- 
able to Nos, 14, 20, 24, who are all 8. 

If the diagram be continued to the remotest generation, it 
will give precisely the same results; and the proof seems to be 
absolutely conclusive that the Fijian system of relationship— 

which is exactly the Classificatory System, first observed by Dr. 

Lewis H. Morgan among the Iroquois and other North American 

Indian tribes, is the outcome of the division of a nea goed 

into two exogamous intermarrying sections, such as those foun 

in ‘Auatrali ana elsewhere. 5 . 

It must be remembered that Mr. Thomson's observation of the 
retndavolani marriages in Fiji is of special value as evidence in 
this matter, because his mind was arbiaasad by any theory, and 
he worked out his system of Orthogamous Marriage solely from 
the facts presented by the returns on the Government printed 
forms, From those returns he found, as a matter of fact, that in 
most cases “persons about to marry” in Fiji are veindavolani, | 
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366 Lontmer Fisox.— The Classificatory 
and the explanation of the fact is given by the classificatory 
system of relationship, which is the evident outcome of the 
division of a community into two exogamous intermarrying 

oak. 





We are compelled to use our own terms of relationship in 
explaining this system, but none of them have precisely the 
meaning which they bear in our own system, and some of them 
should not he employed at all. | | 

For instance, Ego being male, “my brother” may be either 

my own brother, or any one of a number of men who are my 
“tribal brothers”; and “my sister,” may be either my own 
sister, or any one of a group of women who are my “tribal 
sisters.” “My sister,” in fact is any woman of my own 
generation who belongs to a group which is not marriageable to 
my own. 
"So also with the terms for “husband” and “wife.” “My 
wife” may be either my own wife, or any woman who belongs to 
@ group that is marriageable to my own. She may be my own 
wife, or my possible wife. This extended meaning, which has to 
be given to all the terms of consanguinity and aftinity, must be 
borne in mind. — =. | . 

The terms which ought never to be employed are Uncle, 
Aunt, and Cousin, for the use of them causes endless confusion. 

In our own system, for instance, my father’s brother, and my 
mother's brother are my uncles ; but in the classificatory system 
my father's brother is called “my father,” and he and I in the 
Fijian system, are veifamani, tama being the word for “ father,” 

my mother’s brother is reivungont with me, and, I being 
male, my male vungo is either the father, own or tribal, of a 
woman who is veindavolani with me—ie. who is marriageable to 
me—my possible father-in-law in fact ; or a man who is marriage- 
able to my daughter, own or tribal—my possible son-in-law. 
Thus, while Nos, 1 arf 11 are veifamani (father and son) Nos. 1 
and 7 are reirungont ; each calls the other vungonggu—nggu being 
the possessive suffix. iv 

Again, in our own system, my mother's sister and my father's . 

sister-are my aunts; but in the classiticatory syater my 
mother's sister is “ my mother,” she is teitinani with me, fina 
being the word for “ mother”; but my father's sister is reivwt- 
gont with me, and, I being male, my female rungo is the mother, 
own or tribal, of a girl who is marriageable to me—my possible 
mother-in-law, or a girl who is veindavoleni with my son—my 
possible daughter-in-law. . ) ti 

I would suggest the abandonment of the terms Uncle and 
Aunt in dealing with the classificatory system, and the use of 
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the terms father-in-law, mother-in-law, son-in-law and daughter- 
in-law for these reirungont relationships, with the understanding 
that they are used in the extended sense which has to be given 
to all the other terms. 

With regard to the term Cousin:—according to our own 


system, my father’s brother's children and my mother's sister's 


children are my first cousins; but, according to the classificatory 
system, they are my brothers and sisters. The term “ Cousin,” 
therefore, is misleading, and should never be employed. 


It is evident that the classificatory relationships are conceived, 
not as between individual and individual, but as between group 
and group ; but this group relationship comes upon every member 
of the various groups, and holds him fast. The relationship 
which his group bears to another is his relationship to every 
member of that group. For instance, a man can no more marry a 
woman who is veinganeni with him though, according to our 
own system, she may not be akin to him at all, than any one of 
‘us can marry his own sister. Furthermore, though he may not 
be able to get any particular woman on whom he may set his 
affections from a group that is marriageable to his own, there is 
the clearest distinction between the objection to his taking any 
one, or all, of the women who are vetnderolanit with him, and 
that which lies against his taking one of a group which is rein- 
ganent with his own. 


The term vetndarolani expresses something more than is con- © 


veyed by our own word “ marriageable.” It expresses a right, 
and an obligation, as well as a qualijication ; aright which asserts 
itself clearly enough, even in settled agricultural tribes such as 
the Fijian, on certain ceremonial occasions. Under ordinary 
circumstances it is over-ridden by the later proprietary right 
conferred by actual orien ® or betrothal, but it is still strong 
enough to assert itself on those occasions when the people deem 
it necessary to revert fora time,as they say, to the customs of 
their ancestors. | 

Actual marriage, or betrothal, gives a man a special might to a 
certain woman, or to certain women; but this right is intrinsic- 


-ally different from the group right which is his by birth. To 


offend against the former is an offence against property ; to offend 
against the latter is an offence quer morality which brings 
pollution upon the whole tribe. us, if a young Fijian, as 1s 
not unfrequently the case, elopes with a girl who is reindavolant 
with him, but is betrothed to someone the man to whom 
she was betrothed is wronged, and his friends will help him to 
seek his remedy. But it is his affair; the gods, that is the 
ancestors, are not concerned, for there has been no breach of 
vol. XXIV. 2c 
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ancient custom. But if he were to run off with a girl who is 
veinganeni with him, the whole tribe would be up in arms, for 
he has brought pollution upon them all, and all are in danger. 
“ Ye rebel to-day,” said Phinehas, the priest, to the Reubenites, 
“ Ye rebel to-day against the Lord, and to-morrow He will be 
wroth with the whole congregation of Israel” The difference 
between these two offences, as J have pointed out elsewhere, is 
that which, according to our own notions, exists between 
running off with a ward in Chancery, and taking one’s own 
sister to wife. . . 

The vrindavolani right involves an obligation also which can 
be strietly enforced. The veindavolani must marry when the 
elders agree that it is time for them so to do; and in more than 
one instance when a girl's friends have agreed to give her to a 
Mission teacher, who was a member of another tribe, her 
ndavola has asserted against the alien the obligation she was 

nder to himself, and his claim has been allowed. 


Tt must, I think, be allowed that the classificatory terms point 
to group-marriage as well as to group-relationship, to a time 
when the reindarolani groups were, so to speak, married to one 
another. Bastian in bis latest work, positively denies the ao 
ence of anything like group-marriage in Australia, “ whether 
egulated, or not"; but the fact remains that it does exist, We 
find it unmistakably in the Piraura custom of the Dieri, 
(Cooper’s Creek) on which I read a short paper at the meeting 
in Hobart of the Australasian branch of t e Association for the 
Advancement of Science. 
sry woman of that tribe has a man who is her aoa, or 
special husband ; she is noa to him, and he is soa to her. But 
she has also other men who are her pirauru, or “accessory 
husbands,” she is pirauru to them and they are piraurw to her. 
bi sieves the females uf ¥, and the males by M, the 
unbroken lines connecting the noa, and the dotted lines the 
piraurw, this custom is explained by the following diagrams :— 


M2) 





Fi rs Mi : 

we is a woman whose noa is M,, and her pirauru are M, and 
‘This, as far as it goes, looks like an evident case of polyandry. 

But each of these males has a noa of his own, and these women 
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F, is noa to M, ; her pirauru are M, ahirg 
F, s cn ; is # is M, an 


F, cu nm MM; 1" ct) o Mand Mz 


The old men of the tribe allot the pirawru in what may be | 
ealled the Council of the Elders,and in every case the women 
must belong to a group which is marriageable to that of the 
men to whom they are given. If the noa be present in the 
camp together with his wife’s pirauru, his right takes 
precedence of theirs; but if he be absent, or waive his right for 
the time, any one of them may take her. 

I cannot affirm that the diagram represents the actual 
combinations in any given case—F, for instance, may have 
Centon ofthe pats se could give an exact 
Te wLetigiatr of the particular individuals, the diagram would 

y be enlarged and complicated; the result would be 

nd ego ot and it is evident that the oeoare a 
18 @ care system 0 marriage. It may 
noted bere that it is: precisely ihe rinttins of the Nairs, which 
eh etiam confidently quoted as an undoubted instance of 


pol ‘ 
is ee eed oe Ee Cees System of 
Relationship is a mere “ of addresses,” ground for 


B - this assertion being that t mmamibers Of certain: tribes use the 


terms in addressing one another; but this explanation of the 
system appears to me to be directly contradicted by the facts. 
In the first place there are many tribes who never so employ 


Be .. the terms; in the second place, if they are not terms of 


relationship, the millions of people who use them have no terms 


a _ of relationship at all, for they have none other than these; and, 


finally, it is impossible to suppose that the obligations and 
prohibitions conveyed by the terms could be conveyed by a 
mere system of addresses. Take for instance the tabu between 
the Fijian veinganeni. Any woman whom a Fijian calls his 
ngane is as strictly forbidden to him as our own sisters are to 


a us; her very touch brings pollution upon xg Bes took 
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her to wife he would be regarded with abhorrence by all his 
tribe. Is it possible to believe that a mere term of address 
could bring a a, such as this? No theories are needed 
to account for these classificatory terms; they account for 
themselves, for they are the necessary outcome of the exogamous 
intermarryin divisions found in Australia and elsewhere ; and 
the fair inference is that, wherever we find the terms, these 
raha are) eer bee oe 

e question as to how those divisions arose is a very large 
and difficult one, for it is the much disputed question as to the 
origin of exogamy. The Australian natives say that the object 
of them was to prevent marriage between persons who are 
“too near” in blood, and they have a legend which expressly 
declares that the division of a community into exogamous 
intermarrying sections was a reformatory movement made in 
obedience to the direct injunction of the deified ancestors. 
“Their statement may be taken for what it is worth. Ihave no 
theory of my own on the subject, nor can I regard any of the 
theories which have been advanced by others as satisfactory. 

The practice of polyandry most certainly does not account 
for exogamy, because polyandry never was the system of 
marriage among any people on the face of the earth. Cases of 
the practice occur frequently enough, but it could never have 
been a marriage system, for the simple reason that, at the lowest 
possible estimate, it would require the men to be twice as 
numerous as the women. — 

Marriage by capture is equally unsatisfactory as the cause of 
exogamy, because capture in tribes organised like the Australian, 
does not give the captor a right to his captive unless she be of 
a totem which is iageable to his own. The facts connected 
with this custom appear to me not to have anything whatever 
to do with exogamy. They fall in with those connected with 
what Sir John Lubbock has so happily called Expiation for 

jage, and to point to a recognition of the fact that 
individual iage was an invasion of a common right. 

Mr. Edward Westermarck’s contention that exogamy arose 
out of a reluctance on the of young men to marry girls 
with whom they have been brought up, does not seem to me to 
be in accordance with the facts, That reluctance is certainly to 
be found among settled agricultural tribes between the marriage- 
able young people who have lived in close neighbourhood, and 
rogbhten ds: Se not far to seek; but we have to search tor 
the cause of exogamy among tribes who are in a stage earlier 
than that of agricultural settlement. We must go to the 
nomad hunters to look for it, for they have the exogamous 
divisions, and among them the young people are not brought up 
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together, The occasions on which the whole tribe assembles 
are comparatively rare, for the game has to be sought in all 
directions over the common hunting-ground, and the tribe is 
usually split up into small parties wandering hither or thither 
in search of sustenance. Nor are the conditions of a nomad 
tribe which has settled down to agriculture more favourable to 
Mr. Westermarck’s theory, for then it becomes a necessity to 
keep the marriages within the tribe, in order to prevent the 
dower-land given with the bride from passing out of the tribal 
estate, and the elders compel the young people to have regard 
to the tribal interests. The chief may go outside his tribe for 
a wife, but the commoners marry within the tribe, though not 
within that particular section of it to which they belong. My 
own conviction is that we shall never be able to arrive at 
certainty as to the origin of exogamy, and that our best plan 


is to accept the fact, confessing our inability to account for it. 





Concusrrancy in the CLASsIFICATORY SYSTEM of RELATIONSHIP. 
By Basti H. Thomson. 


Ix a paper communicated to the Anthropological Institute the 
Rev. Lorimer Fison connected the classificatory marriage system 
of the Fijians with the earlier and more primitive system found 
among certain Australian and Melanesian tribes, wherein the 
population is divided into two great exogamous marrying classes. 
He pointed out that in the course of certain investigations. 
which Iim common with Dr. Corney and Mr. James Stewart 
were ine out on behalf of the Government of Fiji, we 
incidentally discovered a system of obligatory marriage which 
was explicable by him as a development of the more primitive 
systems observed by him among tribes of a distant and distinct 
race. In his able paper he so fully describes the system itself 
that I do not propose in the course of this note to do more 
than approach it from the point of view of compulsory or obli- 
gatory marriage, round which central idea the system as at 
present practised by the Fijians appears to circle. But first it is 
necessary to choose a term which may be hereafter generally 
applied to this central idea of obligation. We thought at first 
of using the term “ orthogamy,” but this word indicates rather 
ropriety than obligation, and we have now fallen back upon a 
iteral translation of the native word itself, Veindavolani (vet 
affix of reciprocity : dave to lie down) namely “ concubitant ” 
(substantive and adjective), concubitancy (substantive). Until, 
therefore, a better term is found to indicate the practice I shall 
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speak of the relationship in which the marriage is obligatory as 
“concubitancy.” Further, I must, as Mr. Fison has already done, 
urge, that for the proper understanding of this jage system, 
English terms of relationship be laid aside, and ers must 
overcome their natural unwillingness to learn a word of five 
syllables, and adopt the native terms, for which, however, for 
greater clearness, I propose to use coined English synonyms 
wherever possible. 

There are, it may be said, two systems of kinship nomencla- 
ture current among Fijians, one indicating consanguinity, and 
the other kinship in relation to gaia This latter system 
radiates from the central idea of concubitancy, and it is with 
this system that for the present we have to deal. 

(1) The terms of consanguinity are as follows :— 

Tama—Father, or paternal uncle ; 
Tina—Mother, or maternal aunt ; 
Tuaka—Elder brother, sister, or cousin (not concubi- 


tous). . 
Taci—Younger brother, sister, or cousin-german (not 
concubitous) ; ; 


Tuka—Grandfather ; 

Bu—Grandmother ; 

Makubu—Grandchild ; 

Tubu—Great-grand i. 

(2) Gane (reciprocal form, Veiganeni)—the relationship of 
a wale and female of the same generation between 
whom marriage is forbidden, ic, brother and sister, 

ikbaign drama eee ce 

; (reciprocal form Veidavolani)—the relationship 
i of males and females of the same generation 
between whom marriage is right, and even obliga- 

tory, consequently sister-in-law ; 

Tavale Sere Dei: form Veitavaleni)—Male cousins who 
would be concubitous if one were a female, conse- 
quently a man’s brother-in-law ; 

Dauve (reciprocal form Veidauveni)—female cousins 
who would be concubitous if one were male, con- 
sequently a woman’s sister-in-law ; 

Vugo—Nephew, iv.,son of a man’s sister or woman's 
brother, also son-in-law or daughter-in-law, also 


‘ used reciprocally ; 

Gadina—Maternal uncle, or father-in-law; vocative 
form in the case of father-in-law, is gadi or momo; 

' Throughout this paper the Fijian spelling has been followed. Before 

read N; Mans Rwik i; met oremeea ane a agp 
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Ganeitama—Paternal aunt or mother-in-law ; vocative p 
form in the case of mother-in-law, is ganei. 

Besides these there are compound names for some of the 
more remote relationships, and names for certain connections, 
such as kerua (ie., “the second,” reciprocal form veikarwant), 
used of wives of a bigamous household, and also of children of 
the same father by different mothers. 

I propose to call the gane (reciprocal form veiganent), 
“Tabu,” becanse marriage between them is forbidden. Veidav- 

olani, I shall call concubitants because marriage between them 
is obligatory. ‘The tabu relationship occurs :— x 
(1) Between the son and daughter of the same parents. s 
{ (2) Between children respectively of two brothers or the 
R children respectively of two sisters, such children being male ee 
i and female. y 
Nj From a Fijian point of view, this relationship is exactly the — 
same in both cases. The father’s brother and the mother’s sister 
share with the father and mother an almost equal degree of 
paternity. Thus a man or a woman, referring to his or her 
father’s brother calls him “ 7amaqu™ (my father), and if he is 
asked “Tamamu dina?” (my real father) he will answer “ A 
Tamaqu lailai,” (my little father). The same remark applies 
to the mother’s sister. The tabu relationship also occurs artifici- 
ally between the children respectively of concubitants who have 
¥ broken through the system, and have not married, but to this “| 
s I will refer in its proper place. q 
Concubitants—This relationship oceurs between persons whose 
parents respectively were brother and sister. The opposition of 
sex in the parents not only breaks down the barrier of consan- 
__ guinity, but even constitutes the child of the one a marital com- 
enya of the child of the other. The y Fijian. is from 
is birth regarded as the natural husband of daughters of 
his father’s sister and of his mother’s brother. The girls can 
exercise no choice. They were born the cede kd of their male 
concubitant if he desire to take them. the custom if 
generally followed would enclose the blood of each family within 
itself, and obstruct the influx of a new strain at every third 
generation. The natural tendency towards the renovation of 
ai blood would be checked, and its stagnation be continued.» 
us — . 
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A. and B. were concubitants, their children tabu. G. and H. 
being the children of tabu relations are concubitous. They marry, 
and of course their children being brother and sister are again 
tabu. But if D had been a male who had married F, a female, 
G and H would have been tabu. It will thus be seen that the 
concubitant and tabu alternate generation after generation. 
The children of concubitants must be tabu, and the children 
Bix iain! of tabu must be concubitant. 

t must of course happen, that persons who are concubitant 
have a mutual dislike to one another and do not marry, or, since 
a man cannot marry all his concubitants, or a woman all her 
concubitants, the system is dislocated by some of them marry- 
ing persons who are in no way related to them. Thus :-— 


(m) A = B(f) 


w()=C(m) d() =X (m) 
y (0) = G (m) Concubitous with h (f) = Z (m) 


(m)... tabu --- j@® 


G and H are concubitants, born husband and wife, as were 
their grandparents A and B, but they grow up and take a 
dislike to one another and each marries some one else. Yet the 
system takes no account of such petty interruptions as likes and 
dislikes. They were eedighrnian each married they must be so 
far as their children are concerned. They have each married 
outside the tribe, yet their children I and J are tabu just as 
much as if G and H had married and they were the offspring 
of the marriage. G and H have in fact dislocated the m 
for all posterity, but the system goes on, refusing to admit the 
injury done to it. The most striking feature in the system is 
this oppressive intolerance. It is so indifferent to human affec- 
tions, that if a man dares tochoose a woman other than the 
wife provided for him his disobedience avails him nothing. His 
concubitant is still his wife, and her children are his children. 
It will, it is true, give way so far as to recognise as his wife the 
woman he has chosen, but only on the condition that she be- 
comes his fictitious concubitant, and that all her relatives fall 
into their places as if she had actually been born his 
concubitant. 

This brings us toa fresh starting point from which the concub- 
itous relationship is established. Since a man who is the con- 
, cubitant of a woman, is necessarily also the coneubitant of all 
her sisters, by a natural evolution, if he marries a woman un- 
related to him by blood, and ipso facto makes her his con- 
cubitant, all her sisters become his concubitants also. In the 
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past they would have been his actual wives, for a man could not 
take one of several sisters—he was in honour bound to take them 
all. In the same way a woman and her sisters became the con- 
cubitants of all her husband's brothers, and upon his death, she 
passed naturally to her eldest brother-in-law if he cared to take 
her. This docs not imply polyandry or community among 
brothers, but rather what is known to anthropologists as Levi- 
rate, a woman's marriage to her brother-in-law being contingent 
on her husband's death. 

Hitherto we have dealt with persons sprung from the phage 
tive marriages of a brother and sister, and have not touched 
upon the offspring respectively of two brothers. or two sisters. 
These are tabu to one another, being as I have said, regarded as 
being as closely consanguineous as an actual brother and sister. 


. B brothers 
X (m) = ¢ (f) tabu d (wm) =¥ 

z (f) = H (m) Concubitous. 
C and D being the offspring of two brothers are tabu. They 
marry respectively their concubitants, and their offspring G and 
H are coneubitous. Thenceforward the concubitous and tabu 


relationships occur in alternate generations. It must not be | 


understood, however, that in these remote occurrences the tabu 
relationships are always strongly tabu, or that the concubitous 
relationships always entail marriage. The fact is remembered, 
that is all) “They are Yan grace « But they are married [" 
“Yes, but their veiganeni-ship is remote.” (“Ia ka sa yawa 
, nodrau veiganeni.”) | 
as It will be-well at this point to examine the exact nature of 
the obligation existing between concubitants. It must not be 
understood from the use of the word “ obligatory ” that a woman 
who waa concubitant with several males practised polyandry, or 
that in the days of polygamy ® man necessarily received into 
his harem all the females who stood in that elation to bim. 
The relationship seems to carry with it propriety rather than 
obligation. Concubitants are born husband and wife, and. the 
system assumes that no individual preference could hereafter 
2 destroy that relation; but the obligation does no more than 
Y limit the choice of a mate to one or other of the females who are 
coneubitants with the man who desires to marry. It is thus 


8g 


“ true that in theory. the field of choice is very large, for the con- 
 -  enbitous relation might include third or even fifth cousins, but 
Ee in practice the tendency is to marry the concubitant who is next 


in degree —generally a firat cousin—the daughter of a maternal 
uncle. A very good illustration of this occurred last year, among 





a il 





376 Bast. H. THomsoy.—Concubitancy in the 


the grandchildren of the late king Thakombau. The concubitant 
of his grand-daughter Andi mbau was Ratu Beni, chief of 
Naitasiri, but for various rascalities he had been deported to the 
island of Ono. Meanwhile her relations proposed an alliance 
with the powerful chief family of Rewa, and she was formally 
betrothed to the young chief Tui Sawau. But just before the 
matriage Ratu Beni was liberated, returned home, and at once 
laid claim to his concubitant. The claim was allowed by her 
relatives, the match broken off, and letters received a few 
weeks ago state that the relations between Bau and Rewa were 
so strained that the chiefs went in bodily fear of one another. 

I have always been assured by the natives that the practice of 
concubitancy has greatly decreased since the introduction of 
Christianity and settled government. From the fact that 30 per 
cent. still marry their concubitants it may be guessed how 
universal the custom must formerly have been. Now that free 
communication exists between the islands,and men have a far 
larger field of election they are said to choose rather not 
to marry their concubitanfs. Ratu Marika explained this by 
saying “One has no zest for one’s davola. She is too near. 
When you hear man and wife quarrelling, one says‘ What else ? 
Are they not veidavolani?’” The result is curious’ They do 
not marry as they did formerly, but they commit adultery 
either before or after marriage. No sooner is a girl married 
than her concubitant comes and claims her, and so strong is 
custom that she seldom repulses him. It is said that about 50 
per cent. of the adultery cases brought before the criminal courts 
of the colony are offences between coucubitants, but a number 
never come before the courts because the husband does not 
choose to prosecute. There are but few prosecutions for forni- 
cation between concubitants, because the complainants, the 
parents of the girl, do not feel themselves to be agurieved. 

: Veitavaleni. . 

It will probably have occurred to you that there must be some 
iarity in the relations between males, who would if they 
were male and female be eoneubitants. This relationship is 
called veitavaleni. To break through for once our rule of not 
using European terms, I may at once say, that veitavaleni must 
of necessity mean both cousin and brother-in-law, and the reason 
is sufficiently obvions. Your tavale is a brother of the woman to 
whom you were born married; ergo, your brother-in-law. The 
fact that you do not her makes no difference. She is’ 
your natural wife, and is your natural brother-in-law. 
Even if your tavale has no oie be is still your brother-in-law, 
because, iaily, a sister might be born to him, who would be 
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your wife. At this point I thought that I had found an in- 
consistency in the logic of the system. As the children of 
veidayolani (concubitants) are tabu, I supposed, naturally, that 
the children of veitavaleni would be tabu also; but I found 
to my surprise that this was not so. Their children became 
yeidavolani (concubitants). It seemed illogical, but I con er 
that it was done as a compensation. The parents could not 
because they were of the same sex, therefore to com 
the system for the loss of a concubitous marriage, their c ildren 
were made to repair the accident by being concubitants. 
ah so this out to Mr. Fison, and he, looking at the system 
purely from the point of view that the whole system was a 
development of group marriage, when the entire tribe was divided 
into two exogamous marrying classes, suid that he saw no 
inconsistency at all. We worked the problem out on paper, and 
discovered that, with the class marriage as a clue, this fact 
became perfectly consistent and logical— 
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Let us suppose the population to be divided into two great 
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classes X and O. Descent, in Fiji, follows the father, therefore 
the two veitavaleni D and E belong to opposite classes. DO 
marries an X woman. E X marriesan0 woman. Their children 
obviously belong to opposite classes. They cannot therefore be 
tabu, and, through their relationship, they become concubitous. 
We thus stumbled upon an analogy that goes far to uphold the 
theory that concubitancy is merely a development of exogamous 
€ uu Marriage. - 
 Vaidaioinis-Lek us now consider the relations between 
females who would have been concubitants had they been of 
opposite sexes. They are called veidauveni, which according to 
our phraseology would mean cousin and sister-in-law, for in the 
concubitous system these terms are one and the samething. As 
in the case of the concubitants, the veidanveni is curiously 
stretched to cover the case of a man marrying a stranger woman 
unrelated to him. She becomes veidauveni to his sister, as a 
logical deduction from the fiction that she is concubitant with 
him, and as the children of veidauveni must be concubitous, so 
her children and her sister-in-law's children are concubitants. 
Gadina.—The system extends even to the earlier generations. 
The gadina means in our phraseology both mother-in-law and 
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uncle and father-in-law, for since your wife is the daughter of 
your mother's brother, it is obvious that he must stand to you in 
both those relations. A tian may marry » Woman unrelated to 
him, yet his father-in-law becomes forthwith his uncle (gadina) 
for by the marriage he has constituted his wife concubitous with 
him, and this entails the fiction that her father was tabu to his 
mother (i.¢., her brother), and therefore his uncle. 

 Fugo—Nephew, ic, son of a man’s sister or woman's brother, 
also son-in-law or daughter-in-law, also used reciprocally. 

My mother’s brother is my vugo; my sister's son is my vugo ; 
my daughter's husband is my vugo. Under our system there 
seems little akin between these three relationships, but in the 
Fijian system they are one and the same. 

“Dx (m) = c, 0 (f) sister of E, 0 = f& (f) 
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A’s mother’s brother, A's , has a daughter B, who is 
eoncubitous with A. Whether a marries him or not, he was 
born her husband, and. he is therefore her father’s vugo, son-in- 
law and nephew. It is to be remembered that marnage is never 
permitted between relations of different generations. Under no 
circumstances must veivugoni marry, though under the rules 
of exogamous marrying classes they would unless specially for- 
bidden, have been permitted to marry. In the above table, 
A being an X his mother’s brother is an O. On no account must 
the latter marry G, A’s sister, who is an X, but if A’s vugo has 
a daughter bO, the marriage between A and b at once becomes 
obligatory. Here is to be found the reason for the curious custom 
of avoidance of the mother-in-law among the Australians and 
other tribes. Many theories have been advanced for this, but 
with the exception of Mr, Fison, I believe that no one has pro- 
pounded the true explanation. It is that in uterine descent a 
inan'’s mother-in-law belongs to the class from which he must take 
his wife. But she being of a different generation is tabu to him; 
hence he must avoid her absolutely lest he be tempted by her 
charms to break through the law of the system. 

This inarriage system is practised generally throughout’ the 


. Fiji Islands, with the following exceptions and modifications :— 


In the province of Namosi the descendants of two brothers 
or of two sisters are regarded as tabu throughout as many - 
generations as their parentage can be aiasatbnted: and are 
eerie cei to intermarry. The children of concubitants 
who have neglected to intermarry do not, as in Bau, become 
tabu, but are made to repair their parents’ default by themselves 
becoming concubitants. a) 
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In Lau, Cakaudrove, and the greater portion of Vanualevu, 
the offspring of a brother and sister respectively do not become 
concubitous until the second veneration. In the first generation 
they are called tabu, but marriage is not actually prohibited. 
The children of two brothers or of two sisters are, as in Bau, 
strictly forbidden to intermarry. - | 

Inquiries we have made among the natives of Samoa, Futuna, 
Rotuma, Uea, and Malanta (Solomon Group), have satisfied us 
that the practice of concubitous marriage is unknown in those 
islands; indeed in Samoa and Rotuma, not only is the marriage 
of cousins-german forbidden, but the descendants of a brother 
and sister respectively, who in Fiji would be expected to marry, 
are there regarded as being within the forbidden degrees as long 
as their common origin can be remembered. This rule is ‘also 
recognised throughout the Gilbert Islands, with the exception of 
‘Apemama and Makin, and is there only violated by the high 
chiefs. In Tonga, it is true, a trace of the custom can be 
detected. The union of the grandchildren (and occasionally even 
of the child:en) of a brother and a sister is there regarded as a 
fit. and proper gon ane pee chiefs, but ae for the 
common n Tonga, other things being equal, a sister's 
children oie 3 above a brother's and therefore the concubitous 
rights were vested in the sister's grandchild, more especially if a 
female. Her parents might send for her male cousin to be her 
takaifala (lit. “bed-maker”) or consort. The practice was 
never, however, sufficiently general to be called a national 
custom. So startling a-variation from the practice of the other 
Polynesian races may be accounted for by the suggestion that 
the chiefs, more autocratic in Tonga than elsewhere, having 
founded their authority upon the fiction of their descent from 
the gods, were driven to keep it by intermarriage among them- 
selves, lest in contaminating their blood by alliance with their 
subjects their divine rights should be impaired. A similar in- 
fringement of forbidden degrees by the chiefs has been noticed 
in Hawaii, where the chief of Mau'i was, for reasons of State, 
required to marry his half-sister. It is matter of common 
knowledge that for the same reason the Incas of Peru married 
their full sister, and that the Kings of Siam marry their half- 
sisters at the t day. 

Origin of the Custom.—I venture to offer here three possible 
e ions of the origin of this custom, leaving it to the 
acknowledged authorities upon the history of marriage to point 
out what in their opinion is the true explanation -— 

1. It may be a survival of an earlier custom of grou 
marriage and uterine descent such as is to be found in the 
Banks Islands, where the entire population is divided into two 
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groups which we will call X and O. A man of the X group 
must marry an O woman and vice verad. The children, follow- 
ing the mother, are O's and are, therefore, kin to their mother’s 
brother rather than to their own father. Their mother’s 
brother, an O, marries an X woman, whose children are X’s, 
and are potential wives to their first cousins: although in the 
Banks group the blood relationship is not lost sight of, and 


close are looked upon as im , whilst in Fiji such 
& union W be obligatory." The children of two brothers of 
the X group, following their mothers would be O’s, and there- 
fore forbidden to marry; and so also would be the children of 
two sisters. Thus far the results of the two customs are the 
same; but in the Banks group consanguineous marriage is 
checked by public opinion which in Fiji favours such a 
Group-marriage on precisely the same lines has been noticed in 
Western Equatorial Africa* and among the Tinné Indians in 
North West America’ | . 

In Fiji, agnatic “has generally taken the place of uterine 
descent (although in some parts of Vanualevu traces of the 
custom still appear to linger), but the existing system of vasu, 
which gives a man extraordinary claims upon his maternal 
uncle, may be an indication that concubitous marriage is a 
survival of the more ancient custom. The vasu system is 
found to some extent among all peoples who trace descent 
through the mother. Tacitus, speaking of the ancient Germans, 
says that the tie between the maternal uncle and his nephew 
was a more sacred bond than the relation of father and son* 

2. It is also possible that concubitous marriage is a relaxa- 
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tion of the stricter prohibition in force amongst the Polynesians. 


The origin of these prohibitions may, perhaps, be found in some 
such occurrence as that described in the “Murdu” legend of 
Australia, quoted by Messrs. Fison and Howitt in “ Kamilaroi 
and Kurnai” :— 

_“ After the Creation brothers and sisters and others of the closest 
kin intermarried promiscuously, until, the evil effects becoming 
manifest, a council of the dhiate “endécaieainblad Ga cousiciar tk what 
way they might be averted.” 

Some such crisis must have been reached in every group of 
* Thus, John X. . 
A tevale longing om 0. ). These mary female X and male X 
. s group). Their children be X’s and O's respectively, following 
Obele imetbean if of sex, could sot vee nam bh publi 
mre saver vr ice hy : avons: consequence of the near re see > 
. . “Trans. Ethn. Soe.” NS. vol. i, p. 321. 
* “Sai Report,” 316. . 
: “De Mor, Gera’ xx" quoted by Sir John Lubbock. 
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islands that was peopled by the immigration of a single family, 
and the natural solution in every case would have been to pro- 
hibit the marriage of both classes of cousins-german. But, 
little by little, the desire. for alliances among chief families, for 
the restoration of the claims of vasu, and for the recovery of an 
equivalent of the tillage rights given in dowry, may have chafed 
ainst the prohibitions until these were su far relaxed as to 
low the marriage of cousins in the degree most effective for 
romoting an interchange of property. For a similar reason 
oses ordered the pie ae of Zelophehad to marry men of 
their father’s tribe, in order that their property should not. pass 
out of the tribe, and “ their inheritance remained in the tribe of 
the family of their father” (N umbers xxxvi, 12). 

¢ A third solution may be found in the transition from 
uterine to agnatic descent, a change that came about gradually 
as social development prompted the sons to seize on the inheri- 
tance of their father to the exclusion of the nephew (vasu). 
With the admission of the father’s relationship to his son grew 
the idea that he was the life-giver and the mother the mere 
vehicle for the Dee yes of the child, and the child came to be 
regarded as related to his father instead of to his mother." 
Thus Orestes? arraigned for the murder of his mother, Clytem* 
nestra, asks the Erinyes why they did not punish Clytemnestra 
for slaying her husband Agamemnon; and, upon their answer 
that she was not kin to the man she slew, he founds the plea 
that by the same rule they cannot touch him, for he is not kin 
to hig mother. The plea is admitted by the gods. By this rule, 
a man is not kin to his father's sister's daughter, she being kin 
to her father only; but her affinity to him would render their 
marriage convenient as regards the family possessions. From 
long usage a sense of obligation would be evolved, and such 
cousins come to be regarded as concubitous. The children of 
sisters would be still within the forbidden degrees, for, although 
not kin through their mothers, their fathers, being presumably 
the concubitous cousins of their mothers, would be near kin.. 

T incline to accept the first explanation—that the custom of 
orthogamy has been evolved from an earlier system of group- 
marriage and uterine descent. I think that it dates from the 
remote period when there was indiscriminate intercourse 
between the members of two exogamous marrying classes, 
when it was impossible to say who was the actual father of the 

1 We find it stated 7 Dr. Codrington thet there is a remarkable tendency 
throughout the islands Melanesia towards the substitution of a man's own 
children for his sister's children and others of his kin in succession to his 


property ; and this appears to begin where the property is the produce of the 


man’s own industry. 
® Quoted by Sir John Lubbock, “ Origin of Civilisation.” 
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children born. Under such a system the reputed offspring of 
two brothers ge ote reality be the children of only one of 
them, and the c n of two sisters might have a common 
father, and their union be incestuous. But the children of a 
brother and sister respectively could not possibly have a 
common parent, and their intercourse was therefore innocuous. 
For the same reason the children of concubitants who were not 
known to have cohabited were still held to be tabu to each 
other, for the male concubitant had a right of cohabitation over 
the female of which he nk at any time have availed himself, 
and their offspri uted to be by their other partners might 
in reality be and sister without their knowledge. 

Though the Fijian system of relationships is closely allied to 
those of the Tamils in India, and the Two-mountain [roquois, 
and the Wyandots in North America, none of these, so far as 
we have been able to ascertain, recognise the principle of 
concubitous cousinship. The custom must be regarded, we 
believe, as being one of Himited i evolved from marriage laws 
of far wider application. It undoubtedly exercises upon the 
Fijians a marked influence in promoting consanguineous 
matriages—an influence from which the other races in the 
Pacific are comparatively free if we except the inhabitants of 
the island of Tanna in the New Hebrides, and possibly of some 
other islands not yet systematically investi ; 

The Practice of Conculitancy—The fact of a race of men 
habitually marrying their first cousins promised to exhibit such 
remarkable features in vital statistics that we did not stop 
short at investigating the theory alone. We caused a census 
to be taken of twelve villages, not selected from one province, 
but chosen only for convenience of enumeration in the widely 
eet provinces of Rewa, Colo East, Serna, and Ba, I am 
indebted to Mr. James Stewart for the analysis of the returns 
which follows :— 


In the twelve villages there were 448 families. The couples 
forming the heads of these families have had born to them as 
children of the pete 1317 children, an average of 2-94 to 
each marriage. But of these 1317 children only 679 remain 
alive, 638 being dead. The heads of these families therefore do 
not replace themselves by surviving children, for only 51°5 per 
cent survive, while 48°5 are lost. 


(1) We divided the married couples into four classes ;—Con- 
cubitous relations who have married together, These 
we found to be on inquiry *h nearly every case actual 
first cousins. They formed 297 per cent. of the total 
number of families. 





4% 
_ — 


. 4 a a S 4 ee 
r i . a ls 7 


Classificatory System of Relationship. 385 


(2) Relations other than concubitous cousins who -have 
“¢ntermarried. Two-fifths of these are near relations, 
uncle and niece, and non-marriageable cousins- 
| . brother and sister according to the Fijian 

ideas. But the remaining three-fifths are more dis- 
tantly related than are the concubitants. These form 
12-3 per cent. of the total number of families. 

(3) Townspeople—natives of the same town, but not other- 
wise related—who have married together. These 
form 32-1 of the total number of families. 

(4) Natives of different towns, not being relations who have 
intermarried. These form 25-9 of the total number of 
families. 


Thus it will be seen that the concubitant and other relations 
who have intermarried number over two-fifths of the people, 
while one-third of the married people have been brought up 

ther in the same village, and only one-fourth, not being 
relatives have come from different towns. 

When we examined the relative fecundity of these divisions 
the result was not a little startling :-— 
133 concubitous couples have had 438 children, or 3°30 chikiren per family. 

55 families of relations ,, » 165 ,. = & 


” 


144 families oftownspeople , ,, 38 ,, ww wel js! a 
fdiferenttowssf "=" * : ” iad 


It will thus be seen that as regards fecundity, concubitous 
marriages are greatly superior to any of the other classes. 

But since fecundity does not necessarily mean vitality, the 
question is, how many of the children born to these respective 
divisions have survived ? and we find the unexpected result that 
* whereas the other classes change places, the concubitants again 
:. show themselves to be superior. 
< 
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The concubitants with an average surviving family of 174 
show, therefore, not only a™higher birthrate, but far the highest 
vitality of offspring. 

The relations other than concubitants show, it is true, the 
VOL. XXIV. 2D 
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highest fecundity next to the coneubitants, but their rate of 
vitality is the lowest of the four classes, since more of their 
saenes ee died. ore are now living. 

Second in point of vitality come the townspeople, but the 
are far behind the concubitants. . y 

From our preconceived ideas of the advantages of ont- 
breeding we should expect to find that the offspring of natives 
of different villages would have shown, if not the highest 
pestrigy Cs least the highest vitality, for this is the class in 
which parents are not related. On the contrary, we find 
that the families of these unrelated people are only third in 
point of vitality. 

In view of the unfavourable position which the “relations 
other than concubitants” hold in this analysis it is well to 
divide the group into two classes. Of the fifty-five families of 
“ relations,” thirty-three are stated to be Kawa vata (ic. of the 
same stock, but not necessarily of the same family or genera- 
tion). The remaining twenty-two families on the other hand 
consist of such unions (incestuous from the Fijian point of view) 
of veiganeni or veitacini, that is to say brother and sister, or 
cousins not concubitous; veivugoni, uncle and niece, or aunt 
and nephew - veitamani, father and daughter, or paternal uncle 
and niece; and veiluveni or veitinani, maternal aunt and 
nephew or mother and son. Let us therefore for purposes of 
identification, divide the group into —first, relations distant; 
second, relations specified. — 











The fecundity of these distant relations thus appear to be 
much higher than that of the spegified relations, and a little 
higher even than that of the concubitants—the highest of the 
four groups. The comparative figures are as follows -— 
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Average Family. 







Weidarolani oe a. 
Relations (distant) oe 





The vitality therefore is much less in the case of relations —§ 

: distant than among the children of the concubitants. 2 - 

The fecundity of the division “relations specified,” is lower 
than that of any of the four groups, and the vitality of their 
progeny is greatly inferior to any of the other classes. __ . 

or the last ten years the Fijians have been either stationary, 4 
slightly increasing, or decreasing, according to the prevalence 
of foreign epidemics, the balance being in favour always of 
decrease, The different figures show that no class of the 
population replaces itself by surviving children of the marriage. 
But the deficiency is made up by the children of former mar- 
riages, and illegitimate children, who form a large portion of the 
population, but whose case it was not necessary to consider for 
the purposes of this paper. But we find the startling fact that 
the class that most nearly succeeds in replacing itself is that of 
the concubitants, which, consisting of one hundred and thirty- 
three families or two hundred and sixty-six individuals have, 
out of a total number of children born to them of four hundred 
and crab ag a surviving progeny of two hundred and 
thirty-two. If we add the surviving step-children of these 
individuals, their total surviving progeny becomes three 
hundred and seventeen, thus replacing the heads of existing ’ 
families, rose addi Poe ya children towards replacing the oe 
parents of the step-children, In every respect the concubitants P: 
appear to be the most satisfactory marriage class. They 
amount to only 29-7 per cent. of the population, but they bear 
33°3 per cent. of the children born, and they rear 342 of the 
children reared; and, including step-children, they rear 34:7 of 
the children who survive. 

It is not a little r cable that the two extremes of vitality 
should occur in the two classes in which in-breeding prevails, 
The larger class of the concubitants (in which class also is 
found the highest cages! shows the highest vitality of the 
four groups. The smaller class, the relations other than # 

» concubitants, second in point of fecundity, discloses the lowest a 
- vitality, and yet the proportion of these marriages which would 
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be regarded as incestuous by our system, is small. It is not to 
be forgotten, however, that in marriages which are regarded by 
the people as socially right and proper, more care may be 
bestowed upon the offspring both by the relations of the parents 
who nurse the mother and child, and by the parents themselves. 
By the same reasoning it is probable that the offspring of 
riages regarded as incestuous are neglected by the relations 
of the parents, and, as a consequence, that less pride is taken 
in them by the parents themselves. ~ 
It has not been found that concubitants marry either 
earlier or later in life than the members of the other classes, 
and it is to be remembered that concubitants are very often 
natives of different villages, which may tend to prevent the 
relations attending upon the mother in her confinement, One 
_ Of our native witnesses assured us, moreover, that the union of 
* concubitants was seldom a happy one. Quarrels between 
husband and wife would certainly outweigh any advantages in 
favour of childbearing which the social propriety or fitness 
might be held to create. But even supposing that the influences 
at work to make concubitancy so satisfactory a procreative 
element in the population are of a moral nature, the difference 
is so marked that there is a balance over to be accounted for 
by some other explanation, That they rear a larger proportion 
of their children may be partly or wholly due to the fact that 
their relationship to each other gives them a hicher sense of 
responsibility, but that they bear more children capable of 
being reared argues a superior physical fitness for procreation. 
T am aware that the figures are far too small to allow of any 
generalisation from them, but at the same time, it is to be 
remembered that the mbheabitants of these twelve villages 
‘represent a fair sample of the population, and also that we 
found the relative positions of the married classes to be gener- 
ally the same in each village taken individually. We have 
here a phenomenon probably unique in the whole range of 
anthropology—a people who for generations have married their 
first cousins and still continue to do so, and among whom the 
offspring of first cousins were not only more numerous but have 
greater vitality than the children of persons unrelated. Nay 
more, the children of concubitants—of first cousins whose 
parents were brother and sister—have immense advantages over 
the children of first cousins who are the offspring of two 
brothers or two sisters respectively. In no other part of the 
world does there exist so favourable material for inyestigatinz 
the phenomena of in-breeding among human beings, Is it - 
possible that we have stumble ig) areata truth in our 
physical nature? Throughout Europe there is a widespread 
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judice against the union of first cousins, a prejudice that 
ai have arisen from the observation of chance unions, 
Two French scientists, MM. Lagneau and Guéniot, have lately 
attempted to combat this prejudice that marriage of first cousins 
is in itself productive of evil in the offspring. By classifyin 
the people of Batz, who, they affirm, are the offspring o 
generations of consanguineous iages, they found the popu- 
lation to be comparatively free from the morbid characteristics 
usually attributed to consanguinity, and they traced the cases 
of scrofula and similar morbid taints back to its origin in the 
parents and grand-parents. From this they argued, that, if 
scrofulous or ricketty children are born of parents nearly 
related, it is due to the fact that hereditary taint of disease on 
one or both of them has not been diluted by marriage with a 
person unrelated to them. It isa pity that in their investiga- 
tions they did not trace the exact tie of consanguinity between 
the parents. It might then have been seen, whether in Europe 
as in Fiji, the union of the children respectively of a brother and 
sister is innocucus, while that of the children of two brothers 
or two sisters respectively produces evil effects upon the offspring. 
The point at issue therefore is this. Is the classificatory 
system of relationships after all more logical in an important 
respect that our own? Is there really a wide physical 
difference between the relationship of cousins who are offspring 
of a brother and sister respectively and that of cousins whose 
parents respectively were two brothers or two sisters? Ought 
marriage in the one case to be allowed or even encouraged, and 
in the other case as rigidly forbidden as if it were incestuous ? 
More complete and detailed statistics than it is possible to give 
within the limits of this paper are at the service of anyone who 
will attempt to answer these questions by going more deeply 
into the subject. 
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JaNUARY STH, 1895. 
Dr, J. G. Garson, Vice-President, in the Chair. 


The Minutes of the last Meeting were read and signed. 


The presents which had been received were announced and 
thanks voted to their respective donors. 


Mr. Artour Mosteriore exhibited a collection of specimens 
rey by Mr. F. G, Jackson from the Samoyads of the Great 
dra. 
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The following papers were read :-— 


“Notes on the regs of the Great Tundra. Collected 
from the Journals of F.G. Jacksox, Esq., F.R.G.S." By Artruve 
Monrertore, Esq., F.R.G.S. 


“The Bora, or Initiation Ceremonies of the Kamilaroi Tribe.” 
By R. H. Matnews, Esq. . 

ov.’ Highly Ornate ‘Sword’ from the Coburg Peninsula, North 
Australia.” By R. ETHERIDGE, Junr., Esq. 





Nores on the Samovaps of the Great Tunpra, collected from 
the journals of F. G: Jackson, F.R.GS.; with “some 
preofatory remarks by Arruor Monrertore, F.G.S., F.RGS. 

S) the da iGuitn ahekeur rally adopted 

INCE lays o e ists have generally adopte 
his classification of the Mongoloid races ot Misthern Asia; and 
until some traveller ually skilled to observe, and laborious to 
record, devotes himself to a study of those races as thorough as 
that made by Castrén, it may be well to leave undisturbed his 
main results and the nomenclature he has adopted. 

Following Castrén then, we find that he has applied the term 
Ural-Altaic to the five great groups of Mongoloid man in the 
north of the Old World, and that these groups consist of the 
Tungus, the True Mongols, the Turks, the Finns, and the 
Samoyads. To the Tungus belong the Mantshu, the Shapodghir, 
the Lamuts, applied to those who dwell on the shores 
of Okotsk (from /amu = the Sea and the Chukchis, Under 
the name of the Mongols we have the Tatas, or eastern Mongols, 
the Kalmuks and the Buriats, all of whom have professed 
Buddhism oe still Shamanistic, and the Hazara. Under 
the Turks we find a great variety of races, of whom perhaps 
the chief are the Osmanlis, Yakuts, Turkomans, Nogaians, 
Kirghis and Kazaks. ‘ The Finnic group may itself be sub- 
divided into five branches, the Ugrian, Bulgarian, Permian, 
the true Finn ; and lastly, there is that fifth subdivision which 
is a by the Russians, Samoyedi, and with which I have now 
to do. 


Undoubtedly the Samoyedi, to adopt for a moment the 
Russian term, are of all these groups most nearly allied to the 
Finnie ; so nearly allied in fact, that when the time has arrived 
for a proper revision of Castrén’s labours, I apprehend we 
shall find the Samoyads placed in the Finnic group, and the 
number of branches contained in the Ural-Altaic family thus 
reduced to four. 
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SAMOYAD TYPES. 


(From “ The Great Frozen Land.” Mesars. Macmillan & Co. 1895.) 
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ZAMOTAD SKULLS, 


(Male Adults.) 


1895.) 


(Freon “The Great Fromen Land." Mesere Moemillan & Co. 
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The Panitew or drees of the Samoyad woman. The pimuies or boots (with | 
the distinctive cross-bar at the instep) are aleo shown, 
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The chief races of the Samoyads, beginning in the south, and 
following them as they spread northward and westward to the 
shores of the Arctic Ocean, are as follows :—Soiots, Karagasses, 
Kamassintzi, Koibals, Tawgis, and Yuraks. Their geographical 
range still includes the region of their primitive home—the 
Altai Mountains; for on the northern slopes of this range we 
still find the Soiots in the neighbourhood of the Saiansk Hills ; 
the Karagasses still at the head waters of the Ob and the 
Yenisei ; the Kamassintzi yet on the steppes near the Kam and 
Mana rivers; and the Koibals lingering as a pitiable remnant 
to the southwest of Lake Baikal. Descending, however, ‘the 
waters of the Yenisei we meet with that small group which has 
presented some difficulty to ethnologists, and which may be 
called the Yeniseians ; while in somewhat the same latitude on 
the banks of the Ob we find the Ugro-Ostiaks. But it is not 
until we reach the lower waters of these mighty rivers, until— 
in fact—we have passed beyond the region of trees, and entered 
on the wide Tundras of the Arctic shores that we encounter 
those two great branches of the Samoyads on which the interest 
of civilised man has chiefly turned. Here it is that we find the 
nomads who hold much the same relation to their environment 
in Northern Asia and Europe, as the Eskimo maintains in the | 
Western Hemisphere. Here we have the great family of Tawgi 
and Yurak Samoyads, the former leading a nomadic life between 
the Yenisei and the Lena, and the latter oscillating between the - 
Yenisei and the White Sea. Properly speaking, the Yuraks 
are a small tribe in the delta of the Yenisei, but their name 
oe na applied to all those who have ranged westward to 

Through all these branches we find that their physical 
characteristics, moral attributes, ethical ideas, and even the arts 
and occupations of their daily life are more or less similar ; for 
while, as is natural, the environment of forest and the elevation 
of seene determine and limit character, so we find the hill- 
men as closely allied to each other as in their turn are the forest 
men, and lastly, those inhabitants of the tundras whom we may 
call the swamp-men. The hillmen dwell in huts and live 
chiefly by trapping, though partly also by the help of their 
herds of kine. The forest men dwell in yourts, use dogs and 
horses for transport, and in the main live by fishing; and the 
swamp-men dwell in the chooms or tents essential to their . 
nomaddéc life, and traverse the marshes of the tundra with the 
aid of the broad-footed reindeer, whose skin protects them 
— the climate and whose flesh yields them their chief 
Before passing to consider in some detail the characteristics 
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of the Samoyads, a word should be said about the tribes which 
dwell on the Ob and Yenisei, and ee a barrier between 
the Northern and Southern Samoyads. I allude to those tribes 
which the Russians call Ostiaks. It was long since shown by 
Klaproth that the application of the name Ostiaks to those who 7 
dwell on the Yenisei is misleading, for they are not of the same 
race as those who dwell on the Ob. For while those who dwell 
on the Ob are connected with the Ugrians, and may therefore 
be conveniently termed Ugro-Ostiaks, those who live on the 
Yenisei are most nearly allied to the Tungus and the Yakuts 
who border them on the east. I have therefore followed 
Klaproth and adopted the term Yeniseians, which he was the 
first to give. Thus the Yeniseians are surrounded on the east 
by Ugrians, Turks and Tungus, and on the west by the Ugro- 
Ostiaks of the Ob, and consequently interpose a barrier, as I 
have said above, between those Samoyads who dwell to the ; 
north and those to the south of them. There is little doubt, as : 
Latham remarked (“The Varieties of Man,” 1850, p. 266), that i 
the Samoyad race was at one time continuous in its distribn- + 
tion ; and it helps not a little to this assumption to remember 3 
that while the Samoyads and other “hyperborean” races are - 
nations of a receding frontier, the Turks, Tangus, and Ugrians 3 
(in relation at any rate to the “hyperboreans”), are nations of ‘ 
an encroaching frontier ; and the southern limit of the Yuraks, 
according to Latham and others, might be in the locality ¥: 
of Turokansk on the Yenisei and of Tomsk on the Ob; while es 
the northern limit of the southern Samoyads has been placed ; 
aon er on the Yenisei, and about the head waters of 
the Ob. > 
It will be noticed at once that there are other systems of Ps 
nomenclature applied to the Samoyads, and other divisions of i 
the branch to which they belong. I have not space, however, & 
to deal with these, but may mention in passing that the method ; 
ce by Dr. Brinton in his “Races and Peoples” (New 
York; 1890; p. 197, 214), is to be deprecated. For while 
classing the Samoyads with the Sibiric, as op | to the 
Sinitic division of the Mongoloid race, he has added a group 
which he calls “ Arctic,” and in which he places the Chukchis 
and Kamschatkans. Now, as the Tawgis and Yuraks dwell 
on areas within the Arctic circle, and under conditions 
essentially polar, the selection of the Chukchis ‘and the 
Kamschatkans for the exclusive enjoyment of the teyn, is 
not merely illogical, but misleading And I think that 
Dr. Brinton, when he issues a new edition of his valuable 
work, will himself modify a classification which is far from 
doing justice to his shrewd judgment and great learning. 
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To return, however, to the Samoyad and, first, to deal with 
the history of his name. It will be within the recollection of 
anthropologists that a variety of opinions has been maintained 
for many years concerning the meaning of the word Samoyad, 
and I will endeavour if possible to show that the opimions 
‘arrived at long since, and their general acceptance in Russia 
‘are not correct. In the first place, the Russians got the name 
from the Zirians, an Ugrian race dwelling in the basin of the 
Pechora; but although references to the Samoyads are found in 
Russian chronicles as early as 1096, and mention is again made 
in the travels of Plan Carpin, a century and a half later, we 
find thatin the Russian chancellary the Samoyads were called 
at one time Sirogneszi, Now Sanred was supposed to mean 
“ self eater,” and hence a cannibal; but it is important to 
notice that Sirogneszi merely meant “eaters of raw meat,” 
which of course would include the cannibal, but not exclude 
the Samoyad as we know him to-day, the eater of uncooked 
flesh. Clussical writers found in the Lithuanian Samogite the 
origin of the name, and German philologists discovered that the 
root Sam meant “self” and ged= “to eat.” It was a plausible 
derivation in those times, and was quickly accepted as a further 
proof of the barbarous character of the Samoyad, whom 80 
recent a writer even as Mr. Charles L. Brace (“The Races of 
the Old World,” 1863, p. 129) has described as “ savage.” This 
derivation has been widely accepted, and although more than 
a generation ago it was shown to be unlikely, an explanation so 
graphic and, to the popular mind, so characteristic of a primi- 
tive race, riveted the attention and is still the vogue. Fave 
said, however, that the language, and indeed all the attributes 
of the Samoyads are more nearly allied to the Finns than any 
other branch of the Ural-Altaic group; and it will not therefore 
be cause for surprise if I show that it is in the Finnic 
language and its dialects that we may find the origin of the 
name, and a confirmation of the views held by the Samoyads 
themselves. Now, in the Finnie tongue Suomi or samé means 
a marsh or swamp; /ad, lat, and laisat, mean “ man" and 
“ men,” and the Finns to this day reject the German synonym 
{by which they are known to us) for the Finnic term they give 
themselves. Same-lat means the Fen-man, and Same-adnam 
means the Fen country; and among those Lapps who dwell in 
localities not greatly dissimilar, we still find exactly the. same 


' Compare Reclus: They (the Indians) do not know how to forgive the 
Esquimaux the crime of eating raw fish. Hence the Abenaki name, Erti 
Mentik, and the Ajibewa appellation syestimeon—titles at first applied to the 
Labradorians, and gradually extended to the whole of the Hyperborean tribes.” 
(* Primitive Folk,” p.9.) 
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name for both country and people. So, too, with the Karelians, 
who call themselves somac-maies, people of the swamp. The 
worl “ Samoyad,” then, would have precisely the same meaning 
—the Swamp Men—and I think we find confirmation in this 
when we enquire of the Samoyad himself as to the meaning of 


the name bestowed upon him by the Zirians (who, being 


Usrians, are naturally related to the Finns). For the Samoyad 
will repudiate with scorn the fact that he and his race have 
ever been habitual cannibals, but will explain it by saying in 
his simple way that it merely means “that we were born 
here,” or, as we should say, “are indigenons to the soil” 

T am aware that my spelling of the word Samoyad is some- 
what of a new departure, and I may say at once that I do not 
accept responsibility for introducing it, I have simply followed 
the views of my friend Mr: Frederick G. Jackson, who in his 
work (“The Great Frozen Land,” London, 1895) has adopted 
this spelling on the grounds which have been set forth in the 
notes to that work. The following forms are familiar to 
reaters of the earlier travels:—Samuter, Samoit, Samoed. 
More recently Samoied, Samoyed, Samoyade, and Samoyede 
have been employed, and the last is perhaps that most 
wenerally adopted. When Mr. Jackson left England, he had. 
this sSumnayeds "in his mind, and its pronunciation was 
that to which he then adhered; but after living for some 
months with the people (who have practically adopted the 
name) he came to the conclusion that the pronunciation of 
the word, spelt phonetically, would be Sam-o-yad; and further, 
that in common use the o is so slurred that it might even be 
more correct to spell the word Sam-yad. As T have only had 


personal experience of a degenerate group of this race, and’ 


one tauch affected by contact with Russians, I am not entitled 
to speak ; but it is my opinion that the yas a vowel should 
be got rid of, and that we should in all these cases adhere to 
the system of spelling as laid down in detail by the Royal 
Geographical Society, and only use y as a consonant. 

Before leaving the subject I should like to point out that 
the Samoyads still retain in their different tribes the names 
given them by other neighbours as well as, of course, those 
they bestow upon themselves. The Ugro-Ostiaks call them 
Yergan-yak; the Tungus, Dian-dal; the Vogula style them 
Yarran-kam; and the Zirians of to-day call them Yarang 
The northern Samoyads, of whom I am now speaking, style 
themselves either Hasovo or Nainek, ‘both words meaning 
simply “men.” Of course, many parallel instances to this 
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may be adduced; ¢g., the Inoits, who explain their name by 


saying that it simply means “men.” 
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Coming to the language of the Samoyads, we find that we 
are more than ever ‘ndebted to the researches of Castrén for 
our facts, and even our theories ; and although I do not pretend © 
to give here even a résumé of his most valuable work, it will | 
be sean that I have recognised and incorporated his more — 
important conclusions. 

From the point-of view then of language, the Finns and 
the Samoyads are practically the same race. So great indeed 
ig the resemblance, that in these two tongues we alone find © 
the highest development of the agulutinative process in the 
Ural-Altaic languages, As with growth, so with material ; 
and in root forms also they present the closest affinity, an 
affinity which can only be remotely traced to the remaining 
Altaic languages. The nature of the agglutination of the 
Finnic and Samoyad tongues is such that it differs little from 
the inflection peculiar to the Indo-Germanic group; and thus 
Finnic and Samoyad form, as it were, a nexus between the 
Mongoloid and Aryan tongues, Taking language as a basis, 
Castrén has divided the Samoyads into three great branches— 
the Yuraks (whose name he connects with Ugria), the Tawgis, 
and the Yenisei. Samoyads, whom he calls, but improperly, as 
I maintain, Ostiaks. All these dialects have one common 
feature—a distinct preference for weak sounds—a preference 
so decided that even the hard consonants are pronounced more 
softly than in Indo-Germanic languages. And it is to this 
innate preference that we may attribute the origin of the 
unusually large number of vowels, diphthongs, and triphthongs. 
Altogether, there are nine vowels in Samoyad, and thirty- 
tliree consonants; but no one dialect possesses them all I 
may mention here that the aspirate i occurs in the Yurak 
and Yeniseian dialects, and is sounded on the whole like the 
English , although in Yurak it often has the force of 4 Thus — 
it is a closer transliteration to spell “ Habarova” without the 
K preceding the H, as the usual sound is more correctly indi- J 
cated in English in that way. I may say here that this also 
applies to Russian, for it was my experience when travelling 
through the north of Russia that the term Khoroshe ( = good) 
was far more frequently pronounced as if there were no ke 

There is a consonant which I must here notice, and it ia that 
nasal “'n” which is common to all dialects, and the sign for 
which is horrowed from the Lapp alphabet. It has the force 
perhaps of ng, and it may be placed before every initial vowel, 
when it is usually represented thus *~." Yurak, I may add, 
has neither 4 nor f, q nor =. | 

: I subjoin the following classification of the Samoyad alphabet, 
1 which I have taken from Castrén :-— » 
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4 Fowels, 
Hard: 4, 0, 0, y 
Soft: a, 0, 
Medium: e, i 
; Comsomentz 
Gattural : + x, h, ? 4 
Lingual : i Fae, c } 
Dental: n,m, t, 4,4, 45,6, 2044, & 
Labial: p, b, «, f, m, 


bf 
Consonants: k, gh. yp, j. Lt rom 4d, da ae wc, «, p, b. 
= 


Vowels: a. ¢,0,1u, (9) rs ! 

Consonants: kg. nj, Lt r, o, BEtddaab fm 
Passing from the letters to the parts of speech, we notice 
» at once that the nouns have much affinity with the verbs ; 
» that they do not possess gender, and are not defined by 
articles. Adverbs and post-positions are generally mere 
» equivalents of nouns «anc verbs; and conjunctions have no 
| Separate existence, but are affixes to the words they modify, 
| and become so much a part of them that they are inflected 
like nouns. Featherman in his “ Social History of the Races 
5 of Mankind” (vol. iv, p. 569), says, “The root word, signi- 
© fying quality, and having therefore adjective value, partakes 
both of the nature of the noun and the verb. As attri- 
bute it has the meaning of a noun, as predicate it assumes 
the office of a verb, forming at the same time the copula; as 
4a = it 1s good; Nei = itis cold. A substantive may at the 
same time perform the function of a verb; as barba = (it) is 
{a) master; jale = (it) is day.” As a matter of fact 
| Featherman. is merely quoting Castrén, who shows in some 
| detail also that nouns may be both declined and conjugated 
» although the conjugation does not extend beyond the indicative. 
» astrén points out that verbal suffixes are freely added to the 
_ hominatiye, and in other cases of the noun as niscam = I am a 
father ; niseams =I was a father ; niseyum = 1 became a father. 
In Samoyad the nouns have three numbers, singular, dual, 
and plural; but the dual is defective in some of the dialects, 
| and is usually only perfect in the nominative case. _ Ordinarily, 
_ Samoyad nouns have seven cases ; the nominative, accusative, 
_ genitive, dative, ablative, locative, and prosecutive, while a few 
dialects even add the instructive and vocative. If referring to 
S things, the locative would be used in place of the preposition 
' “in” or “upon”; if to pereons, in place of the prepositions 
—“by" and “with.” Motion towards, or rather along a Tegion : 
p38 expressed by the prosecutive, and the instructive, when used : 
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at all, designates the instrument. Flexion, by letters or — 
syllables, indicates the number and case, and in the nominative 
we find the root word. Passing to adjectives, it may be stated 
that they are usually derivative, and althongh declined like 
nouns, the declension is defective. They are not compared in 
the usual sense of the word, but the comparative and superla- 
tive are sometimes expressed by using the ablative or — 
prosecutive case, sometimes by using specific participles, and ~ 
sometimes by adding a diminutive or augmentative, as the case — 
may be. The numeral adjectives were, at one time, no more — 
than seven, and we must therefore regard the later development | 
of their numeral system with discrimination. The multiples of 
ten and the intermediates, of course, are formed merely by | 
combination of simple numbers. Cardinal numeral adjectives, | 
it may be added, are declined like nouns. The function of — 
pronouns, I may mention here, is exercised by either an absolute — 
pronoun er a personal affix. This personal affix we find — 
usually in connection with nouns substantive; particularly is ~ 
this the case with regard to possessive pronouns, which we fink © 
forming personal affixes to nouns, verbs, and participles. The — 
extent to which these affixes operate is remarkable, for they — 
may indicate that the word to which they are joined is the | 
subject of an action, or the object of a verb, that it includes ~ 
the predicate, or is in possession of an object. They may even | 
have a reflexive force, and indicate that the person is both 
subject and object. To put it briefly, the Samoyad verb is | 
derived from a root word, which may be called a verbal noun, — 
but takes on numerous modifications by the addition of suffixes. 
and particles, The moods are indicative, subjunctive, optative, 
imperative, precative, and infinite. The precative of course 
indicates the making of a request. Although there are three 
tenses, present, hag and future, any one of them frequently 
represents the others; but the past.and the future are indicated 
by signs. Ineed hardly add that no Samoyad literature, except 
that which is traditional, is in existence; but of course we must 
remember that Castrén and one or two other writers have 4 
attempted to reduce the language to some grammatical system. 7 
I now proceed to give a summary of Mr. Jackson's notes on 
the Yurak Samoyads with whom he lived when traversing the 


island of Waigatz and the Great Tundra beyond the Pechora a 


River. For further details [ would refer the reader to his book — 
(“The Great Frozen Land.” London: Macmillan and Co. 7 
1895), in which there will be found much interesting informa- — 
tion concerning a race very little known to Englishmen. 4 
Meanwhile, the notes I now submit may be of interest to 
anthropologists, = 
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The Samoyad has the marked physical appearance of the 
“Thus we find that his head is wide and 


tates ets is broad and short; the angle of the fore- 
head is often considerable ; the brows arched and slight the nose 


Queries ” as a )is yellowis 

youth, and early manhood reddish-brown 
met with On the head the hair, which is jet-black, is 
luxuriant, straight, and coarse ; but the cheek is nearly bare, the 
Fouche but elight, and the beard which commonly hangs 
from the chin, rarely exceeds 3 inches i 


the skin (taking the scale eB cae 
rown ; 


in 
Mr. Jackson measured, for the purpose of obtaining ing their 
ight, twenty average male Samoyads, nine women and four 
i and the results of these measurements I now append. 








Manes. Fematzs. 
Be ae 
5 2 4 0 
5 0 + 9 
4 10} 4 10} 
5 4 5 Ot 
5 3s 4 8 
5 +4 4 7 
5 2 4 .-° ll 
5 of + 9 
6 1k 
4 ba I 43 2 
4 2} Average) “4 o5 
5 
5 1 Wicket tee 
ae 
5 CurLpees. 
5 % Height. Sez. Age. 
2 feet 104 inches. boy. 5. 
, 103 2} : » =A wt boy. eS 
pon Tey ile eee 


The general characteristic of their physique is its sturdiness, 
for although they are usually spare of flesh, the Samoyads are 
broad shouldered, stoutly planned, with short strong legs and 
well developed arms. In proportion to the height the head is 
large, while the neck is short. They are very quick to see and 
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hhear—the characteristic they share with the rest of the Ural- 
Altaic group ; swift to run, steady to hold, and with capacity to 
endure, they survive in a climate of great séverity by reason of 
their physical fitness. 

The women are 1nuch smaller than the men, although the 
disproportion is not so marked as in some other parts of the 
world. From our point of view of course they are ill-featured 
and unpleasant in appearance, but their features are often com- 
paratively delicate, and when young their round plump faces, 
well-blooded cheeks and red lips, constitute a standard of 
beauty which is appreciable. 

As to their moral character Mr. Jackson contends that while 
extremes may be found among them, as among all races, the 
aah character is good. For although they are actuated by 
no lofty motives, ethical ideas, hopes of future reward, or fears 
«f a future punishment, they are affectionate, even-tempered, 
honest, and possess a certain pride of independence, which it 
would not be difficult to convert into a sense of self-respect. 
They work hard, and to beg they are ashamed ; hospitable to a 
degree, they are pre-eminently a sociable people. Naturally 
they do not possess the sentiment of a highly civilised and 
over-refined race, ¢g., they exhibit no great affection for the 
deer who serve them so well, and their sorrow for the loss of a 
good driving deer seems to be ‘called out on purely pecuniary 
grounds, and not from any sense of affection due to association. 
Men and women alike slaughter the deer in a rough and ready 
way, but without any more cruelty than probably obtains in our 
own slaughter-houses. As is the case with us, the Yuraks 
number among themselves men who are vicious and men whoare_ 
virtuous ; the idle as well as the industrious, the active as well 
as the inert; but Mr. Jackson specially mentions that he found 
many of them—indeed, the greater number of them—useful 
members of their society, and, although indescribably filthy, 
honest, cheery, capable compagnons de voyage; and in one of 
them he specially mentions that he found united most of the 
«malities of the man whom sll civilisation respects—a man who 
was honest, sober, industrious and polite; who was a good 
husband and a good father; who cared for his person, and was. 


neat in his clothing ; who took care of his deer and his dogs, | 


and kept them in good condition. This being so, we may 
asstime that the Samoyad is capable of exhibiting those virtues 
which most of us like to claim for ourselves. 

The religion of the Samoyads is now-a-days that of their 
masters, the Greek church, but it is merely skin-deep—the 
fashionable and the proper one to profess. Lying below this, 
however, there remains the old faith which undoubtedly was 
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reared on the basis of nature worship, and from my point of 
view the most reasonable form a purely savage race can 
contrive for itself. The primitive Samoyad looked up into the 
sky, and there he saw the sun and the stars, the rainbow, and 
the lightning. He recognised that they were far beyond his 
_ understanding, and endowed with power inconceivably greater 

than any he possessed. Does it not speak well for that simple 
child of the Tundra that at sunrise and at sunset he invoked 
the sun as a manifestation of his god; that he should regard 
the rainbow as the coloured border of the divine robe; that 
the whole wide arch of the sky should represent the immensity 
of the divine being; that the millions of twinkling stars should 
personify that being’s knowledge and power of perception of 
what transpires on earth? The great god Nwm lived, and still 
lives, according to the deep-rooted belief of the Samoyads, in 
the air; and the thunder and lightning, the rain and the snow, 
the wind and the storm are his direct expressions. It is 
true that the primitive Num was somewhat impersonal, for 
although his attributes were benevolent, his attitude to man’s 
lot was neutral. Far removed from the diminutive nomads who 
wandered across the frozen plain, Num seldom (if ever) 
interfered to prevent catastrophe or accomplish their well- 
being; and in the provident actions and over-seeing which 
some of the Samoyads now ascribe to him, we can clearly 
enough trace the influence of the missionary and the suggestion 
of the Christian faith. When all is well with the Samoyad he 
belongs to the Russian Church, but the moment misfortune 
overtakes him he resorts to his old god and some of the ancient 
practices of the Shamanistic priest; he produces from his little 
household bag or box “ Chaddi,” though there hangs at the same 
* time round his neck the distinctive cross of the Russian Church. 
_ But in earlier times there was a general, and at present there 
is still a partial recognition of certain natural and artificial 
objects as impersonating divinity. A curiously twisted tree, a 
stone with an uncommon shape would receive} and in some 
quarters still receives, not only veneration but actual ceremonial 
worship. These fetishes, if one may so use the term, once 
accepted, occurred in various other forms; for example, they 
were and still are made of snow and even earth; and 
further, since the fetish gods are too large for transport, 
miniature models of wood are carried about, and known as 
Chaddi. Thus Mr. Jackson describes a Chaddi (used by the 
Samoyads with whom he travelled round Waigatz) as a piece of 
_ stick with the bill of a duck lashed to the top of it to serve for 
» a head, and wrapped up in a bit of rag, itself secured round the 
waist by a thong. Opposed to this would be the Bolvan, or 
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. god, a representation of which he found on Bolyanski Noss, an 
upright stake of wood 12 feet high. These Chaddi or house- 
hold gods are no | carried on a special sledge in a box 
which we may as a shrine, because the Russian traders 
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CHADDI (§ nat. size). cuappt (j§ nat. size), 3 
(From “The Great Frozen Land.” Mesert. Macmillan and Co. 18%.) 


with whom the os ge now comes in contact are zealous 
proselytisers, and would immediately visit any exhibition of 
idolatry in a rough and ready manner. Nevertheless there 
can be little doubt that Mr. Jackson is right in maintaining 
that they still perform in secret acts of propitiation to the great 
god Num, and repose more confidence in that little bundled-up | 
stick of a Chaddi than in the Christian cross, which many wear 7 
ostentatiously round the neck. 

No notice of the Samoyads, however brief, would be complete 
without reference to their so-called “ sacrificial piles,” ese 
are to be found at certain intervals along the coast between the 
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Pechora and the Yenesei, but the Island of Waigatz—the Holy 
Island of the Samoyad—contains a number of piles, and these. 
y the most sacred. On the peninsula of Yalmal, too, sacrificial 
. piles have been found. Mr. Jackson met with several on the = = 
. south, west, and north coasts of Waigatz, and with one in the - 
a interior. They vary but slightly in character, and are uniformly 
> rude heaps of sticks, antlers, and bones. They are erected on 
. some slight natural eminence, and this is often farther empha- 
i. sized by a rough layer ore of stones and driftwood. “On 
if this eminence there usually are placed, without any attempt at 
arrangement, the bones of bear and deer; particularly the 
i” skulls and marrow-bones. The skulls of the deer have their 
a antlers attached, and so many of these are usually found that 
- the bones form a close bristling circular palisade. Among this 
mass of bones, many odds and ends occur—chiefly broken 
yessels and instruments of metal. From the midst of all this 
there rise a number of sticks and poles—some being less than a 
= foot and others as long as 6 feet. They are stuck firmly in 
yi the ground, and at and near their summits are roughly cut to 
| resemble the features of the human face, There may be a 
= dozen of such “gods,” and there may be as many as fifty or 
a sixty. A ly proportion will hold aloft the skulls of bears 
- and deer; the coronal of the skull being in each case pierced 
= with a roughly square hole to admit the “ bolvan.” Although 
© - ‘these piles are often surrounded by driftwood no Samoyad will 
_ venture to take a single piece, however much he may need 
A firewood. At these piles the Samoyad was wont, and Mr. 
Jackson believes is still occasionally addicted to sacrificing 
deer; and on these occasions the blood of the sacrifice is 
smeared on the slits which represent the mouths of the gods. 
Tt may also be noted that the carcases of the sacrificed deer are 
never eaten, but left to decompose (or be consumed by beasts 
and birds of prey) on the site of the sacrifice, 
The home of the Samoyad is the choom, and it may be noted 
in passing, how widespread is this form of dwelling. From 
‘e the Chukchis in the far east; among the Samoyads from the 
. Lena Valley to Mezén ; among the Lapps from the White Sea 
to the Lofoten Islands, and right across the whole continent 
of North America, both north and soutlof the Arctic Circle, we 
find the same rude tent, covered in the summer with birch 
bark, and in the winter with skins, It is true of course that im. 
some localities the form is more highly developed than in 
others ; that in some localities it seems but a mere survival of 
the original. Just as the choom of the well-to-do Samoyad 
may be taken as a sample of the- highest development, so the 
rude summer talta of the Lapp may be cited for its lowest. 
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There is reason for both. The Samoyad knows no other home, 
and seeks no other protection from the climatic extremities to 
which he is subjected; the Lapp, on the other hand, dwells 
during the winter time in huts, and only needs his tent during 
the short but. hot summer of the north. The choom of the 
Samoyad consists as to its framework of about twenty poles of 
varying thickness, and some 16 feet long. They are first 
of all lashed together near the top, and then hoisted and opened 
out. Over these poles in the summer are lashed strips of birch 
bark, softened by being boiled, about 18 inches wide, and 
sewn together with stout sinew threads; and in the winter the 
skins of reindeer, foxes, and even sometimes, but rarely now, of 
bear, are put in the place of the bark. Those Samoyads who 
are Inostin contact with the Russian traders, as for. example 
| those of Mezén and the Malaia Tundra, have learned long since 
| to know the value of the bear-skin, and as Mr. Jackson tells us, 
- are sufficiently alive to the income derivable from the deer-skins, 
as not to hang upon their chooms the fine skins that may be 
seen in the Great Tundra, and in the valley of the Ob and 
Yenisei ; and yet even there he records noticing many old worn- 
out articles of skin clothing put together as a sort of patch- 
work to take the place of galery skins, The inside of the tent 
is also hung—in cold weather at any rate—with additional furs ; 
and skins of the deer form the only flooring, the only beds 
that can be seen. A good choom undoubtedly protects the 
traveller from the cold and from the piercing winds that sweep 
across the tundra; but this merit is only attainable by making 
‘ita very heavy article for transport. Thus, while on the one 
hand it possesses merits which every Arctic explorer would 
know how to value, it derives from those very merits a 
disadvantage which places it quite out of the question as a 
marching tent. Mr. Jackson has, however, been able to adapt 
fone or two of its features to the travelling tents he has taken 
with him on his expedition, eg., the reindeer skins for floors 
and inside hangings. | 
_ For about 18 inches from the top, the poles protrude from the 
fhoom uncovered by skins, and this omission provides the 
shimney and an escape for the fumes of the blubber fires. Ata 
eight about 3 feet from the ground a light pole stretches 
cross the choom lashed at either end to one of the vertical 
poles ; from this cross-bar there hangs a long hook, and on this 
hook the cooking-pot. Thus the pot can be dragged at will 
pss the choom and each inmate in turn help himself to food. 
The dress of the Samoyad, of which numerous illustrations 
appear in Mr. Jackson's book, is exceedingly interesting. 
Common experience in the Arctic regions has proved that there 
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is no fur so well suited to withstand cold and resist wind as 
reindeer skin; and men, women, and children from the North 
Atlantic to the Behring Straits are clad by this useful animal. 
The male Samoyad wears a tunic with the hair inside, which is 
called the militza ; it only has an opening at the neck and at the 
hem; the rukavitza or mitts are themselves attached to the 
sleeve of the militza. It isan ample garment reaching below 
the knee, but in cold weather the Samoyad girds it up round his 
waist with a leathern girdle of an usually decorative character, 
and thus, leaving it baggy round the upper part of his’ body, 
secures to himself a layer of warm air which cannot readily 
escape. Of deer-skin, too, ate his breeches, and deer-skin his 
boots or pimmics, These pimmies are very deftly worked 
boots, with—for better protection from the wet—seal-skin soles, 
and are built up with long strips of brown deer-skin, with 
narrow insertions of white deer-skin for ornamental effect. 
Just below the knee in the pimmies for men, and just above the 
instep in those for women, two or three cross bars of brown and 


white deer-skin, with a piping of red or green cloth, are inserted. 
The boot, which reaches at least to the knee, is as useful as it 
is handsome, as light as it is effectually protective. Undoubtedly 
it is the best form of Arctic boot that we know. I should add 
that when the weather is exceptionally severe, the Samoyad puts 
over his militza a sovik, which is a looser and larger tunic, built 
up on the same plan as the militza; but it is not girded, no ruk- 
avitza are attached to the sleeves, and the hair is outside. 
Moreover, it has a hood of great capacity attached to the collar. 
Under these circumstances, too, the Samoyad thrusts his legs 
into lieupthien or stockings made of the skin of fawns, The 
belt to which I have referred above is usually studded with 
brass nails, and clasped with large brass buckles of — and 

yy a brass 





SAMOYAD KXIFE (} nat. size). 
(Prom “ The Great Frozen Lani.” Messrs, Macmilian and Co. 18996.) 


chain the sheath knife of the Samoyad, This knife is usually 
made from an old file and kept with a keen edge ; the handle is 
decorated with tin which has been poured in a molten state into 
patterns incised on wood. The sheath is variously made of 
leather, bone, and walrus ivory. From this belt also depend the 
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caleulating stick’ of the Samoyad, as well as such articles of use 
as his snuff-box, and articles of “virtue,” if I may use the 


expression, as his charms, usually represented by a bear's tooth. 





CALCULATING sT1cKs (} nat. size). 
(From “The Great Frozen Land.” Messrs, Macmillan ind Co, 1895.) 


The penifze or tunic of the women differs from that of the 
man in being open in front from neck to hem, and being made 
up entirely of strips of reindeer skin, cut in various patterns on 
a systematic plan, and in having two, and even three flounces of 
dog-skin round the lower part of the robe. Pieces of coloured 
cloth are inserted in a highly effective manner, and tabs of the 
same material depend from the shoulders. The bonnet of the 
Samoyad woman is a° thick fur hood with a deep flounce, and 


a ping. gue ry Sapa Mr. J poageioex a eset pores Land" some 
rem wi ference to the calculating sticks whi . George Harley, 
BILD. had. been gv08l enctigh to coutsibute -— : 

“First. All the primitive tribes of Northern Europe used wood, bone, and 
stone to write and cipher upon. The remnant of the practice is still to be seen 
in the notching of the tally-sticks used ot the present day by our Scotch fisher- 
folk in counting their fish when selling them. 
“Second, Dn Chaillu, in his “ Viking Age,” tells how the ancient Norseman 


wrote upon staves and whalebone, and how they tied hair to their letters of 


communication—just, strange to say, ns the aboriginal Australians do toy. I 
have some Australian ‘talking-sticka’ with hair tied on the end of them, 
so that the recipient of the letter might the more easily know who sent it to 


—* Third. § still is the fact that the writing on two of my native 


Australian *stick-letters* is identical with old Irish Ogam writing. 

“Fourth. The Australians, like the Norsemen, write also on bones as well as 
wood. Miss Fenwick of Leeds, from whom I got some of my talking-sticks, 
showed me a bone—the fibula of « kangaroo—with Ogam characters on it. 
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from the flounce there hangs round dises of metal, brass buttons, 
and other odds and ends of ornament so various, that on one 
bonnet. we may see metal objects so dissimilar as a hollow 
spherical bell, and the lock of an old musket. . 
While the men let their fairly luxurious hair look after itself, 
the women twist it up into two pictails, and lengthen them with 
plaits of twine and string, just as the Chinese do with their 
pig-tail; and, further, they adorn these tails with metal articles 
similar to those they attach to the bonnet. They are, in fact, 


very fond of. metal ornaments, and brass crescent-shaped plates” 


are often attached to their.clothing, while rings of the same 
metal—or of copper—encircle their legs. 

The children of the Samoyads are dressed precisely as their 
parents, sex for sex, and the babies are lashed with stout hide 
into little primitive cradles or rude boxes, undoubtedly the 
original type of the Lapp cradle, and possibly of that of the 
Indian papoose. Of games they have but few, but the children 
play with bows and arrows, and drag about tiny sledges, and in 
other ways ape their elders on a diminutive scale. 

The food of the Samoyad when he camps near the rivera is 
fish, and this he prefers in a highly odoriferous condition; but 
the stock and staple of his diet is the deer’s flesh, and this he 


_ would rather eat raw than cooked. Mr. Jackson mentions 


seeing them devour raw deer’s flesh when there was plenty of 
cooked meat in the choom, and attributed this preference to the 
need for uncooked blood, .As with the Eskimo, the Aleuts, and 
other hyperborean races, the Samoyad has a perfect passion for 
blood, and will open a vein of the deer and imbibe from the 
end a goodly draught, replacing the vein with some dexterity 
when satisfied. There must be something in this universal 
craving in the Arctic regions for the freshest of meat and for 
vitalising blood, and I attribute the immunity of both Eskimo 
and Samoyad from scurvy to their persistent use of this coarse but 
vitalising food. Of vegetables they know little and seek less, 
and the anemic condition precedent to scurvy is successfully 
prevented by the blood and flesh diet. Bear's meat too is a 
delicacy, but it is talw to the women, Perhaps, however, the 
tit-bits of the Samoyad cuisine are the contents of the reindeer’s 
“Widely separs thongh the Australian from Scandinavia, th 
combinations of all. thete fae sugirest= ‘ the possibility of some Sam ee er: 
oe ae ea here them in carly times, Sg as IT showed ao 3 
natives of Geaka: in South America, bid coer Panty Booman ty thee not only 
using the same peculiarly constructed poisoned spikes, but with a blow-tube 
made of identical fashion, For though men in different quarters of the globe 
may easily invent the same kind of instrument—be its nature what it may—no 
two men can invent a consecutive series of combinations, in an identical way, 
of anything whatever, eo as to produce a precisely similar result." _ 
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stomach, his brains, windpipe, gullet, lungs, liver, and testicles, 
and these are all Saaectan raw. Those who have come most In 


contact with the Russians have learned to make a rough sort of 


bread by kneading a dough of rye-flower, and, sticking the 
lump upon a stick, scorching it before the fire until it is partly 
baked. Occasionally, too, within the loaf a fish is placed 


Moreover, it should be added that during the short summer the — 


~ geese which flock tothe pools and swamps of the tundra provide 


a highly palatable food. One more article, and [ have done 
with this particular point; while the antlers of the deer are 
“in the velvet,” they are considered excellent eating and 
greedily devoured. : 

Of the reindeer, and the sledge, and the dogs of the 


Samoyad, I will say nothing in this paper, as I fear its length 
is already too great; but I will now devote a short space to 


one or two of the ideas.and customs more common among the 
Samoyads. _ 


First of all it may be mentioned that polygamy is not in 
disfavour, although it is very exceptional to find that a 


Samoyad supports more than two wives. A woman is bought from 
her parents, and the currency is reindeer, as many as a hundred 


' deer being given occasionally for a Samoyad belle. Girls, in fact, 


are more or less valuable property, and the impecumious parent 
frequently sells his children at a very early age, in order that 
he may realise their value. If, however, the wife is unfaithful, 
or if within a year the husband has any good ground for 
returning her to her home, the money he paid is given back to 
him. Moreover, he may ecommerce with his wife, for marriage 
is not considered a binding tie. It is not uncommon for 
Samoyad to sell his wife to another for the consideration of a 
few teams of deer, and he sometimes barters her for a lady 
whose husband may be willing to accept the view that exchange 
is no robbery. 
There are match-makers, too, among the Samoyads, and 
marriages are usually brought about by these universal mede. 
A young man fancies a girl, and he confides his feelings to the 
match-maker. This individual will obtain a good fox-skin, 
perhaps, from the lover, and will proceed to the choom of the 
cirl’s father, and present him with the skin. Usually the father 
accepts the present with thanks, and mm the next visit paid by 
the match-maker he will bring with him a stick with as many 


notches cut in it as the suitor proposes to give deer. Should- | 


the price be accepted, the stick 1s broken in twain, each party 
retaining one half. After this there is nothing left bot the 
round of ginttonous enjoyment of raw flesh and bibulons dis- 
sipation in blood which acconipanies their marriage festivities, 
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Certain modifications are introduced among the Yurak | 


Samoyads ; for example, the match-maker is accompanied by 
the suitor in his visits, and cooked meat and even vodka enter 
into the articles of consumption. Moreover, while he is 
waiting for the final settlement of matters, the bridegroom in 
posse has to sit in his sledge outside the tent, while the reindeer 
he may have presented to his intended father-in-law is being 
feasted upon inside. The marriage broker, however, does not 
forget his client, and brings out to the bridezroom a sufficing 
rtion. 
SeWiakah has generally been considered unclean, and she may 
‘not eat of that sacred beast, the bear, and on certain occasions 
her very presence is considered to be of the nature of a 
misfortune, and can only be condoned for by fumigation with 
bear's fat (Erman’s “ Reise,” i, p. 681). 
When a Samoyad dies, the corpse is treated with marked 
respect, although various precautions are taken to prevent the 
spirit of the dead returning to visit the living. For example, 
the dead body is not carried out of the choom through the 
usual opening, but under the skin or bark wall nearest to the 
spot where the body lay at the moment of death. So, too, a 
dead man is never mentioned by name for fear his spirit might 
hear it and wish to return, This feeling is carried to such an 
extent that the only service performed at the grave takes the 
form of a reassurance, addressed to the dead man, of the 
excellence of the country to which his spirit has gone, ending 
with the petition that he should not wish or attempt to follow 
his friends back to the camp. The corpse is usually dressed in 
the clothing worn by the deceased in his last illness, and is then 
wrapped up in birch bark or deer-skins, and securely fastened 
with strips of hide. With the well-to-do Samoyad, the body is 
placed in a roughly made box, but a shallow grave suffices the 
poor. The corpse is placed upon a sledge, and with another 
sledge bearing the possessions of the deceased, is driven to the 
_ place of burial. It is interesting to note that in grave or temb 
the body lies on its left side facing the west, or north-west (the 
region of darkness), for the Samo’ fear that the light of the 


sun might possibly awaken the dead. With the body a lasso, - 


cap spoon, axe, knife, and even a gun, or at any rate a bow 
and arrows are deposited; but if the corpse is that of a woman 
these weapons are not deposited—needles, deer sinews for 
thread, and a scraper for preparing hides being substituted. It 


should be noticed here that everything sited is somewhat 


damaged, even the sledge and harray which are placed beside 
the grave. Various reasons have been given for this, but the 
most probable is to prevent the unscrupulous from stealing 
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them. Finally, the deer which draw the sledge on which the 7 
corpse was placed are themselves slain, but the Samoyads will ~ 
not eat of the flesh. It is interesting to note—bearing in mind 
the practices of tribes far remote from the tundra—that if 
children die in winter, their bodies are securely wrapped up in | 
their box-like cradles and hung.from the branch of a tree. . — 
This of course refers to those Samoyads who live in winter — 
within the limit of the tree-line. © 
It will be noticed in the foregoing notes how many customs 
are similar to those of other races; but guaiese would I 
ax teh the close connection existing between the habits 
and practices of the Samoyads and those of the Eskimo of 
Northern America. Less ey aire course are the parallels 
afforded by the Chukchis on the one hand, and the Lapps on the 
other; but the general similarity which obtains among all the 
races living within the Arctic areas of both the Old World and 
the New must forcibly impress every student; anda field of 
inquiry of great fertility would be opened up by endeavouring 
to present a comparative study of all these races, and determin- — 
ing if possible what may be due to racial connection, what to = 
geographical environment, and what, perhaps, to coincidence." { 


I append a list of the words collected by Mr. Jackson from the 
Yuraks, and for the sake of comparison place Castrén’s equivalents 
as found among the Yuraks and Tawgis. It should, however, 
be noticed that no fewer than five different dialects have been 
observed among the Yuraks themselves. 


' Samoyad objects exhibited on the occasion of reading the foregoing Paper :— 


L. Reindcerskin Milifza (tunic), Sorik (over-tunic), pimmies (boots), and 
liewptAiew (fawn-skin stockings). 

2. Model (made by s Samo 
A Samoyad doll fully dressed 
A tress of hair. 
Two knives with sheaths (one of walrus ivory) and attachments to belt. 


Samoyad) of a woman's paxilsa (robe). 
5 

= Snuffhoses (birch-bark and pine) and walrus ivory snuff spoon. 
& Cal 


oy. 


Powder and flask (walrus ivory and iron). ‘ 

: Calculating ee ‘ ie < 
). Thread, made of reindeer sinews prepared by chewing. S 

10, An ae scraper ?) chigoedl from eek aha: a 

11, A rosary ce ice). 

12. Chulkies (walrus ivory and wood harness-pulleys). 

Thirty p pha illustrative of the camp-life, coca jonas, costumes, 

sledges and implements of the Samoyads were also exh ited. 
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The Bora, or INrtiaT1ON CeREmontes of the KamiLanot Tree. 
By Kt. H. Marnews, Licensed Surveyor, N.S.W. 


[PLatz xx1.] 


authentic aa of the manners and customs ore xace who 
are now rmpidly passing away, 1 have prepared the followin, 
account of oP Bora which wis held ai the aeaithe ok 
January, February, and March of the present year, 1894, 
near the small town of Gundabloui, m the parish of the 
same name, County of Finch, New South Wales. Gundabloni 
is. on the Moonie River about 12 miles below where it is 
crossed by the Queensland boundary, and also about 12 miles 
above its confluence with the Barwan River. All the tribes 


who took part in these initiation ceremonies belonged to the 


Kamilaroi community, who oceupy a large extent of territory 4 


in that part of the country. 

Mustering the Tribes.—During the last three months of the 
year 1891, a Bora was held on the Gnoura Gnoura Creek, 
about 3 miles north-westerly from Kunopia, a small township 
on the Boomi River, County of Benarba. Not long after the 
conclusion of this Bora, two of the head-men of the aboriginal 
tribes of that part of the country, who are known amongst 
the Enropeans as “Billy Whiteman” and “Morgan Billy,” 
arranged with the head-man of the tribes about Gundabloui, 
who is known as “Jack Bagot,” that a Bora should be held 
im the last named district, for the purpose of initiating a 
number of young men who could not attend the Kunopia Bora, 


and also to finally admit some of those who had been there — 


initiated, 

The Kunopia head-men gave Jack Bagot three boomerangs, 
accerding to custom, as tokens of their concurrence, and in 
due course he visited all the neighbouring tribes for the pur- 


pose of consulting the several head-men about making the 


necessary arrangements in regard to the best time and place 
for holding the Bora, ‘These preliminary duties occupied him 


for a considerable time and on his return to Gundabloui a 


few months before last Christmas (1893), he despatched mes- 
sengers' to all the places he had recently visited, to inform 


the blacks that a Bora would be held at Gundabloui, and — 


* These mivesengers were not required to be of the same class and 
tofem as Jack Bagot,” the principal kead-man who summoned the tribes to 
attend the coremonies. but were selected according to their fitness to perform 
the work entrusted to them; and they were sent to the head-man of the 
different tribes, irrespective of class distinctions, 
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| requiring them to assemble there at a certain time, Some of 
» the messengers were men who had been initiated, and went 
on their mission alone; but two of the messengers were half- 
castes who had never been at a Bora, and in their cases each 
was accompanied by an old man until the first camp was 
reached, when the old man returned to the camp he had left, 
_ From there the messenger was similarly escorted by an old man 
», to the next camp, when he also returned to his own tribe. In 
' this manner these half-castes were conducted from camp to 
camp until their respective destinations were reached. The 
initiated messengers, as before stated, went from camp to camp 
' Without any convoy. 
‘The messengers went away separately, each having his own 
> ‘Toute, and before being despatched they were each provided 
| with a kilt of Wallaby skin,’ as an emblem of their Tission, t 
» which they had to keep hung in front of them by means of a = 
) girdle tied round the waist ; and they were instructed to wear F 
» this badge all the time they were engaged in this duty. On 
> the first evening of the arrival of one of these messengers at 
> a camp, he would strip quite naked, paint himself with raddle 
> nd grease and appear with the kilt of Wallaby skin hanging 
> in front as a covering. He then went through a ceremonial 
© dance before the tribe, after which he delivered his message , 
® to the head-man. The same procedure was cone through at a 
every camp visited by him until he reached his final desti- | 
> nation. It may be mentioned that the messengers sent out to 
_ muster the tribes were considered persons of some i 
> by the blacks whom they visited. When a messenger at 
» length arrived at the lastof the camps he had been directed 
to summon, he remained with the blacks there until they 


they sometimes had dances and songs at the camp fire. When 
~ this concourse neared the Bora camp, one of the chief men 

went ahead and informed those already assembled, of the 
near approach of the visitors, and stating the district they 
had come from. All the imen in that camp were then mustered: 
with their weapons of war in their hands, and on the new 
oe “ppearing in sight they were welcomed with volleys 
of joyous shouts. Then the messenger who had escorted them 


* Ridley says “the herald who summons the tribes to the Bora bears in bis 
hand « boo i 


a omerang, and & spear with a pe o skin hanging y i 
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thither, having now finished the task assigned him, was re- 
leased from further duty. The same course was followed on 
the arrival of each messenger with his contingent at the main 
camp. These arrivals generally took place about nightfall, 
and appeared to have been so arranged. When all the con- 
tingents had arrived, the head-men fixed the day on which 
‘the ceremonies should commence. F 

Tie Camp—tThe site selected for the general encampment 
was situated on some flat ground in an open forest about half- 
a-mile westerly from the town of Gundabloui. The camp 
was divided into three sections; the blacks who had come 
from Mogil Mogil, Collarendabri, and Walgett occupied one 
- section; those fram Kunopia, Mungindi, and Welltown another ; 
those from the Moonie and St. George forming a third section. 
The people who thus went into sections by themselves all 
belonged: to the same tribe; therefore the whole concourse 
assembled in this camp represented three distinct tribes all 
belonging to the same community, and each tribe occupied 


that aide of the main camp which faced the direction of their | 


own ftauri, or country—the camp of the head-man who sum- 
moned the tribes being the initial poimt. Water for camp use 
was obtained from the Moonie River, about half-a-mile to the 
eastward of the camp. The blacks from the Moonie, St. 
George, and Welltown belonged to Queensland; those from 
Welltown and St. George had the farthest to travel to reach 
the Bora ground—the distance being over 100 miles. The 
Narran aah Nias tribes had been invited to participate in 
the ceremonies, but did not attend. . 
The people of all ages, assembled to witness this Bora, 
numbered two hundred and three persons, comprising ninety- 
six men, fifty-eight women, and forty-nine children. “This 
includes half-castes, the same privileges being accorded to 
them as to natives of full blood. The Aborigines’ Protection 
Board, on being informed that the Bora was to be held, 
authorised the issue of rations to the aged blacks and chil- 
dren; and on one occasion; during very wet weather, a special 
issue of a hundred half rations was made to the able-bodied 


natives. Mr. J. L. Gwydir, manager of Mr. J. Tyson’s Gun- 


- dabloui Station, close by, gave the blacks an allowance of 
beef, free of charge, in addition to the Government rations just 
mentioned. . 
The Bora Ground.—It is the custom for that section of the 
community which calls the tribes together, to prepare the 
ground, and get everything ready for the arrival of the various 


rite is usually situated within the country of the head-man 
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who calls the assembly. While the messengers were away 
mustering the tribes who were invited to join in the cere- 
monies “Jack Bagot" and some of the other head-men, 
assisted by young fellows who had been to at least one Bora 
before, were employed preparing the ground, which was about 
half-a-mile westerly from the general encampment, on some 
level country, in a serub-of sandalwood and coolabah. It 
will therefore be observed that the Bora ground was in the 
town of Gundabloui was situated, 

Two circles were formed on the ground, very much resembling 
the rings seen at a circus, only larger (Plate XXI, Fig 1); these 
circles were cleared of all timber and grass, and carefully swept; 
the surface of the ground within them was levelled, and 
slightly hollowed, so as to obtain sufficient loose earth to form 
the surrounding walls, which were about a foot high. The 
largest of these circles which was the one nearest to the general 
encampment was about 70 feet in diameter, most regular in 
shape, and in the centre stood a pote about 10 feet high with 
buneh of emu’s feathers tied on top; In the western wall of this 
enclosure an opening about 5 feet in extent was left as an 
entrance. Around this circle on all sides except the opening 
mentioned, was a bush fence composed of a seate: of forks set 
in the ground, with the rails from one to the other, and against 


opposite direction from the main camp to that in which the : 


these rails bushes were laid. From the opening referred to, an_ 
_ ordinary uncleared bush track ran about $. 60° W. for about 23. 


chains, connecting with another and smaller circle about 45 feet 


in diameter. The serub around the latter circle was denser than 


at the other one, and it was, besides, farther from the camp and 
more secluded, This circle was not so perfect: in shape as the 
other, and the walls were roughly made ; there was, moreover, 
no opening left for the purpose of ingress or egress, as in the 
larger cirele, but any one wishing to enter it had to step over 
the wall of loose earth. Near the centre of this circle were 
two saplings which had been taken out of the sround by the 


‘Toots; the branches were then cut level across, after which they 


were fixed in the ground with their roots upwards. These 
inverted saplings were for use as seats by the old men when 
instructing their novices, Although the surrounding country 
Was quite level, one circle: was not visible from the other, owing 
to the dense intervening scrub, 

On leaving the larger circle, and proceeding along the path- 
Way, nothing was noticeable for about 140 yards, then, for a 
distance of about 320 yards, numerous devices and figures were 
carved in the turf, extending about 20 feet back from the track 
on either side, In order to obtain a clean, even space on which 
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to work, the loose surface soil had been removed and piled into 
little heaps like ant hills, and the earth, cnt out in carving. the 
outlines of the figures, was disposed of in the same manner; 
every heap having a small stick “stuck upright,” in the top of it, 
which a rather pleasing effect, 

The most interesting of these carvings in the soil was a group 
of twelve persons, life size, with their heads in the direction of 
the smaller circle, and were on the south side of the pathway. 
(Plate XXL, Fig. 5.) All the figures were joined together, the 

- hands and feet of one joining the hands and feet of others. ‘ 
These firures were formed by cutting a nick or groove in the’ © 
ground along the outline of each. They represented the young 

_ men who were with Baiamai at his first cam 

A large number of devices, somewhat eal imilar in character to 
those seen on trees about Bora grounds were outlined bya groove | 
in the soil about 2 inches deep, and from 2 to 3 inches wide, | 
cut out with tomahawks and sharpened sticks. Three of the — 
most representutive of these are reproduced on Plate XXL, Figs.o, 
7, 8 ere were about 40 of these designs cut in the ground 
in various places and at irregular intervals throughout the 
of 320 yards before-mentioned. Each one had a separate 
pattern, and some were on one side of the path and some on a 
the other; they are remarkable for their great number and 
variety. Some of the largest desigus were from 10 to 15 feet 
square, but others were much smaller. 

On the northern side of the path was a representation of a 
horse and parts of a vehicle, outlined by carving in the soil like 
the preceding; and near a stump which was naturally in that 
place was the elligy of a black fellow composed of sticks and 
old elothes, like a scarecrow, having round his neck a string 
from which was suspended a crescent shaped piece of tin 7 
resembling the brass plate sometimes given by Europeans to a 

_ aboriginal “kings.” The ngtive artist who did this group said it 
> - was purely imaginary, and was meant as a humorous represen- 
tation ofan old king going to the Bora, and having a break- 7 
down on the road. 3 
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' 
e The foregoing comprise all the carvings cat in the soil,which = 
~ T have distinguished from raised earthen figures formed on the * 


_ surface of the ground, which I will next describe. 

4 About 230 yards from the smaller circle, about 6 feet from = 
the southern side of the path, and at right angles to it, was the = 
‘ horizontal figure of a man 15 feet im length and otherwise 
*— built in a salons composed of logs covered with earth, the x 
- height of the chest being 24 feet from the ground, and the © | 
| feet pointing towards the track; this the blacks said: repre- 7 
| sented Baiamai, who presides over the ceremonies of the 
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Gora. On the opposite side of the pe with the feet towards 
it, was a life-sized female figure which represented Baiamai’s 
female consort whom the blacks call Gunnanbeely. (Plate XXL, 
Figs, 3 and 4.) They say that Baiamai created them and gave 
them the country and all that is in it for ‘their use, after which 
he and Gunnanbeely went away. A short distance from these, 


on the north side of the track, the figure of a man and Woman 


were formed on the ground in the same manner; they were 
lying together behind a tree, and one perey hidden. The 
blacks said these represented their original parents, whom they 


call Boobardy and Numbardy,—meaning father and mother 


respectively, . . 
On the northern side of the pathway was the life-sized figure 
of an emu formed with raised earth, with its head towards the 


smaller circle and a spear stuck in its body, the other end of — 


the spear resting against a tree! (Plate XXL, Fig. 16.) _ 

The figures of two snakes each 15 feet long, were formed 
of raised earth; they were lying beside each other, parallel to 
the track, and on the south side of -it, with their heads in con- 


trary directions. (Plate XXL, Fi, 2.) These Tepresent a large 


snake called by the natives “mungan,” and its flesh is pre- 
ferred to that of other snakes. 

The body of a bullock was formed by logs covered with 
earth, on one end of which wag laid a dry skeleton of a 


bullock’s head, with the horns on it; and a stick stuck in the _ 


other end for a tail, 
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There was a mound of earth, 4 feet long representing a 


ghive, on the north side of the pathway. On opening: this, it 
contained some old elothes placed inside a sheet of bark, 
which was folded round them, and a cord tied outside of it to 
keep it from opening, showing the way matives are buried, | 

On the south side of the track was a life-sized male firu 
cut out of bark, and placed on top of some raised earth about 
* inches high, so as to resemble a man lying on the. ground. 
On the other side of the path, opposite to this, was the figure 
of afemale formed in the same way. These represented the 
men and women of the tribes, . 

Not far from the track were three small gunyahs, made of 
bark, indicating the dwellings of the hatives. Two of these 
tec on the southern, and one on the northern aide of the 
pa 


' The figure of the emu on Bora grounds has been noticed by different writers. 


See “Journ. Anthro Inst." vii, ». 225, fb. vill, p. 452 and and Henderson's § 
© Observations on Cc ; a n Dies a 


lonies, New South Wales 's Land,” pp. 
145-148, eo, New vi and Var Dieman's Land,” pp 


® Henderson says that Shakes we delincated Q he Bora ground he visited 
near Wellington in 1892, ares m5 2 





















»' ' Represent 
>. deseribed by Honderson in the work quoted, 
4 eyrie observed on the Bora ground deseribed by him in 1832. 
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‘At intervals along the track, some being on one side, and 
some on the other, were sixteen bushes naturally growing there, 
containing representations of bird’s nests, in which were placed 
stones and prickly pears for eggs. Dispersed along the track 
in the same manner were half a dozen imitations of cater- 
pillars’ nests, made of about a quart of sand tied up in cloths 
like puddings, and hung on trees, the caterpillars! were repre- 
sented by small leaves of the prickly pear threaded on a 
string by means of a hole through one end of them, and the 
string tied round the tree. These nests, the natives say, repre- 
sent the gifts of Baiamai to them. 

‘A short distance from the image of Baiamai was the imita- 
tion of an eagle-hawk’s nest* in a tree, 20 feet from the ground. 
The blacks said there was an eagle-hawk’s nest near Baiamai’s 
first home, and that he chased the eagle-hawk away. 

Not more than a dozen trees were carved, none being marked 
higher than a man could reach from the ground. The marks 
were cut through the bark, and into the wood of the trees. 
Five of the most representative of these are delineated in 
Plate XXL, Figs. 9 to 13. I may add that suitable trees for 
carving were scarce, the timber consisting chiefly of small 
scrub trees. . 

On the northern side of the track, near the effigy of the old 
king, was the figure of an iguana, about 3 feet long, cut out of 
bark and fastened toa tree. (Plate XXI., Fig. 12.) 

A figure of the sun 2 feet in diameter, and one of the moon 
18 inches, were cut out of bark, and hung on trees; the sun 
being at the eastern, and the moon at the western extremity 
of the symbolical representations I have been deseribing— 

rhaps to indicate the sources of illumination by day and 
night, (Plate XXL, Figs. 15 and 14.) 

Not far from the image of the sun were two male figures, 
cut out of bark, and fixed up against trees, one on each side of 
the pathway. One of these had his head ornamented with 
emu’s feathers, and the other held in his hand o Awlaman, or 
native shield. These figures gave a visitor the impression 
that they were warriors who had been placed there to guard 
the entrance to the mystic sylvan temple beyond. The natives 
said these figures represented the two sons of Baiamai, Cob- 
barailbah and Byallaburra. 

On the track, about 40 yards from the figure of Baiamai, and 


tations of the cockchafer were shown on the Bora ground 
2 See Henderson's remarks in his work before quoted in reference to an eagle's 
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about 270 yards from the smaller circle, was a big fire which 


was kept burning day and night, called “ Baiamai's tire.” 

From the time the Bora was commenced until the ground 
was abandoned, two of the old men kept guard over it day and 
night, they camped at Baiamai’s fire, and had dogs to give the 
alarm if any stranger approached. All the men of the tribes 
took their turn in watching the ground, and there were always 
two of them on this duty at the same time. tue 

One of the natives told my informant that the Bora ground 
represents Baiamat's first camp,’ the people who were with him 
while there, and the gifts he presented them with; the figures 
on the ground and the marked trees are emblematical of the 
surroundings of such camp. They also state that Baiamai in- 
tended the larger cirele for the recreation of the women and 
children ; this is why it is greater in extent than the other, 
which is only intended to accommodate a few. . 

The Bora ground was ready for more than two months before 
all the mobs of blacks had mustered, and during this interval 
the head-men would go and sit around Baiamai’s fire and 
arrange matters of tribal concern, and discuss subjects in con- 
nection with the ceremonies which were shortly to take place. 
Sometimes these discussions would lead to warmth and un- 
pleasantness, but would always terminate amicably. A Bora 
had never been held on this ground before. 

Preliminary Ceremonies—When at length the last mob of 
natives had arrived, the ceremonies of the Bora commenced. 
Every forenoon the initiated blacks went to the Bora ground, 
and walked about looking at the carvings, and other imagery 
there displayed, spending some of their time talking about 
these things near Baiamai's fire, the gins and novices remaining 
at the main camp. In the afternoon, the mothers of _ the 
novices, or their nearest female relatives? who had them in 
charge, painted them with red ochre and grease, after which 
they decorated their necks with beads and their hair with 
feathers. When the novices were thus ornamented, they 
marched in single file from the main camp to the larger circle, 
keeping their eyes fixed on the ground.) The women who had 
eharge of them—accompanied by the rest of the women in 
the camp, as well as the children—walked with the novices, 
watching that they did not raise their eyes from the ground. 
The mothers, or relatives who had charge of the boys, were 
naked to the waist and were painted with raddle and pipeclay. 

! Ridley asys “the onl on whi . i i i erick” 
patie .. Eamilarvi and "ther dnote ieieet a Th z or 

* When the mother of the novice is dead, or is unable to be present, it is usnal 


for one of her sisters, own of tribal, who would therefore be the boy's “tribal” _ 


mother, to attend and discharge the mother's duty, 
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On arrival at the large circle, the boys entered it through the 
opening previously described, and sat down on the raised 
border of the circle, their feet being within it, The Mogil 
Mogil, Collarendabri, and Walgett boys sat on the southern 
side of the entrance to the circle; the Mungindi, Kunopia, 
and Welltown boys sat in a similar manner on we spon 
side of the entrance; and on the left of the last d the 
boys of the Moonie and St. George tribes took up their 
position in the same way; the boys of the three tribes thus 
sitting in that part of the circle which faced their respective 
districts. As soon as the boys had sat down, the women and 
children also entered the cirele, and commenced to dance, and 
sing and play. During all this time the boys were required to 
keep their eyes cast down, About sundown, the men, who 
had as before stated been at the Bora ground since the fore- 
noon, joined the assemblage at the larger circle, and took 
part in a short dance, After this, all hands, with the excep- 
tion of the two men before referred to left to guard the 
ground, went back to the main camp, the boys being escorted 
on the return march in the same manner as on their way out. 
This concluded the ceremonies for the day, and nothing more 
was done on the Bora ground till the following morning. - 

At the main camp, during the early part of nearly every 
night, one of the masters of the ceremonies would go alone into 
the bush a short distance from the camp, and for about two 
hours would sound a wooden instrument which these blacks 
call murrawan, which is supposed to represent the voice of 
Durramoolan,' their native name for the evil spirit, who rules 
in the night. 

During the time the instrument referred to was being sounded 
in the adjacent forest, the men of the tribes would dance and 
yell, and make hideous noises; and all the gins would sing and 
beat time, those of each tribe singing their own peculiar song. 
The gins sat down in a line on one side of the camp fire, having 


* Howitt mys :—* Daramulun was not everywhere thought to be a malevolent 
spirit, but he was dreaded as one who could severely ponish the nase 
committed against their tribal ordinances. He, it is said, instituted the 
ceremonies of the initiation of youths; he made the original medji, (bull- 
roarer) and the noise made by it is the voice of Daramulun."—" Journ. Anthrop. 
Inet..." xiii. p. 192 and 446. 

Wyndham states, that among the blacks of the western parts of Now 
England, the principal man who presided over the Bora personated the devil, 
and he made a most terrific noise with s bull-roarer. “Journ. Koy. Soc. N 3.W.," 
Etii, P. to, 

pati mays:—" Among the Kamilaroi tribes about Bundarra, Turra- 
mulan is represented of the Bora by an old man learned in all the laws and 
traditions, rites and ceremonies, and assumes to be endowed with supernatural 
powers."—“ Journ. Anthrop. Inat.,” vil. p. 243. 
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on their laps a piece of thin, dry bark, with a cloth thrown over 
it, on which they beat time with both hands. Such of the old 
men who were too infirm to dance also beat time with two 
boomerangs, or time sticks, one in each hand. The dancers 
were on the other side of the fire, retiring into the darkness, or 
advancing to the light, as the sentiment seemed to require. 
The various contingents danced alternately, being in turn per- 
formers and audience. The uninitiated youths did not take 
part in these dances, but will be allowed to dance with the men 
at the next Bora they go to. These performances were gone 
through for the instruction as well as the amusement of the 
novices. 

Surrendering the toys to the héead-rien—The preliminary 
ceremonies T have been describing were gone through from day 
to day, with slight variations, for upwards of three weeks. At 
the end of this time, one morning about sunrise, all the blacks 
—men, women, and children—assemble adjacent to the larger 
circle. All the males, including the novices, then stripped 
naked, and painted their bodies with red ochre and grease. The 
men then formed into a group and danced in front of the women 
und children, The mothers of those to be initiated, or their 
female relatives discharging the parental duty, stood in the front 
row of the women during this dance, and at its conclusion they 
commanded the novices to enter the circle, thus relinquishing 
their authority over them. Up to this time the women retained 
control of the youths, but now surrendered them to the head-- 
men of the tribes. The youths then walked into the cirele 
through the opening before described, the members of the three 
tribes keeping by themselves, thus forming three distinct sections 
within the ring | 

Fach novice had a guardian assigned him by the head-men or 
masters of the ceremonies—this guardian being selected from 
among the initiated men of the class and totem with which the 
novice was, by the tribal laws, entitled to intermarry.' 

As soon as all the novices were inside the circle, the women 
and children were made to lie face downwards on the grouny! 
on the outside of the ring, on that side of it farthest from the 
pathway, and their heads were securely covered up with rugs 
and blankets, to prevent them from seeing what was to take 
place. Some of the old men were deputed to see that this 
formality was strictly carried out. When the gins and 


' Howitt says:—“The novice is taken from among the assembled women by 
the initiated men of that part of the community to which belong the women ns 
aban ach lamar gina pers raga The men who especially 
instruct him, and watch over him du ceremonies, an: the bruthers,— 
own or tribal—of those women." RS Mr any pear arr 
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children were secirely covered up, the guardians or sponsors 
entered the circle, and each caught his novice by the hand, and 
led him to a convenient place within it, and painted him with 
pipe-clay, those of each tribe using a distinguishing pattern. 
The guardians also adorned each of the youths with a kilt of 
wallaby skin,’ suspended in front by means of a girdle tel & 
h round the waist; and these badges must be kept by the recruits 7 
| till they have passed through another Bora. Such of the adult 
males as were not engaged im the ceremonies also entered the 
circle if they chose, and stood with the people of their respective 
tribes. 
When the novices, who are called wommerois, were thus 
ornamented their guardians took them by the arm above the 
2 elbow, and led them towards the smaller circle, with their eyes — ~ 
- __ tixed on the ground, care being taken that they did not look at 
; any of the figures as they passed along the track. Each . 
AS cuardian and his novice walked abreast, one pair following the 
- other, thus forming a file of two and two. Each guardian gave 
his boy instructions as to his duty while on the Bora ground. 
. When the procession of novices started, the men who were 
y present as spectators raised a shout. This shouting is kept up 4 
to cover the noise made by the departing guardians and their 4 
—_- novices, the women not being supposed to know what has become © 
y> of them? . . . ¥ 
f As soon as the men and novices got out of sight of the larger = 
~ _ ¢irele, the women and children were permitted to rise from the % 
prostrate position in which they had been placed and were =~ 
' __ estorted back to the main camp by the old men left incharge of —~ 
them. This was the last appearance of the women and children 
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* on the Bora ground, , i 
S a On reaching the smaller circle the wommarois were made to 7 
- he face downwards on the ground, with their heads resting on 


; the raised earth forming the boundary of the circle, and their feet 

at from it. They were allowed to a Shae posture by resting on 

their knees and elbows, with their heads bent to the ground— 
when they got tired of one position they could adopt the other— 
and during all this time they were forbidden to look up. a 
There were amongst the assemblage a number of young men 
who had been to one Bora before, and attended this one for 
further instruction; these are called twgyabillas, and had no 
guardians, but walked unrestrained with the old men all over 
7 the Bora ground, and everything on it was fully explained to 
them, so that when they became old men they may be able to 
' Sometimes these kilts are made of Kangaroo-rmt skin.—* Journ, 

Anthrop. Inst.” xviii, p. 321. 


= “Journ, Anthrop, Inst,” xii, p. 442, note 3. 
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produce similar figures, and explain their meaning to the 
young men of the tribe, so that their customs and traditions, rites, 
and ceremonies, may be handed down from one generation to 
another, | 

After the wommarois had been lying down as stated for about 
two hours, the tuggabillas were brought and placed standing 
around the outside of the circle. Two old men' then entered it, 
and performed Bora dances, after which the old men each 
ascended one of the eplnge previously described, and sitting 
on the roots sang traditi Gora songs in a low monotonous 


' . chant. These performances continued for about an hour, when 


ea 


the old men came out of the circle, and two of the twggahillas 
who were considered the most enlightened in the lore of the tribe 
took their places. The wommarois were now allowed to Tise, 
and were placed in a slanting position around the outside of the 
ring while receiving from the two fuggabil/as similar instruction 
to that previously imparted by the old men. When this was 
concluded, the wommarois resumed their former prone position 
around the circle, The feggabil/as then withdrew, and went over 
the Bora ground again with the old men. 

Departure of the boys-—About one o'clock in the afternoon, 
the head-men and guardians ¢alled the catechumens out of 
the circle, and took them away about 6 miles to a place called 
Mungaroo. The departure of the men and boys from the 
smaller circle was the last scene enacted on the Bora ground, 
which was now finally abandoned. The journey to Mungaroo 
from the Bora ground was performed at a leisurely walk, during 
which the novitiates were not allowed to gaze about them, nor 
to show any levity of manner. As they walked along their 
guardians were explaining to them the significance of what they 
had gone through at the smaller cirele. On their arrival at — 
Mungaroo, the old men formed a camp on the edge of a scrub 
near water; and about 150 yards from it in the scrub a separate 
camp was made for the boys. The latter consisted of a partial 
enclosure resembling a horse-shoe in shape, the open end being 
that farthest from the men's camp. The width across the 
open end was about 30 feet, and the depth from there to the 
back wall about 20 feet—the walls being about 4 feet high, 
and were formed of boughs Across the open end small 
fires were kept burning, and’when in this yard the novitiates 
were never without a few of their ruardians, who furnished 
them with food, and attended to their wants. Whilst in the 
yard they were not allowed to look up, but when out hunting 
or playing with the men they were allowed greater liberty. On 

' These old men have sometimes been as “wizards,” and thei 
performanses have been called * magical dances eel Sasapical chaoui tne 


wee a ee, 


' =, tie As mm - +e 
7 ss r= ee = eS 





Initiation Ceremonies of the Kamilaroi Tribe. 425, 


leaving this yard in the morning, or returning to it in the 
evening, they had to keep their eyes on the ground while the 
camp was within view. Women were not permitted to approach 
either of the camps mentioned. | ; 
Many of the men unconnected with the ceremonies accom- ‘ 
panied the men and catechumens to Mungaroo, but the women =| 
and children, and any of the men who were infirm or did not 
care to go, remained at the generalencampment. These menhad =~ 
to take care that the women did not follow the men and novices, 7: 
or go upon the sacred parts of the Bora ground. Mungaroo, " 
which oan warrambool of the same name, is a great place | 
for marsupials, and native game of all sorts. During the day- 
time the men and youths would strip and paint themselves with 
raddle and grease, and put on their kilts of wallaby skin and 
girdles, when they would all go into the bush and hunt. The = 
old men taught the novitiates all the native games, to sing the . 
songs of the tribe, and to dance certain corroborees which 3 
neither the gins nor the uninitiated are permitted to learn. They 
were also instructed in the sacred traditions and lore of the 
tribe ; to show respect to the old men,and not to interfere with © 
unprotected women. s 
On some of the days spent at this camp, the men and boys cut 2 
erass and reeds, and tied them up so as to resemble kangaroos’ 
tails; these they stuck in their girdles and danced a corroboree, 
imitating kangaroos.’ : 
During the night the courage of the novices was tested by | 
making them le on the ground in the yard which I have 
described in charge of some of the men, who were instructed to 
observe them, while the old men would each take a youth who + 
had been to at least one Bora before, and would thus go in pairs ; 
in different directions some distance into the adjacent serub, ; 
where they would make hideous noises, and raise a terrific din, 
sounding the wooden instrument called murrawen, previously 
referred to; and during this time the novices were not allowed 
to exhibit any sign of fear. During the daytime these instru- 
ments were hidde nN away in great secrecy by the old men. 
These proceedings were gone through every night for about a 
week, at the end of which the secret wooden instruments (the 
bull-roarers) were shown to the novices, and their mysterious 


»~ 


Fat aaa 


‘ Atthe Bors described by Collins in his “ Acconnt of the English Colony “a 
of N.3_ Wales," | 365-374, he mentions o dance similar to the one I have " 
described, The blacks told the | ing legend about Haiamai and his two sons 
in regard to these tails. They were out ai one day and caught two 
kangaroos, and cut their tails off. The next Bora they went to, Baiamai’s sons - 

— danced with these tails tied behind them like kangaroos, and this custom has 

~ . ‘been followed by the tribes at all Boras ever since. 
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significance was fully explained, after which they were placed 
on the camp fire and burnt.* | | 

On some days the novitiates would be ranged in a line in the 
bough yard before described, in front of the old Men and those 
who had lately been admitted as men of the tribe, all of whom 
would go through many obscene gestures for the purpose of 
shocking the young fellows; .and if the latter had shown the 
least sien of mirth or frivolity during these performances, they 
would haye been hit over the head with a waddy by an old man 
appointed to watch them, This pantomimic representation was 
enacted for the purpose of teaching them to abstain from 
masturbation, and from those offences which have been called 
“The abominations of the Cities of the Plain.” During these 
performances, which took place in the daytime, the men and 
novices would be naked and painted, and one or two of the men 
would act as guards or scouts to see that no one came upon them 
unawares, 3 

The extraction of a front tooth was not practised by any 
section of the tribes assembled at this Bora, but while at the 
Mungaroo camp the novices had their hair cut short, and a few 
of them who had beards had them cut off The guardians and 
other men who accompanied them also had their hair and beards 
cut ina similar manner, The cutting off of the hair was prob- 
ably intended to take the place of knocking out a front tooth, 
or the eating of human ordure? practised by some tribes at their 
ceremonies of initiation, M . 

The ceremonies at the camp at Mungaroo occupied between a 
week and ten days, at the conclusion of which they washed 
the red paint off their bodies, and painted themselves white, 
after which they started back to rejoin the main camp at Gun- 
dabloui.. . . 

Return of the boys.—During the absence of the men and 
eatechumens at Mungaroo, the women and children, assisted by 


camp about half a mile southerly from its former position.‘ 
About 200 yards Westerly from this new camp, a bough yard 


| Palmer says that in the Bellinger river tribe, the humming instrument is 
ed yeemboomul (bull-roarer), when the ceremony of the Bora is over 
they burn it."—“ Journ, Anthrop, Inst,” xiii, p. 206. 
* For purticalan of aaa ae Biop 
Or particuls ‘custom, see Ridley's statements in the ““J Anthrop. 
ak vol. vii, p. 252, and in “ Mandate ind other Australian Taenapen” Pp. 


* A long and heated diseussion took place with to locality where the 
rechten he erected, wad preparations to bomande for the rec ptins the 
atechumens on their feturn from the bush. The Mungindi, Kunspia, and 
Welltown tribes wished to have it erected at Collybidgelah, 17 miles from Gun- 
dabloui in the direction of Kunopia, and therefore 17 miles nearer their respec 
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was erected, similar in size and shape to the one used by the 4 


novitiates durihg their stay in the bush. The entrance to © 


this yard was on the side farthest from the camp, and faced 
the direction of Mungaroo, When the men and boys started to 
return to the main camp one of the men went ahead, and 
‘announced that they would shortly arrive. All the children,— 
and all the «ins, with the exception of those next mentioned,—lay 
down Gubaide of the convex end of the yard, and were covered 


with bushes by the old men who had remained at the main ; 


camp. The mothers, or female guardians, then entered the 
enclosure, and formed into three groups according to their tribes, 
each group having a flag’ of their own, and taking up their 


position on that side of the enclosure nearest their own district. 


‘As soon as they were settled in their’ places, they were blind- 
folded by tying handkerchiefs over their eyes and round their 
heads. When all was ready the messenger above referred, to 


went back and met the men and boys coming from Mungaroo,. 


and they all marched into the bough yard. Each guardian led 
his catechumen to his mother, or female relative discharging the 


parental duty, who felt the boy's hands and face till she was 


satisfied that he was the same person who was handed over to 
the men at the larger circle on the Bora ground. During this 
manipulation neither the women nor the boys were allowed to 
speak. The mothers then had their eyes uncovered, and the 
boys went through a short dance before them. ‘During this 
dance the guardians withdrew, and a great smoke was made by 
burning green bushes at the entrance to the yard At the con- 
lusion of the dance the catechumens plunged through the dense 
smoke,and proceeded with theirguardianstoaseparate camp which 


had been provided for them about 150 Foci southerly from the 


newcamp, They were not allowed to ook back at the enclos- 
ure which they had just left; and as soon a5 they were out of 
sight, the women and children who had been lying down were 
allowed to rise and join the other women, after which they all 
returned to the main sane from which they had come, The 
neophytes and their guardians remained in their own quarters 


ia 
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until the tribes finally dispersed, and during this time the former | 


were not allowed to speak to the women or children.’ This — 


seclusion was enforced, lest the young men, while the excitement 


tive districts, To have put the camp there would have caused. great ineon- 
venience to the other two tribes after the ceremonies were finished, their 


taurai being in the contrary direction, Eventually the argaments of the two 


latter tribes prevailed, and the new camp was formed in the place above stated. ‘ 


It is customary in hese ceremonies to remove the camp to a new site during . 
the time the men and boys are away.—" Journ. Anthrop. Inst.,” xii, p. 454. 


1 ‘The use of the flag is probably copied from the “ white follows." 
= 4 Journ. Anthrop. Jnst.,” vii, 252. 2 7h., xii, p. 455. 
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of the Bora was fresh upon them might divulge any of the 
mysteries in which they had been instructed. From what could 
be gathered from the blacks these novices will be under the 


_ surveillance of their guardians for about a couple of months 
_ after their return to their own tevrai,’ before they will be allowed 


to associate with the women of the tribe. 

This concluded the whole of the rites in connection with the 
Bora, and the tribes shortly afterwards dispersed and returned 
to their own districts. The time actually occupied in the 
ceremonies proper was about five weeks. The rites conducted 
on the Bora ground itself commenced about the 12th February 
and continued till about the 10th of March. The men and 
novices went away into the bush as stated, and returned to the 
main camp about the 20th of March. From the time of the 
arrival of the first mob of blacks at the general encampment till 
the commencement of the ceremonies upwards of two months 
intervened, owing to the non-arrival of some of the tribes who. 
had long distances to travel. About four months altogether * 
elapsed from the time of the arrival of the first contingent at the 
general camp until the final dispersion of the tribes after all the 
ceremonies of the Bora were concluded. 

The number of youths who had never been to a Bora before. 
and attended this one for the es of initiation was about 
twenty, three of whom were h -castes. They were not 
permitted to see any of the symbolical figures described in 
previous pages, or to have their significance explained to them. 


_ In order to obtain this knowl they must attend another 


Bora, when they will be shown all that may be on or around the 
Bora ground, where they may assemble. Until then, also, they 
are forbidden to eat certain of the choicest kinds of food ; 
amongst the animals which they are forbidden to eat may be 
enumerated the cod fish, the porcupine, the yellow iguana, the 
black iguana, &e? The ages of these twenty recruits, ran from 
about twelve to twenty years, but three or four of them, whom 
circumstances had prevented from attending previous Boras, 
were between twenty-five and thirty years of Besides 
these there were about twenty-three young men who had been 
at one Bora previously, and attended this one to be further 
instructed or admitted as full men of the tribe. As stated 
before, these young men were allowed to see everything upon 
the Bora ground, and had all the devices ex lained to them. 
Five or six of these were half-castes, It will therefore be seen 


oo (pronounced, tow-ry), is the native name for their own district, or- 
tribal ¢ = . 
* These ls are probably all fatems, 





» 
=" 
- 
- 
‘ 
ay 
‘ 
s 
e 
s 
e* 
‘ 
. 











4 
: 
~— > ‘ ‘ 
< 
‘. é 
: 
7. 
b '- 
. =a 
é > & q 
——— - 
4 * Ag 
OF) ks 
- — 
‘ & we : 
* - 
ay — 
e f, 
» j 
‘ © 7 
rs Poni 
- ' 


; 5 
. — 
le * . 
i ‘ 
> 
‘ 
eo 
witha > 
J 
_ 2 
5 = 
~~ * 
> 
« 
« 
‘ 
} 
. a 7 
~ 
- 
“a 
* 
* 


| 





rYIT, Plate XXTT. 


ae e4.: Nae ma (ee 





Jourwal of the Anthropological Inctitute, Fol. 








— | 





Se ee ee ‘. 


& 
! ar. 
. ~o . 
ay - 


¥ R. Ernenmar—A Highly Ornate“ Sword, ke. 427 


that in all about forty-three young men attended the Bora I 
have been describing. r 
Many of the blacks who attended this Bora could speak fairly ~ 
good English, and were able to understand the purport of = 
questions and give suitable replies. Some of them were very 
intelligent men who could give a clear and progressive account 
of all that took place. This was a very great advantage to me 
in collecting my information, because most previous writers 
have either found that they could not fully understand the 
blacks, or that the latter could not understand them. Mr. 
Henderson in his able work before quoted, complains of this 
disadvantage. © : . 
I have endeavoured to give the reader a complete account of 
all that took place at this Bora from its first inception till the 
final breaking upof the camp. The manner of summoning the 
tribes has been explained,—the Bora ground with its imagery _ 
and surroundings has been carefully described—the whole of — 
the ceremonies performed have been particularly detailed. I 
have imposed this task upon mnyself in the hope of adding to the 
scanty literature of a snbject which is one of those possessing 
very great interest to the anthropologist, as well as to the 
. historical and classical student. 


——— ~~ 


A Hicuty Ornate “Sworn” from the CopurG PENINSULA, — 
Nortu Avsrraua. By R. Ernerivcr, Jun. (Curator, 7 
Australian Museum, Sydney). . 5 

(rears xxi] 

Tue unique example of Aboriginal art now presented tothe = 

Institute is from Raffles Bay, Coburg Peninsula. For the loan © 

of the specimen, I am again indebted to Mr. Harry Stockdale, — 

from whose rich collection of North Australian implements and = 

weapons it is taken. - . 
e sword is elongately paddle shaped, slightly convex on — 

one face (the plain), and almost flat on the other (the ornate). - 

It corresponds in shape to one figured by the late Mr. R. B. 

Smyth, “from the northern parts of Australia,” except that it 

gradually increases in width to the distal end, not diminishing 

thereto as in Smyth’s figure. The total length is 4 feet 

6 inches. The immediate proximal end is 24 inches wide, and 

is crescentically excavated or cut out ; thence the margins grad- 

ually curve inwards towards one another for 16 inches, the ~ 
weapon hereabouts having an average width of 1} inches, and — 
this portion of the sword may, for clearness, be termed the 
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from one another until immediately before the distal end is 
© reached, they approach again, the weapon terminating in an 
' _ obtuse oink, The preatest width of this portion of the blade, 
- «as it may be termed, is 34 inches. 
= ‘rom the excavated proximal end for 5 inches, the sword is ~ 
bound with native twine, and colouréd on the flat side in z 

alternate red and yellow bands, commencing and ending witha 
- red band, thus giving five red and four yellow zones, gradually 
| diminishing in width upwards. On the convex face thesé bands- 

> are alternately light and dark Indian red. For the next 7 inches 
» on the flat face the handle is uncoloured, but shows traces of a 
covering of gum-cement. At this point commences the main 
; ornamentation, the ground colour of the whole being light 

> Indian red, similar to the bands on the convex side at the 

, proximal end. ak 
© _- The first object is a pictorial representation of what I conceive 

> to be the four leaflets terminating the petiole in the Nardoo | 
©» plant (Marsilea quadrifolta, Linn.) although Rafiles Bay is not a 

© Nardoo country; separated by a black bar is the figure of a 
' man in white in the position of one of the magic dances per- 
» formed in some of the Bora ceremonies, hands upraised above 
© the head, legs bowed, and a boomerang in the right hand. A 
similar figure is shown by Smyth' on a club, called by the 
Murray River natives Koom-bal-matte. This figure on our 
sword occupies about 34 inches, and is clothed with the usual 
aprom-assumed by men when dancing, and variously termed in 

© southern tribes Murri-guile, or Barran-jeep.2 The succeeding 

© 44 inches is occupied by three transverse ovals, bounded by 
© black lines, and the groundwork filled in with yellow colour, 


ty 428 Kk. ErgeripGeE—A Highly Ornate * Sword” ca 
4 handle. From the point mentioned, the sides gradually diverge ; 


> and pricked out with white and yellow dots and strokes.” Fol- 
© lowing this, still in an upward direction is a band 1} inches 
© wide, bearmy seven transverse black chevrons, and part of an 
eighth, each bearing three yellow dots. The succeetling 6 inches 
comprises a vertically elongated oval on a black ground. A 
) series of very small circles line each edge of this oval, and it 
_ likewise bears three other figures of a nondescript character. 
On each side the oval at its upper part, are a series of alternate 
dashes and spots in white pigment ; whilst succeeding these on 
each side are two tortuous objects, rather larger at their lower 
ends, apparently intended to represent snakes—these are re- 
|. tained of the original Indian red groundwork of the blade. 
The ornamentation hereabouts is completed on each side by a 
_ series of alternate transverse white bars and spots. 
1 4 Abor of Victoria,” 1878, I, p. 308, f. 

¢ + Aborigines of Vietor a 1848; 1, 6.900, £ 97, 
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We now arrive at the centre of the weapon occupied by a 
panel, to use a bookbinder’s term, 3 inches long, with a red 
and white ground colour, and a bordering series of small white 

~ and yellow circles, similar to those on the previously described 
_ oval. On this panel is another male figure, again clothed with 
the Jarran-jeep, and in a posture that possibly represents one 

~ also assumed in a magic dance.’ It differs from the former 
figure in the much more drawn up position of the legs, and what 
is of importance, the mouth and eyes are represented, not by 
any means a usual circumstance in our Aboriginal drawings. 
The remaining portion of the painted surface includes a space 

. of 7} inches taken up by a complete figure of triangles and 


~ rhombs, enclosed by thick and thin dark lines, apparently 
- unfinished distally where yellow infilling between the lines 
occurs, The ornament is completed in ,the weapon's present 
- state by a 1} inch transverse zone of red and yellow lines, but 
+ “traces of painting occur up to the apex of the weapon, although 
| the design is now worn off, and too faint for reproduction. 

; 1 know of no figure in Aboriginal literature in any way 
_ approaching this remarkable weapon, and for ornamentation by 
“ 7 ay as against incised work, I think it must stand m a 
>» unique position, not even excepting the highly ornate swords 
e lately figured by the writer from the Alligator Tribe at Port 
- ¥ssington? I entertain the opinion that this sword was of a 
ceremonial, rather than an offensive nature. In gaudiness of 
* tint it unquestionably vies with the highly ornate weapons and 
__ implements of the natives around Port Essington. With regard 


* to the devices used, the triangles and rhombs in the uppermost 


“s 
~ panel of the sword, are a repetition of similar figures on the 
— bark belts worn by the Alligator Tribe’ in that district. The 


form and emarginate proximal end is unquestionably similar to- 
-~ the sword of that tribe already referred to in contra-distinction 
_ to those from other parts of North-East Australia. 
I am led to the opinion that this is a ceremonial rather than 
a weapon of offence, by the position of the two male figures 
depicted on it.. The arms thrown upwards, and the flection of 
the legs do not constitute the position usually assumed by our 
' Aborigines in corrobory, but is more akin to that adopted by 
_ some tribes at least in the magic dances that take place during 
the Bora ceremony. These dances have been very vividly 
described by Mr. Alfred Howitt in more than one interesting 
‘ paper contributed to the Journal of the Institute. 
In my deseription of the implements and weapons of the 
Th -* Thid., pp. 271, 273. 


+ - 2 “Macleay Memorial Vol.” (Linn. Soc. N.S. Wales), 1893, t. 30 dis, f. 4. 
— * Bbid., t. 3, £.2. ) “s 
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Alligator Tribe given in the “Macleay Memorial Volume.” I : 


gave a general epitome of the swords known throughout North- 
East Australia. The present example would fall within 
Section 6, “ narrow, compressed, with sharp edges,” more or Jess 

ddle a By and with an spa Pi proximal end,’ this is 
Lwa in the tribe in question as Meyarrol. Contrary to what 
is usually the case in our Aboriginal weapons, some of the 


colours are not fast, but easily removed. This would hardly — 


have been so had the sword been intended for warlike usage. 

I have elsewhere remarked on the affinity the highly ornate 
weapons of the North Australians bear to those of the neigh- 
bonring island of New Guinea, 

My thanks are again due to Mr. Charles Hedley, F-R.S., of 
N.S.W., for the trouble he has taken in conveying an accurate 
representation of this unique weapon. 


Sexual Tasoo: A Stuly in the Relations of the Sexes. 
By A. E. Crawtey, B.A., F.R.G.S. (Part ILL) 


THe principles of Tabovu here laid down are especially clear in 
the customs and beliefs associated with doeatnsatity: The 
widely spread rule of sexual taboo that men and women may 
not eat together, is, in its earliest forms, the exclusion of the 
weaker and inferior sex. The custom gradually develops a 
superstitious fear that the contact, whether by contagion or 


infection, or otherwise, of food with the person, or influence of - 
the female transmits to the male her weakness, timidity, or 
inferiority—the properties of woman—and the rule becomes a _ 


complete taboo. A simple illustration of commensal taboo is 
to be seen in the objection to “eating with publicans and 
sinmers.” . 


[t is to be observed that the prohibition has several variations :_ 


for imstance, women may not enter the cooking-house of the 
men, and men may not eat those kinds of food used by women, 
in some cases, by a natural extension, not even female animals. 
To begin with some special circumstances. 
In Ceram,men during mourning may not eat thefemalesof deer 
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and certain other animals.'’ In the Motu district of New 
Guinea, when a man is Aelega, for example, after touching a 
dead body, he lives apart from his wife, and may not eat food 
that she has cooked. A Yucatan “Captain” during his three 
years of office, might know no woman, nor might his food he 
served by women.* The cook of the King of Angoy was expected 
_ to keep himself pure, and might not even live with a wife.* 
Algonkin priests, who are ordained to a life of chastity, may not 
even eat food prepared by a married woman.’ Buddhist monks 
in Burma may not eat food cooked by female hands ; if a female 
offers rice, they may accept but not eat.* Individuals in a state 


of danger or solemn service, in other words “under taboo,” — 


have especial reason to avoid female contagion. 

The fact that the prohibition occurs at puberty serves to 
bring into relief the idea that danger from the other sex is 
apprehended at this period. Amongst the Kurnai of Gippsland, 
a novice may not eat female animals; he becomes free of the 
forbidden food by degrees, in this way: an old man suddenly 
eomes behind him and without warning smears the fat of the 
cooked animal over his face.’ Amongst the Narrinyeri, boys 
during the progress of initiation, which is not complete until 
the beard has been pulled out three times and each time has 
been allowed to grow to the length of two inches, are forbidden 
to eat any food which belongs to women.* Everything that 
they possess or obtain becomes narumbe, sacred from the touch 
of women, a term also which is applied to themselves® They 
_are forbidden to eat with women lest they grow ugly, or become 
_ grey.” This belief is instructive, as showing how the supersti- 

_tious fear of the other sex may exist side by side with a desire 
' to please, or even give rise to means thereto, 

The prohibition also applies to young men generally, and 
adults. The Dyaks of North West Borneo forbid their young 
mén and warriors to eat venison, which is the food of women 

and old men, because it would make them as timid as deer." In 
_ the tribes of Western Victoria boys are not allowed to eat any 
female quadruped. If they are caught eating a female opossum, 
for instance, they are severely punished ; the reason given is 


" Riedel, op. cit., 142. 

2 W. G. Lawes, “ Journ, Anthrop. Inst..” viii, 370. 

* Bancroft, op. cif, ii, TAL. * Bastian, “ Loango-Kiste," i, 216. 

* Id., ti, 212. * Shway Yoo, “The Burman,” i, 196. 

7 “ Journ. Anthrop. Inst.,” xiv, 316, 

* “ Native Tribes of South Australia," 17. » Td. 18, 

@ “ Native Tribes of South Australia,” 69, . 

M Bt. John, op. eit., i, 186,206. In Darfur, the liver gives the eater animal's 
— : women art not allowed to eat liver, because they have no soul, BR, W- 

__. Felkin, “ Trans. Roy. Soc. of Edinburgh,” xiii, 215. 
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that such.food makes them peevish and discontented; in other 
’ words, it gives them the failings which a black fellow ascribes 
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to the female sex. 


ite na ie the Kurnai of Gippsland men may only eat the <: 
_ males of the animals which they use for food* The Port 
» Lincoln tribe observes certain laws about animal food, the 


general principle of which is this: that the male of any animal 
should be eaten by grown-up men, the female by women, and 
the young animal by children only.’ 

In special circumstances, here as elsewhere, the particular 
property then acquired is believed to be transmissible by the 
agency of food. In Western Victoria, a menstruous woman 
may not’ take any one’s food or drink, and no one will touch 
food that has been touched by her, because it will make them 
weak.* In Queensland, menstruvus women are “unclean,” and 
no one will touch a dish whith they have used* Amongst the 
Maoris, if a man touched a menstruous woman, he would be 
“tapu;” if he had connection or ate food cooked by her, “ tapu 
an inch thick." In the Aroe Islands, menstruous women may 
not plant, cook, or prepare any food.” In Ceram laut* and 
Gorong,? amongst the Samoyeds and Kalundas," wives at the 
catamenia may not prepare their husbands’ food. At menstrua- 
tion, a Chippeway wife may not eat with her husband; she 
must cook her food at a separate fire, since any one using her 
fire will fall ill. The same rule is enforced at childbirth.” 
A Kaniagmut woman is “unclean” for some days both after 
delivery and menstruation ; no one in either case may touch 
her, and she is fed with food at the end of a stick.* Amongst 
the Omahas und Ponkas, women during the monthly periods 
may not eat with their husbands. These tribes have a belief 


. that if one eats with a menstruous woman, the lips dry up, the 


blood turns black, and consumption is the final result. It is 
but fair to add that it is mainly children who believe this, the 
old people have no fear of the kind."* A Brahmin might not 
allow himself to be touched by a menstruous woman, or eat 


food offered by a woman, a eunuch, a menstruating woman, or | 
child.” Amongst the Vedahs of Travancore, the wife at — 


menstruation is secluded for five days, in a hut a quarter 
of a mile away, which is also used by her at childbirth, The 


* Dawaon. op. ett. 52. = Fison and Howitt, op. cit. 197. 
. see oe , 220. : D a sores, Kehoe ei, cil. 

> Lamholtz, op. eit., 119. “ Journ. Inst.,” xix, 101. 
7 Riedel. op. cit., 178. . 20 


* Id., le. © Ploas, “Das Weib,” i, 273. Tdi, 278 


a Ploss, “ Das Weib,” ii, 354. 
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next five days are passed in a second hut, halfway between the = 


' first and her house: On the ninth day, her husband holds a 
feast, sprinkles his floor with wine, and invites his friends to a 
_ spread of rice and palm-wine. Until this evening he has not 
_ dared to eat anything but roots, for fear of being killed by the 
- “devil.” On the tenth day, he must leave his house, to which 
he may not return until the women, his and her sister, have 
_ bathed his wife, escorted her home and eaten rice together. 
For four days after his return, moreover, he may not eat rice in 
his own house, nor have connection with his wife.’ 

In Fiji, a wife when pregnant, may not wait upon her 
husband.* In the Caroline Islands, men may not eat with their 
wives when pregnant, though small boys are allowed to do so.* 
The Indians of Guiana believe that if a pregnant woman eat of 

- game caught by hounds they will never be able to hunt again.* 
_ Amongst the tribes on the Amazons, if a pregnant woman eat 
any particular meat, it is believed that any animal- partaking of 
_ the same will suffer; a domestic animal will die, a hound will 
be rendered incapable of hunting; and a man who eats such 
food will never again be able to shoot that particular animal.’ 
Amongst the Chippeways a lying-in woman may not eat with 
' her husband, and must. cook her food at a separate fire a 
_ Kirgis woman when lying-in is “unclean” and may not give 
» her husband his food.’ In the islands Luang and Sermatta, the 
* husband gives a feast after a birth, at which only women ma 
be present. It is believed that any man tasting the food wi 
_ be unlucky in all his undertakings.* Amongst the tribes of the 
_ Oxus valley, the mother is “wnclean” for seven days, and no 
one will eat from her hand, nor may she suekle her infant 
» during that period.’ . 
one Pk ig of the prohibition in ordinary life are arranged 
y- 


| The 
. Gengrephica ; 

_ The Warua of Central Africa, when offered a drink, put up a 
_ tloth before the face while they swallow. They will not allow 
__ any one to see them eat or drink, especially those of the opposite 
) sex. Hence every person has his own fire, and every man and 
_ Woman must cook for themselves." On the Loango coast, both 
_ bridegroom and bride must make a full confession of their sins 
_ at the marriage ceremony of Lemba ; should either fail to doo, 
_ or keep anything back, they will fall ill when eating together 


| Jagor, “ Zeitechrift fair Ethnologie” (Berlin. Gesellsch.), xi (164). 


* Williams, op. cif., i, 137. Ploss, op. cit., i, 614. 

* Im Thurn, op. cit., 233. * Wallace, “ Amazons,” 501. ; 
» -* Ploss, op. cit., ii, 353. 7 Id., ii, 351. 
5) * Riedel, op. eit, 326. * Biddulph, op. eit., 81. 
+ Cameron, “ Journ. Anthrop, Inst.," vi, 173. 
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as man and wife’ Only such marriages as are performed in the 
 argpeacip so ecstaees mba, are legitimate ; a negro dares not 
et any of his wives except the one thus married, cook his food, 
or look after his wardrobe.* This fetich also serves to keep the 
wives in order and to punish them for infidelity." In Eastern 
Central Africa, when a wife has been guilty of unchastity, her 
husband will die if he taste any food that she has salted. As a 
consequence of this superstition, a wife is very liable to be 
accused of killing her husband. Accordingly, when a wife pre- 


pares her husband’s food, she will often get a little girl to pat 


the salt in.* 

Amongst the Braknas of West Africa, husbands and wives 
do not eat together. Fulah women may not eat with their 
husbands*® In Ashanti’ and Senegambia," amongst the Niam- 
niam’ and the Barea,’’ the wife never eats with the husband. ° 
Amongst the Beni-Amer, a wife never eats in the presence 
of her husband" Amongst the Krumen, the chief wife onl 
may eat with the husband."* In Eastern Central Africa, coke 
bie © has a separate mess for males and females." The 
prohibition is very general throughout Africa’ In Egypt, the 
wives and female slaves are not allowed to eat with the 
master." Amongst the Aeneze Arabs husband and wife do not 
eat together."* Amongst the Wahabees" and Syrian” Arabs, the 
women may not eat with the male members of the family. 
Amongst the Kurds, husband and wife never eat together.” A 
Samoyed woman may not eat with men, much less with her 


husband, whose leavings form her meals” A Hinda wife ~ 


never eats with her husband * “if his own wife were to touch 
the food he was about to eat, it would be rendered unfit for his 
use.”** So in Ancient India; to quote Manu, “ let bim not eat in 


the company of his wife,” A Brahmin might not eat food — 


given by a woman, or by those “ who are in all things ruled by 
women,” nor might he eat the leavings of women.* In Travan- 
. core, the women must eat after the men.** Amongst the Khonds, 


? Bastian, “ Loango-Kiste,” i, 172. * Td., i, 170. 
* Td,, Le. * D. Macdonald, op. cit., i, 173. 
+ Girard-Teulon, op. cit., 107.  Waits-Gerland, op. eif., ii, 471. 
i rf L. Wilson, ep. cit., 182. ie W. Reade, op. cit., 453. 
* Dp. Macdonald, op. eit, i, 227. Munzinger + OP. cit., 526. 
) Munzinger, op. cit., 325. % Waitz . ett, Hi, 110. 
» Dp. op. eit., i, 151. 4 Waits-Gerland, 4 117. 
* Lane, op. cit., i, 236, 243. * Burckhardt, op, cit., i, 64. 
© Featherman, op. cit., v, 451. * Id., 393. ; 
® P. delle Valle, Pinkerton, ix, 15. 
* Ploss, “Das Weib,” ii, 453; Bastian, “ Der Mensch,” iii, 295. 

' ® Colebrooke, “ Asiatick Researches,” vii, 277, “Missionary Records,” India, 


xviii. att = Td, 166. 
u “ Laws of Manu,” iv, 43. ad Td., xi, 153, iv, 217. 
® Mateer “ Travancore,” 204, id., “Land of Charity,” 65. 
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the wife and children wait upon the sinabay while he eats,then | 


they may take their meal." Women may not eat hog’s flesh, 
and may only taste liquor at festivals.*. Amongst the hill tribes 
near Rajmahal in Bengal, the women are not allowed to eat 
with the men.* Amongst the Todas, men and women may not 
eat together* Ata Santal wedding, the bride and bridegroom 


- eat together after fasting all day ; this is the first time she has 


ever eaten with a man. Amongst the Oraons, boys and girls 
until marriage may eat any kind of food, but after ge 
may eat only the food of their original people respectively In 
Cochin a wife never eats with her husband.” A Siamese wife 

repares her husband's meals, but dines after him.* In the Mal- 
dive Islands, husband and wife may not eat together” In 
China, by marriage a woman only changes masters; the wife 


- eats neither with her husband, nor with her male children; she 


waits upon them at table; she may not touch what her son 
leaves.” 

Amongst the Indians of Guiana, husbands and wives eat 
separately." Macusi women eat after the men. Amongst the 
Rororé, women and children eat after the men, and finish their 
leavings.* Amongst the Araucanians, only the chief wife may 
eat with her husband.” In ancient Mexico, each person had a 


_ Separate bowl for eating; the men ate first and by themselves, 





the women and children afterwards.'* In Yucatan, men and 
women ate apart.* “So far as I have yet travelled,” says 


_ Catlin, “in the Indian country, I have never yet seen an 
_ Indian woman eating with her husband. Men form the first 
_ group at the banquet, and women and children and dogs all 


come together at the next.""* Amongst the Iroquois tribes, the 
men ate first and by themselves, then the women and children 


- took their meal alone.’ Of these people it has been said, that 


the women “must approach their lords with reverence; they 
must regard them as more exalted beings, and are not permitted 


_ to eat in their presence.”"* The Seneca Indians relate of the 
changes in their customs resulting from the innovations of the 


* S. C. Macpherson, “ Memorials of Service in India,” 72. 


43 Td. le. * T. Shaw, “ Asiatick Researches,” iv, 69. 
¢ op. cit,, 82. * Dalton, op. cit., 216. 
* Id., 252. 7 Bastian, “ Alleriei,” ii, 160. 
* Turpin “ Pinkerton,” ix, 585. * “Journ. Anthrop. Inst.,” xvi, 168. 


*” Hue, “ L’Empire Chinois,” i, 268. 

© Im Thurn, op. cit., 256, Brett, op. cit, 28. 

"2 Von den Steinen, op. cif., 215, 

) Waitz-Gerland, op. cit., iii, 516. 

** Sahagun, iv, 36; L. H. Morgan, “ Houses and House Life of the American 
i Contributions to North American Ethnology, iv, 101. 

4 Id., 103. * Catlin, “ North American Indians,” i, 

7 Morgan, op. cit., 99. ™ Robertson, “ History of Americs,” 178. 
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8 Id-te., Waits-Gorland, op. cit., vi, 878. 


so “s 

- whites, “that when the proposition that man and wife should — * 
+ eat together, which: was so contrary to immemorial usage, wag 
_ first determined in the affirmative, it was formally agreed that  ~ 

- Man and wife should sit down together: at the same dish and eat 
with the same ladle, the man eating first and then the woman, 

and so alternately until the meal was finished.” Amongst the 
Natchez, the husband used a respectful attitude towards his a 
wife, and addressed her as if he were her slave; he ‘did not eat iH 


with her* An Eskimo wife dare not eat with her husband.* — 
Amongst the Indians of California, husbands and wives eat 
separately ; they may not even cook at the same fire j 

Amongst the extinct Tasmanians, husband and wife ate . 
separately." The rule is. general throughout Australia: ‘the 
gin never eats till the man has finished, and then she eats his 
Socines? In Victoria, males and females have separate fires. 
at which they eook their own food. Many of the best kinds. 
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of food are forbidden to women? In Queensland also the ‘$ 
husband reserves the best of the food for himself.* Ue 

Amongst the Arfaks of New Guinea the men and women 
eat apart.” | Amongst the Kayans and Punans of Borneo, the _ =£ 


men feed alone, attended on by the women.® Amongst the: 
Battas of Sumatra husband and wife Inay not eat from the 
same dish." In the Mentawej Islands, the man eats alone in 
the house; the women are forbidden to use many kinds of 
food." In the island of Wetter women may not ext with the — 
men; in Romang, husband and wife take their meals at the ~ 
same time, but separately.“ In Melanesia generally, women 

may not eat with men.’* In the Solomon Islands, husband and — 
wife do not eat together; she p pares his meal, and when he - 
has finished, she eats what he has left. In the Banks’ Islands, — 
all the adult males belong to the men’s elub, Suge, where they ~ 
take their meals, while the women and children eat at homet* 
In Tanna, women may not eat with men ;* they may not drink 
kava,” nor share in the kava-drinking feasts of the men. In _ 
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the New Hebrides generally, women always eat apart from the : ys 
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men? In Uripiv, “the most noticeable features of domestic 
fife will be found in the curious segregation of sexes and the 
superstitions dread of eating anything female. . . A few 
- days after birth a killing of pigs takes place and the child is 
“ented a man.” Henceforward he must cook his own meals at 
his own fire, and eat‘ with men alone, otherwise death would 
mysteriously fall upon him. The fact of his being suckled, 
_ however, which often goes on for two years, is quite over- 
looked."? In Malekula, men and women cook their meals 
separately and even at separate fires, and all female animals, 
gows and even hens and eggs are forbidden articles of diet. 
~ In New Caledonia, women may not eat with the men.* In Fiji 
husband and wife may not eat together,* nor brother and sister,‘ 
- nor the two sexes generally.’ Young men may not eat of food 
- Jeft by women* Boys as being “unclean” until they have 
been tattooed, may not carry food to the chiefs, for their touch 
- would render it “unclean.” In Ponape the men take their 
meals in the club-house.® In Kusaie women may not eat with 
| men owing to the tabu." In Rarotonga the women ate apart 
. from the men." In the Hervey Islands, husband and wife 
_ never eat together, and the first-born child, boy or girl, may not 
- eat with any member of the family." In Paumotu the women 
may not eat with the men and are not allowed to eat several 
_ kinds of food, such as large fish and turtles. These laws are 






















to eat with men or to use as food, turtles and pigs." In the 
_ Marquesas Islands to each dwelling there is attached a special 
eating-house for the men, which the women are forbidden to 
enter." In Nukahiva, according to another account, the rich 
have separate buildings for dining-rooms on particular 
- occasions of feasting which women are not permitted to enter ; 
so Strict is the rule, that they dare not even pass near them. 
- “The selfish gluttony of the men was believed by the narrator 
_ to be the origin of the restriction, in order to deprive the women 
of pork."* Women are forbidden kava and certain foods." In 


| Meinicke, op. cit, i, 197, and may not drink kan. 
3 B. T. Somerville, “ Journ. Anthrop. Inst.," xziti, 4. 


/¥ Meinicke, op. cif., ii, 252,247, Other examples of this prohibition of the 
best drinks, are:—Yakut women are not allowed the fermented mares’ milk, 
Erman, op. cit., ii, 307. Amongst the Mayas, women and old men were not 
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_ Ruratu, men and women do not cat together, owing to super- — 


stitious fear ; they believe that in such case the wife would be 
destroyed by a spirit! In Bow Island the men threw the 
remains of their meals to their wives’ In Rotumah the men 
of the family eat first; when they have finished the women 
and children begin their meal at a separate table* In New 
Zealand where every man eats by himself away from his 
friends, women and slaves may not eat with men.“ Men may 
not eat with their wives nor wives with their male children, 
lest their tapn or sanctity should kill them.” 

Tn the Sandwich Islands, the king’s wives are not allowed toa 
enter his eating-house.* In Hawaii the women are forbidden to 
eat in company with men and even to enter the eating-room 
during meals. Three houses necessarily belong to each family, 
the dwelling-house, a house for the repasts of the men, and 


another for the meals of the women." The residence. is 


common: the women’s house is not closed against our sex, but 
a decorous man will not enter it. The eating-house of the men 
is tabooed to women. “We ourselves saw the co of a 
woman floating round our ship, who had been killed because 
she had entered the eating-house of her husband in a state 


of intoxication.” The raison d'étre of the two eating-houses _ 


belonging to each family is because the two sexes may not eat 
together."" Women dare not be present at the meals of the men, 
on pain of death." Each sex must dress their own victuals 
over a separate fire. The two sexes are not allowed to use the 


flesh of the same animal. Hog’s flesh, turtle, several kinds of a 


fruit, cocoa, bananas, ete., are prohibited to the women? From 
another account of the Sandwich Islands, we gather the follow- 


ing: women might not eat with men ; their houses and their 


labours were distinct ; their aliment was prepared separately. 
A female child from its birth until death was allowed no food. 


that had touched the father’s dish. The choicest food was ay 


reserved for the men, the poorest was left over for the women, 
When young and beautiful, woman was a victim of sensualit 4 
when old and useless, of brutality. From childhood onwa 


no natural affections were inenleated: no social circle existed.4 4.7) 


allowed to drink pulque, Bancroft, op, cit. ii, 260. So Roman women in early 
times were forbi den wine, Val, aximus, ii, 1,5; Gellius, x, 23; Serving on 


Virgil, Eneid, i, 737. ' Ellis, op. cit., iii, 97, 98, 
= Beecher, op. cit. i, 242. 2 D’Urrille, op. cit,, ii, 440, 
“ Thomeon, “ Be: of New Zealand,” i, 60; Taylor, op. eit., 168, 
* Td. be. . int 


ebue, ep. cil. i, 305. 7 Lisinnsky E 137. 
* Kotzebue, op, cii., inl, 249 Masten, 1m. 4 Notsctas, he. Chane 
" Meinicke, op. cit. 1,300. "4 Kotzebue, op. cif, 1,310, | Td. iii, 4p. 
SJ. J. Jarvis, “ History of the Hawsiian or Sandwich Islands," 94, 95, 
Varigny, op. cit. 42. he 
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= 
" Fllis’-account of the state of things in. the Society and Sand- 
_ wich Islands is as follows. “The institutes of Oro and Tane 
> inexorably require not only that the wife should not eat those 
__ kinds of food of which the husband partook, but that she should 
_ not eat in the same place or prepare her food at the same fire. 
_ ‘This restriction applied not only to the wife with rezard to her 
husband, but to all individuals of the female sex, from their 
birth to their death. The children of each sex always ate 
apart? As soon as a boy was able to eat,a basket was provided 
for his use, and his food was kept distinct from that of the 
mother The men were allowed to eat the flesh of the pig, of 
fowls, every variety of fish, cocoa-nuts and bananas, and what- 
ever was presented as an offering to the gods: these the females, 
on pain of death, were forbidden to touch,as it was supposed 
‘they would pollute them. The fires at which the men’s food 
— was-cooked were also sacred, and were forbidden to be used by 
the females. The basket in which the provision was kept, and 
the house in which the men ate, were also sacred, and prohibited 
to the females under the same cruel penalty. Hence the 
inferior food for the wives and daughters was cooked at separate 
fires, deposited in distinct baskets, and eaten in lonely solitude 
by the females in little huts erected for the purpose.”* The 
whole custom was known as the “ai tabu” or “sacred eating.” 
 Tatw had sunk the female sex into degradation and extreme 
-- wretchedness * further, natural affection was destroyed, “the 
- wife beheld unmoved the sufferings of her husband, and the 
- amusement of the mother was undisturbed by the painful crying 
of her languishing child." Cook observed of the Sandwich 
Islanders, that “in their domestic life, the women live almost 
~ entirely by themselves." This condition of family life was most 
noticeable in Tahiti." The Tahitians had an aversion to hold- 
_ ing any intercourse with each other at their meals, and they 
Bs were so rigid in the observance of this custom that even 
- brothers and sisters had their separate baskets of provisions and. 
_ generally sat some yards apart, when they ate, with their backs 
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= Cook and King, “ Voyage,” ii, 156. Pao) 
2 Ells, “Tour,” 368. In Hawnii there wos a eed en fabs about women's 
meals. A wonian could not cat of food which had placed in the plate of 
her father or which had been cooked at his fire, When newly weaned, the 
infant took his father’s name, and ate with bim; the mother was forbidden to 


, 4 Ellis, op. cif., i, 129, 116, ir, 886. 
re 


_ eat in the same places as her son, or to touch his food. D' Orville, op. cit., i, 
_ #75; Ellis, “ Polynesian Researches," i, 263; Meinicke, op. cif. i, 200. 
4 Elis, op. eiz., i, 129; Cook and King, ili, 190, 142; Meinicke, ii, 182, 
-> . -* Eis, “ Tour,” 97. 
© Ellis, ' Polynesian Researches,” iv, 126. 
7 Fa, iv, 817’; Vancouver, ii, 280; D'Urrille, i, 474. 
- * Cook and King, iii, 130, ® Vancourer, i, 105, 130. 
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~ to-each other without exchanging a word." In Tahiti women 

were not allowed to-eat with men* To resume the previous — 
account: “ther domestic habits were unsocial and cheerless, 
_ This is probably to be attributed to the invidious distinction —— 
established by their superstitions, and enforced by tabu between ~ 
the sexes. The father and mother, with their children, never, 
as one social happy band, surrounded the domestic hearth, or 
assembling under the grateful shade of the verdant grove, 


partook together, as a family, of the bounties of Providence. 
The nameless but. delightful emotions experienced on such 


occasions were unknown to them, as well as all that we are 


accustomed to distinguish by the endearing appellation of 
domestic happiness. In sickness or pain, or whatever other 
circumstances the mother, the wife, the sister, or the daughter, 
might be brought into, tabu was never relaxed. The men, 
especially those who occasionally attended on the services of 
idol worship in the temple, were considered ra, or sacred ; while 
the female sex was considered noa, or common: the most 
offensive and frequent imprecations which the men were aceus- 
tomed to use towards each other, referred also to this degraded 
condition of the females. ‘Mayest thou become a bottle, to 
hold salt water for thy mother, or ‘mayest thou be baked as 
food for thy mother’ were. imprecations they were accustomed 
to denounce upon each other.”* Making due allowance for 
missionary prejudice, the action ef sexual taboo in these 
islands had considerable results, and its meaning is shown in a 
marked fashion. 

Cases of this taboo have even been found in modern Europe: 
At a Servian wedding, the bride for the first and only time in 
her life eats with a man, and is: served instead of serving.’ In 
Brandenburg: it is believed that lovers and married people who 
eat from one plate or drink from one glass will come to dislike 
each other, and in the district of Fahrland, near Potsdam, there 
18 a prohibition, which is observed, against such persons biting 
the same piece of bread.* Atl 

To omit variations of detail and cases of hostility between the 
sexes, or of exceptional self-assertion by the wife, the main 
inference from the above facts is that the custom is based upon 
the relative inferiority of woman—the stronger sex using 
prescriptive right to satisfy their hunger first and with the best 
of the food—and enforced by the resulting idea that eating 


with females infects the food with the taint of feminine | 


weakness and the like. The line may perhaps be drawn where 
' Cook and King, iii, 120, = Vancouver, i, 105, 130. 
: apts et, 12,8 Reinsberg-Daringsfeld, “ Hochzeitebueh,” 81. 
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- woman is no longer seeps to wait at table. The rule has — 
c 


ae. Seas features ‘whi 
Ms inferior, woman has to be content with inferior food or the 
~ leavings of the men; and she must wait upon her lord and 
_ waster, and take her own meal afterwards, which she shares 
ii - with her infants and the domestic animals. Lastly, it is impor- 
tant to remark the very peculiar effect this taboo is shown to 
a ~ have-had within the family, particularly in the ceremonial 
me ‘separation of brother and sister. 
~ -We have seen the effect of the principles of taboo upon certain 
E fanctions - they also centre upon another function, that of sexual 
i “intercourse, and in fact regulate it. One or two examples will 
~ show that the principle of taboo as above explained hold good 
here: It must be premised that there ts a universal identifica- 
» . tion of manly strength with the generative power. As instances 
of transmission of properties, we may cite the idea which holds 
among the natives of Mowat, that the penis of great warriors 
Ng slain in battle possesses “ virtue,” and is therefore worn by the 


lead to the same conclusion; as the 





victor to increase his strength and ferocity.' In South Eastern | 


_ Africa, during a protracted war, the soldiers are frequently 
“doctored,” in order to stimulate their courage. The heart, 
Say liver and testicles of the slain enemies are made into’ a broth 
ig which is taken internally, and is also used ds a war-paint.* The 
_ folk-medicine of Europe contains many instances of the use of 
~ human semen taken internally to restore virility, or communicate 
strength to the sick." The savage Australians have “a last and 
~ most “disgusting remedy deemed infallible in the most extreme 
ath cases. Mulierem ob iuventutem firmitatemque corporis’ lectam 
a sex vel plures viri in locum haud procul a castris remotum 
- deducant ; ibique omnes deinceps in illa libidmem explent; tum 

~ mulier ad pedes surgere iubetur quo facilius id quod maribus 
a SP ereentbefiiuere possit ; quod in vase collectum aegrotanti ebiben- 
’ dum praebent. The aborigines have unbounded faith in this 
truly horrible dose, and enumerate many instances where it has 
a effected marvellous eures.”* Menstrual blood is used in medicine 
im the same way.’ Such are cases of intentional transmission. 
13 An instance of transmission by contagion or infection comes 
4 from the New Hebrides, and if considered in the light of previous 

- facts and inferences, needs no analysis or explanation. In Tanna 
and Malekula, “the closest secrecy is adopted with regard to 
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1 Journ. Anthrop. Inst.." xix, 462. 
?. Journ. Anthrop. Inst.,” ri, 416. _* Bourke, op. cif., $43, 355. 
- * Beveridge, * Aborigines of Victoria and Riverina,’ 55. 
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* Bourke, op, cit., 354, 255. Compare cases where ordinary blood is used — 





fy Bhooter, op. cit., 117. 


. the penis, not at all from a gense of decency, but to avoid narek | 
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_ —the sight even of that of another man being considered most 
- dangerous. The natives of this savage island accordingly wrap 
) the penis round with many yards of calico and other like 
4 merce, until a bundle is formed eighteen inches or two feet 
a ot 
~ To proceed to a further point. It has been stated that secre- 
» tions, excretions and the like are regarded in savage thought as 
» intrinsic parts of the individual. Where the idea actually 
coincides with a physiological fact it may be taken as being 
| universal, Such is the case with blood. bah eet ih that 
> itis no argument from ana logy to say that if the blond is the life, 

__. the seed is the strength. In each case there is the physiological 
/ fact patent to all mankind, of enervation following upon exces- 
. sive loss. It is also a fact, that sexual intercourse is always 
' followed by a temporary feeling of depression, resulting from the 

| increased pressure of blood? This piece of evidence at once 
' assumes a remarkable importance, and we may with reason base 
| upon it the belief, which experience shows to be practically 

_ universal, that the sexual act invariably entails a loss of strength, 
or, in other words, that this ‘closest union with the weaker SX 
results In weakness. : 

The explanation of the rule which forbids to warriors and 
| hunters any sort of intercourse with women before and during 
— expeditions, may now be completed.* The main feature of such 
Tules is the injunction of continence, and the idea which 
prompts this would seem to be that the retention of that in 
which strength resides ensures vigour and strength. In this 
connexion a Congo belief is instructive. When the Chitomé 

_ goes out to make his judicial circuit, criers “proclaim a fast 
~ of continence, the penalty for breaking which is death. The 
) belief is that by such continence they preserve the life of their 
> common father,” 
oP It might be argued, d fortiori, that the belief in the trans- 
» mission of feminine properties, especially that of weakness, by 
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) . contagion, should, if anywhere, be found in connexion with: 


= this closest form of contact. If this were 80, and the two 
ideas thus coincided, it would often be difficult to differentiate 
» them, though unnecessary, as the result remains the same. To 
© show, at least, how lack of virility is connected with the 
> normal estimate of woman, and to illustrate the previous 
— argument, the remarkable custom of degrading impotent men 
and others to the position of females, may be mentioned. 


‘ Lient. B. T. Somerville, “Journ. Anth Inat.,"" xxiii, 368, 

. I have here to thank Dr, J. Garson for this and lonelier iid 
* Bee abore, p. 225, ; 

*W. Reade, op. cif, 262. 
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_ Thus, amongst the Yukis and other tribes of California, “are 
_ tobe seen men dressed as women, who are called ¢aa-muap, © 
= man-woman. They appear to be destitute of desire and 7 
virility: they perform all the duties of women, and shirk ~~ 
all functions ans to men. Two reasons are given for 9 
_ the origin of this class—masturbation, or a wish to escape the 7 

ponsibilities of manhood. There is a ceremony to initiate ~7 
bach men to their chosen life: the candidate is placed in a 7 
circle of fire, and a bow and ‘woman-stick’ are offered to | 
him, with « formal injunction to choose one or the other,and ~~ 
to abide by his choice for ever." The Tsecats of Madagascar =~ 
are impotents who dress as women." The Higras of South — 
_ India are natural eunuchs, or castrated in boyhood; they 
- dress in women’s clothes* Impotent Kookies dress as 
_ women.‘ Herodotus and Hippocrates describe a class of 
- impotent men amongst the ancient Sceythians, who were made 
_ to do women’s work and to associate with women alone.* 

The especial avoidance of this function during menstruation 
| and after delivery is to be explained d fortiori on the rinciple : 
_ of transmission, blood being the essence of the individual and == 

therefore a certain vehicle of contagion. As before, this pro- 
, hibition may have reacted upon ordinary circumstances. 





- Such beliefs ag to the enervating results of this function  ~ 
’ naturally have a particular reference to puberty, and probably 
have originated in part the ceremonies which are performed © 


on this occasion, and have caused in higher stages of culture-the ~~ 
_ deferring of marriage until mature strength has been attained. in 
- . With this question is closely connected that essentially 7 
_ human system, which in its first stage has very few exceptions 
> ‘even at the lowest levels of civilization. This is the separation 
of the young, primarily within the house or family, often also 

er extended to limits more or less wide. The prohibition of incest . 

- is the first stage, followed variously by marriage-bars or ” 

systematic exogamy. 4 
_ The previous conclusions, and the facts themselves, of which ~ 
- arough account follows, show that here also are at work the 
_ regular forces of sexual taboo both generally and in particular 
~  feference to one function. A complete investigation must not 


) Powers, op. ci/., 132, 133, * Bastian, “ Der Mensch,” iii, 311. 5 
7 Shortt, * Journ. Ry, ac ii, 406, * Lewin, op. cif, 280. 7 
* Herod., i, 105; iv. 67; ippocrates, i, 661. es 
In connection with the idea that weakness results from this formof intercourse, 
“ag a Homer, “Odyssey,” x, 301, 339-341. The sssimilation to women _ 

\ is illystrated by a Cingalese myth, which deseribes hermaphroditism ay resulting 

_~ — from a wo * Asin Researches,” vii, 439. This Worth mentionine 

‘that the Efatese word for sexual uncleanness (also of women in child-birth} . 

perhaps means “ softness, laxity,"" Macdonald, “ Sernsis,” 161. 
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the 
omit to take into account the influence of religion, which is 
brought to bear as soon as the prohibition has made its breach 
a sin, or that of proprietary feeling, which is one crude means 
by which the family has been regulated and maintained. The — =, 
origin of bars to marriage is, in fact, complex. poet tee ps - 
In some Australian. tribes, brother and sister are not allowed 
~. even to converse.' Amongst all the Indian tribes of California, ~~ 
» brothers and sisters scrupulously avoid living together? In Rh 
Melanesia, there is a remarkable avoidance between a boy and ~ 
his sisters and mother, beginning when he is first clothed, and 
in the case of the sister, when she is first tattooed? He is also’ 
forbidden to go underneath the women’s bed-place,* just asa. 
Melanesian chief thinks it a degradation to go where women 
may be above his head. In Fiji, again, brothers and sisters 
may not converse, the boys’ sleeping-room is separated from 
that of the girls, and boys may not eat with a female* In 
New Caledonia, brothers and sisters after having reached years 
of maturity are no longer permitted to entertain any social’ 
intercourse with each other; they are prohibited from keeping. 
each other's company, even in the presence of a third person, 
and if they casually meet, they must instantly go out of the " 
way, or if that is impossible, the sister must throw herself on 
the und with her face downwards, Yet, if a misfortune ‘ 
should befall one of them, they assist each other to the best.of Se) 
their ability through the medium of a common  friend.* In 
Corean families, the children of both sexes are separated after 
reaching the age of eight or ten. Boys are taught that it is a 
disgrace to set foot in the female part of the house, girls that 
to be seen by males is a sin. The sons stay in the father's, the 
girls in the mother’s apartments? In Japan, young princes 
are prohibited from all intercourse with the opposite sex. 
=~ pont geri to the moral code of the same country, “parents” 
| —_‘ must teach their daughters to keep separate from the other sex. 
The old custom is:—man and woman shalt not sit on the same 
= mat, nor put their clothing in the same place, shall have 
» different bath-rooms, shall not give or take anything directly 
from hand to hand. On walking out, even in the case of 
) families, the men must keep separate from their female 
relatives."” In the Hervey Islands, the first-born son is 
» forbidden to kiss his sister; she may not cross his path when 
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* Powers, op. cit., 412. ," _* Godsington, ep. cit, 232) ‘2 
- * Td., 233. * Williams, op, cit., 1. 167; Coote, op. cit., 138. ' 
$8 ,Be Rochas, «La Nourelle Caledonie,” 230. 

‘Griffis, op. cit., ; é Me 
* Siebold, “ Manners and Customs of the Japanese,” 205. ~ 

* 1. Bind, “ Unbeaten Tracks in Japan,” i, 383. : ‘tee 
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the wind which has passed over her is likely to touch his most — 
» sacred person”: Amongst the Nairs of Malabar,a man honours ~ 
his eldest sister ; he may never stay in the same room with 
: Capes sisters, and his behaviour to them is most reserved.* 
“In the Nanbiri caste of Travancore, “ wotien are guarded with 
pu more than Moslem. jealousy ; even brothers and sisters are 
~ separated at an early age." In Tonga a chief pays the greatest — 
respect tw his eldest sister, and may never enter her house.* in; 4 
“Ceylon, a father is forbidden to see his daughter at all, after 
ake has arrived at puberty, so also in the case of mother and 
- son. Amongst the Todas, near relations of different sexes 
consider it a pollution, if even their garments should touch, 
> and a case is ‘mentioned of a girl expressing horror when 
handled by her father.© In the above examples, thus loosely 


i: put together, the chief point to be observed is that a taboo 
i and that it possesses the same distinguishing features 


A 


“as other prohibitions of intercourse between the sexes. In 
“none has the prohibition as yet developed an instinct, and so 
; far they are on the same plane. . 
' The separation of the young outside the family as a social 
‘rule follows as an extension of the principle. Among the [ro- 

> qnois, young men could have no intercourse with girls, noreven 
 gonversation.’. And amongst most North American tribes, the 
“chastity of girls is carefully guarded.* “The separation of the 
) immature youth of the two sexes is a feature strongly insi 

/ upon in the social practice of all the North-Western American 
tribes,” 

at Amongst the Northern Indian, girls are from the early age of 
‘eight or nine years prohibited by custom from joining in the 
most innocent amusements with children of the opposite sex. 
When sitting in their tents, or even when travelling, they are 
‘watched and guarded with such an unremitting attention, as 
| cannot be exceeded by the most rigid discipline of an English 
peerarding-school : Amongst the Omahas, a girl may not speak 
ot ‘@ man, except very near relations." In Madagascar, the tribes 
















~ 


‘of the forest and East Coast have a higher morality than the 


‘Hovas, girls being scrupulously kept from any intercourse with 
the male sex until marriage."* Amongst the Greenlanders, 


-) 2 W. W, Gill, “ Life in the Southern Isles,” 46, 47, 94. 
-_- ? Girard-Teulon, op. cit., 153. : 









> -# Mateer, “ Trarancore,” 144. ¢ Mariner, op. cit., ii, 166. 
a ~ * Girard-Teulon, op. cit., 108. * Harkness, “ Neilgherry Hills,” 72. 
| " F Waits-Gerland, op. cit., iii, 108. * id., iii, 
_-* W. H. Dall, “ Third Annual Report of the Bureau of E "Si. 
~ ® Hearne, “Journey,” 311. ‘ 
~ 4 J. Owen Dorsey, “ Third Report of the Bureau of Ethnology,” 270. 


_ 8 J. Sibree, “ Journ. Anthrop. Inst.,” ix, 43. 
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single persons of both sexes have rarely any connection; for — 
" instance, a maid would take it as an affront were a young fellow 
to offer her a pinch of snuff in company.’ Eusofzye women 
snsiee indecent to aa § te with pee — In Loango, a “y 

ou not to a girl except in mother’s presence.* ~ 
fees the hill Dyake the young men are carefully separated 2 
from the girla* In New South Wales unmarried youths and a 
sirls may not speak to each other.* In some Victorian tribes, 
the unmarried adults of both sexes are kept carefully apart from 
those of another tribe, namely, those whom it is lawful to — 
marry. Amongst the same people the seducer of an unmarried —_ 
girl is beaten to death, and the girl is punished and sometimes 
killed* In South Nias, both the seducer and the girl are put ~ 4 
to death.’ In the Tenimber Islands (Timurlaut) it is taboo for ~ 
a boy to touch a girl’s breast or hand, and for her to touch his 
hair." Amongst the Let-htas of Burma, boys and girls “when _ 
they may have occasion to pass each other, avert their gaze, so. 
that they may not see each other’s faces."? In Cambodia, the 
girls are carefully secluded, and the reserve which they show is 
remarkable. The stringency of custom prevents the intercourse 
of the young. Accordingly, the réle of village Don Juan is 
scarcely possible."” In Laos, the parents have nothing to say 
against juvenile amours, Yet there is a tariff of charges for 
every advance of the lover, the touch of the hand and arm, for 
instance, must be paid for in money." 

In conclusion it may be necessary to remark that the present 
paper is not intended to be more than a preliminary sketch, 
necessarily lacking in exactness of method, of a series of facts, 
which have hitherto been strangely neglected in investigations 
into the history of marriage. 


The Teeru of Ten Sioux Inpraxs. 


Addendum to Dr. Witeerrorce Ssurn’s paper published at 
p- 109 (1894). 
THE teeth of ancient civilisation as seen in skulls which had 
come under my notice, had not confirmed the belief that they 
resemble those of modern civilised life. For in Egyptian 
mummies and in skulls at the small museum in Pompeii, the 


* Cranz, op. cit., i, 145. ? Elphinstone, op. cif., i, 24) , 313. 
* Broyars “Pinkerton’s Voyeges and Trareln= xr, 8: Das soos 

‘ H, Law, “Sarawak,” 300, * B. Smyth, op. cit, ii, 318. 

|, Dawson, op. cit., ch. 7 Rosenberg, op. cit , 167. 


op. cit., 300. * Fytche, “ Burma,” i, 343, 
* Aymonier, “ Cochinchine francaire,” vi, ior, 1s, : 

"™ Aymonier, op. cit., ix, 109, 184, 
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teeth were like those of savages; that is, they were much worm 
~ and little decayed. How Roman methods of eating differed —— 
from modern customs in their relation to mastication is further 
~~ indicated by the following quotations. 
Professor William Ramsay tells us -—* Carving was performed 
with graceful aeaie by a person called Carptor Scissor, who 
had been ly edu by a professor of the art, . . . 
. “Spoons (Cochklearia ligule) are occasionally mentioned, but ~ 
ie ‘knives and forks for the use of the guests were altogether | 
~ unknown. Each one must therefore have helped himself and —— 
‘torn his food into morsels with his fingers (Ovid, A. A. IIL 756), ~ 
as isthe practice in the East at this day. Hence before the 
meal commenced, and probably at its termination also, slaves ~ 
went round with vessels of water for washing the hands,and ~ 
: ‘Deed (mantelia) for drying them (Virgil, G. IV. 376, Afn. ‘si 
The reference to Ovid given by Professor Ramsay, furnishes er: 
the following lines -— A 
‘Z * cibos digitis ; est quiddam gestus edendi : Y 
Ors nec aah Hy tots sarkcap see” 
A reference to Martial gives the lines :— 
“ Ponctur digitis tenendus ustis 
Vigra coliculus virens 
Algentem modo qui reliquit hortum : 
et (Epigrammata, V. 78.) 
_— On the other hand forks were not unknown. I mentioned 
f ” having seen some derived from Pompeii, whatever their purpose. 
_ And for the following more sme information, lam greatly = 
9 indebted to Dr. Russell Forbes of Rome. In reply to a letter of ‘ 
- inquiry, he writes (Dec., 1894) :—* Forks were a luxury Ishould =~ 
say, but used for serving generally. - . . Iknow many frescoes =| 
of i wile but not of any showing the use of forks, a 
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I find there are several kinds of forks in the Capitol museum, 
2 all in bronze ; two-pronged just like a modern pickle fork ; four- 
os,” pr like a dessert fork with the projections at end of 
gs 5 stem, just before coming to the prongs, as in modern forks; 
___ two-pronged like a pickle fork, ending in a sort of miniature 
spoon split; two-pronged with prongs the same length as 
2% stem ; three-pronged ending in miniature spoon. These are all “a 
6 inches long.” . 
Thus the general conclusion is that ancient Romans were | 
; _accustomed to eat in a manner which to us appears semi-bar- 
Parous, but which probably contributed to preservation of dental 
—  Boundness. s 
‘ “A Manual of Roman Antiquities," by Wm. Ramsay, M.A., Professor of 
Gri n, 13th Edit. “Arrangementoftbe — 5 
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Annual General Meeting, 


ANNUAL GENERAL MEETING. 
Taxvary 297TH, 1895. aie 
Prof. A. MAcaListER, F.R.S., President, in the Chair. 






. 


The Minutes of the last Meeting were read and signed. * 


The CHamMan declared the ballot open, and appointed — 
Scrutineers. a 


The Treasurer, Mr. A. L. Lewis, read the following Report :— 
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Treasurer's Repout For 1894. 


The income of the Institute for the year 1894 from subscrip- —_ 
tions, publications, and interest, was £627 18s. lld., being 4 
£9 12s. 1d. more than was received from the same sources im 
1893. Only three life subscriptions were received, as against ~ 
five in 1893, but the difference was more than made up by the 
sale of publications, which amounted to £116 8s. 4d, the ~~ 

amount received for publications in any year smc@ — 
1880. This does not include the sales of Anthropological ~ 
Notes and Queries, for which we are accountable to the British 

The expenditure for the year under ordinary heads was” 
£571 Os. 9d., being £80 3s. 6d. less than in 1893, and ~ 
£56 18s. 2d. less than the income from ordimary sources, _ 
so that, for the first time since 1887, I am able to sy je 
that the Institute has not exceeded its income. The saving ~~ 
has been effected in the rent, which is £15 less, in salaries, 
which are £118 less, and in stamps and parcels, which are £10 
less than they were last year. Of the amount thus saved £60 
more have been spent upon the Journal than in 1894, and 
about £3 more on some small items of expenditure. The 
' Fellows of the Institute have therefore already had a consider- 

- able advantage from the reduction of expenses in the shape of —~ 
an enlarged and improved Journal, and may expect to receive & 
still larger return for their subscriptions, now that we have @ 
_ _ surplus, which may be devoted to the Jowrnal or other ? 
» publications, or to the Library, unless indeed it should be — 
or erred to invest it with the view of still further increasing 
fi income of the Institute, : / Pe) 
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Treasurer's Report. 


"The fact that our capital was reduced last year by 

£127 10s. 2d., to assist in payi the £135 8 which the — 
~ Index cost, and the further fact the collection of skulls — 

has been sold for £110, which sum, as well as the surplus ~ 
~ income, is available either for investment or for re-productive 

expenditure, render it desirable that we sho consider » / 
. e manner in which the money in hand shall be ~ 


\ © The liabilities at the end of 1894 (other than our moral 
> liability to life members) were :-— | 
Re Rest f 2 ' . 
t for one quarter .. €s -- 3 15 
Journal (paid since) .. Oates 2 L0OF NE 
*)- _—- * Anthropological Notes and Queries” 25 10 10 
' Sundries, say .. on “ ae (tees See 
Total ** -* “* £175 0 0 
’ The assets at the same date were £600 Metropolitan Board 
~ of Works Stock (worth about £720), cash in hand and at the 
>” Bankers £197 4s. Balance due for skulls (received since) £10, 
some. unpaid subscriptions, and the library, furniture, and stock 
of publications, | 
LC A. L, Lewis, 


Treasurer. 
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‘The Secretary, Mr. Corupeer E. Pauk, read the following a 


 Reporr or rue Councit or THE ANTHROPOLOGICAL INSTITUTE 
Z- oF GREAT BRITAIN AND IRELAND FOR THE YEAR 1894. 


>” During the past year eight Ordinary Meetings have been 

- held in addition to the Annual Meeting. 

~~ Im the course of the year the following numbers of the 
Journal have been issued: Nos. 86, $7, 88, and 89. These 


contain 451 pages of letterpress, and are illustrated by 25 


>. Early in the year Mr. Bloxam ceased to be Assistarit Secretary, 
> and in his place Mr. G. A. Doubleday has been appointed to carry” 
~~ om the duties of Librarian and Assistant . Mr. Double- 
> day since his appointment has prepared a S. catalogue of 


books in the Library,and the large collection of pamphlets is in 
* eourse of examination. 
/ _ Twenty-one new Fellows have been elected during the year, 
~ ~ yiz., three honorary, and eighteen ordi Fellows; twenty- 
_ seven have retired, been struck off by the Council, or died, also 
ab ‘age Honorary Fellows. The number of Corresponding Fellows 
~~ is the same as on the last anniversary, viz., twenty-five. 
In the following table the present state of the Institute, with 
' _ respect to the number of Fellows, is compared with its condition 
) at the corresponding period of last year :— 





e3 The following are the names of the Fellows whose deaths 
have been reported during the year :— : 
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| Presidents Aidiress: 
Commaater . lL Cameron. Hem dil “ae 
















s. W. North. 
W. Pengelly. ‘ eS 
G. J. Romanes. * ae thre aed a 
Rev. R. S. Scott. 20 a 
General Sir C. Beauchamp Walker. ae 


The esas were asopeie and the PrResipeNt Aeliveres the a 
. following Address : — ae 


PRESIDENTIAL ADDRESS. 


Ir is with mingled feelings of pleasure and regret ‘that, T resign 
this evening the Presidency of the Institute. Iam happy to — 
vacate the chair in order that it may be occupied by one 90 
/ eminently qualified to fill it as is Mr. Brabrook, and the 
» regret which mingles with this pleasure is due to my conscious- 
> ness that during my term of office [ have been able to do so 

- little for the furtherance of the sciences in which we are all 
interested. 

You have done well in calling to the post of anbtie one wlio 
~ has, through so many years, proved himself to be a-tried and 
trusted friend tothe Institute; and one who has taken anactive 
>. part not only in its management, but also in the organisation ‘of ug 
Oe many schemes for anthropological enquiry in other directions. ry 

| rejoice to know that the Institute never was im a more | 
: flourishing condition than it is now, and there is eeery, ; 
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~ that aie our new chiet it is likely to do even better work | 
Reh: ~ than it has done in the past. 
- In the year that is now ended we have made certain sitar 
— in. the domestic: arrangements of the Institute which 
‘ have been of marked financial advantage ; we must not forget 
pe wi, “that these changes have added considerably to the work of a, 
our indefatigable Secretary and Treasurer, whose unremitting 
| 3 labours on behalf of the Institute are beyond all praise. ¢ 
“The past year has seen the usual kinds of change in the | 
- personality of our membership. We have lost by death from 
our ranks fifteen, among whom we have to deplore the losses ta : 
; a Professor Bogdanoff, whose anthropological researches among the a 
~~ raves of Russia have been important contributions to our Science, 7) 
> eaatn ag ‘Commander Cameron the distinguished African traveller, and a ce 
“of Sir H. A. Layard to whose explorations Orientalists are so 
~ deeply indebted. $< 
"Twelve have left our membership by resignation, and. on the i). 
» ._ other hand we have gained twenty-one new members. May I 
f be permitted to point out that the amount of this increase is 7 
ae by no means in proportion to the importance of the Institute or be 4 
Be “of the subjects which it is our aim to study. When we consider | a 
the wide-reaching importance of the myriad of practical prob- ~ " 
ay “lems with which we as anthropologists are concerned, and the 3 7 
Os useful ‘work which the Institute has done in the past, it is” 
; _ searcely conceivable that our membership of 362 should be 
Riel taken as representing the number of persons to whom these ig 
"ep ~imatters are interesting. I would press upon our members the 5 
v4 = desirability of more active efforts in recruiting our ranks, im i 
cz ‘8 order that more ample means may be at the disposal of our F 
sageaeed for the increase and further illustration of our publi- © 

























































3 The papers which have been brought before us during the past tae ey 
year have been varied and instructive and of a kind calculated a 
“hss: to prove attractive to a wide cirele of readers. They have dealt 
Wes with many topics nob merely of special value to the practical “= 
¥: esonniout but also of general interest, more 60 indeed tan 
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President's Address, — 


. Ss tien. the easé with anthropological memoirs Faded it i Sine th f 
16 “of the chief drawbacks in the cultivation of our subjects that~ he 
© they afford endless possibilities of work in minor matters Of, oe 
_ detail, the recounting of which is apt to prove wearisome even “ap 
_ to the most enthusiastic of listeners. I fear among the sinners” an | 
4 in this respect, we physical anthropologists have been the ia 

_ Worst, and that we have too often been guilty of slaying popular tee 
’ interest in our themes by unending measurements.. These may |) 
iz he—nay certainly are—evils, but in the present position of ; 
- physical anthropology, there is urgent need for the accumula- 
| tion and adequate discussion of facts in all departments of our 
~ work. I had occasion last year to enumerate a few of the — 
E crucial problems regarding: man which yet await solution, and 
| I fear that we are not yet any nearer to the satisfactory 
Be) elucidation of any of these. It is only by patient effort and © 
| collective investigation that we can hope to make decided and 
) marked progress. 
] One feature of the history of anthropology in this country 

q during the past year has been the adoption of the Bertillon 
_ _ system of anthropometry for the personal identification of 
criminals, by our national authorities who are concerned with 
the detection and repression of crime. This method, which 
.: has been found in other countries to be singularly successful, 
will, I have little doubt, prove to be of equal advantage in 
oe _ Great Britain, and under the supervision of one so expert in 
. © anthropometry as Dr. Garson is known to be, we have reason 

4 to anticipate that it will be accurately and satisfactorily 

Tae carried out. Already I understand that the superiority of the 
inexorable record obtained by systematic measurement over 
any mere recollective mode of personal recognition has been 
_ Yindicated, and I believe that the results of its more extended 
a application will be found to justify the action of the police’ 
= authorities. in adopting this system. 

__ The establishment of several acibiopnnaeeas laboratories in 
< Dy ditverent centres has increased our facilities for the collection 
; ot information respecting the local variation of human structure 
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: a <2 
“and faculties The material obtained in these institutions 1s oa 
a yunlly increasing in amount, and much yet remains two be ae 
one in the digestion and discussion of these statistics. We — © 
~ have now, in our Cambridge laboratory, the record of measure- 
ments of several thousands of individuals, which are of special 
value as they are remarkably homogeneous. This point has been x 
specially commented on by Dr. Venn, who has published in - 7 
* Nature” and in the “ Monist” his analysis of these observa- 


tions (see “ Monist ” for October, 1893, p. 5). 
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Hitherto purely anthropological details have not been 


HM 
Be 
ist at some of these laboratories. It is our intention im 
_ Cambridge to make a vigorous effort in this direction. 
\ ¥ ‘Some cognate subjects have been under consideration by a 
~ Committee of the Royal Society, and I hope that this body 
may turn its attention to variations in human structure. The 


"wonderful polymorphism which man exhibits in so many 
© details of his organisation marks out the human race as the 


dest of all subjects in which to study the general question of 
“variation and its causation. Hitherto the prevalent currents of 
cl ‘opinion among anthropologists have been Lamarckian in their 
: tendency. ‘Jt is a commonplace of observation that the 
© growth of the individual is influenced by his environment, and 
“that each person shows characters which have been directly 
; acquired in the course of growth. I had occasion some time 

"ago to direct, your attention to observations of singular interest 
which had. been made by Professor Havelock Charles of 
~ Calcutta upon: the articular surfaces of the bones of the lower 
~ extremity correlated with the squatting habits of the working 


=, = 


Be ctasscs in India, and I am able by the courtesy of Professor 













Charles to exhibit specimens of the ankle bones with their © 
~ articular facets modified by the habitual assumption of the 


=| & owing to the importance which Mr. Herbert Spencer has 
, attached to them in his controversy with Professor Weismann. 
~~ Professor Charles hail found that not only were the facets of the 
adult astragalus modified by the excessive bending of the ankle, 


 #bito” posture. These researches have become widely known — = 
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“but that similar modifications existed in. 

) Astragalus of the infant, and even in those 

- babe. The conclusiveness of the reaso - thes 

> ©. specimens is however shaken by more extended researches, for 

| ~ in the examples which I have placed before you of the astragali 
| f British infants at birth the same characteristics are present, — 
} and the flexion facets are as well marked as in the Indian child. 

It is.also the case that the flexion facets ; 

_ in this country is not so rare as has 
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is an acquired character. As far as these are concemed the 
question of hereditary transmission is left precisely as it was 
before. 4 k sete hu 3 We 
In one sense the difference between a modified Lamarckianism 
and Weismannism is rather one concerning the mechanisin of — 
variation rather than of its actual history, Nutrition depend 
ing on environing conditions affects the whole organism, and the 
germ cells have to grow as well a8 their solatic companions, 
In our utter ignorance, as great to-day as it was in the days 
of Koheleth, of the inner forces which work within the 
microscopic and apparently homogeneous primitive germ, and 
lead to the elaboration by successive differentiations of the full- 
eTown adult, it is idle to speculate as to what may and what may 
)  _notaffectthat growth; but just as the homceopathic heresy with its 
_ infinitesimals has played an important part in discrediting the 
| crude polypharmacy and “tiger drenches” with which the poor 
> » buman body was physicked in past ages, so Weismann has done 
©) wgreat work in exposing the fallacies of the equally crude and 
= Superficial notion of some of the earlier evolutionists. 
| The problem of variation with which the anthropologist is - 
> confronted is a very definite one. He recognises definitely 
© distinctive race characters in the several families of the human .~ 
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in the adult workman” — 
been supposed. It is’ 
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‘probable therefore that these specimens illustrate the alternative — 
hypothesis which Professor Charles put forward, namely, that 3) 
» the infantile astragalus possesses originally these flexion facets, 
| but that they have become lost in the course of growth in the —~ 
) ‘majority of western adults, in whom the restriction of the facets 
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uC gce, and for their existence he has to account. The characters 
2 in some instances undoubtedly correlated with environing” 4 
Pebaditions, but all the evidence which is available shows that. aa + 
~ those ‘variations which can be traced in individuals to the. pete a 
RY spe ridically acting external forces do not immediately affect 
a . offspring of such modified units of the race. It is to a - 
” - continuous operation of such influences .as affect the local growth — 
"and nutrition of the organisms of many successive generations — 
that, we are to look for the perpetuation of incepted variation. ~ 
‘ We can expect these forces to be efficient causes only when 
<a they are ‘such and so applied as to influence the. entire J 
‘organism: throughout all its elements somatic and germinal, — 
fo this be so it follows that we have to look far back in the ~~ 
“history of humanity for the beginnings of those more ~ 
Se titinctive characters whereby one race is differentiated from 
: ~ another, and to distrust the deductions from what we may call 
” the experimental method of inducing variation. 
ne me _ Environing z forces may thus accentuate and perpetuate varia- 
tions when they arise, but we have yet to find the vere cause 
oa ‘their origination. The record of variation presents us with 
fain phenomena which indicate that the operation of external —~ 
forces does not indifferently affect the organism in all directions. —~ 
Te laborious researches of ‘Bateson show that the several parts ; 
of the living being do not vary equally in all directions but that 7 
= ae reason variation is discontinuous, and takes place only, i: 
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i definite directions. Being ignorant 0 of the ultimate mechanism 


rt 1 omena, his they are suggestive of eh oneeeticin of same 
. unknown internal: molecular forces eropen tag with the 


ue into ie region ws hypothesis where we tive as a but little to (i ‘t ae c 


+ te. ae 


e Us. 
} te. _ This i ignorance of the aetiology of race-characters hampers us_ it: 
‘eonsiderably to all discussions as to their taxonomic value, and — a . 
re in. the formation of a ogee plasstfication of races. 
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ee “alow sepbialie index while those of others have a me higher” % 


index, but we have still to learn not only the eansation of this _ I 
5. ~ marked difference but also the conditions which are correlated to~ = 
= it. We know that this is not a simple character, all forms 
of dolichocephalism are not of the same order, and the i 
) brachycephalism of the Andamanese is different in kind from 
aa that of the Breton or the Auvergnat That some of the long- Ee: 
| headed races are frontally dolichocephalie while others are . 
| occipitally elongated, was noticed as long ago as the days of - 
’ Retzius, but we have not yet grasped the essential nature of the ~~ 
_ distinction in a form which can be tabulated. Skull shape is 
certainly not the result of one factor but of many, although we 
> are still unable to analyse with certainty the relative influences 
»  “f these, and must still laboriously accumulate material in 
| the hope of being able some time or other to discriminate the 
| etiects of the several concurring conditions, 
 _—s The data which the dry crania yield do not sit wial Gn % 
> information necessary to guide us in this research, we must take 
/ into account the soft parts within and around the bones if we | 
are ever to obtain satisfactory results. The skull is moulded _ 
" _ upon the contained brain and sometimes, as in the condition of — 
scaphocephalism, may react on its contents, but we eannot with — 
"sour present knowledge adopt the thesis of the late Dr. Thurnam 
© that dolichocephalism as a race character is to any large extent 
“ie dependent on premature closure of the median cranial: sutures. 
= We await the results of more extended observations in cranio- 
) > cerebral topography before we can reach any final conclusions. 
Nee As far, however, as this method has been pursued it has taught 
> ‘us that the relative development of different parts of the 
> cerebral mass affects skull shape more than any other 
> condition. 
>) ___ There is one part of the skull which shows a lower. degree of 
© variability than any other; this is the basicranial axis, whose 
ength differs little in skulls of the most divergent shapes, As 
the region in which this line is measured corresponds to the 
» Position of the brain which contains the great reflex centres, the 
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Boos ld tho Wt parts which are the least variable in size of = 


all the elements of the brain, this is not surprising, and this fact 


ay gives ‘additional importance to the method recommended bye 
Sir W. Flower, of using the length of this line as a unit with ~ 2 
"which the other ctanial measurements may with advantage be 7 
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: ; ne The portion of the cranial vault which shows the lowest — 


Degree of variation is the area corresponding to the great centres 
= a of skilled voluntary motion. It is by no means easy to make 7 
any single measurement whereby we may estimate the size of © 
~ this region, but it may be approximately ascertained by deter- 3 
Pe catng tie length of an are taken in the plane of the central ~ 
ey: fissure. Tf a line be drawn from the anterior edge of the trans-— 
Ps “verse ‘root of the zygomatic arch to the highest point of the 4 
| ape region which is generally 5 cm. behind the bregma, — 
~~ it will be found to correspond to the line of the posterior central ~ 7. 
‘a “convolution along the hinder edge of the fissure of Rolando. The 7 
<4 _ aro measured: on this line across the top of the head, will give a Be 
ac “fair approximation to the size of this region of the cerebrum. A 
rey "corresponding are from the same starting point below measured — 
| ong vertically across the top of the skull in a plane at right sapiens By 
ae ~ tothe optic axis will, in like manner, give an approximate measure ~ ‘ * 
on _ of the hinder part of the frontal lobe. In most of the European — 
a “brachycephali which I have had the opportunity of examining A 
Stas ‘there is a proportionally large development of the area of the — 3 
x mY. us frontal lobes in this position, and the increase in size of this - ‘ 
+, region m must necessarily draw slightly forward the upper end of ie “Se 
ie = the: central lobe, altering by some degrees the angle of the upper — % 
os) + extrem extremity of the Rolandic fissure. Coincidently with this changoms : 
SS: the portion of the cerebral mass behind the central fissure is also 
bar drawn forwards, thus altering the contour of the hemisphere, so ; 
: Bk. that its median line drops suddenly and more vertically te a 7 
oR hinder pole of the hemisphere, giving to the region between the ia 
ze. i; ‘y obelion and the i inion the straight flat character which is distine- 


e rhe 


e he “17 use the name central lobe for the motor areas in the manner which i ie 
ehchgmgiate in my “ Handbook of Human Anatomy.” ar 
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‘tive-of most of the brachycephalic races. I have not as. se s 
_ been able to make as many observations on brain and bone) 2 
rE along these lines as I had hoped to do, and Feannot as yet pros ~§ 
aS “nounce definitely as to the exact correlation between increased _ 
;. growth and complexity in the hinder region of the onta 
© convolutions and specific degrees of brachycephalism. I. have: - AS 
‘seen enough, however, to lead me to believe that this is ae : 
». important factor in determining cranial form, and I am am 
~~ convinced that it is in such directions as this, that observations | 
_- and measurements must be made if craniometry is ever to beof ioe 
) specific value. Bee 4 
. Such an increase of the hinder part of the frontal lobes is. 
_ usually accompanied by an enlargement of the areas which are wa 
> connected with skilled movements of the hand and face, and int evi 
> consequence the portion of the parietal bone along the squamons | . 
suture is thrown outwards and the width above the ears ing c 
increased. A side light is thus thrown upon the correlation’ s +s 
_ between enlargement of the frontal lobes and these'areas of the 
| central lobes in brachycephalism by the corresponding liability ey . 
» to persistence in the medio-frontal suture. This line of junotion. 
_ of the halves of the frontal bone becomes obliterated by 
synostosis in the average infant within the first year, long: 
) before the brain has attained its full growth. Persistence ofthe 
| ~ suture is rare in those races in which the frontal lobes are aus 
and narrow. Thus it occurs in 05 per cent. of Australians and — 
a in 1°5 per cent. of Negro crania. In European dolichocephalithe — 
~ frequency rises to 6 per cent., in European mesaticephali to Oy. 
BS ‘per cent. and in European brachycephali to’ 10 per cent, - We 
may infer, therefore, that whatever causes have produced ‘the 
_ brachycephalism have also been factors in causing metopism, “¢ 
ep sometimes however this suture closes early in brachycephalic - 
» skulls, and we then find a compensatory dilatation behind the — 
> coronal suture of the same ordér as that which we notice in 4 
a eres felt the Ho and in another direction. in seaphocen' + | 
" Bhalic crania. A 
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ions of the brain, the race 80 affected will tend to become — 
: Peach ‘As a rule brachycephalic crania — 
' are.the largest in Sse but there are notable exceptions such — 
as the Andamanese and some of the Bush races. It is obvious — 
m radial measurements, however, that the shortheadedness of: 
“the Mincopi and that of the Finn or North German are not of — 
‘the same order. At the same time the difference between the _ 
aaa and the broadheads is not a mere difference of size, - 
eer are dolichocephali which are as capacious a8 any bela BY 
ephali. 
; zi Si “Extended experience in craniometry has led to certain negative 
© results which are worth recording. One of these is the small 
value of the ordinary maximal method of determining cranial 
i Beat The “greatest length” of the Frankfort agreement is 7 
+ open to all the objections which Sir William Flower has so a 
. ‘coge ntly urged. If, as I believe, the important factor to be 
-~ determined by measuring the brain case is the size of the hemi- — 
ri ‘sphere i in whole or in part, the impossibility of discounting the ‘a 
. “displacement ‘of the glabella, due to the presence of the frontal = * 
Sinus renders this measurement fallacious; and although the 
ans oj Hh on is a little above the anterior pole of the cerebrumyet itis — 
ne earer to the required spot than any other accessible point. — 
Se ce The difficulty of finding the ophryon as.a constant spot has been :: 3 
rather over-estimated, and the ophryo-occipital line running as 
. ‘it}does along the greater axis of the cerebral mass gives a far _ 
aes ‘more important index measurement than does the glabello- 


Fy 


~—” 


en cipital. In my catalogue of the crania in the Cambridge — 
museum I have determined to give the two length-breadth | 

¢ es; the glabello-occipital out of deference to the Frank- 
ics agreement, and the ophryo-oceipital as the index which is 
is value for philosophical enquiry, The metopio-oceipital 
| measurement corresponds to no definite theoretic cerebral” 
Sa * measurement, and is of little value. For the same reason the 
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. Dias srial measurement is worthless, and, so is the breadth — 
~ . measu ement of the foramen maguum, I hope to extend ail 
aad) 1% pet. : 
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Ae “further this list of valueless measurements and thus to a plit 
= the process of craniometry. 
Enlargement of the anterior portion of the. ae mass gi | 
rise to important gravitation changes affecting the base of the — Rs 
_ skull. With brachycephaly there is frequently associated = ; 
degree of platybasia whereas with dolichocephaly one often | 
finds the opposite condition of convex base with prominent — a re 
exserted condyles. To this peace we may be the ai 
eyrtobasic., 
2 a To turn for a few moments to the caidusdceatate of anotiee’ 
' important factor in the determination of skull shape, namely 
" __the development of the teeth, I have elsewhere had océasi 
. to refer to the concomitant enlargement of the facial bones an ' 











- frontal sinuses, which are associated with macrodontism, but 
this is only one of the relations subsisting between growth of a7 
> the teeth and cranial development. An interesting series” 0 
» observations has been published lately by Dr. Dietlein of pd 
_ which show, (1) that in the children of the better fed and more 4 
comfortable classes the teeth of the second dentition are cut 
appreciably earlier than in those of the poorer and more defi eo 
tively nourished classes; (2 ) that there are fewer cases 6f >, 
reduction in the satel of incisors in country-bred childn 
than in those that are city-reared. Associated with this - 
observation it is to be observed that there is in the tov vr Te) 
> ___ populations of Switzerland a larger proportion of the long= ime 
headed and long-faced type than is met with in the people of We 
, the country parts adjacent to Basel and Freiburg, who are 
> * predominantly broad-headed and shorter faced. If equally if 
> careful observations could be made in other places and along: al 


the same lines most valuable results might be attained 
Dietlein’s observations were made on 7,500 individuals, and his ~ 

; "record is a model of clearness and precision. It is prob bl ina 
» that a more comprehensive series of statistics, drawn from a | 


wider field would demonstrate that the development in spac § 
_ and time of the two dentitions is the most important of the | 
| i factors concerned in moulding ¢ the contour of the facial ee cig 
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: Tee seing forth af aiitheGpblacvenh ‘statistics of this kind i 
is important that the method of seriation should be adopted. - 
Tt @ absolute numbers must be given that the reader may judge — si 
i ns to the sulficiency of the observations as the basis of es es 
ae but averages and percentages are apt to be mis-— 
= Heating. For example, I find that out of 153 Egyptian skulls — 
taken at random out of our large collection at Cambridge | = 
“te average cephalic index is 755, so that they naturally fall 
above the lowest limit of the mesaticephalic class, but = 
aren they are set out in series we find that of the entire 
umber there i is only one which presents an index of 755. The — 
— range is from 655 to 866:—nineteen are under 720; twenty- ~~ 
ay are between 720 and 740 ; thirty-five between 740 and 760; 7 
thirty-two between 760 and 780; twenty-five between T80 and — 
800; and seventeen above 800. If we group these crania by —~ 
“their indexes certain other correlated characters show them- 7 
selves go that even had we no other ground to go upon we have 
herein evidence of the existence of a mixture of races in 
"Ancient Egypt. In the three great series which we have in our 
* Cambridge Museum there are two distinct types and many = 
ir remediate. forees. One of these was probably of Western | 
» origin, the other was probably North African. = 
ry ving the subject of craniometry and turning to another 
~ branch ‘of somatic development, the discovery by Professor 
. Kolimann of the remains of a race of prehistoric pigmies in 
itzen and is one of the events of the past year. In the 
ly published edition of Tyson's classical work my friend 
scor Windle of Birmingham has given a valuable digest of > 
ee terature of the subject brought down to the present date, ee, 
ag ves of tribes of diminutive stature have now been foundin 7 
> al ost all the great divisions of the globe, and when we 
re member what a very amall percentage of the skeletons of the 
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former inhabitants of the globe remain for our study it is pro-_ 
le that such races were more widely distributed than was — 
SE epeserly believed. The tendency in the struggle for life has 
‘ ~ been towards unification and this has been ei of late: a 

VOL. XXIV. | ae 
Pi i oe : ‘ 






we, ea 
2 on, 


~ 
aha i 






ST condition of supremacy in intertribal ieartied the pigmies 
: Erchably borne down when they came into. collision: with 
BS larger neighbours, becoming either exterminated or ams 3 
ay : Superior skill however may save the smaller race from 
ai ‘tion; the poisoned arrows of the Battua and Wambutti 
> doubtless contributed to their preservation, and in the ; great 
> at present in progress the effects of the superior — -organisatic m . : 
= and equipment of the smaller race has given een Leena ose nts; 
| advantage in the struggle. aie 
To the student of folk-lore these discoveries: of the ‘tageae 
© existence of pigmy races are interesting, and those ‘writers who ee 
>> have dealt with the witle-spread legends of fairies, little peopl a 
dasine sithe, leprechauns and other mythical races of 
kind have sought for the origins of these folk-tales in the I 
forgotten traditional memories of race-conflicts with my 
tribes. Lately Mr. MacRitchie has treated this subject i in 
interesting and exhaustive manner and has made out ag 
ae case for the pigmy origin of these legendary tales. 
caution i is required. in the analysis of ‘these stories. for 
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.. at iiast a “possible nytt of their origin. It is | rT 
© that we have a far larger amount of — pets of 
7 existence: ad wart races than. of these ue excessive ti 









2 ae traces. In the folk-lore tales, the giants are gene 
4 ~~ isolated individuals, and are men marked — out Sora 
fellows by their greater stature. Mr, Risley has told us_ 

-’ among the Himalayan tribes and those of the ‘Hindu Kash 
a. chiefs are heavier, larger men than the av ribesmen, se 
; — 88 was Saul among the Israelites for their physical super or 
. While. teferring to folk-lore it. may be worth i indie: 
z Pthat: we have a certain amount of material for anthy 
Given whoo, has nob as hag teen systema 
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; eI a. The Irish manuscripts written: bases i 
re. Oth and the 14th centuries contain scraps of ancient = 
Peltic ¢ tradition which must be, from the archaisms of the 
Ma va 2 in which they are related, of much greater otiigy 

the date of their transeription. Tn these there are min yy P 
ee of ‘personal description which it would be an interesting _ 
task to collect and compare and from which something night * 

ay earned, and‘as the Royal Irish Academy has published in — 
wil ‘the principal codices of these MSS, they are avail-— 
6G. the use. of the Celtic scholar anywhere. I 
=A}  eleremaa of these may be of interest: for instancein the 
ok of Leinster written about 1150 ap. ,there is in a tale entitled ce 
css Cath Mhucrama" a curious story of one Pacha muil- 
tah au (broad-head) son of Eoghan, son of Olioll Olom, born 
os his. mother sat upon a stone in the ford of Nemthenn eS 
pee river Suir, Of him it is said ro lcthai didix conn inna 
mu forsin chlvich conid de ro béi Fiacha Muillethain fair. 
The » child's head was flattened on a stone, hence, he was a 
d Fiacha ‘Muillethan.” There i is, however, another ka 3 


oes ; 
oe ae Taablia: breac, another MS. dating from about 1400 
“40, }; there i is a short story called Eehtra mac n Echach giving ‘j : 

actor nt of the birth af a famous Trish King Niall of coe .- 


x ay sare referred to as being a swarthy x race but this is oe ep 
ained. hb the days: of =. Bese of these: bes . 


s times to which the tioatnie refer the ania with wh 
the Trish came in contact were the Silurian Pats wh 
eit lore 7 monte had been noted by Tacitus. 
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aes zi .. with whom the Milesian Trish 
= ~ contact, there are also seraps of personal description. © q 
3 in the British Museum (Additional 34. 119) there is an ac 
of the pursuit of the Gilla deacair, who was one of the Foma 
race fir ghrénda agus in dwil diablaide dodelba agus @ 
 modarda misciamach,“ a savage strong and fiendishly: ugly and == 
_ Wshaped,” stronger than the Feinne, and it is said of him t at 
_ he came from a country three days’ journey from Ireland, i ad 
again in the adventures of Tadhg mae Cein related in the Book = 
of Lismore, the beautiful Chlidna, daughter of Genainn, son vt | a 
Triuin of the tuatha de Danaan race, is described as cheinnjio an . 
~ “fair haired” as became her Teutonic ancestry, == | a; ap | 
In this connection it is interesting to note that the beanti 23 0 pie 
<< Milesian race are usually described as ing C 
the legend of Aedh Slaine the hair which grew miraculously on ~ 
the bald head of his favourite queen Mairenn of the bald ad 
7 is described in the Leabhar na h'Uidhre as folt flescach for 
> “flaxen, wavy, golden hued”: in the legendary Ossianic epi 
_ of the Western Highlands Cuchullin is described as an go ar 
__ sitileach trenn «the blue-eyed hero,” and in Cormacan’s 3 ee as 
a a in the Leabhar Gabhala, Muircheartach S0nL of Niall is ec all 
' “mbhongbhuidhe ” or yellow- 3 _ 
= Tn some of these stories dwarfish peoples play a consid 
part, thus in the tale in the Egerton MS. 1782 the i 
» Fergus mac Leide King of Ulidia was brought about by 
| Leprechauns one of whom, Iubhdan, is deseribed as folte ett a 
“Te ‘cinlubh fair ocus bea giliter ocus wen twinne a chnes badeti cinge a ize , 
a corcran calle a dha gruaid fwilt chasa Shionnnbuidhe bata te 
_ theaith Ivehra wile aché cisium amain ocus 18 -wimesin aden 
| fir dubk vis“ hair black and curly and skin whiter than ¢ 
sea foam, and cheeks redder than the rowan beat 


i In the same p 
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_ except is. the Luchra people had curly hair iearer ‘wat of 
eee ee es a ae 
) sources must not be neglected, as frots thet we gl 
r collateral gleams of light on the obscure problenhs aia 
tl st history of the peoples of our Islands. Many of these — 
per 7 reveal the social conditions which pievailed in our 
Gsland Petre the advent of Christianity far more e 
= than ‘any ‘other portion of our early British literature and their 
23 in this respect are of the highest anthropological impor- 
ot ance; for we, as students of humanity in al its aspects, are not 
ta aly concerned with the physical aspects and characters of man- 
d but even more so with the ethical and psychological history 
of ae race. In the case of our own population, the thoughts, — 


- 


gang manners and customs of our forefathers have been 
2 Bs inth aential in moulding our race into its present conditions and — 
» the “js yet much work to be done in submitting these to 
cs alysis and in gothering sia eubciiha Gotaik sad weet SI 
es Gente methods, the seattred fragients of these archaic con-_ | ¥ 
= ved ; which are embedded in language, traditions and 
4) To ‘0 carry out such researches successfully the investigators 4 
iy al ; be trained, and it is therefore with better hopes for the 
“future that we note the awakening of interest in this subject in 
yur Universities We bave had in Cambridge both theoretical ~ 
d practical teaching in anthropology carried’ on for several 
5, and it is now firmly established as an integral part of the 
course of study and examination in the Natural Science Tincdla 
& ice to hear that anthropology is likely to be placed on an 
ee eee footing in the examination system at Oxford, 
anc 1 let as hope that when there is established in this great” 
ir netropolis a teaching university worthy of the greatest city in’ ~ ., 
in @ world, there may be in it a well equipped school for anthro 
_ pole Batts study. 
> Some of us had hopes that when the Imperial and Colca / 
nxt Ins ti itute was founded there would be found in it a place fora — 
tg pre ope Bary. organised anthropological department, but in this we | : 
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; a died and tongues as in all the obi ee 
© there is no Traperial Department whose function” boul 
© collect and classify the facts of the physical, 
© cthical histories of our fellow-subjects. The - 
ae \ English-speaking. power in the Western World’ hs 7 
oP bright example of what might be done in this direct 
© these days of progress it may not yet be too Tate t ke Lope 
the mother may learn from her daughter. There ‘is: one 
. sign of progress, in the great work, which, by the aida 
_ Indian Government, Mr. Risley has done in Bengal, | 
- Even on the lines of the most matter-of-fact uti it 
_ there would be much to be gained by: the systematic 
lation of such knowledge, and if the. Anthropological Ls 
could rouse in the minds of our governors, the sovereign people Reg 
such an interest in these subjects as would lead m the fo fo nt te: 
| tion of a Government Department for an Ethnol iC 
of the British Empire, it would be a goal Sait: of our 
a ambition. ” ‘ 4" 


It was moved, seconded, and ‘inshimonsly rela 


* That the thanks of the Meeting be given to the I 
for his address, and that it be pinta in vege i 
of the Institute.” abe 


3 . The: SERUTINEERS gave in their Report, cat z 

| “4 ese were declared to be os elected colt Of 
) Council for the year 1995, : 

a 3 ney W. Brabrook, Esq., FSA. les ae 


Bel) & Vice-Presidents:—J. -G, Garson, Esq, er R Bld 
>) Martin, Esq, M.P. ; Sir Hugh Low. G.C.MLG, a 


| Be Wf _ Hon. Seeretary—Cuthbert E, Peek, Esq., MA, FSA. 
a Ho. "ifs agua L. Lewis, idee FCA. hi 





| ‘Esq; J IF Collingwood, S, Fes: ) S 
| Evans, Esq., McA, FSA.;. Prof, 
a ', T. V. Ho ines, Faq, F.G5:% BR. B. Holt, 
. délay, Esq., M.A; J. Edge-Partington, Esq.; F. G. E. 
“Bsq., FSA; RH. Py e, Esq.; C, H. Read, Esq., FSAl0 
Rudler, Feq., F.GS.; ne Seebohm, Esq., F.Z.S.; Oldfield” 
Esq, (EAS; Prof, Arthur Thomson, MA; Coutts. 


Esq., FGS.; ‘M J. Walhouse, Esq. tS Be ‘& 


ice ft oer : 

L vote of ‘thanks to the retiring President, the retiring Vite! 

; nt, the retiring Councillors, the Secretary, the Treasurer, 7 
uditers and the Scrutineers, was moved, seconded, anil” 5 
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Pptisences uxp Mvuscuets mt Lepex pee -Vorxer Leones nae 
ig unp Oceasiess: Btn Berraac zur Erusocoxcuoroare.”” J-D. 
; E. Scuuxtrz. Leiden, E. J. Brill, 1894. On 


ie: 
; In this small book of 43 pp. Mr. Sek iene 
_ results of an immense amonnt of labour which hss been spr : 
_ over many years. Before publication Mr. Schmeltz co . Z 
it to the Meeting of the British Association at Oxford in 1894 — , 
‘- Erne ‘sampled cheieste of an introductory section, a systematic 
| review of the shells employed and the manuer of thelr ion 
among the Indonesian and Oceanic peoples, and of a table of the 
» geographical distribution of the apphcations of shells in Indonesia 2 
and Oceana. a4 
In his general remarks Mr. Schmeltz points out shad svecslllt 5 
shells have a symbolic significance, as Von Martens has already 
i ccsortes povan out, eemaly eee hians, Tritowium lampas | and 
la ovum in many cases is associated with — 
snes ck teteoues and amulets, etc.; a girdle from 
_ Borneo from which depend Ovula shells and tigers” tecth is said 
by Aernont to protect the wearer from wounds in fighting and 
_ from bad tuck. In one case we find in West Borneo a land snail 
© (Nanina Brooke’) as an appendage to an amulet-basket in which 
F _ was kept a piece of a d's umbilical cord, through which, 
according to the ideas of the Dyaks, the soul took its way into 
‘ ae: the body. They believe that the soul is not inseparably associated 
_ with the body, ut can remove itself an relubeint fe0ae ih ts they 
_ say that it is kept in the basket duri e child's sleep, ater 
that a portion of the navel-cord is there, should 
>) it will take refuge in the shell. When the cid is bathed fu He 
San iirc testes Sear ok it, in bad_ weather it is shaken in - 
te ‘iki nr te Ss" NOE he he her 
\ which might harm the 
A | __In the systematic portion Mr. Schmeltz refers to 160 species of 
_ Mollusca, mentioning the use to which each is in Lar the district. 
a where it is employed, and the reference to it or the Museum where 
he has seen it. petal rr ipeSbrae Mee 
. _ margaritifera there are about 150 references, 
os _ An the distributional table 46 columns of localities : 
"and the spplications of the shells, of Shoe ae At ae = re. 
: 2 enu are grouped under twelve headings. 4s 
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: 2 lai Mersllina ‘and Mess Books. 


e foregoing account it will be Seiden that this labario 
is of considerable value to ethnographers. As itis thi 
at, omissions will doubtless be found, but Mr. Schmeltz 
his best to render it as complete as possible, and he 
res on r gratitade. “s 
FOI ald be extremely helpful to collectors and students if. some. ea" 
f the. phical moseums were to make a collection ee 
all the shells which are utilised by man in order that those po nied a 
‘ rreadily identified. Mr, Schmeliz's work now renders this 
acoompiishment. —A.C. H. = 3 
: y & 
Social History of the Races of Mankind. Fourth division: i 
 Dravide-t iranians, Turco-Tatar-Toranians, Ugro-Turanians. By 
° peng rE London: Kegan Paul, Trench, Tribner and Co... 
 Timited, 1891. Svo. pp. x, 640. This bulky volume ¢ontains a — Bese 


ores nt mass of ethnological information, extracted from numerous ‘a 
works of travel and research of very various merit. The reterences_ 


qmade to the different authorities will ennble the reader to ae 
for himself the reliability of respective sections and, on the wh 
he will encounter much that is important and useful. “The 
method is fairly systematic and lends itself to ready 
reference 1s is somewhat remarkable as what purports to be 
AS a digest or a réanmé often comes perilously near to being 8 literal = 


; ee Under DravidoTuranians we find included Apemeeke Kooohing 
- ‘Bodo-Kacharis, Khassins, Kolarians, Garos, Oraons, Pabarias, — 
nds, Bheels, Neilgherries, fe ay Kanarese, South Dravi- iM 
dians, Tamuls, Telingas and Tam a (of Ce sylon) —the spelling — 
these and other names is that employed by Featherman. | 
‘Under Turco-Tatar-Turanians, there occur notices of Ni er 
} SR atars, Crim-Tatars, Minusinsk-Tatars, Bashkirs, Joey 7 
1-4 tera ks, Toorkies, Toorkomans, Tatar Toorkies, and — 3 ; 
; =i oli, ‘Under Ugro-Turanians are comprised the Finns, Lapps, 
oe tee a Capea oy cthdnead Votinks, von Gen 
= _ Mord wing, oguls, Ostynks, Samoyedes, and ¥ nn-— 
, — nh eee ois Semcyete pended to 635 pages of 
text d is obvionaly insufficient, stthouph the numerous references 
9 original authorities at the end of each section. form a useful * 
Se) fénte re and will materially assist the reader. 24 
| —- Unfortunately, however, from some cause not immeiatly 
4! | obvious there occurs in these references a number of minor ¢ ore 
~ which necessarily vitiate and impair a work of this character, and 
, | nd io rae npn, hich se ly fair to 044 3 persealael ty 
¥ >. the text will pro bly allay. For example, Mr. Spottiswooda's, a: 
 “Tarantasse Caney through Eastern Rassia’’ is variously” i 
"referred to as Taranhasste (p. 236), “ Tarabasse” (p. 544), a at 
% Te (on 8, rf shy 564), and the author's name spelt aa . 
Similarly, Dr. Lanadell's name appears am 
> Ce owt) With the German language certain Hiberts = 
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Tate taken (c.g. “iiberdiv,” p. 552), and infelicitiea like 
~ followin ~The bridegroom always avoided to meet his father ~ 
)) in-law” (p. 217) are not uncommon, The geographical ands 
ethnographical nomenclature might be greatly improved, and we. — 
S) May take this opportunity of urging upon pablishers the ran~ va 
age and propriety of adopting some definite system—that Ind 





tage ect 
_- down by the Royal Geographical Society, for example—for if the 
/ leading publishers of geographical and anthropological oR $Y ere ce 
5, © to follow this system, the present idiosyncrasies of a : ae 

© scarcely achieve publication—A.M. © rh 
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> “Louisiana Folk Tales.” Ih French dialect and English ee. 
= translation. Collected by Aleée Fortier. Vol. ji of the “ Memoirs . 


» of the American Folk-lore Society.” (D. Natt.) 1895. - 8vo.. ‘pp. 
| 222. The author states: “In Louimana we have ‘three kind 2 
_ tales; the animal tales, of which some are, without doubt, of — 
) African origin ; fairy tales or mirchen, probably from India; and +” 
~~ tales aud songs, real caudevilles, where the song is more important © 
> than the plot.” The dinlect is carefully reproduced. PFS mS A 
_ _ “The Origins of Invention.” A study of industry among” 
>. primitive ei er By Otis T. Mason. (W. Scott.) ~ 8vo.. mS es 
be pp. +13. The author states :—“ In this volume I desire to trace {7 ~ 
© some of our modern industries to ‘their ori ins, and to show how © 7 
». the genius of man, working upon and influenced by the cos. 
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| ‘and the forces of nature, learned ‘its first lessons in the artof ~ 
\ inventing - — . The term *‘ invention’, is. here used ia its 9° > 

plain logical sense of finding ont originally how to perform any) 


oo Lae 
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> Specific action. by some new implement, or imp ne! » OF Subs > by 
stance or’. - Fundamentally it iss in some one or 5 







=) allof these.” The tities of the chapters are—Tools and mechanioal = 
> devices ; Invention and use of fire; Stone working; The potter's” 
» art; Primitive uses of plants; The textile industry ; War on the’ 
} animal kingdom: Capture and domestication of animals ;. Travel 
>» and transportation ; The art of war. < Se 
¢ ie J 
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_ “The Education of the Greek People,” and its influer 
)) on. civilisation. By T. Davidson. (Arnold.) 1895. So ppl 
my 229. . Prof. Davidson has in this volume sketched in a m sterly Gy 
Hy manner the growth of the Greek civilisation thron h the 
© fereral stages of the household, the village commonity, and ite | 
> ecnlminstion in the Athenian city state to its dissolution in 
}) ecumenical or universal empire of Rome. He has dis assed the ng $ 
~ a ive value of the ideals of Greek civilisation compared with ~~~ 
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